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I
BULLA ERECTIONIS DIOECESIS BUTUANENSIS

PAULUS EPISCOPUS SERVUS SERVORUM DEI
AD PERPETUAM REI MEMORIAM

EODEM OFFICIO fungentes ac beatissimus Petrus — Columna et firma-
mentum veritatis: cfr. I Tim. 3, 15 — eodem etiam amore atque studio moti
erga christianum gregem, quem pascendum suscepimus, quae bona, quae sancta,
quae utilia eidem fore intellexerimus, haec omni ope et sollicitudine procurare
annitimur: est enim, si Augustino credimus — cfr. In Ioan. 21, 15-17 —,
certum amoris documentum pascere dominicum gregem. Cum ergo petiisset
venerabilis frater Carolus Van den Ouwelant, Episcopus Surigensis, probante
Coetu Episcoporum Insularum Philippinarum, seu Conferentia Episcopali, ut e
territorio suae dioecesis alia constitueretur diocesis, Nos, venerabilibus fratribus
Nostris S.R.E. Cardinalibus, sententiam rogatis, qui Sacrae Congregationi Consis-
toriali praesunt, auditoque venerabili fratre Carolo Martini, Archiepiscopo titulo
Abaritano et in Insulis Philippinis Apostolico Nuntio, arbitrati consilium tam
egregii Praesulis posse haud minima incrementa rei catholicae afferre, haec
statuimus, quae sequuntur. A doecesi Surigensi civilem provinciam separamus.
quam populari sermone Agusan et Butuan City appellantur, ex eaque novam
dioecesim condimus BUTUANENSEM cognominandam, scilicet iis finibus
terminandam atque provincia Agusan. Sedes novae Ecclesiae erit urbs Butuan,
ibique Episcopus commorabitur; cathedra episcopalis magisterii in templo S.
Iosephi B.M.V. Sponsi ponetur, in eadem civitate, quod dignitate templi cathed-
ralis potietur. Nova dioecesis Cagayanae Sedi suffraganea erit; Episcopus vero,
cui obtinget gubernanda, curabit ut Canonicorum Collegium constituat, delectis
interea Consultoribus dioecesanis; ut Seminarium struat, pueris excipiendis, qui
ad sacerdotium ab adorando Spiritu vocentur; horum autem qui meliores fuerint,
opportuno tempore Roman mittantur, ut in Pontificio Collegio Seminario Philip-
pino sacram thelogiam atque philosophiam addiscant. Regimen vero Seminarii,
tironumque aeducatio, Iuris Canonicis normis communibus temperetur atque
regulis Sacrae Congregationis de Seminariis et Studiorum Universitatibus, ra-
tione habits decreti Concilii Vaticani II — Optatam totius — Mensam epis-
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copalem efficient: sive Curiae emolumenta, sive fidelium collationes, sive bona,
pro rata parte, quae dioecesi Butuanensi obvenient ad normam canonis 1500
CIC. Simul ac nova diocesis condita fuerit, Sacerdotes ei circumscriptioni
ecclesiasticae addicantur, in qua beneficium vel officium habeant; ceteri clerici
Seminariique tirones, ei i qua legitime degant. Acta denique et documenta
conditam dioecesim respicientia, ad eius Curiam mittantur, religioseque custo-
diantur. Ceterum, haec omnia venerabilis frater Carolus Martini ad exitum
adducet vel quem ipse delegaverit; re vero acta, documenta exarentur, atque
sinceris exemplis ad Sacram Congregationem Consistorialem mittantur. Hanc
vero Constitutionem nunc et in posterum efficacem esse et fore volumnus; ita
quidem ut quae per eam decreta sunt ab iis quorum res est religiose ser-
ventur, atque igitur vim suam obtineant. Cuius Constitutionis efficacitati nulla,
cuiusvis generis, contraria praescripta officere poterunt, cum per eam iisdem
derogemus omnibus. Nemini praeterea haec voluntatis Nostrae documenta
vel scindere vel corrumpere liceat; quin immo huius Constitutionis exemplis
et locis, sive typis impressis sive manu exaratis, quae sigillum viri praeferant
in dignitate ecclesiastica constituti simulque ab aliquo pubblico tabellione sint
subscripta, eadem omnino habenda erit fides, quae huic haberetur, si ostendere-
tur. Datum Romae, apud S. Petruum, die vicesimo mensis Martii, anno
Domini millesimo nongentesimo sexagesimo septimo, Pontificatus Nostri quarto.

pro S. R. E. Cancellario

H. I. Carp. CICOGNANT
a publicis Ecclesiae negotiis

II

BULLA ELECTIONIS EXCMI. AC REVMI. DNI. CARMELI
MORELOS IN EPISCOPUM BUTUANESEM

PAULUS EPISCOPUS SERVUS SERVORUM DEI

Dilecto filio CARMELO MORELOS Y FLORES, adhuc Rectori semi-
narii Sorsogenensis, electo Episcopo recens constitutae dioecesis Butuanensis,
salutem et apostolicam benedictionem. Instantia illa quotidiana, sollicitudo om-
nium Ecclesiarum, qua beatissimus Paulus, Christi apostolus, flagrabat, —cf.
II Cor., 11, 28-29—, ita Nos premit ut, qui universum Christi gregem hic
in terris pascendum suscepimus, omnes INostras curas et cogitationes, quas
multas et graves in animo versamus, in eo collocemus, unde maiora christiano
populo possint commoda atque utilitates oriri. Quam ob rem, cum per apos-
tolicas litteras — Fodem officio — inscriptas atque die vicesimo mensis Mar-
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tii datas, dioecsim Butuanensem constituerimus, Cagayanae metropoli suffraga-
neam, eidemque oporteat debitum dare Praesulem, qui gubernet atque in manda-
tis Dei gregem contineat, Te bene censuimus posse munus hoc tueri, qui
praeter quam quod ingenio praestas, etiam pietate nites, usu rerum excellis,
quo nihil utilius ad moderandum populum Dei. His Tecum communicatis
-quasi sermonis Nostri proemio, Te, consilio petito a venerabilibus fratri-
bus Nostris S.R.E. Cardinalibus Sacrae Congregationi Consistoriali praepositis,
ptimum Episcopum Ecclesiie BUTUANENSIS nominamus atque renuntia-
mus, dato regimine, cum iuribus debitis. Te praeterea docemus esse Tibi po-
testatem licite extra urbem Roman consecrationis excipiendae a quolibet catho-
lico Praesule, cui assistant duo viri episcopali dignitate exornati, qui omnes
sint cum hac Romana Petri Sede fidei vinculis coniuncti. Antequam autem
hoc fiat, Tuque in Sedis Tuae possessionem venias, oportet utrumque ius
iurandum facias, lege praescriptum: fidelitatis erga Nos, et contra modernis-
tarum errores. Quibus teste aliquo Episcopo datis, qui cum hac Cathedra
fidei vinculis coniungatur, formulas debite subscriptas atque sigillo impressas,
ad Sacram Congregationem Consistorialem cito mittes. Ceterum dilecte fili,
vota Deo optimo maximo facimus ut qui te consilio suo fecit in Collegium
Episcoporum cooptari, quorum sane dignitate nulla amplior inter homines,
Idem, gratia sua roboret et ad munera atque officia, quae Te manent. expe-
diat. Datum Romae, apud S. Petrum, die quarto mensis Aprilis, anno Domini
millesimo ncngentesimo sexagesimo septimo, Pontificatus Nostri quarto.

pro S. R. E. Cancellario
H. I. Carp. CICOGNANI

a publicis Ecclesiae negotiis

II1

BULLA ELECTIONIS EXCMI. AC REVMI. DNI. JESUS VARELA IN
EPISCOPUM AUXILIAREM ZAMBOANGENSEM

PAULUS EPISCOPUS SERVUS SERVORUM DEI

dilecto Filio JESU VARELA, adhuc Cancellario Curiae metropolitanae Ca-
cerensis, electo Episcopo titulo Tatiltensi atque Auxiliari sacri Praesulis Zam-
boangensis, salutem et apostolicam benedictionem. Philippinae Insulae, etsi ab
hac beatissimi Petri Cathedra quam longissime absunt, christianam tamen fi-
dem in Asiae oris principes susceperunt, idque tanto studio ut ab inita Asiae
evangelizatione ad nostra usque tempora traditam veritatem integre sancteque
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conservarent. Quae sane causa est cur Romani Pontifices semper ad eas
Insulas, quasi ad christianae religionis propugnaculum, praecipua dilectione
respexerint, earumque fidelitatem laudaverint. Quam ob rem, cum venerabilis
Frater Linus R. Gonzaga et Rasdesales, Archiepiscopus Zamboangensis, in
iis Insulis, laboris socio egeret, bene censuimus Te posse, dilecte Fili, id
munus suscipere, qui pietate, prudentia, usu rerum dives, spem certam faceres
Te summa diligentia officia tua tuiturum. Quae cum ita sint, Te, consilio
nempe petito a venerabilibus Fratribus Nostris S.R.E. Cardinalibus Sacrae
Congregationi Consistoriali praepositis, simul Episcopum nominamus atque
renuntiamus Sedis titulo TATILTENSIS, in Mauritania Caesariensi, simul
Auxiliarem sacri antistitis quem memoravimus, datis scilicet quae Te dece-
rent iuribus, impositis iustis oneribus. Monemus autem posse Te etiam ex-
tra urbem Roman Episcopum consecrari a quem malueris catholico Praesule,
cui assistant duo aequalis dignitatis viri, qui omnes sint cum hac Petri Cathe-
dra fidei vinculis coniuncti. Ante, tamen, sive fidei professionem facies sive
utrumque ius iurandum dabis: fidelitatis erga Nos et hanc Romanam Eccle-
siam, atque contra modernistarum errores, itemque teste aliquo Episcopo qui
Nobiscum caritate et fide sit coniunctus. Formulas vero, iuxta quas iuraveris,
tuo nomine subscripto atque sigillo impresso, simulque eius qui affuit Tibi
iuranti, ad Sacram Congregationem Consistorialem cito mittes. Ceterum, di-
lecte Fili, id Deum optimum maximum efflagitamus, ut praesentissima gratia
assit; qua profecto nisus et roboratus, et hic laetissimam bonorum messem
facias et illic, in beata et immortali patria, de meritis perpetuo gaudeas. Da-
tum Romae, apud S. Petrum, die duo de tricesimo mensis Martii, anno Do-
mini millesimo nongentesimo sexagesimo septimo, Pontificatus Nostri quarto.

pro S. R. E. Cancellario

H. I. Carp. CiCOGNANI
a publicis Ecclesiae negotiis



PASTORAL SECTION

HOMILETICS

XVI SUNDAY AFTER PENTECOST (September 3)

“THIS, LORD, NOT THAT”

(Eph. 3, 13-21) “To him who is able to accomplish all things in
a measure far beyond what we ask or conceive... to him be glory in

the Church and in Christ Jesus.”

It is a truth of our faith that God answers all prayers. He may not
always let us know that He answers our prayers; in some instances He
may even leave the full answer to our prayers to be known only in the
next life; yet the promise of Christ remains: “If you ask the Father
anything in my name, He will give it you.”

He may not give us exactly what we want. He may give us some-
thing better, something far beyond what we ask or conceive, but we may
be absolutely certain — no prayer of ours is ever wasted.

“Give me what I want!”

God gives us something better, something far beyond what we ask.
And yet how foolish can our human hearts be! We meet God’s in-
effable goodness with a protest. “I want this, Lord, not what you are
giving me right now. Even if what you are giving me is better, I still
want to get what I am asking for.”

What some of us actually mean to say is this: “Give me a hand-
3 y
some partner.” “Give me a successful business.” “I want my daughter
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to take care of me in my old age, so, Lord, do not call her to become a
religious.”

Suppose God gave us literally everything that we ask for, we would
find ourselves in the worst possible position. One would have a handsome
partner in answer to her prayer but an unfaithful husband. Another
would have a profitable business in answer to his prayer but his family
would as a result be ruined. The daughter that the possessive parent
tries to keep finally elopes with an undesirable man. What happens now
to our prayers? God will answer: “Is that not what you wanted. I gave
you what you wanted. I gave you a handsome partner; but you didn’t
know he would be unfaithful to you. ...”

We can neither forsee nor always see

It really takes courage to tell God: “I want this particular thing,
but if you think that it will not be good for me later on, then, knowing
best, grant me what you think is better, even if what is better may be
painful to me.” A prayer like this needs a lot of faith, confidence, trust
in God and humility. How easy it is to add to our prayers of petition
“Thy will be done on earth as it is in heaven.”

Why must we pray that way? Because we cannot see the future.
We only see the immediate satisfaction of a particular request, its at-
tractive and pleasant aspects. We are completely ignorant of the future.
Success granted now may be a lifelong damnation to misery. Wealth
in the present life may mean the ruined life of your children. ... Only
God knows what is really good or better for us. He knows best. Let
us pray by all means. But let us be always submissive to His will.

God can also try our faith, you know. We pray very hard. But
our prayer seems to have no result. Remember God answers prayers
but not always in a visible manner. We may not see the result right
now; we may not even see it in our life time. But we can be certain
that our prayer is not wasted.

This act of faith in God is our magnificent tribute to God our
Father who sees the secrets of our souls and knows all our needs far



602

beyond our conception, our Father who feeds the birds and clothes the
lilies, the Father from whom comes all paternity on earth and in heaven.

Amen.

XVII SUNDAY AFTER PENTECOST (September 10)

LOVE YOURSELF

(M. 22, 34-46) The greatest and the first commandment, according
to our Blessed Lord, is love of God with one’s whole self. The second
great commandment is love of neighbor as oneself. “Thou shalt love
thy neighbor as thyself.”

We must love God; we must love our neighbor. But is that all?
Love, genuine love is a triangle. We must also love ourselves. Our
Lord did not say explicitly “Love yourself”’; but this is certainly implied,
in the command to love one’s neighbor as onesself. We may even say
that genuine love of neighbor presuppose genuine love of oneself.

Why love yourself

Why didn’t our Lord expressly command us to love ourselves, since
love of one’s neighbor implies love of oneself? The reason is that He
knew that we need not be told about it; we already love ourselves, and

often even too much.

But let us ask ourselves sincerely. Do we love ourselves in the right
way? For unless we love ourselves in the right way, we will not love
God and our neighbor in the right way either. Selfish love of self
lessens love of God and love of neighbor. Genuine love of self on the
other hand leads to genuine love of neighbor and to its final end—love
of God. The greatest obstacle to love of neighbor and love of God is
love of self—selfish love of self.
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In the right way

How must we love ourselves?

A group of daring men asked a smart Catholic student to help
them in robbing a rural bank.

“We will give you one-fifth of whatever we shall get, if you only
come and join us,” the leader of the gang offered him.

“One-fifth 1s too small a sum,” the student replied.

“Then we will give you one-fourth,” offered again the leader.
“That's still not enough.”

“Then tell us how much you really want.”

“I will tell you,” the student said, “I will join your gang, help
you in robbing that bank, if you give me as much as my soul is worth.”
The group understood what was meant and gave up the idea of robbing

the bank.

If your love for yourself is genuine, then like that smart student
you won’t exchange your soul for money or for any sinful satisfaction.
If you genuinely love yourself, you'll avoid excessive drinking, gambling
as well as sins of impurities which violate the sacredness of your body.
More positively you'll go to confession as often as needed and receive
communion as frequently as possible. You'll also pray regularly. A
saint has said, “He who prays will be protected from sin; he who stops
praying will eventually fall into sin.”

Genuine love of self also means readiness to deny oneself, to make
sacrifices, to mortify, to abstain even from legitimate pleasures, for the

sake of God and neighbor.

Loving oneself means putting one’s own salvation above everything
else. There’s nothing God wants after love of God except “love your
neighbor as yourself.” '
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XVIII SUNDAY AFTER PENTECOST (September 17)

CONFESSION

(Mt. 9, 1.8) How fortunate was the man in the Gospel! Our
Lord not only cured him of his paralysis, restored his body to health,
but also restored his soul to spiritual health. “Take courage, son, thy
sins are forgiven thee.” The sick man expected mercy for his sick body,
he received mercy for his sick soul as well. The Lord understood that
the sickness of the soul is a worse disease than the sickness of the body.
The Lord precisely came to free the world from this disease. “I will
not the death of the sinner but that he be converted and live.”

Necessity of confession

We, too, receive the bountiful mercy of God in the sacrament of
Penance. Today, Christ works the wondrous miracle of forgiveness
through the priest. For us who believe the words of Christ in the Bible,
the necessity of confession for the forgiveness of our sins should not be
strange. “Receive the Holy Spirit,” Christ said to His first priests,
the Apostles, “whose sins you shall forgive they are forgiven; whose sins
you shall retain they are retained.” (Jo. 20, 22-23) These words of
our Lord contains the command to sinners to confess their sins to one
of the Apostles or one of their successors — the priests — in order to

have them forgiven by God.

Hence, do not get the mistaken idea that you need only to confess
to God secretly. Of course there is nothing wrong with telling God
your sins and saying you are sorry for them. But you see it is still God’s
desire that you tell the priest your sins in order to get absolved. God
has a very practical reason for commanding so: sacramental confession
gives you certainty that your sins are taken away. The forgiveness is made
clear by the words of absolution uttered in the name of God by the
priest. And since you are sure of your forgiveness, then, you have a
sense of relief and peace. You need not worry about your sins any-
more.
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How about the priest? You need not worry about the priest either.
You're not telling your sins to a simple neighbor. You're telling your
sins to one whose tongue is tied by the strictest secrecy in the world.
The priest must suffer death rather than reveal what you told him in
confession.

Confess mortal sins

When you go to confession remember these two rules: 1) You
are not bound to tell all your venial sins in confession; 2) You are
bound to tell all your unconfessed mortal sins, together with the number
of times they have been committed. For example: “I missed Mass with-
out a reason, five times.” “I deliberately gave in to impure thoughts
on an average of twice a week in the four months since my last con-
fession.”

Of course, this requires a serious examination of conscience before
confession. Give therefore yourself sufficient time to examine yourself.
Sincere and supernatural sorrow must enfer info your examination of
conscience. You are sorry because you deserve to lose heaven. You
are sorry because you have offended an all-good God, who deserves your
loving service.

Love confession. It is your strongest weapon against the devil.
Love it and make use of it.

XIX SUNDAY AFTER PENTECOST (September 24)

HONESTY WITH OURSELVES

(Eph. 4, 23-28)  “Wherefore, put away lying and speak truth
each one with his neighbor, because we are members of one another.”
In the Gospel our Lord exhorts his followers to be simple like doves,
advising them: “Let your speech be “Yes, yes’; ‘No, no’; and whatever
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is beyond these comes from the evil one” (Mt. 5, 37). Christ showed
great mercy to sinners who accepted their sins and were sorry for them;
but he condemned the hypocrites who pretended to be good but in reality
were wicked. “You brood of vipers, you whitened sepulchers,” He called
them.

Glad that you are you

Let us make it a point, my dear brethren, to tell the truth always.
And this means saying what we really know, think, feel or wish. Even
if for some reason we think that it would be prudent not to tell the whole
truth, what we say must still be true.

If we want others to be honest with us, let us first be honest with
ourselves. Some try to pretend to have virtues or qualities they do not
possess in order to win praise or admiration. They end up being despised
and mocked. For our part we believe that honesty is our greatest
attraction.

Being honest with yourself means that you are glad that you are
you. You don’t think poorly of yourself; you are not self-satisfied about
your limitations either; but neither do you pretend to be better than your
real self. You simply accept yourself—your intelligence, your limitations
as well as your abilities. “By the grace of God I am what I am,” St.
Paul said.

The road to success and peace of mind

If people would only learn to accept themselves as God made them,
at the same time trying to improve their good qualities and correct their
defects, then they are close to becoming successful men and women.
We cannot become good fathers and mothers, skilled doctors, successful
businessmen, competent leaders, unless we face ourselves and accept
our strengths and weaknesses. For our success, our progress in any
endeavor, in business, in married life, in our professions, in social life,
and in holiness begins from the basis of our present strengths and weak-
nesses.
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Eventually, each one of us must answer the question: “What kind
of person am I really.”

Being honest with ourselves, this, too, is the secret of peace of mind.
If we remain truthful, then we have no bridges to burn behind us, we
will have no person to shy away from. We can look into the eyes of
all without fear that somebody will uncover a falsehood.

Let us be honest with ourselves. Let truthfulness be our greatest
attraction. If we are truthful, if we are honest, we become, in the words
of St. Paul, members of one another. Why? Because then people would
find it fairly easy to accept us and to love us.

Rev. ANGEL N. LAGDAMEO

IN ORDER TO PRESENT THE IMPORTANT DOCUMENTS ON IN-
DULGENCES AND ON THE HOLY EUCHARIST FOR THE CON-
VENIENCE OF OUR PRIESTS, WE REGRET THE NEED OF OMIT-
TING SEVERAL SECTIONS OF THE BOLETIN ECLESIASTICO IN
THIS ISSUE.

ED.



CASES AND QUERIES

CLARIFICATION ISSUED ON LITURGY INSTRUCTION

Following is the text of clarifications regarding the liturgical
instruction TRES ABHINC ANNOS issued May 4, 1967.
T he clarifications were made by Father Annibale Bugnini, C.M.,
secretary of the Consilium for Implementing the Constitution on
the Sacred Liturgy issued by the Second Vatican Council. They
appeared in the L’Osservatore Romano, May 24.

The recent “Instructio altera” has been received everywhere
with much satisfaction—I would say with a festive welcome—at
least if we are to judge by the reactions received daily at the
Consilium from every part of the world.

There have indeed been numerous requests for clarification of
this or that point. Rubricists, masters of ceremonies and jurists,
as everyone knows, are master of precision. It is clear that not all
the minute details to which we have been accustomed as a result
of a certain type of liturgical literature can any longer be included
in the text of a law, nor should they be. The result would be
another inextricable maze such as the reform is intent on avoiding
—not so much for the mere sake of avoiding it as for the reason
that 1t would be useless and harmful on the ecclesiastical plane.

In any event, liturgy as well as the law have more suitable
organs for this sort of thing. The instruction, for instance, depends
on the Ritus Servandus and on the Ordo Missae. In a few days’
time, all those concerned will have in their hands a practical book-
let in which, together with the official text of the instruction, they
will find in double columns the parts of the Ordo Missae which,
in accordance with the new document, require revision and adapta-
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tion (““Variationes in Ordinem Missae Inducendae ad Normam
Instructionis S.E.C. diei 4 maii 1967.” (Typis Polyglottis Vati-
canis) .

Therefore handbooks claiming to be absolutely up-to-date, but
which in fact are full of inexactitudes because (their editors)
lacked farsightedness in failing to ask for information or else lacked
the patience to wait for the Variationes, have been too hastily pub-
lished and put on sale. They spread confusion and render a poor
service to good Intentions.

Yacatio Legis

Others, with even greater haste, have already put the instruc-
tion into practice. They read its norms but they certainly skipped
the preface and did not get as far as the conclusion. The preface
would have reminded them (and with what ringing, almost melan-
cholic words!) that the true enemies of liturgical renewal are not
those attentive, conscientious and responsible laborers who prepare
the reform but the amateurs, the ones who are looking for effect
at the expense of the dignity, rigid exactitude and majesty of the
sacred rite and to the detriment of the laws which regulate its
development. Liturgical renewal is achieved at the cost of patience,
obedience and sacrifice.

The conclusion of the document too would have early shown
that its implementation begins June 29 and not before. The vacatio
legis 1s a juridical institution which is neither obsolete nor super-
fluous. It is indispensable, in order that competent authorities, such
as the episcopal conferences or bishops can give opportune instruc-
tion so that the implementation of the new norms may be preceded
by a suitable preparation of souls and of the technical aspects of the
reform. This means preparation of the clergy so that they perform
the sacred actions with ability, self-reliance and decorum; and pre-
paration of the people by a suitable catechesis in order that they
may intelligently comprehend the meaning of the new rites, as is
imperative.
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Various episcopal conferences have asked to be allowed to hold
services according to the new regulations at gatherings of well-
prepared clergy and laity. This is a wise and prudent way of
introducing both to the desired liturgical climate with tact and
‘awareness.

Here are some clarifications of general utility :

ONE ORATION (No. 4)—In the Mass, the orations to
be said “under one conclusion™ are only those listed. Therefore the
so-called “inseparable’ orations (CR. 110), those indicated in the
Code of Rubrics Nos. 333, 355 and 453 and the “privileged”
commemorations (CR. 109) also are omitted. In the Divine Office,
on the other hand, the commemorations are always regulated by

the Code of Rubrics.
STRIKING THE BREAST-—Nothing has changed and

therefore the gesture remains when, of course, the rites permits.
Thus it is still used at the Confiteor and when the priest says
‘Nobis quoque.” At the Agnus Dei on the other hand, if the
priest must break the Host, as he does in concelebration, he cannot
beat his breast. Likewise at the thrice-repeated Domine non sum
dignus if it 1s said together with those about to take Communion, the
priest cannot beat his breast because his hands are occupied with
the paten and the Host.

SIGN OF THE CROSS—Its use continues: a) over the
offerings at the “benedic” of the ‘“Veni Sanctificator” during the
Offertory; b) over the water cruet at the “Deus qui humannae
substantiae™; c¢) at the “Benedicas haec dona” of the “Te igitur”
—and nowhere else in the entire Canon; d) at the words “Omni
benedictione caelesti et gratia repleamur’ of the “Supplices.” The
three-fold Sign of the Cross with the fragment of the Host at
the “Pax Domini” is abolished, however.

BREAKING THE HOST-—The Variationes make some
changes here also. The celebrant recites the complete embolism
with its conclusion; uncovers the chalice; breaks the Host, and,
while holding the particle over the chalice, says the ““Pax Domini.”
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Then, while dropping the Host into the chalice, he adds “Haec
commixtio”; he then covers the chalice and says the Agnus Dei.
The present regulation simplifies the entire action and makes it
more logical. But this is only the first step in revision.

THE RITE OF COMMUNION (nNo. 13)—The Varia-

tiones provide for two possibilities.

If there are communicants the priest proceeds as follows: after
saying the “Panem caelestem,” he takes the paten with the left
hand and the broken Host with the right. There is no need to
worry about showing the broken Host; indeed the sign is more
evident with the broken Host than with a whole one.

Holding the Host a little above the paten, he turns toward
the people and says the “Fcce Agnus Dei,” then continues with the
people, “Domine non sum dignus.” The people strike their breast
but the celebrant does not, since he has both hands occupied. He
turns to the altar and receives the Host, then receives the Precious
Blood in the usual way and distributes Communion to the faith-
ful, either with particles consecrated during that Mass (which is
preferable) or with particles which have been kept in the tabernacle.

If there is no one receiving Communion, after saying the
“Panem caelestem” the priest does not turn toward the people
but says the Domine non sum dignus” by himself and continues
as he does now.

After the Agnus Dei the server rings a bell to call the faithful
to the Communion rail. Then the celebrant performs either of the
two above ceremonies.

SACRED SILENCE AND SINGING AFTER COM-
MUNION (No. 15)—If there is to be singing, it must come
after the chanting of the Communion verse, which begins as the
celebrant is receiving Communion after the thrice-repeated “Domi-
ne non sum dignus.”’ ;

One of the psalms or canticles indicated in the instruction
can be sung or a suitable popular song chosen with common sense
and good liturgical sense by the rector of the church.
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If the “sacred silence” is preferred, it must be differentiated
from the time required for the priest’s ablutions and for purifying
the chalice. It must follow this action and the celebrant himself
must join his people in this Eucharistic meditation precisely in the
sense indicated in the Ritus Servandus, n. 77: “and pauses for a
time in meditation on the Blessed Sacrament.” Therefore it can-
not be inserted after the prayer before the Postcommunion. Silent
individual prayer is observed only at the Collects, directed by
the deacon with the explicit invitation *“‘Flectamus genua.”

Joining the two possibilities could also be a good thing: remain-
ing for a while in silence and then concluding with a brief suitable
song.

Finally it should be noted that in the reform of the Mass,
after Communion it is possible for the celebrant to return to his
chair where, sitting with the entire assembly, he either “‘pauses for
a time in meditation on the Most Blessed Sacrament” or with all
the faithful participates in a “‘thanksgiving song.” Then he rises
and, remaining at the chair, concludes the rite with the Postcom-
munion and the final blessing.

The song or “‘sacred silence”” of the second instruction is a
start in this direction.

FINAL BLESSING (No. 16)—How are the final cere-
monies regulated? The Variationes say: after the Postcommunion,
the celebrant kisses the altar, turns to the people and says “Domi-
nus vobiscum . . . Benedicat vos ... and Ite, Missa est.”’ In ponti-
fical Masses, the bishop gives the triple blessing as usual. “Ite,
Missa est’”” is also said in Masses for the dead instead of “Re-
quiescant in pace.” If another liturgical function follows, the
blessing is omitted and instead of “Ite, Missa est,” ‘“‘Benedicamus
Domino™ is said facing the people.

MASS FOR SPOUSES (No. 17)—If Mass is celebrated
facing the people, the celebrant, after dropping the Host particle
in the chalice, genuflects and go to where the couple is for the
crations. The reason for this is that if the altar is rather large,
it would be more difficult to recite these prayers across the altar
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to where the couple is. Since these prayers are said for them, it is
fitting that the priest be not too far away. The wording of the
document leaves the matter to the good judgment of the celebrant.

When it is a matter of an ordinary altar, the distance 1s less
because by ritual norm the priest turns around and faces the couple,
and there is no barrier between him and them.

PRO OPPORTUNITATE—There are many, even among
those worth listening to, who dislike the liberty allowed by several
norms of the instruction. The expressions “if convenient,” “may be
omitted,” and “may be used,” often recur.

The principle of a certain amount of liberty has been and
still is often cited. It is necessary to know how to use it properly.
And it is very useful, both in order not to impose authority when
it is a question of a norm which has no fundamental importance,
and to get us used to adaptation. If the adaptation of a norm in
some place give rise to surprise and astonishment, the good priest
will understand that he must first prepare his people gradually be-
fore introducing the innovation. The principle of liberty puts at his
disposal a practical elasticity which 1s useful for pastoral purposes.
But when the formulation of the law permits alternatives, the mind
of the legislator 1s clear; and where there are no particular dif-
ficulties, all one need do is follow the clear letter of the law.

From what I have said it is also clear that if a bishop should
consider it fitting to make matters more definite for his diocese
where the instruction allows flexibility of implementation, he can
very well do so. It.is his right. This study of local adaptation is
something to be taken care of during the vacatio legis. For example,
the replacement of black with violet in rites for the dead in ac-
cordance with the instruction does not require the special interven-
tion of an authority. As of June 29, it can be applied where
considered opportune, unless a bishop wishes to proceed system-
atically on a diocesan scale and gives special instructions in this
respect.

DIVINE OFFICE (No. 19)—On first and second class

days when there are three nocturns at Matins, any one of the
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three nocturns may be chosen—that is to say, three psalms and
three lessons from either the first, second or third nocturn, whether
reciting alone, in common, or in choir. In the latter case the dean
of the chapter or the superior decides which of the three nocturns
is to be said. Individual priests choose as they think best. Their
~ choice will be oriented toward that nocturn which has lessons more
in keeping with the festivity and which are spiritually more sub-
stantial.

The lessening of the obligation has been suggested by pastoral
reasons. On first and second class days, the cleric is more engaged
in the sacred ministry. On other days the psalms and three readings
remain as before; these are days in which there are fewer pastoral
commitments and therefore the present structure remains unchanged.

In any event, with the new norms we should be able to see
the direction the reform will follow: the *officium lectionis™
(Matins) will consist of a few psalms and a rich selection of
biblical and patristic readings.

CANON IN THE VERNACULAR (No. 28)—Episco-
pal conferences can decide that the Canon be said in the vernacular.
After the collegial decision, with a plurality of votes, the vernac-
ular text in a faithful and complete translation approved by the
conference itself must be sent to the Consilium for confirmation.
The versions in the (people’s daily) missals, provisionally approved
two years ago for various conferences, may not be used. A new
version (“‘ex novo’’) must be prepared and those countries which
have a common language must all use the same text. Only after
confirmation by the Holy See can the vernacular text be published
and introduced into liturgical use.

For months now all the study groups of the national liturgical
commissions have been preparing commonly agreed upon versions
of the Canon, and it is to be hoped that before long the Fucharistic
prayer will find in all languages a beautiful, harmonious, poetical
literary expression worthy of the preeminent place it occupies in
the heart of sacred liturgy.
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