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A closer view of the historical circumstances in the missions 
of this colonial period will however lead us to a quite different 
conclusion and a much fairer explanation of the causes that 
affected the rather slow pace noticeable in the formation of a 
natiye clergy. In a preceding chapter we have already men­
tioned one important factor which ought not to be forgotten: 
the evolution of the Church doctrine on th·e aims of Catholic mis­
sions and on the need and Ul'gency of forming a native clergy. 
Now we will point out other historical factors which satisfac­
torily explain the tardy formation of a native clergy, discarding 
as groundless and unjust the harsh and rash judgment passed, 
as we said above, against the missionaries working under colo­
nial regimes. 

In the first place let us remark that comparisons made 
on missionary methods in different periods of the Church history 
are often deceitful, misleading and faulty, because the peculiar 
circumstances of each period are ()ften disregarded; and, it is 
imply common sen e to say in the tenor of an old juridical 

adage : "distingue tempora et concordabis . . . facta," "take; 
heed of the differences of times, and you will easily explalin 
and understand the different ways of acting." 

In the history of missions we can distinguish three main 
periods: 

1) Evangelization before the Middle Ages; 

II) Evangelization in the Middle Ages; and 

III) Evangelization in the modern age of geographical dis­
coveries and colonialism. 

The first period (from the 1st to the 5th centuries) we can 
notice a certain homogeneity of cultural levels and ethnological 
background between the pagans and their missionaries; nay, at 
times the pagans, in spit e of their low moral standards and 
.absurd 01' corrupted moral and religious background, presented 
a higher cultural level and civilization than that of the countries 
from where the mi sionaries came (such was the case of the 
Roman pagans and the Jewish Christians and evangelizers). 
Furthermore, after the short apostolic age when the evangeliza­
tion was undertaken more or less under the direction of the Apos­
tles, during the rest of this period, there was no definite visible 
direction for the missionary endeavour; rather, this was accom­
plished simply through a progressive irradiation out of indivi­
.dual contacts of the new Christians with the pagans. There 
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was not properly speaking a real "mission," that is, evangelical 
laborers "sent" and "directed" by the successors of the Apos­
tles. 

In the second period, that is, during the Middle Ages (5th 
to 15th centuries) in the conversion of the barbarians (german­
slav nations) of Europe, we can notice that although the mission­
aries were generally coming from a higher cultural level than 
that of the countries they evangelized, and although there wa 
already a definite, particular di1'ectio,n for the missionary 
endeavour, emanating principally from the Roman Pontiffs, till : 
1) the cultural differences between the evangelizers and the evan­
gelized were easily overcome or eliminated because of a certain 
homogeneous ethnological, or social and civic background; ill1d 
2) the missionaries "sent" to pagan countries were generally act­
ing and moved by "person.al initiative" without any official or 
guaranteed support from the Church 01' the State. This laRt 
element or characteristic left the missionaries without any pos­
sibility of counting with succeSSOTS of their labors, unless they 
would care to form and build up a "local" clergy, i.e. priests, 
Bishops, religious recruited from the very places they were till­
ing for the Church. As in the apostolic times, the very fact 
of their "transitory" missionary effort urgently demanded, -
and left not other alternative, - that a local or native clergy 
be formed as soon as possible. And so they did. And we hould 
not forget that the demands of the Church, at this early period 
of her historical development somewhat as during the first period 
of the apostolic or post-apostolic era, were not so exacting for 
the admission to the Holy Orders, priestly office and pastoral 
ministry or religious life, as they became later in the course of 
times. 

In the third period (ag of geographical discoveries and 
colonization in the ew World and in the Far East, 16th to 19th 
centuries) the scene of the missionary field changed entirely. 
New situations, puzzling problems, unknown in the past, W8re 
posed. It is precisely in this period (in the 16th century) that 
the word "mission" began to be used in the sense of an "official 
sending forth of men with authority to preach the Gospel and 
administer the sacraments in lands of infidels" (cf. Ludwig 
Hertling, HistoTia de la Iglesia, Herder, '1964, p. 509; Anger 
Santos Hernandez, Misionologia-Problemas IntToducto1'io$ Y 
Ciencias Auxiliares, Sal Terrae, Santander, 1961, pp. 12-13 ; 
Francisco Javier Montalban, Manual de Histo?'iu de las Misiones, 
Bilbao, 1952, 2a. ed. pOI' Leon Lopetegui) ; and then also appears 
for the first time the problem of the "native" or "indigenous" 
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clergy. This problem waS not really known in the previous 
periods. All the Church documents of former ages speak of or 
refer to a " local" clergy, in contradistinction to a "foreign" cler­
gy, as we have already shown in a previous chapter. 

In this third period we have to distinguish the missionary 
situation of countries colonized by Catholic nations with aposto­
lic ideals as Spain and Portugal, from those colonized by nations 
which did not entertain any evangelical aim but looked only 10.1' 
commercial expansion and financial gains; and still more, from 
those mission lands which did not fall under any colonial regime 
at all. In ihese last, the situation was almost the same as in 
the second period mentioned above; the missionaries saw evident­
ly the need of forming as soon as possible a native or indigenous 
clergy, and they actively and strenuously worked for it. The 
same was the case with colonies ruled by nations that had no 
interest in spreading the Gospel and christianizing their subject 
peoples. 

In countries however colonized by Catholic Spain and Por­
tugal the situation was absolutely new. Firstly, two entirely 
different worlds not only with very wide differences of culture 
and civilization but specially with absolutely heterogenous ethno­
logical background met together. It was not anymore a question 
of a more or less higher or lower degree of culture and civiliza­
tion as when the barbarian nations invaded the Roman empire. 
The differences went deeper; it was a matter of two races, each 
one with ethnic traits, customs, traditions, languages, ideals, and 
characteristics which have developed for centuries, and which now 
were, not only to be evangelized Or christianized, but colonized 
and, as if it were, fused into one empire. Secondly, as we have 
just indicated, the evangelization now was to go side by side 
with the colonization, differently from the second period when 
the evangelization was not to be undertaken by any State but by 
individual missionaries. The natives or the indigenous peoples 
were not only to be christianized, but also to be fused and in­
tegrated with the colonizers - this, certainly, in the Spanish 
colonies - so closely as to become with them one people and one 
one empire, without any race discrim,'!-nation as unfortunately 
practiced and officially sanctioned in other colonies. 

This otherwise so praiseworthy and humanitarian colonial 
policy of Spain, born from the Christian ideal of the equality 
of all races before God; this colonial aim which could well be 
accepted in our 20th century charters of human rights, carried 
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however an almost unavoidable and inherent defect. The metro­
polis expected the natives to rise up to the cultural, social, moral 
and religious standards of life of theh~ European colonizers, be­
fore considering those natives able to occupy posts of leadership 
in the Church or in the State. The natives were expected to 
assimilate and adopt as their own a foreign culture, language, 
civilization and customs acquired by the colonizers in the course 
of long centuries in an entirely different environment, totally 
strange to the indigenous races. As long as the natives could 
not equal or surpass their colonizers in these matters they could 
not be considered worthy or fitted to assume offices of honor 
and responsibility such as the Catholic priesthood or the reli­
gious life imply. The science of missionology was not yet devel­
oped then as it is now, nor the doctrine of missionary adaptation 
has reached by that time the clear understanding attained in our 
days. 

Furthermore, we should remember that in this third period 
of the history of missions, as already indicated above, the forma­
tion for the priesthood was not as simple and easy as it was in 
the apostolic times and during the Christianization of Europe: 
in the course of centuries the Church has grown and developed; 
and with the growth and development the requirements of the 
priesthood were also raised and perfected as circumstances de­
manded. For instance, let us just recall, in the passing, the 
development of ecclesiastical sciences (scholastic philosophy and 
theology) and the clerical discipline (remember that at the begin­
nings of the Church the celibacy of the clergy was not yet at law 
or absolute requirement for the Holy Orders ). The Tridentine 
decree on Conciliar Seminaries which came just at the beginning 
of this third period of evangelization-combimed-with-colonization, 
was a wonderful stride towards a total elevation of the decadent 
clergy of the Middle Ages; but certainly, it made still more dif­
ficult for the aspirants to the priestly office the attainment of 
that noble vocation. The missionaries were bound, on the other 
hand, to demand from all, i.e. from the natives of the colonies as 
well as from the Europeans, the same heights of cultural and reli­
gious level brought from the Old Continent to the new lands 
recently discovered; and if they made the same demands from 
the natives as from the Europeans is a further proof that the 
natives were not considered as an "inferior race," but as a race 
"equal" in capacity, as well as in rights and duties as the for­
eigners that colonized them. 

But this exacting demand could not be attained easily by 
the natives in a short time; they could not easily be "european-
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ized." And this explains the difficulty found in bringing them, 
as quickly as we would expect nowadays, to the ranks of the 
clergy. Besides, the means that could be offered them in the 
colonies themselves, in order to attain the European standards 
demanded by the Church were quite inferior to those which the 
foreign missionaries were able to get in their ecclesiastical forma­
tion in Europe. Hence, notwithstanding the efforts to educate 
the natives and help them attain the same cultural and religiou'S 
levels of the missionaries, it was hardly possible for the natives 
to meet with such demands; and when placed, side by side with 
the religious missionaries from Europe, the secular native clergy 
more than often was found necessarily, by force of the historical 
circumstances of those times, in a lower level than the foreign 
religious clergy. . 

If we take in consideration the above mentioned factors 
which are of general character (those peculiar to the Spanish 
colonies, as the Philippines, will be taken up in the next chapter) 
it will become easier to understand the true reasons which may 
satisfactorily explain, partially at least, the apparent slow pace 
in the formation of a Filipino native clergy, in past centuries. 

JESUS MA. CAVANNA, C.M. 

Collegio Filippino, Rome. 



PASTORAL SECTION 

HOMILEncs 

FOURTEENTH SUNDAY AFTER PE TECOST (September 4) 

DO NO T WORRY 

Look around your little community and you will find there a number 
of worrie'd people, A father worries about losing his job and not being able 
to pay his monthly premium. A mother worries about the children getting 
lost in the school picnic, A young man fears he is not getting the right 
girl. The bl'ide dreads losing her husband, Miss So-and-so is terrificall y 
disturbed by the white hail' that has started to appear on her head, One 
worries about her 'dress, the other worries about his food and tuition fees, 
etc. "Why are you anxious? .. Do not be anxious,. ," 

Do not worry 

We ourselves may be afflicted with worries, It is time then to sit down 
to a spell of straight thinking, 

First of all, get your mind fixed on the providence of God. Worry 
is a sign of lack of spiritual outlook, lack of awareness of God's relation 
to our lives. " If God so clothes the gl'ass of the field, which flourishes 
today but tomorrow is thrown into the oven, how much more . you, 0 
you of little faith" (Mt. 6,30). Thi s means that God knows what is 
best f01' you and me, And He right this very minute is at work at th e 
heart of our problems. H e cares intensely about what happens to us. 

Second, get your mind off future possible burdens and sufferings, 
It is unprofitabl-e to worry about things not sure to come, The im­
portant thing is : live one day at a time in loyalty t o Go'd, If we can 
honestly say that we are doing the best we can under this present situation , 
then we can be SUl'e that God is satisfied. And nothing on eal'th will 
make us miss heaven. Let us do what we are supposed to do now. And 



517 

let us remember that our best may be a very poor best. But if it is our 
best, we need not WOlTy about the mistakes a,n'd the undone parts. ,God 
Himself is going to take care of them. 

Do not give othe?'s worry 

Another means of overcoming worries is to get our mind fix ed on 
the needs of our neighbor. I think of what people owe me, how badly 
I am mistreated, how I deserve to be treated, what rigbts I have. Th is 
is elf-centel'edness, selfishness. 

We have to develope a sincere interest in others, and a 'desire fot, 
their betterment. We have a part to play in the lives of those about us. 
This is the admonition we read from the Pastoral Constitution on the 
Church in the Modern W01'ld: "Since they have an active r ole to play 
in the whole life of the Church, Laymen are not only bound to penetrate 
the world with a Christian spi r it, but are also called to be witnesses t o 
Christ in all things in the midst of human society" (nu. 43) . Our Lord 
ays in the Gospel for today: "Seek first the kingdom of God and his 

justice, and all these things shall 'be given you besi'des" (Mt. 6, (3) , 

Do not think that what the Constitution is telling us about pene­
b'ating the world with a Christian Spirit is only good for the record. 
You are actually peneb'ati.n.g your neighbor with a Christian Spirit when 
you pay all your bills promptly ' for in this way you help others' to live 
according to their budget, without having to borrow. ',I'hat is an exam­
ple of taking an active interest in other people's need, And you actually 
save them from being anxious about tomorrow, what .they shall eat, 
what they shall put on . 

The catch is this: you save yourself from wOlTying, by not giving 
others worry, Charity covereth a multitvde of worries. 

FIFTEENTH SUNDAY AFTER PENTECOST (September 11) 

THI ~ 4BOUT DE4rH 

The inciQ.ent of the raising of the wjdow's son aJready suggests t~e 
topic about which we are going to talk. Death. We are afraid of dying, 
And that is our deepest fear of all: the fear Qf leaving behind what we 
know as life, of losing the love that seems inseparable f rom this life, 
the fear of leaping into the unknown. 



518 

Certain facts abot~t death 

We are ~fraid of death. But let this not hinder u s from thinking 
about it. There are certain facts about death which we cannot ignore. 

First, death is inevitable; ' it must eome some time. You an'd I are, 
by nature, morval. "You will return to eaTth," God said in Genesis 
(3,19) because it is from the earth that you have been taken." That 
means our bodies. Our bodies wiII die and will be separated from our souls 
and will decay, It is true that God, in the beginning, promised to give 
us immol-tality of the body on conditIon that our first parents would 
keep away f rom sin , Had they not f allen, doubtless we shou ld be living, 
and fitted to live, an earthy life which woul'd last much longer. But the 
wages of sin is death, says St, Paul. And that is another reason why 
we have to die. 

The second fact abo ut death is that it may come anytime. It is 
useless to ask the fortune-teller about the time and the place and the 
manner of our death, For only God knows the time an'd the place and 
the manner of our death. This can make us very anxious, - A good 
deal of fighting is now going on in Vietnam. A story is told about 
a soldier who .received a cablegram from his wife which said: "Whel'e 
are you? I am wonied , about you!' The soldier cabled back : " In Da 
NaJ1g, South Vietnam, I am wOl'l'ied about myself".-We ought to think 
more about death, But this thought must make us live mOl'e in God's 
presence and receive the sacraments regularly, Death may come any 
time. In what state of so~1 is it going to find us? 

Death leads to G()d 

Death teaches us who God is: the ruler of life, He is Power, He gives 
life, He takes away life, He gives back life, as in the case of the Widow's 
only son. The world lies in His hands. H e acts, and the world obeys, H e 
reveals Himself in 'death as well as in the creation of life. And we only 
cease to be afraid of dying when we allow the full power of God to break 
into our soul in love. 

This power of God, just as in the case of the youth in the Gospel, is 
calling us to life: to the joy, that is, of living in grace, of knowing we 
are the temples of the Trinity: A life of prayer, of confession, a life of 
Mass a nd of frequent communion, a life of loyalty to God's precepts, which 
is .the 'orte condition tor ~ remaining united to the very source of life. 

", ! • ~ , 

Death must come some time, Death may s:ome any time. But if we 
realize this is God's way of revealing Himself to us, of calling us to life 
in this world an'd in the next, we would die as Christians ought to die, 
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SIXTEENTH SUNDAY ,AFTER PENTECOST (September 18) 

CHRI~T'S SICK BRETHREN 

Our Lord had a very special love for the sick. , He went out to them 
and healed them even on the Sabbath. We have several instances of this 
healing on the Sabbath: in today's Gospel, the infirm woman (Lk. 13,11), 
the man sick for thirty-eight years (Jo. 5, 1), the man born blind (Jo. 
9,1), the man with the withered hand (Lk.6, 6) . We can have a long 
list of sick people whom Christ cured. 

You, too, mu t be concel:ne'd about the sick in yom: neighborhood. And 
they include not only the infirm but also the distressed, the retarded, the 
infirm aged, the physically handicapped, the bedridden from every and 
all descriptions of suffering. 

The C/uwch's inte1'est 

The hurch has always shown great interest in her sick members. 
Her ritual contains remarkable instructions to parish priests on what they 
should do for the sick members of ' their parishes. On the feast of St. 
Blase (Feb. 3), for example, the priest applies blesssed candles crosswise 
to the throat for 'delivel'ance from all sicknes affecting that part. Hos­
pitals, clinics, ambulance, medicine receive special blessing from the Church 
so that they may be effective means of restoring the faithful in body and 
soul. ' 

Think of the many religious orders and congregations that are dedi­
cated to the caJ'e of the sick: the Medical Missionaries, the Sisters of 
Charity, to mention some. Numerous other groups help the sick in some 
way. The Legion of ~ary, the St. Vincent de Paul Society, the Knights "Of 
Columbus, ·etc., take pride in sen'~ing groups to visit the sick in the hos­
pitals, homes and sanitariums. 

Visiting God's Stick 

You, too, must make an effOl·t to visit and help the sick in your com­
munity. Do not readily excuse yourself by thinking that you are very 
busy. The few mome;1ts you spend 'with them, the few cheerful wOl:ds you 
give, these can mean a lot to them. ,. 

Right in your neighborhoo(l there may be someone who need your 
company. Drop in 'evert fOl' a few minutes. Do not tire the sick by stay­
ing too long. Little gifts; like a box of biscuit, a cluster of grapes, are 
always appreciated by the sick. .Your substantial help may be .. J;l[:)eded, by · 
some, let your charity, then, be pl'udently exercised in this cas~. , 
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The sick you visit need not be your relatives or Catholics. When it 
comes to visiting the sick, there should be no distinction of persons. We 
are all brothers in Christ and we must see Christ in everybody. With 
Catholics, you might suggest that they have the priest bring them Holy 
Communion. That is more t han visiting. You are actually bringing Christ 
with you to the sick. 

Lastly, you must remember that Christ ha!? identified himself with 
the sick. On the Last Day, our Lo,r'd will say: "J was sick anc;l you visit­
ed Me . . .. Believe Me, whatever you did to one of the least of My brethren 
here, you did it to Me" (Mt. 25,36, 40). 

Let us all thank God for our good ,btealtJ;l AAd share this hies ing with 
our less fortunate brethreJ;l. 

SEVENTEENTH SU DAY AFTER PENTECOST (September 25) 

T,HE W A:Y OF LOYE 

God wants us to be loved so that we may i)1 ~urn Jove Him and lead 
other!? to love Him. A great amoun~ of our ,\w\hap'piness stems fl'om our 
desire to be loved for our own sake. We want to be loved without referr­
ing this love to God. 

God wants us to be love,d 

God has a very de:(inite p.~rp.ose in ~a.nting us to be loved by our 
family and f r ien'ds and neighbors. And that is in order that we may be 
instruments in spreading His Kingdom of love and peace, in order that 
through us He. may enter into the hearts of many more people. 

A child wil) obey his ¥ttl;\er; I;mt .. pless ,t,he ,chi)d ~oves his father, his 
o,bedi-ence will not be fil~al. A young Yf,0p,:t1f;r;t ;oo.a:r ,agr~e to ma,n 'y a map; 
but if she can't ,guarantee the )ove of t he ma~ for her, that marriage is 
bound to be a failure. 

H oW can.a f~thel' A~d .~is ,<;Q,i14 tq It~e ~Q..v..e 91 the Heavenly Father, 
if he is not love9 by ·his Ichi\~. f!.9W ,can .~ ,man raise a Ch,ristian family, 
if he is not loved by his wi~e ~d ,c.hil<b:en. JJ;I or.c;ler to jnfluence j:lcop\e, 
one must first wip t:.he;r.n. UPJes$ you ~me ,the ,tiger, it would be difficult 
to make it periorm in the circus. 



And that is the way of God. God first tries to win our love; and only 
after He has won our love does He work in us. 

How to be loved 

In order, then, to be really effective instruments of God, we must be 
loved. And here are some practical means. 

One. Do not expect others to be as perfect as you are 01' always per­
fect. You know that YO)l, too, have not got all the talents you want to 
have. Instead of being irritated by the mistakes or failures or faults of 
others, be compassionate and patient with them. 

Two. Be more positive. Look for the good points in others. Praise 
the well pJ.·epared speech 01' the delicious "adobo". Kee,P silent about the 
burnt rice. Be always ready to give commendations without appearing to 
give dishonest flattery. 

Three. Listen to others' suggestions. You are not all-wise. You 
don't see the problem from every angle of it. Hence, you must be amena­
ble to suggestions and counsels of other people. An'd try to see their 
arguments from their point of view. Do not readily condemn suggestions 
just because you were not the first to think about them. 

These are just a few of the many, many ways of making ourselves 
loveable for the sake of God. The way reaJly to make ours.elves loveable 
is to love. Unless we Jove, we won't be loved. If those who already love 
are sOllletimes not loved, how much more those who do not Jove. 

With God's grace we cal} live without being loved by the worJ'9-but 
tl;1at is witJ:t God's grace. In any case \Ve mu,st love, love our neighbor for 
the love of God. 

REV. ANGEL N. LAGDAMEO 



CASES & QUERIES 

FAST A D ABSTINENCE ON THE ASSUMPTIO EVE 

Will you please publish in the Boletin 
Eclesiastico whethe1" according to the New Indult 
on Fast and Abstinenc.e published in the last issue 
(July, page 422) it is compWlS01"y to observe the 
law on fast and abstinence on August H, Eve of 
the Assumption, or ,on DecembeT 7, Eve of the 
Immaculate Conception. 

A PRIEST. 

The last Indult on fast and abstinence granted, pe1' 
quinquennium, by the Holy See to the Philippines was that 
of April 25th, 1962', "transferendi obligationem abstinen­
tiam et ieiunium servandi in pervigilio festivitatis Imma­
culatae Conceptionis B. Mariae Virginis ad pe1"vigilium 
solemnitatis B. Mariae ViTginis ad Coelum Assumptae" 
(Bol. Ecles., 1962, p. 469). 

Hence, the day for the fulfillment of fast and absti­
nence in the Philippines is not December 7th, Eve of the 
Immaculate Conception, but August 14th, Eve of the As­
sumption. 

On the other hand, canon 1252, § 4 says: "Diebus Domi­
nicis vel festis de praecepto lex abstinentiae, vel abstinen­
tiae et ieiunii, vel ieiunii tantum cessat, excepto tempore 
Quadragessimae, nec pervigiliae anticipantur". Since this 
year of 1966 the Eve of the Assumption, to which the law 
of fast and abstinence has been transferred, is a Sunday, 
there is no obligation to fast or observe abstinence on it. 

FR. E. GARCIA, O.P. 



523 

GRAVE MATTER I THE TENANCY CONTRACT 

1. Taking into account the actual value of the Philippine 
peso, 

(a) What amount would constitute grave absolute mat-
ter . 

(b) What would constitute grave relative matter in acts 
of injustice. 

2. (a) Does the 30-70 crop sharing scheme as provided in 
the tenancy law bind in conscience? 

(b) . On the premise that it binds in conscience, suppose 
the' tenant agrees with the landlord to a lesser share 
because a lesser has been ti'aditional in the place, 
does the agreement free the landowner of moral re­
sponsibility? 

(c) What would constit.ute a grave mattel~ in this regard? 

INQUIRER 

, " 
· I 

T. Before giving the proper solution to each ppint, let. us 
'ecall some moral principles concerning .the grave m{l-ttel~ in 
hefts and rapiness. . 

The gravity of external sin in the violation of another's . 
'ight must be measured by the actual injustice done. But the 
l'avity of injustice is determined also by the harm done to socie-· 

ty; not only the rights of individual are to be respected, but the 
peace, security and stability of society ought to be upheld by the 
citizens. 

Theft is not only against a Commandment of God, but it is 
also opposed to Natural Law; for if the goods of others could be 
taken without moral fault, there would be an end to social peate, • 
stability and progress. It is necessary, therefore, to suggest 
some standards to determine when theft is a serious injustice and 
when it is not. 

The standard must be determined by the harm actually done, . 
for we must spea.k of objective, concrete and ac.tual injustice, 
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disregarding the personal annoyance of the victim and the sub· 
jective conscience of the thief. We must speak of standards that 
affect both the individual and society. The standard regarding 
the individual is relative; the one affecting society is absolute. 

The standard that applies to the individual robbed, is deter­
mined by the injustice done to him, and it is measured in terms 
of the living conditions of the person. Being something relative 
varies considerably according to the surrounding circumstances. 
The same amount stolen will not equally affect rich and poor. 
What constitutes a grave loss to the poor, could possibly be over­
looked by the rich. 

The standard which refers to society is absolute and applies 
to a .particular cou:o,try at a particular time, on the supposition 
that the exchange - value of the money is uniform throughout 
the place. It implies a sum of money which, if taken without 
grave violation or mortal fault, would t end to make property 
insecure, and render men generally unwilling to undertake the 
labour necessary to advance their own welfare and that of the 
State. It is right to say therefore, that there is an absolute sum 
(for instance $100.00), the unjust taking of which is certainly 
and always against a serious precept of the Natural Law. This 
is the absolute standard. 

The world has changed and it is actually in a constant pro­
cess of evolution. The purchasing power of gold is not con­
stant, and, in particular, the sharing of the national income by 
the differ ent classes varies on account of the great effort of 
industrial workers to improve their living conditions, by means 
of higher rewards and less work or labor. All these circum­
stances make it difficult to determine what amount is "grave 
matter" in theft. . 

The inquirer is referring in the second paragraph to the 
"shar·e tenancy" contract," about the production Of rice. It will 
be very useful to re-state here the meaning of "Landlord or Land­
h9Ider," and of "Tenant" as it :;lppears in the Civil Law of the 
Philippines: 

"A Land!lora shall mean a person, natural or juridical, who, 
either as owner, lessee, usufructuary, or legal possessor, lets 01' 

grants to another the use of cultivation of his land for a conside­
ration either shares under the sJ.:lal'e tenancy system, or a price 
certain or ascertainable under the leasehold tenancy system." 
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"A tenallt shall mean a person who, himself, and with the aid 
available from within is immediate farm household cultivates 
the l[!.nd belonging to, or possessed by another, with the latter's 
consent for purposes of production, sharing the produce with the 
landholder under the share tenancy system, or paying to the 
landholder a price certain or ascertainable in produce or in 
money or both, under the leasehold tenancy system" (Sec. 5 RA 
1199; Cfr. Sec. 2, Act. 4045, as amended). 

II. In reply to questions in n. 1, a) The common opinion 
fixes the absolute arnoumt, which is "grave matter" even when 
the theft is from the wealthiest person or institution, above the 
daily earning of a highly paid worker, but below the daily in­
come of a very wealthy person. The figures given by the moral­
ists for absolute grave matter are averages, and hence cannot be 
expected to suit each individual locality, or given time. But when 
based on actual conditions, they are serviceable. They afford a 
basis for a sound probable opinion here and now. 

In particular, the amount constituting grave absoZute mat­
te?" cannot be exactly fixed in the Philippines now, because every­
body kncws how different is the value of the Philippine peso in 
this year of 1966 in comparison with its value in 1961, which 
value still is not permanent; besides the grave absolute matter 
will be, also appreciated keeping in consideration the abundancy 
of money and articles in the market, the harm done to society 
and the common opinion proposed by business men who are able 
to determine the price of the things. 

b) It is not easy to fix the quantity r equired to constitute 
grave ?"elative matter because the wealth, social status and needs 
of each private person have to be known well in order to deter­
mine the grave matter for a particular person, even when the 
stolen object is not of considerable value. Theologians do not 
agree in assigning a standard to appreciate the grave relative 
mattel'.l As a general rule, grave relative matter is that which 

1 "Quantitas l'elative gl'avis ad variam personae fOl'tunam ct necessita­
tern. 'est damnum de se notabile, licet res non sit valde notabilis ; scilicet id 
quod data conditione domini, pe1' se g'l'ave nocurnentum affert. Hoc gene..­
r atim censetul' id quod una die alicui sufficit ad sui vel SUOl'um sustenta­
tionem; unde pro operal'io est valor aliquatenus minor salario dim'no, tt 
pro vere paupel'e adhuc paulo minus. Diffel't itaque multum pro van is 
gentibus atque diversis hominum conditionibus, pl'O magnis urbibus et rura­
libu l'egionibus dissitis" (MERKELBACH, Summa Theolog,iae Moralis, II, 
n. 403, a). 
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causes per se grave or considerable harm to the person in pro­
portion to his living and social conditions. 

III. In reply to the questions n. 2: a ) Yes, for as most 
theologians maintain such sharing scheme is obligatory in con­
science because it aims to determine the right of property about 
things whose owner has not been decreed by Natural Law; and 
it is precisely at this point where Civil Law takes over just to 
protect the common good of society and makes up for nature's 
deficiencies. Besides both parties have peacefully agreed to abide 
by the provision of the Civil Law on this aspect. 2 

b) On the premises and conditions given by the inquirer, 
the agreement frees the landowner of moral responsibility, be­
cause the lesser share seems to be allowed or permitted by the 
government at least implicitly, since despite being traditionally 
practiced in the place, it was never prohibited. 3 

c) To determine the grave matter in this regard various 
principles will have to be considered governing the different 
kinds of grave matter in thefts and rapines, mentioned by all the 
theologians. To violate the "share tenancy contract" by the land­
lord or by the tenants constitutes a real injustice as it means 
violation of another's right by taking unjustly his property. 
Consequently, it will be a case of theft or rapine which requires 
the reparation or restitution of the violated right under gl~ave 
or light obligation according to the grave or slight harm deli­
berately done. 

FR. V. VICENTE, O.P. 

2 We like to bring here the 'definition of "Share Tenancy Contract" in 
Act. 4045, as amended by CA 178 and RA 34: "A contract of share tenancy 
is one whereby a partnership between a landlord and a tenant is entered 
into, for a joint pursuit of rice agricultural work with conmlOn interest 
in which both parties divide between them the resulting profits as well 
as losses" (AN ACT TO PROMOTE THE WELL-BEING OF TENA T 
(APARCEROS) IN AGRICULTURAL LAND DEVOTED TO THE PRO­
DUCTION OF RICE AND TO REGULATE THE RELATIONS BE­
TWEEN THEM AND LANDLORDS OF SAID LAND, AND ' FOR THE 
OTHER PURPOSES"). 

3 The Act 4045 above cited, is: "The contmct on share tenancy, in order 
to be va!i'd and binding shalI be drawn in triplicate in the language or 
dialect known to all the parties thereto, to be signed 01' thumbmarkpd 
both by the landlord or his authorized representative 2nd by the tenant, 
before two witnesses, one to be chosen by each arty ... " 

"The forms of contmct shall be uniform and shall be prepared and furn­
ished by the Department of Justice. Oath or affirmation by the contracting 
parties before the municipal treasurer concerne'd shall be sufficient for the 
purpose of acknowledgment. 0 fees or stamps of any kind shaH be paid 
or required" (As amended by RA N. 34, Sec. 2, par. 2). 



NECROLOGY 

FATHER GEORGE VROMANT PASSES AWAY 

Father George Vromant was baptized at the very moment of · his 
birth on July 7, 1879 and later rebaptized, so that he has ever been 
a citizen of heaven rather than a citizen of this earth. 

'Born at Courtray, a city of Flanders dedicat,ed to Saint Martin, 
ducated at the local College under the patronage of Saint !Amandus, 
hese two !Apostles of his native country undoubtedly ex.e.rted a great 

'nfluence on his receptive mind, that was turned very soon towards 
he missionary adventure. He. entered the Novitiate of the Congrega­
ion of the Immaculate Heart of Mary on September 7, 1899 and 
ade his first religious profession on September 8, 1900. All the 

ime. of his scholastica.te he was so much absorbed in study and 
rayer, that his admiring confreres fondly called him "Our Thoma­
inus". IAfter his ordination to the holy Priesthood, on July 16, 1905, 
le was retained at Louvain as prefect of discipline, and' two years 
ater, he was assigI1e.d as socius to the Master of Novices, with spe­
ial care of the Brothers. 

In the meantime, the Congregation had accepted a new mission 
ield in the !Philippines, and v.e,ry soon came an offer to open a semi­
ary. This brought Father Vromant to the Philippines, in company 
f a group of selected professors, in order to tackle a project, that 
efore long proved to he. abortive. 

Father Vromant left the mother-house of Scheut for the mission 
f the IPhilippines on February 25, 1909 and the following month, on 
alm Sunday, set foot on J?hilippine soil, wh.e.re he should spend the 
est of his life, with the exception of a relatively short interval of 
ourteen years at the Congregation's theologicum of Louvain, wh.e.re 
~e occupied the chair of Canon Law and Liturgy. In the former capa­
f..ity, Father Vromant conceived the plan of a most meritorious work, 
that ,e.ventually dTew upon him the attention of the ecclesiastical 

~
Orld. The recently issued Codex of Canon !Law did not cover several 

ases that were in need of practical solutions in mission territories. 
he 1e.arned Father decided to try something about it, and with tire­

~ess patience he rummaged through papal. pronouncements and deci­
fions of Roman Congregations, within his reach, having any relation 
with the missions. His perseverant r,esearch work gave birth to a 
treatise in six volumes, entitled "Jus missionariorum". This first at­
tempt of gathering under their respective titLes and chapters, existing 
regulations for the solution of many cases peculiar to the missions, 
has ·deserved the praif.e. and gratitude of all missionaries concerned. 
Others have followed him in this line and eve~tually improved and 



amplified his work , but F ather Vromant may be rightly called' a 
pioneer who blazed a trail towards the formation of what he baptized 
"Jus m issionariorum". 

Other works have flowed from his prolific pen: treatises of 
Christian Doctrine, about Faith, the Commandments, Sacrifice and 
Sacraments, for the use of High Schools and Colleges, as w,eJl as for 
more advanced members of Catholic organizations. :He wrote also 
textbooks of Sacred History and a lot of articles published in sundry 
periodicals in th5 Philippines and in his native Belgium. 

Next to this remarkable literary activity, Father Vromant took 
up many spiritual ministrations, in t he course of his long and fruitful 
career. !He has ever been an able t,e.acber of Religion, a belove~ Con­
fessor, a sure spiritual guide and a retreat master in demand of reli­
gious communities and also of priests. Several members of the i-li·erar· 
chy availed themselves of his enlightened advices for the guidance 
of their respective flocks and even for th.3 direction of their indivi· 
dual conscience. 

IAfter World War II, Father Vromant becam.5 professor and spiri. 
tual director of the seminarians at St. Francis de Sales Seminary of 
Lipa, and later transferred, in the same capacity, to San Carlos Semi· 
na.ry of Manila, wher.:~ he filled the chair of Canon Law. He was 
also for many years the active and indomitable officialis of the Ma· 
trimonial tribunal of the ecclesiastical province of Manila . When 
time came that his shoulders gave way to the burd,~n of this task, he 
graciously stepped d'own, but asked as a favor to remain attached to 
same tribunal in the capacity of a judge. Working was in his blood : 
it W2.' for him as natural as breathing. IHe had be,en relieved as spi. 
ritual director, but his door remained always open for all who came 
to him for ad ice and encouragement. He became too weak to be. 
any more a professor : but he pleaded with His Eminence to be an 
assistant chaplain at San Juan a5 Dios hospital, and during the last 
months of his life, he rode .every morning to the hospital, and went 
around visiting the patients giving them comfort and consolation. 

Such an indefatigable activity gave his confreres the impr,ession 
that Father Vromant was immortal, and it was not without a feeling 
of dismay that they learned that their venerable confr,e.re had been 
brought to the hospital. !A few days later came the news that he ha~ 
receh-,= d the Sacrament of the sick. The end was visibly approaching; 
he k ept all his lucidity of mind until h e slumbered and fell into un. 
consciousness a couple of days before his peaceful demise, a,t 9 : 30 
in thr3 morning of July 12, 1966. H e was 87 years and 5 days old. 

May his worn out body r emain peacefully in his grave until the 
day of the glorious resurrection, while his rejuvenated soul may have 
received alr,= ady the reward of an extraordinary active life entirely 
dedicated to the service of God and the souls. 

REV. CARLOS DESMET, ClCM 
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