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your mode of action, together you tackle your common problems. The
important thing is to judge, to plan, to decide what you are going to
do depending upon the resources available to you or to your group.

Your willingness to think, to plan, your interest in seeing that
your neighbor’s problem is solved, your cooperation in order that
some common ends may be achieved are profound signs that your
heart is not closed but opened to your brother.

You act

But that is not all. You must try to create an environment in
which actions do speak louder than words.  “Let us not love in word,
neither with the tongue, but in deed and in truth.” Plans and good
ideas must not be locked up in one’s mind or in the discussion hall
or in the conference room or in the congressional site. They must
be transformed into operation.

“There is very little that I can do!” Do it anyway. You can
probably join, or establish, a group with goals similar to your own.
In this way your small actions become significant because you have
brought in the power of others to support your own.

“If a brother or a sister be naked (insufficiently clad) and in
want of daily food and one of you say to them ‘Go in peace, be
warmed and filled’ yet you do not give them what is necessary for
the body, what does it profit” (Jac. 2, 15-16).

The spirit of unselfishness, of giving without cost, must be the
very soul of your actions. You see, you judge, you act: in all these
stages your motive must be to bring the charity of Christ to this
individual, to this family, to this group, to this community.

Rev. Fr. ANGEL N. LAGDAMEO



NOTICE

On the 25th of June 1966 in the Archdiocese of
Toledo, Spain, a process was initiated for the cause of
beatification of ten servants of God from the Order of
Preachers who died in the year 1936, victims of the
Communist persecution.

In accordance with the petition of His Excellency,
the auxiliary Bishop of Toledo, we would kindly ask our
readers in the Philippines that they may transmit to the
Curia Arzobispal, Toledo, Spain, whatever written docu-
ments pertaining to the servants of God hereinafter men-
tioned, either in their original forms or their authentic
copies (can. 2042, 2043, 2).

Similarly, there is a request that whatever is deemed
to be against the servants of God may be made known
to the same Curia in Toledo.

The names of the servants of God are: Florus Casa-
mitjana Carrera, Antonius Abad Bernad, Canutus Arregui
Luis, Casimirus Adeva Ferndndez, Felix Osés Abaurre,
Isaias Arroyo San José, Josephus Mira Lloret, Josephus
Pérez Garcia, Toribius Fuertes Cabello, all priests, and
Ubaldus Albacete Moraleda, a brother cooperator.

Most of the aforementioned priests have been tem-
porarily assigned to teach and to work in Manila and
other places in the Philippines prior to their being
murdered by the Communists. For this reason the Arche-
piscopal Curia of Toledo has kindly requested this notice
to be published also in the Philippines.

329



CASES AND QUERIES

ANTICIPATION OF MATINS

It is said in the Ordo that the recitation of Matins is to be had
in the morning. This can be anticipated only in case of “just cause,”
“justa causa.” In case of parish priests specially those who have no
assistant priest to help them, would it be a justa causa to anticipate the
recitation of Matins, bis daily ministerial chores, saying the Mass, hear-
ing confessions, attending to the sick, etc.?

The general rule for the anticipation of the time or hour for Matins
is stated thus: “Matutinum, ex iusta causa, horis postmeridianis diei
procedentis anticipare licet, non tamen ante horam quartamdecinam.”

(n. 144).

This, therefore, means that with a just cause the general rule permits
the anticipation of Matins as far as two o’clock in the afternoon of the
previous day.

As regards the “just cause” or “lusta causa” of the inquirer, St.
Alphonsus and other authors mention several of them and still imply
many others: quaelibet utilitas propria vel aliena, urbanitas aut devotio
(cfr. St. Alphonsus, Theol. Mor. Lib. 4, n. 168) and with more reason

the necessity or convenience of pastoral duties.

In conclusion: all the reasons given by our interrogator are just
and reasonable causes. Consequently, the priests referred to by him can
anticipate the recitation of Matins starting from two o’clock in the after-
noon of the previous day.

QuiNTIN M. Garcia, O.P.
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A PARISH PRIEST AND THE SPIRITUALITY OF THE
RELIGIOUS IN ACTIVE LIFE

With the ever increasing number of Catholic Schools in my diocese
under the direction of various religious families, it is incumbent upon some
of us parish priests to give some spiritual talks or conferences periodically,
to these religious communities. I am fully aware of my own limitations
in this field. I have gone thru a great deal of reading of periodicals on
spiritual theology in the library of a religious house, in the nearby city . .. *
Furthermore, 1 have availed myself of a number of opportunities to have
an exchange of views on this subject matter with several fellow priests.

It seems to me at present, after a brief survey of literature of
spiritual theology, that the view is gaining ground that the training and
spirituality imparted to religious families of men and women engaged in
active life, ought to be considered as outdated, and ineffective. Some
writers call or label it as “watered down monastic spirituality,” others are
of the opinion that it is neither more nor less than a “slightly modified
spirituality for the contemplative religious,” wholly unrelated to the hard
redlities religious have to face today. It is claimed these religious families
have to come into existence not in the Middle Ages, but rather recently,
in answer to spiritual needs of the modern world, consequently their spiri-
tuality of action not of contemplation; of involvement in the world instead
of withdrawal from it; of apostolate not of prayer and piety; positive not

* Here are some of them:

SISTERS TODAY, St. John’s Abbey, Collegeville, Minnesota, USA.

CROSS and CROWN, Herder Book Co., St. Louis 2, Mo., USA.

REVIEW FOR RELIGIOUS, 428 East Preston St., Baltimore, Md.,
21202 USA. :

SUPPLEMENT de la VIE SPIRITUELLE, Ed. CERF, Paris (7),
France.

DOCTRINE AND LIFE, Scepter- Book, Dublin, Ireland.

LA VIDA SOBRENATURAL, San Esteban, Salamanca, Spain.

TEOLOGIA ESPIRITUAL, San Esteban, Salamanca, Spain.

VITA CRISTIANA, S. Marco, Firenze, Italy.
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negative; of optimism and love of the world, not of fear and veiled dislike;
traditional-suppressive asceticism giving way joyfully to christian human-
ism in the training and in-training programs in the spiritual life of reli-
gious consecrated to active life, school work, for instance.

It is no exaggeration if I say I'm literally puzzled...May I look
forward to

(a) some aids or guidelines in the selection of literature or themes
for these monthly conferences;

(6) a brief evaluation of the opposed views on the matter I have just
mentioned, and

(c) Should the traditional repressive or suppressive asceticism fade
away, in the presence of the emerging, creative, optimistic chris-
tian humanism?

I shall be very much obliged, my dear Father professor . . .

It is perfectly understandable that not only the weekly or bi-weekly
sacramental confession of religious in active work and parochial work,
but also the periodical spiritual talks referred to, should become an integral
part of the pastoral work of many parish priests. Vatican Council II*
directs that seminarians “...with equal thoroughness should learn to
assist men and women religious, to persevere in the grace of their vocation
and to make progress according to the spirit of their various communities.”
No doubt, your efforts at being enlightened on this subject matter are
in the right direction and merit unreserved commendation.

a) Concerning the spiritual theology periodicals specifically named
in your inquiry, they all provide very useful reading, but because of their
very nature, they contribute partial views, insights, perspectives, personal
opinions. This fragmentary presentation of the problem or doctrine often-
times becomes misleading or superficial. Nonetheless one needs keep
some within reach in order to be up-to-date on new issues coming up from
time to time. It becomes indispensable to have some basic books in your

! Decree “Optatam Totius (Priestly Formation), Act. 28, 1965, Ch. VI,
a. 19. Cfr. The Documents of Vatican Council II, W. M. Abbot, S.J.
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own library, on Biblical Theology® Spiritual Theology,” Sacramental
Theology,” Religious Psychology,” History of Spirituality,” outstanding
lives of recently canonized saints. From now on the Documents of
Vatican Council II should find a place in the library of every priest and
spiritual director. The books specified here below are my personal choice;
some of them may prove to be too heavy reading:

The Constitution “Lumen Gentium,” The Church” aa. 39 and 42;
chapter VI throughout, aa. 43-47; the Decree “Perfectae caritatis,” on
the Appropriate Renewal of the Religious Life,”® aa. 1-27; the Decree
“Optatam totius,” on Priestly Formation, IV — Deepening of spiritual
formation’—aa. 8-12; the Apostolic Letter of Paul VI, “Ecclesiae San-
ctae,”"® the Constitution “Sacrosanctum Concilium,” on the Liturgy'!
aa. 98, 88-89; the Decree “Gravissimum educationis,” on Christian educa-
tion;'® last but not least, the Encyclical “Ecclesiam Suam” of Paul VI,
Aug. 6, 1965; all contain much doctrine of specific relevance to spiritual-
ity and apostolate of lay religious persons engaged in school work. Some
commentators of the V.C. II decrees present a marked propensity to
project their own view on the Council teaching. One must be on guard

2 Theologie Moral au Nouveau Testament, par C. Spick, O.P., Vols. I-I;
Paris, 1965; The Spiritual Teaching of the N. T. by ]. Lebreton, S.]., Burns
and Oates, London, 1960.

3 The Theology of Christian Perfection by Royo-Aumann, The Catholic
Press, Dubuque, Iova, 1962.

4 Sacramental Theology by B. Haring, C.SS.R., Sheed and Ward, N.Y.,
1965. Meeting Xt. in the Sacraments by C. E. O’'Neill, O.P., Alba House,
N.Y., 1965.

5 There is a number of fair-size books, non-technical, perfectly orthodox
which can enlighten non-professional psychologists in this field of religious
psychology.

$ History of Spirituality by Pierre Poussat, S.S., 4 Vols.,, The Newman
Press, 1965.

7 The Documents of Vatican Council II, W. M. Abbot, S.]J., Gen. Editor,
Herder and Herder, 1966, pp. 14 ff. :

8 The Doc. of V.C. II, pp. 446 ff.

9 The Doc. of V.C. II, pp. 437 ff.

10 Boletin Ecclesiastico de Filipinas, Oct. 1966, pp. 624-634.

11 The Doc. of V.C. II, pp. 137 ff.

12 The Doc. of V.C. II, pp. 637 ff.
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on lengthy or brief slant comment; too many commentators enact new
decrees rather than comment those approved by Vatican Council II.

b) Evaluation of antinomies between the spiritual training given
to religious in active life and their specific apostolate.

Dom Chapman once wrote'® that “spiritual authors disagree with
one another and he was in disagreement with them all.” This psycho-
logical trait of “spiritual authors” may explain why these and other
antinomies, for the list could be enlarged ad infinitum! It was with
no little amusement that some of us read them a few years ago, and
a few of them at that time were thought provoking, but today need
not disturb anyone. They have received enough attention in handbooks
of spiritual theology,'* where the wheat has been separated from the
chaff, and in this the post-conciliar era they are simply “outdated.”

Writing in 1961 Louis Bouyer has this much to say on this matter:'®
“Some theorists of the modern apostolate, of a truly apostolic priestly
spirituality, have come to oppose it more or less radically to monastic
spirituality. More generally, this tendency and these attempts are found
in the context of a vast effort to oppose a spirituality of adherence to
the world to one of flight from the world, a lay (understood in the sense
of profane) spirituality to a sacral spirituality.

“In this perspective, the spirituality to be proposed to priests, (reli-
gious engaged in active life) to leaders of Catholic Action and to all
the laity as well, would be one not of separation, but of presence; not
centered on contemplation, but plunged into action; not a negative spirit-
uality, but a positive spirituality of consecration, etc. ...

“It must be stated plainly that ALL THESE ALTERNATIVE ARE
Facritius. To define a spirituality for apostolic priests (religious en-
gaged in active life), militant catholics, for lay people, from such a
starting-point, means either to rest content with empty words, or else

1% A Heart to Know Thee by E. ]. Cuskelly, M.S.C., The Newman Press,
Maryland, 1964, p. IX.

" E. J. Cuskelly, op. c., Chapters IV, VII, IX, XII, XIV.

1% Introduction to Spirituality, Desclee Co., Paris, 1961, pp. 219 ff.
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(and most frequently under cover of such words) to fall into extremely
harmful errors...”

We may well admit the existence of “many spiritualities” correspond-
ing to the diversity of human christian vocations, but we must always
insist on the fundamental fact that these spiritualities ALL OVERLAP,
not only in their recourse to the common objective elements which are
the soul of all authentic christian spirituality, but also in their recourse
to the fundamental ascetical practices which monastic experience itemized
for the first ime. These may certainly vary in the modalities of their
concrete application, says Bouyer, but in their substance they correspond
to the unchanging substratum of the human soul in the actual condition,
in which, fallen by sin, it is called by Christ to raise itself up, in carrying
the cross after Him by His grace.’® The full spiritual vitality of the
Church never was nor will be adequately realized here on earth by the
pilgrim church, much less exhausted, in any one time or place, past or
present. There are always inevitably limiting factors, and because of
this, the Church is always in a state of becoming as well as of being. ..

The call of the Church thru Vatican Council II is to renewed
youthfulness, to steady growth in holiness of life, to the internal trans-
formation and change for the better. The very awareness of this call
is a great gift of the Spirit to the christian family. Furthermore, the
Church understands that “the suitable renewal of religious communities
depends very largely on the training of their members”,'" and the reli-
gious families know fully well they have means and ways of imparting
to the members of their religious family a thorough training and educa-
tion in the spiritual life and in the apostolate, in doctrine, technical and
professional life, such as was not within reach of previous generations. ..
A perusal of the relevant documents of Vatican Council II has failed
to reveal to us any solid ground supporting the blistering criticisms, we
read now and then, of the traditional ascetic training given to religious,
men and women, and priests."® '

16 L ouis Bouyer, op. cit., p. 239.
17 The Doc. of Vat. C. II, p. 478, a. 18.
18 Cfr. The Clergy Review, July 1966, pp. 530-535; “Filipinas”, Jan. 28,
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c) Finally, should the traditional repressive and suppressive ascetic-
ism fade away in the presence of the emerging creative, optimistic christian
humanism. . .

Much has been written on this subject in the course of the last
twenty years or so; I can not even attempt to give a summary of out-
standing literature available. The quarterly periodical you mentioned
at the beginning of your consultation note — TEOLOGIA ESPIRITUAL, vol.
VII, 1963, pp. 284-390, offers its readers a thorough study of the prob-
lem — ‘Ascesis Cristiana Y HumanNismo” by M. Llamera. It is
the best analysis and evaluation of humanism in the light of catholic
theology I have read in many years.

It is a fact that the self-styled ‘christian humanism’ is making deep
inroads into the lives of many christian souls, both religious and lay
people alike. If we are to believe a school of thought which has more
and more adherents today, it would seem that while God sets apart
certain persons to come to Him by way of a negative, crucifying asceticism,
He allows the great majority, on the contrary, to join Him by way of a
positive asceticism of self development.

Our civilization is bent on regimenting mankind; on creating just
one kind of man, one kind of life, a world-wide humanity. It is no easy
task to account for its strong appeal. It may well be that it is one of the
many manifestations of the rampant naturalism prevailing in the West.
Then, the fascination of worldly life which is so powerful in our age forces
men and women into conformism. At times it appeats as the only way of
approaching the secular milieu, or of making oneself more acceptable to
modern mentality.’® As an ideology giving rise to a new way of life,
it stems from man’s overestimation of earthly, temporal, human values;
particularly the human person, its autonomy, its freedom, coupled with
man’s underestimation of supernatural realities and values — if they
really exist and serve any practical purpose!... Sad to say, Protestant
exegesis and theology have exerted a profound effect on the conception

1967, p. 2, Col. 2, 1. 52-71. Tt was with a feeling of amusement and amazement
that I read lines 52-71!...

19 “Ecclesiam Suam” of Paul VI, Aug. 6, 1965, n. 40, St. Paul Publica-
tions, Philippines, 1964, p. 30.
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of the new meaningless emerging idea of grace and the supernatural,
among catholics, clergy and laity. It has exerted a most deleterious effect,
deeply regrettable. Thomas Aquinas thought otherwise regarding the
value of Grace— ‘.. .bonum gratiae unius maius est quam bonum natu-
rae totius universi’.”’

The significance of grace lies primarily in the moral order. It
makes us sharers in the divine nature (II Peter 1:4), reproduces in us
the image of God, brings about an indwelling of the Blessed Trinity, and
thus pertains to the mystery of God; but it does this in such a fashion
that it raises up the essence and faculties of the creature so that he can
act in a divine fashion, knowing and loving God supernaturally. If “in
Christ” is substituted for “supernaturally” here, so introducing all the
overtones of the scriptural phrase, the essential meaning is in no way
altered. The idea of vital union with Christ may be closer to what
is expressly formulated in the Scripture than this statement summing
up the reflection of scholastic theologians; but the present question offers
an ideal example of how much the Church needs systematic theology if
the concrete, “existential” formulas of the Scriptures are to be given
clear and unambiguous expression.”.

The theological principle to which christian humanists frequently
resort to in order to establish their way of life on a sound basis is—
“grace does not destroy nature but perfects it”. Indeed grace does not
destroy nature, but it is necessary to add grace destroys what is con-
trary to the true natural good of man; grace calls for the prompt sur-
render of those natural goods which, in the present state of fallen human
nature, though redeemed, render difficult the full realization and attain-
ment of the supernatural life in the christian.

Grace perfects nature, yet it is not the primary purpose of grace
to perfect nature at the purely human level, neither the degree of per-
fection of nature conditions, much less determines and measures the
degree of perfection of the supernatural life of grace. Grace perfects

VTN q. 113 s g 2m.

21 Meeting Christ in the Sacraments by C. E. O’'Neill, O.P., Alba House,
N.Y., 1965, p. 71; The Primacy of Charity in Moral Theology by G. Guille-
man, S.J., The Newman Press, Westminster, Maryland, 1961, p. 195 ff.
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nature mainly by the very fact that it bestows upon it the perfection
inherent in its being raised to a life divine. “Deus factus est homo ut
homines facere deos”. The life of grace causes man to be what he is,
but infinitely more profoundly that could be expected from his nature;
it shatters the limitations which men regard as highest among human
values. The negative, repressive or suppressive practices of traditional
asceticism—where and when they deserve approval in the lights of faith,
should be construed as means to the end, the fulfillment of the divine
design in us (Jn. 15:2).** A sound spiritual life in a sound mind. Pope
Pius XII once stated: “...the full development of religious values and
Christian sanctity in a soul is inconceivable if a man does not start out
with a healthy mind, well-balanced in its activities”.*® Although grace
is a completely free gift of God, nonetheless in the ordinary course of
events it presupposes certain conditions in the recipient.** If these condi-
tions are not fulfilled, grace will normally not be given or will not be
efficacious. A certain degree of self-possession, self-restraint, equilibrium,
maturity of personality are a prerequisite for the sound moral and reli-
gious life development. Some spiritual writers contend that maturity
is prerequisite to sanctity, that grace operates upon nature. Others main-
tain that the only path to perfect maturity is that of holiness.” The
apparent contradiction of these statements is resolved by insisting that
nature and grace interact. There are examples of individuals who seem-
ingly arrived at maturity because they achieved high sanctity. Yet there
were saints who showed definite signs of emotional and psychological

22 “Insomma la Natura deve essere purificata e potenziata, affinche serva
meglio alla Grazia, ed in questo ‘servizio’ (che implica necessariamente I'abnega-
zione, essendo il ‘servire’ un subordinarsi a scapito della propria immediata
utilita al bene di un ‘padrone’) riceve dalla Grazia medesima la sua piu elevata
perfezione; poiche—per un fondamentale principio metafisico—i beni inferiori
diventano tanto piu petfetti quanto piu si uniscono e subordinano al superiori.
Percio il ‘perfezionamento’ che la Grazia fa della Natura consiste principalmente
nel nobilitarla . .. assumendola as suo servizio”. (Cfr. L’Abnegazione Cristiana,
F. Giardini—Quaderni del Clero, n. 36, Roma, 1961, p. 94-5).

56% “Nursing, a True and Sacred Profession”, The Pope Speaks, 1954, I,
p. 56.

24“Soul and Psyche” by V. White, Harper and Bros., N.Y., 1959;

Chapter 10, pp. 166-168: “Health and Holiness”.
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immaturity. And there are many individuals who have attained a high
degree of psychological and emotional maturity, but whose spiritual sensi-
tivities remain essentially immature. Typically, however, the saint is
also psychologically well-developed. The exceptions merely serve to point
out more dramatically what is the normal situation. In fact, the saint
is ordinarily more mature than other men, psychologically and spiritually
— because he cooperates more perfectly with God who gives and con-
serves both nature and grace”.*

Psychological maturity does not suppress all conflicts, tensions, and
conscious anxiety. Rather it enables one to understand, accept and profit
spiritually by them. The better a man tries to live, and the higher his
vocation, the greater will be the tensions, conflicts and anxieties of his
life. It does not require a Teresa of Avila to know this experiencially.
Claudel spoke of the “fierce conflict of vocation, fierce as the death
struggle”. Maturity of personality, from a Christian standpomt calls for
the God-given human ability to participate in the pass;on of Christ for
the redemption of the world with a foretaste of the joys of the resurrec-
tion. Obviously humanism can not be applied to such an unbelievable
surpassmg of human possibilities. Psychology can be of great value to
a priest’s pastoral work, provided his knowledge of catholic theology has
depth.*®

F. DeL Rio, O.P.

#% Nature, Grace and Religious Development, Barry McLaughlin, S.J., The
Newman Press, Maryland, 1964, p. 160-1.

26 “God and the Unconscxous” by V. White, 1952. The Frontiers of
Theology and Psychology, pp. 81-99.



THE CHURCH HERE AND THERE

Poland

The Soviets ‘Underestimated’ Vat-
ican. Slowo Powszechne, Polish Com-
munist paper when commenting on
the meeting between the Pope and
the President of the Soviet Union,
acknowledged that the Soviets had
consistently underrated the moral
authority of the Popes in the world.

President Nikolai Podgorny’s visit
was like a “meeting of two worlds,”
it said. The visit signaled an end to
a period of militant anti-Communism
at the Vatican and a mistaken as-
sessment of the Church’s strength in
Moscow.

The U.S.SR. attitude towards the
Vatican’s role in wotld affairs began
to change about 1956, it went on.
With the coming of Pope John
XXIII, the “pro-German” and “pro-
American” policies of Pope Pius
XI and Pius XII changed to a “com-
pletely impartial attitude in estimating
international conflicts and in trying
to find a solution.” This was ap-
parent, it was stated, during the Cu-
ban crisis and is now apparent in
Vietnam.

The paper also noted that Mos-
cow-Vatican cooperation for world
peace cannot continue unless a solu-
tion is found for the problems of the
Church in the Soviet Union.

Rome

L’Osservatore on President Pod-
gorny’s Visit. L’Osservatore della
Domenica, the Vatican weekly picture
magazine, has stated emphatically
that although the Pope has received
President Nikolai Podgorny in audi-
ence, the Church has not forgotten
the conditions in Russia.

Much comment has followed the
audience, it says, and various papers,
including Communist papers, have
tried either to exploit the visit or to
minimize its importance.

But, “it should be added that the
Church—as is clearly indicated in the
official communique (issued immedi-
ately after the meeting)—does not
forget the conditions of the religious
communities in the U.S.S.R., nor
does it ignore ideological conditions
which are said to justify them.”

Compromises in this area, “are
neither possible nor thinkable.” On
the other hand, the Church does not
ask for particular recognition or
privileges for religious communities
nor, therefore, for itself.

“It only asks for recognition of the
natural right common to all men, to
profess a faith and to follow its teach-
ings. This is the main road towards
peace. There is no other.



“There may or may not be agree-
ments, understandings, exchanged of
‘envoys'—there has been talk about
this as well. None can tell at least
for the time being.

“The meeting of January 30 owing
to its very character, can be at most
a preparation of the psychological
nature. But if conversation is to go
further, as is the wish and desire of
all men of goodwill, the road to be
followed can only be the one in-
dicated.”

Budapest

‘Narrow’ Bridge between Vatican
and Hungary. Bishop Jazsef Bank
apostolic administrator of the Gyor
diocese said in a recent talk on Radio
Budapest that the bridge of com-
munication between the Holy See and
Hungary’s Communist government
though narrow, does provide a means
of resolving problems.

The agreement of 1964 between
the Holy See and Hungary made it
possible for a pope to have occasional
meetings with Hungarian bishops, he
said. It provided for appointment of
bishops, and functioning of the Hun-
gatian Pontifical Institute, Rome,
where Hungarian priests “receive the
highest ecclesiastical training in all
specialized subjects.”

They also are given the opportunity
of acquainting themselves with the
throbbing life and spirit of the uni-
versal Church,” he said.

“Although, dark and forbidding
clouds cover the skies above us, I still
profess the ancient principle that hope
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should never be abandoned, not even
in the face of hopelessness.

“In his Christmas message the
Holy Father said that the human
heart is the key to peace. I am con-
fident that this year will bring the
victory of the human heart, instead
of the victory of fearsome weapons,
and that honest talks will bring about
the ardently desired peace. We Hun-
garian Catholics will do everything
possible towards that end, as stated
in the year-end pronouncement of
the Hungarian hierarchy.”

He asked fellow Hungarians “to
keep their ancient faith and Hunga-
rian identity.”

Beirut, Lebanon

Christian Duty of Political Activi-
ty. Participation in political life is
one of the responsibilities of Chris-
tians, Dr. Charles Malik, former
president of the United Nations
General Assembly and a prominent
Greek Orthodox layman, told the
Middle East Consultation on the
Laity. The meeting was held in Bei-
rut, Lebanon, under the sponsorship
of the World Council of Churches.

Dr. Malik, now professor of philo-
sophy at the American University,
Beirut, stressed the part that Church-
es, especially at the congregational
level, can take in nation building.

The meeting was attended by Pro-
testant and Orthodox representatives
and by Catholic observers. Auxiliary
Bishop Gregoire Haddad of Beirut
and Father Jean Cotbon, O.P., spoke
on the laity’s role in the Catholic
Church.
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London, England

Cardinal Heenan Warns of Hu-
manist Activity. Public hostility to
religion may be general within a gen-
eration. Cardinal Heenan of West-
minster warned a meeting of the week-
ly religious press here that the public
attitude to religion in Britain is like-
ly to pass from passive neutrality to
open hostility.

Believers, he said, are already be-
coming a minority and “any human-
ist worth his salt should be able to
convert the next generation to an an-
tagonistic, militant force against reli-
gion.”

The Cardinal did not refer direct-
ly to the British Humanist Associa-
tion, but only a week earlier this in-
creasingly active group had changed
its constitution into that of a politic-
al pressure ofganization. One of its
chief aims at present is the abolition
of religions in state schools and of
prayers in hospitals. It is always
ready with statements and letters to
the press to attack any religious ac-
tivity that comes before the public.

Cardinal Heenan said if society
generally becomes hostile to religion,
religious newspapers will have a large
part to play in helping religion to
sutvive — provided they were pre-
pared to present the truth. They
should be careful not to publish any-
thing they cannot defend, he said.

The cardinal said also that the
religious press over the past 25 years
has become “immeasurably better.
No longer can it be described as a
propaganda sheet designed to come to
the aid ot the party, trumpeting its

denominational success and gloatin
on the errors of others.” It is shed-
ding trivialities and growing more
and more self-critical, he said.

The cardinal, however, reminded
his hearers that most of their readers
are ordinary simple people. “Some-
times I feel the religious press is
tempted to cock its sights too much
to the intellectual reader,” he said.

United States

U.S.A. Catholic Workers in Latin
America. United States Catholics
serving the Church in Latin America
have more than doubled in number
since the 1960 papal plea for in-
creased aid to the Church in Latin
American countries.

The increase, from 2,405 to 5,116,
has been reported to the Pope by
Archbishop Joseph T. McGucken of
San Francisco, chairman of the com-
mittee for religious personnel of the
U.S. Bishops Committee on Latin
America.

In his report, compiled by the La-
tin America Bureau of the National
Conference of Catholic Bishops, Arch-
bishop McGucken also pointed out
that the 5,116 Church workers in La-
tin America comprise more than 50%
of the total 9,500 United States
Catholics working for the Church
outside the country.

The total Latin American figure
includes 2,090 priests and Brothers
representing 118 communities of men;
254 diocesan priests from 67 dioceses;
2,416 nuns from 404 communities of
women; and 356 lay volunteers re-
cruited by PAVLA and other organ-

izations.



BOOK REVIEWS

HAUGHTON, ROSEMARY, Beginning Life in Christ, Burns and Oates, Lon-
don, 1966, 12/6.

The author aims with this book to guide parents and teachers in their
task of educating children for Christ. Drawing upon her experience as mother
and teacher, she lays bare the arid and unproductive points of the traditional way
of teaching catechism, and offers her own insights as to the best way of present-
ing the whole mystery of Christ, in a manner adapted to the age and psychology
of the child.

The book will not fail to stimulate and interest readers with the new vistas
it opens up in the catechetical field. :
P. SaLcapo, O.P.

TRETHOWAN, ILLTYD, The Basis of Belief, Burns and Oates, London,
1961, 4s.

This book is an essay in the Philosophy of Religion. Extensively treated
by heterodox authors, Dom Trethowan bewails the subject has not been so
well dealt with by Catholic writers.

In developing his own theory, the author examines and criticizes the
opinions of various authors—catholics and non-catholics, positivists and lin-
guistics, analysts, existentialists and scholastics. It is unfortunate Dom Tretho-
wan shows little regard for the traditional scholastic proofs for the existence
and nature of God, so necessary for establishing a firm basis for a philosophy
ot religion.

P. Sarcapo, O.P.

ACHUTEGUI and BERNAD, S.J., Religious Revolution in the Philippines,
Vol. II, Manila, 1966.

Volume two is the sustaining light that leads the way to the unfinished
pattern ot history unturled in the initial volume of the RELIGIOUS REVO-
LUTION IN THE PHILIPPINES. This factual and interpretative sequel
produced by a pair of catholic clergymen, Achutegui and Bernad, depicts the
drama, the life, the struggle, and the destinies of the men behind the religious
revolution in the Philippines. An era that broke the long dominance of the
Catholic Church in the islands.

The two volumes cover a period of more than one hundred years of Philip- .
pine history. As the authors point out the first volume dealt with a subject
matter that was central to Philippine history as a whole. The present volume
appears to be more humble in nature since to some extent is exclusively con-
cerned with a sect that had already lost its glamour and appeal of the initial
years of its existence. Its history has become peripheral to the longer and already
momentous history of the Philippines.
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Volume two offers the facts and the people objectively presented and
intelligently reported in 501 pages of historical events—the events that posed
a major threat to the solid Catholic foundation in the country. Here also are
the internal apathies within the Aglipayan church that foiled an otherwise
strong foothold gained at the height of the religious revolution. The Religious
Revolution lost its momentum when Gregorio Aglipay died. He ignited, and
with his death, extinguished the fire of the revolution and the effervescent
hope in the heart of his followers. His successors fought bitterly for the highest
seat in his church, thus, reducing to rubbles the strong foundation of the
native church.

This comprehensive masterpiece on the religious revolution unveils more
accounts, recent and contemporary as well, that highlighted the Philippines’
version of protestantism.

F. TestEra, O.P.

JOSEF JUNGMANN, S.]., The Eucharistic Prayer, A Study of the Canon
of the Mass, Challoner Books, Burns and Oates, 5th Impression, 1966,
London, 55 pp., 6s, 6d.

Everyone is well acquainted with that short prayer after Consecration of
the Mass, Unde et Memores. But, all too often this beautiful prayer is recited
half-distractedly, without paying attention to the rich meaning it entails. Fr.
Jungmann in this book gives opportunity to Christians, to savor the wealth it
contains, and reap the fruits hidden behind its lines.

Fr. Jungmann dedicates a last essay to a study of the socia exultatione
concelebrant, that joyful praise to God given by the Angelic choirs in the
Preface.

P. Sarcapo, O.P.

O’CONNELL, ]. B., The Ceremonies of the Holy Week, A Commentary,
6th Revised Edition, Burns and Oates, London, 1966, 166 pp., 16s.

We owe the restored Ritual of Holy Week to the general decree Maxima
Redemptionis Nostrae Mysteria of the Sacred Congregation of Rites, given
way back on November 16, 1955. Some changes were of course introduced into
it as the years went by, especially with the advent of the Vatican Council.

Fr. O’Connell gives us this 6th revised edition of his work, embodying in
it all the most recent changes promulgated by the Consilium for the Implementa-
tion of the Constitution of the Sacred Liturgy and the Sacred Congregation of
Rites.

Priests, who will have to perform the sacred rites during Holy Week, have
in Fr. O’Connell’s book an unerring guide how to fulfill them efficiently.

P. Sarcapo, O.P.



His EXcCELLENCY
THE MOST REV. ANTONIO FORTICH, D.D.
Brsuop or Bacorop



	Image 0001
	Image 0002
	Image 0003
	Image 0004
	Image 0005
	Image 0006
	Image 0007
	Image 0008
	Image 0009
	Image 0010
	Image 0011
	Image 0012
	Image 0013
	Image 0014
	Image 0015
	Image 0016
	Image 0017
	Image 0018
	Image 0019
	Image 0020
	Image 0021
	Image 0022
	Image 0023
	Image 0024
	Image 0025
	Image 0026
	Image 0027
	Image 0028
	Image 0029
	Image 0030
	Image 0031
	Image 0032
	Image 0033
	Image 0034
	Image 0035
	Image 0036
	Image 0037
	Image 0038
	Image 0039
	Image 0040
	Image 0041
	Image 0042
	Image 0043
	Image 0044
	Image 0045
	Image 0046
	Image 0047
	Image 0048
	Image 0049
	Image 0050
	Image 0051
	Image 0052
	Image 0053
	Image 0054
	Image 0055
	Image 0056
	Image 0057
	Image 0058
	Image 0059
	Image 0060
	Image 0061
	Image 0062
	Image 0063
	Image 0064
	Image 0065
	Image 0066
	Image 0067
	Image 0068
	Image 0069
	Image 0070
	Image 0071
	Image 0072
	Image 0073
	Image 0074
	Image 0075
	Image 0076
	Image 0077
	Image 0078
	Image 0079
	Image 0080
	Image 0081

