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EDITORIAL

Memory as Theology
(Blessed are the eyes that see...)
VICENTE CAJILIG, OP

Tdking one day to a priest, | learned one viewpoint. He
sad that there must be a monument erected to keep the memory
of the victims of the attack to the two towers of New York. For
memory is part and parcd of human experience and history:
especidly when there are people, an event, or transition that takes
place as part of the unfolding of the economy of the whole human
experience.

Just on that same day, | had the privilege of beholding one
monument of a memory: May in the history of savation of
humanity. | was beholding the famous image of our Lady of the
Rosary of La Naval. Surrounding the most venerated image, in
the course of four hundred years of the history of faith in the
country, were other images of great men and women of the
Dominican Order. They, too, serve as reminders of the greet faith,
work, example and fulfillment in their lives as believers.

The Gospd portrays the return of the disciples, one day
satisfied and exhorted by the Lord after their ministry. The Master
praised them: "Blessed are the eyes that see what you see.” (Lk.



10: 23) The disciples of Jesus did and saw many things. Just
as the Master deserved to be remembered and so would the apodtles
be.

The problem that the Catholic Church has faced in the past
and of the present, and will be in the future, is how to satisfactorily
explain the veneration of holy men and women with out giving
scanda. Many other people who dso cal themsalves Chridtian,
the fundamentaist ones, accuse the fathful and the Church to be
adoring idols. But this is never the teaching of the Church. Ye
the risk and the misinterpretation adways take place.

Presenting our veneration to Our Lady of La Navd and the
other saints in the Church as people to be remembered, and the
memory of their orthopraxical theology, meaning, they put into
their lives their faith, may be a good aternative way of presenting
our love and devotion to those who have been ahead of us in this
vae of tears and joys, and officidly recognized in the list of saints,
whom we remember during the firs day of November.

As early as in the time of the Apostles, there were reports
of people who got healed because the shadow of Peter fel on some
gck lined along the pathway of Peter, so we constantly find people
who will testify how their show of devotion to our Lady or to
any other Saint, brings them an experience of hedling, prayers
answered, etc. They would then acknowledge the working of fath
and prayers in their lives. No one could stop such expresson
of gratitude. May other fundamentaist brothers and sisters in Jesus
see our devotions to saints in the light of memory as theology.
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PASTORAL WORDS

During the Time of Teror*
JOHN PAUL I

Wednesday 12 September 2001

| cannot begin this audience without expressing my profound
sorrow a the terrorist attacks which yesterday brought death and
destruction to America, causing thousands of victims and injuring
countless people. To the President of the United States and to all
American citizens | express my heartfelt sorrow. In the face of
such unspeakable horror we cannot but be deeply disturbed. | add
my voice to al the voices raised in these hours to express indignant
condemnation, and | strongly reiterate that the ways of violence
will never lead to genuine solutions to humanity's problems.

Yesterday was a dark day in the history of humanity, aterrible
afront to human dignity. After receiving the news, | followed with
intense concern the developing situation, with heartfelt prayers to
the Lord. How is it possible to commit acts of such savage cruelty?
The human heart has depths from which schemes of unheard-of
ferocity sometimes emerge, capable of destroying in a moment the

* Letters of the Holy Father after the September 11, 2001 tragedy.



norma dally life of a people. But faith comes to our ad a these
times when words seem to fail. Christ's word is the only one that
can give aresponse to the questions which trouble our spirit. Even
if the forces of darkness appear to prevail, those who believe in
God know that evil and death do not have the fina say. Chridtian
hope is based on this truth; at this time our prayerful trust draws
strength from it.

With deeply felt sympathy | address mysdf to the beoved
people of the United States in this moment of distress and
consternation, when the courage of so many men and women of
good will is being sorely tested. In a speciad way | reach out to
the families of the dead and the injured, and assure them of my
spiritual closeness. | entrust to the mercy of the Most High the
helpless victims of this tragedy, for whom | offered Mass this
morning, invoking upon them eterna rest. May God give courage
to the survivors, may he sustain the rescue-workers and the many
volunteers who are presently making an enormous effort to cope
with such an immense emergency. | ask you, dear brothers and
sisters, to join me in prayer for them. Let us beg the Lord that
the spiral of hatred and violence will not prevail. May the Blessed
Virgin, Mother of Mercy, fill the hearts of al with wise thoughts
and peaceful intentions.

Today, my heartfelt sympathy is with the American people,
subjected yesterday to inhuman terrorist attacks which have taken
the lives of thousands of innocent human beings and caused
unspeakable sorrow in the hearts of dl men and women of good
will. Yesterday was indeed a dark day in our history, an appalling
offence against peace, a terrible assault against human dignity.

| invite you al tojoin me in commending the victims of this
shocking tragedy to Almighty God' s eternd love. Let us implore
his comfort upon the injured, the families involved, al who are
doing their utmost to rescue survivors and help those affected.
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| ak God to grant the American people the strength and
courage they need at this time of sorrow and trial.
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Wednesday 19 September 2001

Dear Brothers and Sisters,

1. It is a dark night; devouring wild beasts are perceived in
the surroundings. The one who prays is waiting for the coming
of dawn =0 that the light will dispe the darkness and fear. This
is the background of Psalm 56 (57) on which we reflect today.
It is a night prayer made by the one who prays at the bresk of
day, anxioudy awaited, in order to be able to praise the Lord with
joy (cf. w. 9-12). In fact, the psam passes from dramatic lament
addressed to God to serene hope and joyful thanksgiving, the latter
using words that resound again in another psalm (cf. Ps 107 [108],
2-6).

In redity, one asssts a the passage from fear to joy, from
night to day, from nightmare to serenity, from supplication to
praise. It is an experience that is often described in the Pdter:
"You changed my mourning into dancing, you took off my
sackcloth and clothed me with gladness. With my whole being |
sang endless praise to you. Lord, my God, forever will 1 will give
you thanks' (Ps 29,12-13).

Fear

2. Psdm 56 (57) that we are meditating on has two parts.
The first part is the experience of fear before the assault of the
evil which tries to strike the just one (cf. w. 2-7). At the centre
of the scene there are lions poised to attack. In no time this image
is transformed into a picture of war, complete with spears, arrows,
and swords. The one who prays feds assailed by a kind of degth
squadron. Around him there is a band of hunters, setting traps and
digging pits to capture their prey. But this tense amosphere is
suddenly dissolved. In fact, dready a the beginning (cf. v. 2), the
protective symbol of the divine wings appears which refer,
specifically, to the Ark of the Covenant with the winged cherubim,
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ggn of the presence of God among the fathful in the holy temple
on Mt. Zion.

3. The one who prays asks God insstently to send from
heaven his messengers to whom he assigns the symbolic names
of "Faithfulness' and "Grace" (v. 4), the qualities proper to the
saving love of God. For that reason, even if he shudders at the
terrible roaring of the wild beasts and the perfidy of his persecutors,
the fathful one remains serene and confident within, like Daniel
in the lions den (cf. Dn 6,17-25).

Confidence

The presence of the Lord does not delay in showing its
efficacy by means of the sdf inflicted punishment of his adver-
saries. they tumble into the pit which they had dug for the just
one (cf. v. 7). Such confidence in divine justice, which is aways
expressed in the Psdlter, wards off discouragement and surrender
to the power of evil. Sooner or later, God sdes with the fathful
one upsetting the maneuvres of the wicked, tripping them up in
their own evil plots.

4. Now we reach the second part of the Psalm, that of
thanksgiving (cf. w. 8-12). There is a passage which shines because
of its intendty and beauty: "My heart is steadfast, O God, my
heart is steadfast. | will sng and make melody. Awake my soul.
Awake O harp and lyre. | will awake the dawn" (w. 8-9). Now
the darkness has been dispelled: the dawn of salvation has coloured
the song of the one who prays.

Applying this image to himsdf, the Psalmist seems to trandate
into terms that belong to the religious imagery of the Bible, which
is rigoroudy monotheistic, the custom of the Egyptian or Phoenician
priests who were in charge of "awakening the dawn", of making
the sun reappear, since it was considered a beneficent god. He aso
aludes to the use of hanging up musica instruments and covering
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them in a time of mourning and trid (cf. Ps 136 [137], 2), and
of "reawakening" them to a festive sound in times of liberation
and joy. Hope blossoms from the liturgy: one turns to God asking
him to draw near to his people agan and to hear thar prayer.
In the Psdlter, dawn is often the moment when God grants a favour
after a night of prayer.

Divine Intervention

5. The Psalm closes with a hymn of praise to the Lord, who
works with his two great saving qualities, that aready appear with
different names in the first part of the supplication (cf. v. 4). Now
virtualy personified, divine Goodness and Faithfulness enter the
scene. They flood the heavens with their presence and are like
light that shines in the darkness of trials and persecutions (cf. v.
11). For this reason the Christian tradition has used Psdm 56 (57)
as a canticle of awakening to Easter light and joy, which shines
out to the fathful removing the fear of death and opening the
horizon of heavenly glory.

6. Gregory of Nyssa discovers in the words of the Psam a
kind of typica description of what happens in every human
experience open to the recognition of the wisdom of God. "Indeed,
He saved me - he exclaims - by shading me with the cloud of
the Spirit, and those who trampled me underfoot were humiliated"
(From the Itdian trandation of On the Titles of the Psalms, Rome,
1994, p. 183).

Later, quoting the expressions at the end of the Psalm, where
it says, "Be exdted, O God, above the heavens. Let your glory
be above the earth”, he concludes, "To the degree that the glory
of God is extended on earth, increased by the fath of those who
ae saved, the heavenly powers extol God, exulting for our
salvation” (ibid. p. 184).
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Letter of Condolence to Cardinal Theodore E. McCarrick,
Archbishop of Washington

Dear Cardinal McCarrick,

| join my prayers to those of al assembled in the Nationd
Shrine for the Mass of suffrage celebrated for those who lost their
lives in last Tuesdays terrorist attack on the Pentagon. | am
confident that in this time of trial al Americans will find their
reigious faith a source of renewed hope and the impetus for an
ever more determined resolve to rgect the ways of hatred and
violence.

To those affected by this immense tragedy | hold up the light
of the Gospel and pray that by the prompting of the Holy Spirit
they will be led to an ever closer union with the Lord Jesus Christ
in the mystery of His cross and resurrection. To dl | solemnly
repeat the Gospel injunction not to be conquered by evil, but to
conquer evil with good (Rom 12,21), to trust in the power of God's
grace to transform human hearts and to work fearlesdy to shape
a future of justice, peace and security for the children of our world.
Upon you, Archbishop O'Brien, Bishop Loverde and dl the
military and civilian personnel who have gathered to commend the
departed to the infinite mercy of God our loving Father, | cordialy
invoke the divine gifts of wisdom, strength and perseverance in
good. To dl the fathful | cordially impart my apostolic blessing
as a pledge of comfort and peace in the Lord.

From the Vatican, 15 September 2001.
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Pagoral Statement: Pray for Peace
JAIME CARD. SIN, DD

Circular No. 2001-48
September 12, 2001

World peace is in a very fragile condition right now. The
senseless terroristic attack on America was done to al of us
who love and cherish peace. It was not only an act of terrorism
on the World Trade Center and Pentagon. It was committed
against all of us who belong to one family under the Fatherhood
of God.

We bow our heads in shame and sorrow at the loss of
innocent lives. Let us pray for the eternal repose of those
perished. Let us pray for those who survived the tragedy and
are suffering from the death of their loved ones.

Let us not forget that those responsible for this crime are
still and will always be our brothers and sisters. In spite of the
wretchedness of their act against humankind, we must pray for
thelr conversion of heart that they may see the magnitude of
their cruelty and return to the fold of law and order.



We pray for world leaders specialy the American govern-
ment. May they be blessed with wisdom, prudence and com-
mitment to peace in the face of this serious threat to world peace.
Let us not allow more blood to be shed uselessly and needlesdly.

| encourage our Catholic fathful to gather and pray the
rosary for world peace. Our Mass on the feast of the Exaltation
of the Cross on September 14 must be offered for the intentions
of world peace. May Mary, our Lady of Sorrows bring us all
to Jesus who is our peace.
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An Open Letter to Presdent
George W. Bush

CHRISTIAN CONFERENCE OF ASA

October 4, 2001

Dear President Bush:

On behalf of the Christian Conference of Asia, an ecumenical
organization based in Hong Kong, we would like to convey our
deepest sympathy to the families of the victims of the hijacking
attacks in the US last September 11. We fed very deeply with
al the American people and other affected nationals as you dl
grieve the loss of innocent lives, including the lives of the rescue
workers who had put their own lives a risk in the course of their

duty.
In our grief and solidarity with you, we strongly condemn

such a heinous crime against humanity, even as we condemn 4l
forms of violence against any people, nation or community.

As an ecumenical organization comprising of 221 member
Churches and National Councils of Churches from 18 Adan
countries, with a membership of more than 55 million individuals,



we strongly believe that suffering at any level by anyone anywhere
must be overcome. Our fath adways reminds us that God sent
to the world the Christ so that everyone might have the "fullness
of life".

Aware of the many forms of violence that continue to be faced
by the peoples of Asia, the Christian Conference of Asa has
affirmed our ecumenica mission of proclaming in word and deed
the saving will of God for fullness of life for all. As a concrete
form of this proclamation, we have committed ourselves to the
work of "Cultivating the Culture of Peace" as a way of overcoming
violence. We made this commitment early this year in the wake
of the violence that continues to plague many parts of Asia —
due to injustice and poverty, to ethnic and religious enmity, to
politica and cultura rivaries, and to senseless power struggle and
ams race.

It is in this spirit that we apped to you, the US government
and dl its alies, including a number of governments from Asia,
to prayerfully think of how best to ded with the Stuation that
has been created following the Sept. 11 incident.

We who have lived in aviolence-ridden region like Asia know
how the cycle of violence can only breed more violence. We aso
know what it is like when a politically- or economically-motivated
war is turned into a religious war.  Until now, we continue to live
with this problem here in Asa We therefore need to clarify that
this is not a war of religions or of civilizations. We also must
understand what it is like to fed red anger and rage at injustice,
suffering, and oppression.

In solidarity with you, we want to share with you our own
hard-earned lesson: to carefully understand the red roots of the
problem. What very often lies beneath "terrorism" or "fundamen-
talism" is a deep anger or rage resulting from a deep sense of
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threat or exclusion as well as long exposure to violence itsdf. It
is amazing to know that a number of suicide bombers in some
Asian countries are actudly orphans whose parents were killed in
previous violent experiences. We particularly note that the Stuation
of the Palestinians and Iragi civilians, and especidly the aspiration
of the Palestinians for a clearly Palestinian state, is in need of
urgent attention by the international community.

We do not support any cdl for military war, whether through
strikes by air, land or sea. We are in fact concerned about how
your call for support from other governments can further excite
communal violence in many Asian countries aong religious and
communal lines. Even as there are talks about "proportionate
response”’, we know that Afghanistan and severd Adan countries
are dready ravaged by years of war and are ill trying to survive.
It is very clear that any course of action you will decide on will
dragtically affect Asan peoples. And s0 we ask that even as you
congder the human rights of the thousands who were killed on
Sept. 11, it is adso important to serioudy consider the human rights
of the Afghan and other Asian peoples. We are particularly
concerned about the people of Pakistan, including the Christians
who are a minority there, who seem to be caught in the middle
of dl this.

Military retaliation will not be the best way to ded with the
September 11 attacks. It may be the response expected of a
powerful nation like the United States. It may aso be the expected
response of a group of people who are ready to die and would
not mind others dying with them in the process. But the red proof
of power is in how the United States, and dl countries in solidarity
with her, can learn and live out the hard way of genuine peace
with justice.

It is time that we al begin to think of security not in terms
of the usud "nationa security” concept which is ensured by
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military might and arms capability. If we are to hold this one
world together, we need to work for a "common security and
universal prosperity” for al — ensured by the meeting of people's
most basic needs for food and land; for respect of their civil and
political rights and their basic human aspirations. We mug join
hands to attain this common security of peace, mutua understand-
ing and goodwill to all.

Our prayer remains. "Give peace a chance."
Vay sncerdy,

AHN Jae Woong
Generd Secretary
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Bishops wants G8 Summit

to address imbalances
THE BISHOPS OF LIGURIA

Technology Created New Global Economy; Respect Person,
Family, Town, Church, School in Global Society.

Dear Faithful of the Churches of Liguria, we greet you with the
words of the Apostle Paul:
"Grace to you and peace from God our Father
and the Lord Jesus Chrigt" (1 Cor 1, 3).

Among the many voices that are raised around G8, we want
to speak as Bishops of the Ligurian Region, where the meeting
will be held. We do it with this letter, letting you share in some
pastoral concerns.

Faith guides and enlightens discernment especially for an event
like the meeting of G8

1. In doing this, we are moved by faith in God. Our faith
sheds light on the problems presented by G8. It reveals the design
of God, Creator and Father. He wants humanity to form one
family, in which al people are recognized as entitled to the same
rights and obligations, with a common and identical personal



dignity. To do so, God puts in hearts the moral law that binds
them to live according to justice, solidarity and love.

It is Jesus Chrigt, the "heart" of the faith, who has definitely
reveded the immeasurable greatness of the persona dignity of each
person. In Jesus Chrigt, as the Second Vatican Council writes,
"Human nature, by the very fact that it was assumed ... has been
raised in us to a dignity beyond compare. For, by his Incarnation,
he the Son of God, has in a certain way united himself with each
man (Gaudium et spes, n. 22). Jesus Christ is the foundation of
the unity of the human race as he is the living principle, with
the gift of his Spirit, of the new commandment of charity, the
supreme norm of social coexistence.

Our pastoral concern directs us to address those who are
hosting G8 and are involved in it; both for the problems and
difficulties of their dally lives as far as home, work and travel
go, and more for the need to reflect on the issues the event raises.

2. G8 is an occason that should awaken a strong sense of
responsibility because it will address important and crucia prob-
lems that refer to the phenomenon of the current globalization and
the future as well.

The security needs and a responsible didogue between the
authorities and outspoken citizens that took place in recent weeks,
must not make us lose sght of the expectation linked to G8: to
answer the serious imbalances and injustices existing in the world
and made more acute by uncontrolled globalization.

The eight Governments meeting here are a minority of the
world and cannot spesk for the whole, but their meeting is
important for the discusson of the great problems of the globe.
It is a meeting that will decide what commitment the eight most
advanced countries will take regarding the growth of the decidedly
poor economies, and aso wha they will do to protect the
environment.
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Need to awaken with great urgency a new global morality to
deal with serious problems

3. As Bishops, we fed strongly the need to reawaken a new
‘morality’ in everyone with great urgency, beginning with those
responsible for government. The need becomes more urgent when
one considers the tragic problems in the economic, financial, health
care, social, cultural, environmental and political orders. They are
connected with the kind of globalization that does not respect the
fundamental human rights of every human being.

They are problems that cannot fail to challenge everyone's
conscience, especially those who have the leading role in setting
directives for the development of peoples and who have greater
access to instruments for guiding this development.

Therefore, we wish to call upon the Heads of State and of
Governments themselves, who will be meeting in Genoa. Since
they are aware of their influence on the political, economic, socia
and environment destiny of the globe, they should know how to
listen to the cry of the many peoples of the world.

They are poor peoples whose fundamental human rights have
been trampled upon, who have been deprived of the minimum
economic means for subsistence, who lack instruction, who are
prevented from freely participating in socia life, and are stricken
by famine, disease, violence and war. We are therefore convinced
that the first priority on G8's agenda should be the battle against
poverty.

The poor peoples are young peoples: the mgjority of young
people on this earth! And among human rights, there is a right
for the young to hope, a right to build - with the generosity and
courage that young people draw from hope - for themselves and
for the world, for a profoundly different future, than the world
which welcomed them.
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Jugtice only exists when human rights are respected and
promoted

4. We want to make ourselves the voice of these peoples,
the young and poor. We want to invoked justice and solidarity
for them. But justice - a fundamentad and indispensable pillar
of human coexistence - can only exist where the human rights,
not only of some but of al, are defended and promoted, starting
with the rights of the most marginaized. Only in this way can
we progress towards true democracy, where dl enjoy equality and
participation.

The same justice needs a soul to make it live and this is
solidarity: a strong solidarity that is not "a fedling of vague
compassion or shallow distress a the misfortunes of so many
people, both near and fa" but "determination to commit onesalf
to the common good; that is to say to the good of dl and of each
individual, because we are dl really responsible for al" (Sollicitudo
rei socialis; n. 38). Solidarity, in the context of the globalization
under way, must be implemented on a global scale. Justice and
solidarity must obey the principle of subsidiarity that calls for the
operation of the various subjects - persons, groups and initiatives
- which make up civil society.

Globalization is a mixed blessing

5. The actud process of globalization - especialy in the
economic, financid and technologica spheres - is redly a mixed
blessng because, while it brings peoples closer, it dso generates
intolerable forms of marginaization that exclude the poorest
people.

Many say rightly that globalization must be "governed'. By
whom, if not by man himsdf, caled not to suffer the processes

of higtory but to direct them? The human person is called to govern
globdization "as human person” and "in the service of the human
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person”, which means with the criteria of rationality and respon-
shility. As the Pope has said: "Globdization, a priori, is neither
good nor bad. It will be what people make of it. No sysem
is an end in itself and it is necessary to indsts that globalization,
like any other system, must be at the service of the human person;
it must serve solidarity and the common good’ (Address to
members of the Pontificd Academy of Socid Sciences, 27 April
2001, n.2; L'Osservatore Romano, English edition, 2 May 2001).
This is what happens, especidly with "government” by poalitics,
lav and ethics.

Political leaders need to regulate a process dominated by
economics, bending it to the demands of justice

We address political leaders, so that - by their total recrestion
of instruments and ingtitutional models adaptable to the present
urgencies and difficulties - they should readlize forms of interven-
tion able to "regulate” a globalization that is dominated by the
new economy-finance, beyond ethicd reference to justice and
solidarity. Governments should be aware of their respongbility
to serve the universd common good, doing their utmost in the
battle against poverty, starting with the reduction of the poor
countries foreign debt.

Economic leaders need to recover the link between finance,
ethics and economics in respect for person in society

We also address economists and financiers, so that they may
know how to recover the original link between finance, ethics and
economics. It is a link rooted in the status of the human being
and recognizable in the "productive economy" in which finance
originates and is legitimized. As experience teaches us, respect
for ethics is an advantage for economic growth. It may not be
an advantage in the short term to which finance of a speculative
order would accustom us, but certainly in the long term. Ethics
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belong to the human dimension and offers the only legitimate terms
by which to judge the quality of economic and business initiatives.

The tragic gap between North and South spawns a new form
of apartheid

6. Politicians and economists are responsible for reflecting
on the probable outcome of widening further the tragic gap that
divides the North from the South. There is a chasm dividing the
world and spawning a new kind of agpartheid. It thrives on a
concentration of the world's riches in the hands of afew individuals
or multinationa corporations.

When we turn to the parable of the rich man and Lazarus,
with the present day phenomenon of globalization, the parable
should be read in globa terms: here are a few rich person "who
gt down to a banquet”, "clothed in purple and fine linen and who
feested sumptuoudy every day", who do not even notice the
poverty that surrounds them, there is the immense crowd of
"Lazaruses', "lying a his gate, full of sores, desred to be fed
with what fdl from the rich man's table" (cf. Lk 16, 19-21).

It is easy to redize the dehumanizing effects of these kinds
of injustice. The dignity of man to whom everything is denied,
is suffocated and cancelled by poverty. Our humanity shrivels and
becomes derile by regularly turning a desf ear to the voice of
conscience. The path to mature democracy is blocked. The
economy suffers a serious loss, deprived of the talents of those
who could be working and starting new industries and future
markets for products.

Cultural conversion for everyone: change view of poor people
as passve and inactive

7. These reflections, however, must include everyone and
must make us reflect on where we are. Through an indispensable

Bishops wants G8 Summit... 789



journey of "cultural conversion’, it is urgent that we overcome
the unjust idea of poor people, seen as mere passive subjects or
the targets of humiliating amsgiving - like the "crumbs' that fell
from the rich man's table - and that we direct our efforts instead,
to large-scale programmes to help the poor recover a persona sense
of responsibility and learn to take initiatives that bring about their
own socid and economic self-advancement.

Reason and experience indicate the inadequacy of the analysis
of the present phenomenon of globalization and the derility of
protests and dissent, especidly if accompanied by acts of violence
that are not open to the formulation of valid alternative proposals.
But rightful pressure exerted on others - even if they be the so-
caled "great of the earth” - also lacks credibility and legitimacy
when it is not accompanied by the responsible commitment of each
one to carry out what he is required to do.

For this, the consciences of dl must be awakened and
rediscover in themselves the innate voice of the naturd solidarity
that cals dl to sharing; which then cals dl of us, inhabitants of
the opulent North, to a more sober and austere life, more in keeping
with active solidarity with whoever is in need, and more respectful
of the sociad dimension of private property.

It presupposes a strong and urgent educational component,
which must see the family and the Christian community as its first
and convinced leaders. These, in turn, should be helped by the
other "educational agencies’, such as school and the media

In the fiddd of persona dedication, we are grateful to our
Christian communities and to al the groups who have welcomed
the proposa of the Church in Itay, and responded to her god of
mora senditization and economic participation on the occason of
the Jubilee, to reduce the foreign debt of two African countries.
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Cultivate a twofold gaze: the world and the community in
which we live

Along the lines of persona obligation, we invite everyone
to cultivate constantly a twofold and holistic view of the world.
On the one hand, we must look a the whole world and its
problems, taking a truly "catholic" or globa stance. On the other
hand, we must turn our gaze, sharpened by love, to the community
in which we live, to the point that we recognize in it the world
which in fact becomes present with problems similar to those of
our own cities and countries.

It will then become possible for each of us to devote himsalf
in aresponsible and concrete way to humanizing development. It
is what happens, for example, when we accept immigrants and
the effort to move towards their just integration, with the battle
agang the old and new forms of poverty that we find within our
own walls. The challenge of globaization is an ethical problem
for every individua and is taken up first and foremost by working
in the many "periphera” fieds where the local chalenges that
makes up the complex phenomenon of globalization are played
Out.

Reflections on globalization call us to know the content of the
Church's social doctrine

8. We truly hope that for dl of us Christians the G8 in the
region of Liguria will be a precious opportunity to renew our
resolve to know better and study in greater depth the content of
the Church's social doctrine.  The Holy Father constantly and
forcefully calls our attention to the doctrine.  Our reflections on
globalization and its dangers of deviation from the designs of God
and the rights of man are drawn from the Church's socid teaching.

In the teaching we find the most timely and complete
expresson of a thought - and aso of a life experience - that

Bishops wants G8 Summit... 791



is lovingly attentive to the lot of the poor. We would like to affirm
proudly: despite the delays and infidelities of her children, the
Church has always felt called daily to follow Jesus unequivocal
example, to be close to the poor and the suffering, and to share
in their difficulties and anxious cares.

We wish to renew our commitment to be courageously faithful
to the preferential option for the poor, in whose person there is
a "gpecial presence" of Jesus Christ, as the Gospel passage on the
last judgment recommends to us: "Truly | say to you, as you did
it to one of the least of these my brethren, you did it to me" (Mt
25, 40). The Pope reminds us: "By these words, no less than
by the orthodoxy of her doctrine, the Church measures her fidelity
as the Bride of Christ" (Novo Millennio Ineunte, n. 49).

Think of the local missionaries who have gone out to serve in
the poorest corners of the globe

We feel the need to thank the Lord, and speak for the many
missionaries - priests, religious and lay persons from this area
around Genoa - who offer their daily service throughout the world,
often in extremely difficult conditions, to the poor populations of
the mission countries. The concrete help, which with greater
generosity we will be able to assure to missionaries, is also an
important way of contributing to the cause of human and dehu-
manizing globalization.

Above all, we feel the need to invoke God, "rich in mercy"
to everyone, he never tires of giving us wisdom and courage to
carry out the task entrusted to us to build a world that is more
united in justice and solidarity. Let us intensify our prayer,
especially during the days of G8, making our own the prayer of
the Church in the Mass "for the progress of peoples': "O God,
who have given al peoples one common origin, and will gather
them as one family in yourself; make al men-recognize one another
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as brothers and promote in solidarity the development of every
people, so that with the resources you have granted for al
humanity, the rights of every person may be affirmed and the
human community may experience an era of equality and peace’.
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Columban Misdon in a Globalized World

COLUMBAN MISSIONARY

Assembly in the context of Jubilee

1. Gathered together in the Great Jubilee Year, this Columban
Assembly gives thanks to the Father of al Creation for that
love expressed in the sending of the Son as Lord and Saviour,
the first fruits of a New Creation. For two millennia, in the
power of the Holy Spirit the Church has withessed to and
proclaimed the message of Jesus. "He has sent me to bring
the good news to the poor: to proclaim liberty to captives and
to the blind new sight, to set the downtrodden free, to proclaim
the Lord's year offavour." (Lk 4:1819). As missionaries in
the Society of St. Columban, we give thanks to God for the
gift of discipleship and the call to participate in the mission
of Jesus to the whole world until the end of time.

2. We pray that the Holy Spirit will come upon us and give us
a renewed vision of God's plan, a world reconciled in Christ.
Many voices around us, even that of the planet itsdlf, cry out
for reconciliation. In the spirit of this Jubilee Year we recognize
our own failures and the ways in which we are part of sinful
humanity. We renew our commitment to the work of recon-
ciliation.



3. Effective work for reconciliation requires firs of dl an accurate
understanding of the actual condition of our world. This reveals
the forces responsible for the brokenness of the globa society
and helps us discern our response. Our last three General
Assemblies did valuable reflections on this theme. We recognize
the achievement of those Assemblies and build on ther
contribution. We aso realize that recent years have brought new
developments which oblige us to see oursalves and our world
from still newer perspectives. As we explore these, we find both
an dfirmation of many of the things we dready do and a
chalenge to hear the Spirit urging us to create new and
appropriate responses.

The Changing Shape of our World

4. During the early days of our Assembly we asked, "What
emerging trend in the world is most significantly affecting our
work as missionaries who try to view the world from the
standpoint of the poor?" The answer was "The negative effects
of globalization." In the years since Choosing Life the
centraity of this phenomenon has become much clearer.

Globalization

5. Wha we, in broad terms, refer to as globalization is the
increasingly evident economic integration of the whole world
in a manner which refuses to recognize that our planet has
physical limits. This process, which operates largely without
politica control, is destroying the political structures of nation-
sates. Of the one hundred largest economies in the world today,
over half are not nations but corporations. An economic system
operating free of political control cannot avoid promoting
savage inequalities which tear apart the socid fabric of the
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human community. Millions of people are turned into insecure
economic migrants each year by the speculation of those who
move enormous amounts of capitd around the world, free of
political constraints and without concern for the socid effects

6. The globa economic system raises the imperative of cons-
tructing a political order capable of matching in scope and
structure the new world market. This is urgent because the
globa system is forcing existing political structures to be at
the service of the globa economy rather than the red needs
of the people they were meant to serve. Today we have an
unprecedented economization of cultures. There is an atempt
to reduce dl values to market values and to privatize and treat
as a persona option fundamenta vaues which are nether
negotiable nor marketable. This economization of cultures
undermines dl true vaue by its insstence that the system of
exchange be placed beyond community control. This is a factor
which vitaly affects matters of beief practice, and identity
today.

Contradictions in Globalization

7. Urgent ecological issues forced world leaders to recognize the
need for environmenta summits. The contradictions of the
globa economic system are now forcing people to reluctantly
recognize its serious, indeed faid limitations. Some of these
can be named:

a) The contradiction within nation-states themselves, where
national governments reorganize their economies in accor-
dance with the norms and demands of the globa system.
Since dl economic development now strengthens the
international basis of economic life, this makes the political
structure of the merely nationa state increasingly irrelevant.
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b)

d)

The contradiction within the global system where those who
promote it speak of freedom and personal identity in an
open world. The "freedom” is to choose from the limited
options offered by the market in a closed system.

The contradiction between the driving principles of the
global system which presumes the possibility of almost
endless expansion and the fact that our planet has limits.
Theoretically what is being offered is a First World
consumer lifestyle for all. Our planet cannot support ten
billion human beings living this kind of life. We have to
decide how we are to live together in our limited world
— or die separately. Questions about the future develop-
ment of China and other highly populated countries bring
this issue into focus.

The contradiction in the lives of each of us individually
IS between what we as consumers demand and what we
as producers must regect. We are conditioned to consider
ourselves only as consumers but we are producers more
than consumers. While people can see the need to produce
in order to be able to consume, they are often unaware
of themselves as producers of meaning and life. Our needs
as producers differ greatly from our needs as consumers,
These needs revolve around long-term interests such as:

i) sustainability or the question as to whether we are
protecting or destroying the possibility of a worthwhile
future for later generations.

i) solidarity or a concern to act justly towards those with
whom we are in economic relationship.

iif) the need to fulfil our obligations towards the natural
world, towards others and towards ourselves.
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e) Our world is a closed system. Within it a particular country
may make itself wedthy, but only a the cost of increasing
competition and forcing other countries into a poverty
which will threaten the coheson of the whole system. At
the extreme, the poor can be expected not smply to laugh
a the environmentdism of the rich, but to tun in
desperation to arms in the search for a solution.

How Globalization affects us

8. We are dl involved in this one global economy with its many
contradictions. To know ourselves truly, we need to understand
the relation between the globa and the particular, because it
is here that the contradictions within the world-system are being
played out. But too much in our culturd world of fase
consumerist identities is an obstacle to such understanding.
Omnipresent market forces tell us incessantly that al our desires
can be met. They blind us to our relatedness to other humans
in the globalized web of production. Yet that relatedness is what
defines our actua identity as historical persons. It defines us
as persons whose economic activities now embrace adl human
beings, but who are unaware of the remoter links in the chan
of which our economic decisions are a part. In such a world,
the only morally acceptable answer to the question Who are
we? isWe arefuture citizens of aworld we are being challenged
to create.

The Challenge and the Hope

9. A basc principle of our own fath is the conviction that
al areas of human life must be reached by the Good News
and can be bearers of it. Another basic principle is that things
redly are what they are seen to be in the light of the Gospel.
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10.

11

We acknowledge that we ourselves belong to the system we
have described. Our chalenge is to understand it and then
accept the obligations which this understanding imposes.

Globalization presents new and radica chalenges to Chris-
tians, who in every age, are asked to give a reason for the
hope that is within them. In the post-Vatican Il era, when
the Church began to embrace more readily the values of
modern society, many of these same values were dready being
questioned and undermined. Communities became more frag-
mented and religious faith more privatized. A globalized
monoculture, at the service of consumer priorities, filled the
vacuum left by this monoculture's destruction of other values.
While the effects are perhaps more clearly seen in Weatern
cultures, few if any countries or religious traditions have
remained untouched.

One response has been fundamentalism. Sometimes this is
an effort to preserve identity and insgst on the links between
the religious and the social. More often it reflects a faith
unwilling to engage the risks and ambiguities of daily life.

While there is much scepticism today about institutions of
every kind, including the Church, there is aso evidence of
a sincere search for meaning and truth. People, particularly
those among the followers of the great religions, are re-
engaging with their own traditions in search of a crestive
response to the challenges of globalization. Evidence of this
search can be seen among groups and individuas within the
Church and in others who have no contact with forma
reigious ingtitutions. These are signs of the presence of the

Spirit.

Columban Mission... 799



13. On Mission Sunday 2000, while the Generd Assembly was
in session in Sydney, Pope John Paul |1 addressed the largest
gathering of missionaries ever to congregate in Rome. Speek-
ing about the necessity for missonaries and the context in
which they work he said;

"Lawlesscompetition, thedesireto dominate others
at all costs, discrimination exercised by those who
consider themselves superior to others, the uncon-
trolled quest for wealth are the origin of injustice,
violence and wars."

The Pope urged "We must never lose the hope of
contributing to thebirth of amorefraternal world. "2

The Columban Response

14. Columbans are challenged to respond as a smadl prophetic
community to the cdl of misson within the context we have
outlined. We are sent to give witness to the truth that liberates
and to question the claims to validity of those caricatures of
the human good which are moulded by the priorities of
consumerism. We see that in this system hundreds of millions
of people smply have no place. We are urged to unmask the
idolatrous nature of an economic model which tends to reduce
al values, even that of human life itsdf, to market vaues.
Within this system even life forms which have aways been
seen as a gift in the care of the human race are now being
monopolized and patented.

! Mission Sunday Address (L'Osservatore Romano, Oct. 25, 2000, No. 5)
2 Mission Sunday Address (.L'Osservatore Romano, Oct. 25, 2000, No. 5)
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15. We are cdled to be disciples, to be missionaries. It is an
extraordinary gift. Our mission is to journey with people on
the road to freedom and fullness of life, to encourage
resistance to whatever hinders this search, and to promote life-
giving aternatives. The memory of Jesus, the one who calls
us, is one of crucifixion and resurrection. It invites us to make
a radical response of resistance to evil, to take the sde of
the crucified ones of our own day.

Signs of the Spirit Among Us

16. As we took for ways to respond in the future we are encoura
ged by what we see today.

a) Among the poor and margindized, we have built up co.n-
munities which give authentic witness in the loca church
to the message of Jesus and the presence of the Spirit.

b)We have grown in our commitment to the proclamation
of the Good News through the didogue of life and action,
through the building up of trust with other religions and
in our sengtivity to the need for inculturation

¢) We have extensive involvement in issues of justice, peace,
ecology and causes favouring the poor.

d) The tapestry of our Columban story is woven from arich
variety of loca stories. This has enriched our theologies.
New stories coming from the involvement of younger
Columbans from diverse cultura and ethnic backgrounds,
from our partnership with priest associates and lay mis-
sonaries and from our companions in the common Columban
project have brought further enrichment.

® See Chapter 3, "Justice and Peace and Integrity of Creation.”
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e) In many areas we have encouraged locd churches to
assume their role in mission. This opens up new horizons
for the building up of communion between Churches.

f) In al countries where we work, our communa discernment
of appropriate priorities and gpostolates has resulted in an
impressive variety of commitments which in turn give
meaning and credibility to what we say we are.

g) In the carrying out of our mission we strive to remain open
to the Holy Spirit. That is an essentia characteristic of our
spirituality, of our way of following Jesus*

17. We see how our attempts to be fathful to the Spirit have
shaped the direction of Columban mission through the years.
It has led us first to identify needs and then to make an
appropriate response. Here at Generd Assembly 2000 we can
see how the intuitive validity of our earlier responses proves
how profoundly they anticipated the challenges presented by
globalization today.

18. While we discussed the context of our mission at the Assembly,
cals were made for clarifications about the Columban project
today. We affirmed that a defining element of the Columban
contribution to mission was that of missonary experience in
a culture and country other than our own. While adl Regions
and Misson Units are today seen as vadid places for
Columban mission, we recognized the difference, in terms of
missionary response, between countries where the experience
of Chrigtianity is relatively new and others where it is long
established. Our historica option has been for areas of first
evangelization and re-evangelization, the two primary misson
tasks outlined in Redemptoris Missio. Our basic missonary

4 See Chapter 2, "Columban Mission as Journey;
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experience is to be acquired in those contexts. We reiterate
the guidelines of previous Assemblies concerning Columban
work. It is work which is coherent with Society objectives
and local plans of action. It is undertaken in dialogue with
locd Society leadership.

Acknowledging the Difficulties

19.

In the Assembly we aso talked about other experiences.
Alongside those who are enthusiastic about our priorities,
there are others who are not. Some think that perhaps the
days of missonary societies like our own are coming to an
end. There are those who are overwhelmed by the complexity
of the task or fed inadequately equipped to face it.

20. Some of the factors affecting morale were mentioned. Among

21.

22.

them were doubts about trie centra relevance of religion in
our world and the contemporary critica presentations of the
history of mission which emphasizes only its negative aspects.
The fact that agencies today do much of the work once done
by missionaries, and the consequent loss of the close asso-
ciation that once existed between faith, mission and solidarity
has aso had an effect. Some spoke too of the ways in which
we ourseves often fal short of our stated ideals.

We recognized that many dedicated missionaries a times
experience unease, alack of confidence, which can cause them
to lose heart. We spoke of those who fed unaffirmed in their
mission, sometimes because of not being able to recognize
the richness in their own ministry.

The fact that our world is one that seems to have fewer and
fewer certainties and securities gives rise to tension. We have
to live with the ambiguous and the tentative. While we may
gdill long for the definitive answer, we accept that to live is
to change.
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23. Fear and doubt have been ingredients of our religious tradition
for a long time. Doubt plagued the Isradlites in their Exodus
through barren desert. Despair tempted the Jewish exiles in
Babylon. On the cross Jesus cried out "My God, why have
you forsaken me." Nevertheless their long journey brought
the Israelites to a new land. Exiles returned to build the
Temple anew. Jesus was raised from the dead. We must not
let our doubts and fears prevent new Columban life from
emerging.

The Hope within us

24. The challenge to participate in Columban misson in our
moment of history as people of fath is an exciting one.
Around us, many voices urge us to continue our involvement
in forging a new world. We belong to a Church that has vast
networks and grassroots contacts. As a Society, we have
invaluable resources. We have enthusiasm for misson among
our members and a committed group of lay missionaries,
priest associates, companions, and benefactors. We have an
international structure and a wide range of language sKills.
We have a wedth of experience in cross-cultura misson and
we are enriched by our multicultural composition. All of these
put us in a privileged position. They are our bridge into a
new era of mission.

25. We recognize our weakness and our diminished numbers. We
trust in God who brought us to the present moment. We are
not too old, too few or too tired to engage in mission with
enthusiasm and creativity. We draw life from the fiddity of
Columbans who went before us, particularly those who lived
through difficult times and those who persevered when mgor
shifts in thinking were taking place. Sometimes they were
the ones who "when it was dl ove™ had the eyes to see
that something else was only beginning.
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26. During his pontificate Pope John Paul Il has often urged
lifetime missionaries not to be discouraged by doubt, criticism
or misunderstanding but to exercise that missionary imagi-
nation that will help renew the face of the Earth.

"The special vocation of missionaries for life' retains all its
validity: it is the model of the church's missionary commit-
ment, which always stands in need of radical and total self-
giving, of new and bold endeavours. "°

See Redemptorist Missio 66.
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The Nead of Value Foimation: An Imperative

to Catholic Teaches Commitment
ANTHONY LOBO

Before we tak about our being teachers and what our
commitment is, let us examine the meaning of being a Catholic
Chrigtian in the light of the Sacred Scripture.

We are told that we are made in the image and likeness of
God: "...in the image of God he created them. Male and female
he created them." (Genesis 1.27)

Jesus revealed to us the core and essence of God's life when
we prayed: "Father, dl that | have is yours. All that you have
ismine." (John 17:10) The Father pours out dl his wisdom, power,
life and love into his Son, who in turn pours it adl back into the
Father. This mutual sdlf-giving is the Holy Spirit.

Made in God's image and likeness, we are made for «df-
giving, salf-emptying, self-surrender. Here the global, post-modern
culture works againgt us. The culture that is spreading and
increasing is characterized as nature without grace, reason without
faith, human without the divine, secular without the sacred and
freedom without responsibility.



The post-modern scene is firgly fragmented, where life has
been broken up with no connections that lead to any unity.
Secondly, it rgjects al absolutes and holds that dl truths and values
are relative. Findly, it has no meta-narrative or over-arching
gynthesis that can give sense or meaning to our life and our world.

A sociologist characterizes our culture today as that
"contextlessness’, where no one bothers about the past or future
but is just restricted to the present. As a popular song said: "Just
do it." it does not say what to do, or why to do it or how to
do it. This is the "instant" generation that cannot wait: instant
coffee, instant photos, and instant pain relief.

The knowledge explosion and the over loading of information
thanks to satellite communications, internet, email and computers
makes the absence of an email overarching meaningful synthesis
and alack of any persona set of convictions and values, a traumatic
Stuation.

The Catholic teacher must help the student to take his identity,
not from society (afflicted by the global, post-modern culture) but
from Faith (wnich must transform society and culture).

Let me give you a striking example. In India, there is the
case-system of four castes. In descending order, there are the
priests, soldiers, traders and servants. But beneath these four castes,
there are a whole lot of outcastes or untouchables, called by the
British "scheduled castes' and by themselves today: "dalits." Even
among these, there is a hierarchy and the lowest of the low are
the carrion-eaters, those who eat the flesh of the dead, stinking,
rotting animals.

If one of these carrion-eaters spots a dead animal, he collects
his caste-people and they gather round the carcass and sng and
dance and then cary it on their shoulders to have a feas.
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A missionary spotted a little boy among them who looked
promising. His name was Tiago. He put him through school and
then college, where he did wonderfully well, both in academics
as well as in character. He secured a good job; and decided to
gand in the elections as Mayor. What a revolution he caused.
Though they knew his origins, nevertheless the high caste Hindus
and Christians, and also the Mudims elected him Mayor, and till
he died, he continued to be eected unopposed. The Church of
South India elected him Moderator.

The only way we could explain this miracle is to redlize that
Tiago did not take his identity from society, which branded his
people as "out-caste”, untouchable, third-rate citizen or worse, non-
citizen or even non-human.

Instead, he took his identity from the faith, where he realized
that he was made in God's image and likeness, and was a child
of the Father, a brother of Jesus and a Temple of the Holy Spirit.
So he neither felt nor acted as inferior and the so-called "superior”
castes accepted him and even eected him Mayor.

The trouble with our education system is that we presume
that al the information we give (even in our catechism teaching
and in our priestly and religious formation courses) will automati-
cdly pass into action. We believe that our doctrina instruction or
lectures will automatically be interiorized and integrated by our
students and so they will live according to it.

Unfortunately, this is not the case. As Tdcot Parsons, the
sociologist says, al our ideology (moral and spiritua instruction)
passes through a filter of orientation, into a culturd system (post-
modern, global) and then through a socid system into the
persondity system. After meandering through dl these, there is
findly the filter of motivation through which it comes out, leading
to actions which may even contradict the mora/spiritua instruction
we started out giving.
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So what does the Catholic teacher have to do? According to
Victor Frankl, the deegpest source of meaning for a human being
is Sdf-Transcendence. Opposing this is the idea of Abraham
Madow that means highest fulfillment comes from Self-Actual-
ization. Few people know that Madow was a friend of Frankl and
they corresponded regularly. But even fewer people know that,
before he died, Abraham Madow admitted that he made a mistake:
he admitted that the highest fulfillment for any person is not in
Sdf-Actudization, (as he held adl along) but in Self-Transcendence
(as Victor Frankl held).

Here we rgoin the Christian anthropology which holds that
the core and center of our being, made in God's image and likeness,
is in sdf-giving, self-emptying, and salf-surrender.

How does the Catholic teacher inculcate this in the students?
Here are some suggestions, which can be added to and worked
out in our smdl discusson groups.

St. Thomas Aquinas says that the Holy Spirit, who inspired
the Scriptures, writes his own commentary on them, in the lives
of the Saints. They are living gospels illustrating gospel values
like poverty (St. Francis of Assis), obedience (St. Ignatius of
Loyola), chastity (St. Maria Goretti).

Pope Paul VI said that people today believe witnesses rather
than teachers, and if a dl they believe teachers, it is because they
are witnesses.

St. Augustine advocates the need to inculcate the "delectatio-
victrix", or the Conquering Joy. There is ajoy that conquers snful
joys, and lesser joys that are not sinful. One will only give up
gnful or lesser joys when he has the taste of a higher joy that
conquers it. During a school inspection, a boy celebrated his
birthday by distributing two sweets to each of his classmates. One
boy, by mistake, got nothing. His companion saw this and gave
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him one of his. The higher joy of sharing conquered the lesser
joy of eating both his sweets.

Findly, we come to the need for developing with our students
something which in the Epistle to the Hebrews calls "aestheterion”
(Hebrews 5:11). From this word comes our English word "aes-
thetics’, which concerns the appreciation of beauty.

In Greek literature, it meant sensory perception. In the Epistle
to the Hebrews, it refers to mora and spiritua perception. (See
aso Philippians 1:10)

Arianna Huffington cals for the development of "the fourth
ingtinct” as the most relentless, persstent ingtinct that man
possesses: the instinct for meaning, transcendence, wholeness and
truth.

St. Thomas Aquinas speaks of a "supernatural instinct” or the
"ingtinct of grace” which he aso calls "potentia obedientialis’.
This is the power (potentia) we have to conform (obedientia) our
lives and actions to the divine plan. In one phrase, the role of
the Catholic teacher is to actualize what S. Thomas calls our
potential, or supernatura instinct, or instinct of grace.

We Catholic teachers find oursalves in the same difficulties
today as St. Paul had when dealing with the Philippians. He writes:
"If therefore there is any encouragement in Chrigt, if there is any
consolation of love, if there is any felowship of the Spirit, if any
affection and compassion, make my joy incomplete by being of
the same mind, maintaining the same love, united in spirit, intent
on one purpose.”

Let us reflect on the literal, and richer meanings of the
underlined words. "Encouragement” is redly "paraclesis’, where
"pard’ means close by, sde by sde, next to, near by. "Cless’,
(past tense "cletos'), is one "cdled-out". Together, this means
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someone called out to stand close to us to help, guide, encourage,
console and defend us. Jesus called the Holy Spirit "another
Paraclete” (John 14:16). St. John cdls Jesus (the first) Paraclete
(I John 2:1). Every Catholic teacher is caled to be the Third
Paraclete, who stands close to or accompanies the student by
guiding, encouraging, defending and protecting.

The next word is "consolation" which in Greek is
"paramuthion”, meaning someone who stands near to teach. This
could be a person but aso the "inner Teacher" of Conscience, the
voice of God in the heart of man, the Holy Spirit.

"Affection” is in Greek "splanghnon™ meaning "bowels’ or
"womb". If goodness and virtue which every Catholic teacher aims
should unfortunately die, then our affection can serve as a "womb"
for their re-birth.

"Joy" is "chara" in Greek, which means cam, joyful delight,
the delectatio victrix of St. Augustine.

"Complete" is "plero” in Greek. Soren Kierkegaard says that
in order to listen to anyone, we must empty ourselves, so as to
receive the truth of the other. Gabriel Marce says that if we only
want only to give, and never receive, we are denying that the other
has any dignity as a creature of God, and refusing to accept his
value. By emptying ourselves, we make space to receive the other,
including the Other with a capita "O". In this way we can be
filled with the joy, the love, the truth which is beyond what we
oursalves have.

The find phrase is "united in spirit", which in Greek is
"sym+psyche", becoming one with the psyche of the other. This
IS communication & its best, and every Catholic teacher must be
a good communicator, in perpetua communication with his Inner
teacher (the Holy Spirit), as with his students. The fruits of this
communication will be the awakening of the fourth ingtinct, the
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aestheterion. It will be the inculcation of the "delectatio victrix"
or Conquering joy. Our students will take then Identity from their
Faith, not from the post-modern, globa culture, and they will play
their role, which is to transform culture and society and let the
Kingdom of God come "not in spoken words, but in power". (I
Corinthians 4:20)
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DOCUMENTATION

DOCUMENTS ON THE DOM NI CAN
GENERAL CHAPTER

Letter to the Chapter General*
JOHN PAUL 11

To the Very Reverend Timothy Radcliffe
Master General of the Order of Preachers

"Giving thanks to the Father who has qualified us to share
in the inheritance of "the saints in light" (Col 1:12)," | greet you
and the Order of Preachers on the occasion of the Elective Genera
Chapter beginning in Rhode Idand on 10 July 2001. As you gather
for the first Chapter of the new millennium to elect the eighty-
fifth successor of your blessed Founder, Saint Dominic, | invoke
upon the members of the Chapter the light of the Holy Spirit, so
that everything you think and say and do may bring strength to
the Order and peace to the Church, and may thus give glory to
God.

Preach against recurring Manichean Heresy

From the outset, one of the first tasks assigned to your Order
was the proclamation of the truth of Christ in response to the

* Letter of His Holiness, Pope Paul Il last June 28, 2001 on the occasion
oi the Elective General Chapter.



Albigensian heresy, a new form of the recurrent Manichaean heresy
with which Chrigtianity has had to contend from the beginning.
At its core there lay the denia of the Incarnation, a refusd to
accept that "the Word was made flesh and dwelt amongst us, full
of grace and truth" (Jn 1:14). To respond to this new form of the
old heresy, the Holy Spirit raised up the Order of Preachers, men
who would be pre-eminent for their poverty and mobility in the
service of the Gospel, who would unceasingly contemplate the truth
of the Incarnate Word in prayer and study, and through their
preaching and teaching would pass on to others the fruits of that
contemplation. Contemplata aliis tradere: the motto of the Order
became its great call to action, and it remains such to this day.

In your Chapter, you will reflect upon the intimately related
themes "Preaching the Gospe in a globalized world" and "The
renewa of the contemplative life'. The history of your Order
indicates that the Gospel will be preached in fresh and effective
ways in a fast-changing world only if Christians follow the path
of contemplation which leads to a deeper relationship with Chrigt,
"known through his manifold presence in the Church and in the
world, and confessed as the meaning of history and the light of
life's journey" (Novo Millennio Ineunte, 15).

Preaching rooted in contemplation of Christ the word incarnate

It is clear that the ancient afflictions of the human soul and
the great untruths never die but lie hidden for a time, to reappear
later in other forms. That is why there is always need for a new
evangelization of the kind to which the Holy Spirit is now
summoning the whole Church. We live in a time marked in its
own way by a denia of the Incarnation. For the firg time since
Chrigt's birth two thousand years ago, it is as if he no longer had
a place in an ever more secularized world. Not that he is dways
denied explicitly: indeed many claim to admire Jesus and to vaue
elements of his teaching. Yet he remains distant: he is not truly
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known, loved and obeyed, but consigned to a distant past or a
distant heaven.

Our age denies force and value of the incarnation for human
life and progress

Ours is an age which denies the incarnation in a multitude
of practical ways, and the consequences of this denia are clear
and disturbing. In the first place, the individua's relationship with
God is seen as purdly persona and private, so that God is removed
from the processes that govern socia, political and economic
activity. This leads in turn to a greatly diminished sense of human
possibility, since it is Christ alone who fully reveals the magnificent
possibilities of human life, who truly "reveals man to himself
(Gaudium et Spes,. 22). When Christ is excluded or denied, our
vison of human purpose dwindles;, and as we anticipate and am
for less, hope gives way to despair, joy to depression. There aso
appears a profound distrust of reason and of the human capacity
to grasp the truth; indeed the very concept of truth is cast into
doubt. To their mutua impoverishment, faith and reason part
company, degenerating into fideism on the one hand and rational-
ism on the other (cf. Fides et Ratio, 48). Life is not vaued and
loved; and hence the advance of a certain culture of death, with
its dark blooms of abortion and euthanasia. The body and human
sexudlity are not properly valued and loved; hence the degradation
of sex which shows itsdlf in a tide of mora confusion, infiddity
and the violence of pornography. Cresation itsdf is not valued and
loved; hence the specter of destructive sdfishness in the misuse
and exploitation of the environment.

Church looks with hope and confidence to Dominicans

In such a gtuation, the Church and the Successor of the
Apostle Peter look to the Order of Preachers with no less hope
and confidence than a the time of your foundation. The needs
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of the new evangdization are great; and it is certan that your
Order, with its many vocations and outstanding heritage, must play
a vita part in the Church's misson to overturn the old untruths
and proclam the message of Christ effectively a the dawn of the
new millennium.

As he lay dying, Saint Dominic said to his grieving brothers:
"Do not weep, for | shall be more useful to you beyond my desath,
and | shdl help you then more effectively than during my life".
| pray most fervently that the intercesson of your Founder will
strengthen you for the tasks now at hand, and that the great host
of Dominican Saints who have adorned the Order's past will
illumine its path into the future. Entrusting the Order of Preachers
to the maternal care of Our Lady of the Rosary, | gladly impart
my Apostolic Blessing to you, to the members of the Chapter and
to dl the Friars as a pledge of endless grace and peace in Jesus
Chrigt, "the image of the invisible God and the firstborn of dl
creation" (Col 1:15).
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Preaching the Gospd in the

twenty-first century
ROBERT SCHREITER, C.PP.S

General Chapter of the Order of Preachers
Providence, Rhode Idand, USA, 11 July 2001

One of the tasks of a Generd Chapter is to set the direction
of a religious ingtitute for the coming period of time. In order to
do that, some assessment of the situation in which an institute finds
itsdf, both in terms of its interna life and in terms of the
environment in which it seeks to work, must be undertaken. To
address the latter part of this charge - namdy, the larger
environment in which your Order finds itself - is a formidable
task, one much larger than any one individua can undertake. This
Generd Chapter, coming as it does immediately after the celebra-
tion of the Great Jubilee Year in the Church of the beginning of
the third millennium of Christianity, prompts us to think
conjunctorily, that is, in terms of fundamenta shifts which may
be now taking place in our world which will affect what we do
tor a long period to come.

Every age, of course, likes to think of itself as being at a
time of fundamental change. Only history may judge if indeed we
do find ourselves at such a place as the turning of the millennium



in the Gregorian calendar tempts us to believe. But however we
may be seen a generation or two hence, we do have aresponshbility
now to probe as deeply as we can into the movements and currents
of our own time in order to live out fathfully the commitments
to preach the Gospel which are incumbent upon us. This seems
especiadly to weigh upon you as Dominican friars. Your charism,
as | understand it, is not only to be an active and positive force
for the Gospel in the world, but dso to ground your evangelica
activity in prayer and study in a community context. That study,
it would seem, finds its source and sustenance not only in the great
tradition to which you are heir within our Church, but aso requires
an investigation of the context which that tradition must engage
today.

What | will try to offer you here is one such set of probings
of that context, limited as it is as one person's reading of what
we need to watch and to engage in the immediate years ahead
of us. As al of you well know, the world in which you serve
is exceedingly complex and increasingly interdependent, and so
the necessary simplifications which must be made here to gain
some clarity will distort the picture. As a Generd Chapter, you
need to grasp the largest threads which are shaping the weave of
the world. And what | try to offer here will, | hope, help you
to do that.

This presentation will focus upon three mgor themes which
are shaping our life in the world today. They relate to one another
in a variety of complex ways, some of which | hope to sort out
here. Again, they can be sketched out here only in the broadest
detall. These three themes might be understood as, first, a
framework in which to stuate our world; second, a hermeneutic
with which to read it; and third, a pressing issue which deserves
our specid attention.
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The three themes are: (1) where we are with globalization
in its second decade; (2) the uneasy coexistence of the pre-modern,
the modern, and the postmodern in the contemporary world; and
(3) the interaction of religion and violence in the world today.
Globdization, for better or for worse, is the single most adequate
way of describing the context in which we work today. While
globalization may describe our context, its emphasis on modern-
ization is not a wholly adequate hermeneutic for the experience
of those living in this context. There is a (not always peaceful)
confluence of pre-modern, modern, and postmodern currents in our
world. And findly, this is exemplified in one of the most
challenging issues facing us today, the reation of religion to
violence in our conflicted world. Modernity aone cannot explain
the resurgence of religion nor its effects. Its connections with
violence make us rethink the very essence of religious teaching
itsdlf.

To explore each of these three themes is not enough in itself.
| would like them to have one step further and suggest something
of what the response from the Gospel might be, what the ministry
of preaching will be in the coming period of time. This will not
be to work out in theologica detail such a vision, but to indicate
where we will need much prayer and study to be fathful to our
commitment to preach the Good News.

Globalization in Its Second Decade

The concept "globalization" has become shorthand for de-
scribing the world order which has been emerging since the end
of the politica aignment of the Cold War in 1989, and the gradua
emergence of new reationships in the world. Globalization is
marked by the interconnection of four features of that world: (1)
advances in communications technologies; (2) the dominance of
neo-libera capitalism; (3) a new aignment in the political order,
dill finding itself and as yet far from certain; and (4) dramatic
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Socio-culturd changes attendant upon the changes in communica
tions, economics, and politics. It must be sad immediately that,
athough al four of these features point to a more interconnected
and interdependent world, they are adso sharpening and widening
the chasm between those included in this new world order, and
those excluded from it. The mgority of the world's population finds
itsedf on the excluded sde of the divide. As a Church and for
you as an Order within the Church, a sense of justice demands
that this divide be addressed and indeed denounced in the name
of the dignity and well-being of humankind. How we will go about
addressing and engaging this divide requires an anaysis which does
not smply repeat the nostrums of the past, but reads the situation
in such a way that action might be taken.

The concern here is not to go into a lengthy description of
globalization. Such descriptions are now available in abundance.
What | would like to do is smply note some sdlient elements in
the communications, economics, politics, and socio-cultura rami-
fications of globalization, and then move quickly to what might
be the contours of globalization which will need to be addressed,
now that this period of globalization is in its second decade. For
this is not the first time the patterns of globaization have presented
themselves in our world. (Most scholars would say that the most
recent one previoudy was from roughly 1870-1914.) Despite the
immensty and complexity of globalization currently, it is not
inevitable, and can come to a hdlt, as peoples and nations might
suddenly decide to build walls around themselves. The purpose
of this presentation, then, in this first part, is to set the stage for
what we as agents of the Gogpel might be doing within this larger
picture.

Globalization is based on connectedness and the speed with
"which that connectedness can be utilized. As one observer has put
it recently, it is the close connection between distant parts of the
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world. Scholars of the previous history of globalization point to
advances in transportation (the large sailing ship, the steam engine)
and communication (telegraph and the telephone) as the technolo-
gies which drove globdization in the past. For the current phase
of globalization, it is certainly the electronic technologies which
made the new networking of the world possible.

Two things need to be noted here about these technologies.
Firgt of al, a sgnificant proportion of the world is excluded from
them, although that number of persons continues to shrink. It has
been estimated that as much as forty-two percent of the world's
population has never used a telephone, the basis for Internet
technology, smply because these are not avallable. While that
number continues to go down, thanks to cdlular telephone
technology and the next generation of computers, it will take a
long time to aink further. Exclusion at this fundamental level means
that the gap between rich and poor will continue to stalk the well-
being and the unity of humankind.

Second, the communications technologies have democratized
the flow of information. That means, on the one hand, it becomes
increasingly difficult to keep information from people (with al the
politica and sociad consegquences thereof), but aso that people at
the grassroots level can organize public opinion against powerful
politica and transnational combines. As is now well known, the
international treaty against personnel landmines was organized on
the Internet. And similar organizational efforts have forced
transnational companies to become more responsible ecologicaly.
The potential for organizing mass public opinion is a powerful
resource for socid change in the future.

The economic features of globaization are perhaps the most
prominent. They rely on the information technologies, but wield
a powerful influence on the rich and poor of the world alike. The
relatively unbridied capitalism of the 1990's is likely to be tethered
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somewhat in the coming decade, as it becomes clearer that the
ghort-term  profit margin can completely undermine the entire
system. There is a likelihood that more measures of self-policing,
and other forms of regulation will emerge. These will probably
not grow out of a larger vison of humanity, but out of more
utilitarian reasons and rationa choice.

The political realignments coming with globaization il
remain uncertain. The nation-state's influence will continue to be
reduced, but not to a point of zero. There are important services
which cannot be delivered and maintained on an international basis,
but must be delivered a more loca levels. Economics has,
however, eclipsed and now dominates politics. Ideologica differ-
ences have become increasingly moot points in many countries,
as the fundamentd criterion for holding and staying in office
becomes the building and sustaining of economic prosperity.
Hence, transnationa regiona arrangements will likely continue to
soring from economic motives, as we see in things like the
European Union and various treaty organizations.

The end of the Cold War seems to have brought to an end
the bipolar politica arrangement of the world which had prevailed
snce World War I1. What a truly multipolar world will look like
dill remains to be seen. Whether the dominance of countries like
the United States will continue is difficult to say. With regard to
the possibility of wars, the interstatal wars of the next decade will
likely be about access to natural and energy resources, as we have
aready seen in the Persian Gulf and in Western Africa. Intrastata
wars about cultura identity and sovereignity will continue, but in
diminished number.

Socio-cultural movements will continue to resnape our lives
together. Migrations of peoples are creating multicultural societies
for which, in most places, there is till no socia policy about how
people of great diversity might live together. Europe struggles with
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this perhaps more than any continent today. It aso likely will be
facing decline because of its greatly diminished birthrate, which
will diminish possibilities for innovation so important to neolibera
economy. This demographic diminishment is being only partially
counteracted by immigration. And with the absence of coherent
socid policies for the integration of immigrants, Europe faces
greater conflict in the future.

The dominance of the sociad media (with its preponderance
of American programming) will continue to be a create a kind of
world hyperculture, with the control of news media in ever fewer
hands. At the same time, local forms of culturd resistance will
likely aso increase in terms of resilience of local languages against
the overwhelming presence of English, and protection of local
cultural forms.

The negotiation of the great gap between rich and poor will
likely become a more prominent issue than it is today, as has
aready been mentioned. It is not so much inequality as the absolute
poverty and destitution into which populations are being thrown
which will become politically and socidly explosive. Thus, the
issues are not just economic, but also socid and political. The
current paralysis before the dtuation of the continent of Africa,
with the wars fought for its naturad resources, the helplessness
before the ravages of AIDS, and the profound political instability
of much of the region represent the forestage of what may be
mirrored later regarding the countries of the former Soviet Union,
and the poor regions of Latin America and Asia

Similarly, the rhetoric about environmental protection will
need to be trandated into action, as the evidence of physica
deterioration and depletion of the environment continues to in-
crease. Decades of rhetoric will have to find action if life is to
be sustainable on the planet.
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These features of the current phase of globalization, now in
its second decade - dependent partidly on where technologica
innovation goes, how economic well-being is negotiated for the
poor, whether new political aignments will assure stability, how
cultural production will make a genuinely multicultura existence
possible in the world, and how the physical environment will be
sustained - will be shaping the contexts in which we preach the
Gospel in the first part of the twenty-first century. To see how
these complex factors trandate into strategies for action, |1 would
like to focus on two places where the Gospel will need to be
brought. These are the two dominant forms of discourse in the
kind of world which | have just tried to describe: the emerging
forms of globa discourse, and the proliferating forms of locd
discourse.

Globalization is in its current form has much to do with the
articulation of the globa and local forms of discourse, that is, how
each is expressed, and how they relate to each other. What we
are seeing in the second decade of globalization is increasing
attention to global forms of discourse, i.e., the formulation of ways
of living together as a single planet. Concerns, for example, about
developing a global ethic have been going on now for over ten
years, and the attendant difficulties of articulating an ethic for
behavior acceptable worldwide become ever more apparent. The
international language of human rights, first codified &fter the
Second World War, became more salient in the 1990's, especidly
regarding the rights of women, indigenous peoples, and other
populations at risk. Most recently, discourse about international
justice has been in the forefront of concern, with the establishment
of international tribunals for crimes which happened within the
borders of nation-states, borders which heretofore were large
inviolable, and a growing concern about international crime and
terrorism. It seems to me that religious believers- need to be more
active in engaging and contributing to these globa discourses about
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environment, human rights, and international justice. Catholic
Socia Teaching, a treasure in itsdlf, will need to be extended more
conscioudy into these areas, as is now dready being cautiousy
done. An Order of scholars and preachers such as your own needs
to take leadership in contributing from a Catholic and evangelical,
point of view, what the Gospel has to offer in these areas which
will be essentiad for the sustainability and peace of the planet.

The other part of globalization has to do with the local. The
profound ambivalence of globaization are fdt most keenly here.
Globd contributions to life at the local level - where most people
live - can be intoxicating, giving a new sense of cosmopolitanism.
But economic globaization especidly aso takes away loca
autonomy regarding basic decisons about human well-being.
Powerful socid media can threaten to overwhelm loca language
and cultural expression. Issues of identity and autonomy can drive
people in locad settings to powerful resistance. Such efforts are
often necessary for surviva. They can aso be manipulated by local
powers for sdfish ends. Whatever the case, they create the
fundamenta paradox about globalization, namely, that even as the
world seems to be becoming more uniform, it degpens its diversity,
continues to assert itsdf. Again, a the grassroots level, where most
people live out their lives, the Gospel must spesk to concrete and
immediate redlities. One of the tasks of agents of the Gospd is
to help people articulate local identity in light of their faith, and
to relate that identity to the larger realities impinging upon it. The
relating to global redlities involves both situating what is happening
at the loca level, but also criticizing and resisting it if necessary.
Put another way, atask of our ministry is to create the socia spaces
where people can find themselves and one another, and take hold
of their own lives.

The second decade of globalization, therefore, requires that
a transnational Order such as your own find ways of contributing
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to and linking globa and locd discourses. Those connections will
be entail both being fathful to living out the Gospd in locd life,
and remaining critical of global (and local) discourses and practices
which distort and degrade the dignity of the human person. The
agencies you create within the Order will need to reflect both these
locd and globa demands upon your energy and resources.

Put more theologically, the second decade of globdization
prompts us to find new forms of solidarity a both the globd and
the local levels. Solidarity has to be more than a battle cry or
a genera notion of intellectua agreement; it must trandate into
concrete forms of action. Both the globa and the locd must be
attended to. Development of the theological concept of solidarity,
as it has come into Catholic Socia Teaching in the lagt twenty-
five years, will be central to this endeavor.

The Coexigence of the Pre-modem, the Modern,
and the Postmodern

Definitions of globalization often equate globalization with
the modernization process. Indeed, globaization has many of those
features, especialy as it enters premodem societies. Like mod-
ernization, globaization is seen to bring in its wake a differentiation
of spheres (such as the religious from the political, the economic
from the social); democratization with its attendant concern for
human rights, individual conscience and choice, and the rule of
the rationa over the traditional. All of this has been true in many
rural societies now caught up in economic globalization. However,
in the second decade of globalization, the redity emerging is more
complex. In societies which have not yet experienced moderniza
tion on a broad scale, globalization does indeed bring moderniza-
tion, athough the way it is received into the loca culture will
often be markedly different. In those settings, the pre-modern and
the modern will often continue to coexist, Sde by side. This is
seen especially in the urban settings in poor parts of the world,
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where rura people take up an existence located socialy somewhere
between their villages and the megalopolis.

In societies dready modernized, globaization is bringing on
a postmodern, where the promises of the modern to bring progress,
equality, and incluson are sorely tried. The unity which the
rationality of the modern promises seems to fragment on the
pressure of so much diversity. The postmodern, where the limits
of these promises are experienced, exists aongside the modern.

Because of patterns of immigration to modernized societies,
the pre-modern, the modern and the postmodern now often exist
together, and people - especially the poor and the immigrant -
find themselves exiting and entering these spheres every day.

It pays here to spend a few more moments on the postmodern,
the newest of these developments. If the premodern is charac-
terized by a primacy of the traditiona over the rationa, of the
collective over the individual, by a religious worldview serving
as a "sacred canopy" over the other sectors of society, how might
we characterize the postmodern? The postmodern is a response to
the shortcomings or the limits of the modern. The postmodern is
undergirded by the modern, with its concern for the individua and
the individua's rights, but questions the total reliance on the
raiona and the assumptions about progress. It does not have
unitary vison as is found in the modern. Sketching it broadly, it
comprises three responses to the modern, each based on a different
reading of the limits of the modern.

One reading is to see the modern project of the emancipation
of the individud from tradition through reason and progress as
one which, a least on the mord leve, has failed. Rather than
creating a more rationa and just society, modernity and its rational
gpproach have perpetrated more violence in the form of world wars,
genocides, and the threat of nuclear and ecologica destruction. The
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response to the modern project and its rationality is to reassert,
abeit sdectively, features of the pre-modern, traditiona world.
What should be reasserted or retrieved will vary - from entire
ingtitutions to distinctive features of them. We are familiar with
this in the Church and in theology, from restorationist movements
to postmodern theologica strategies such as the "radica ortho-
doxy" found in the English-speaking world. Fundamentalism,
however it might be defined, is yet another form of this retrieva
of the premodern to counteract the acids of modernity.

A second reading of modernity sees its limitation in its being
an unfinished project. That is to say, the problem with the world
is that it has not yet redly experienced the emancipation which
the Western Enlightenment, carrier of the values of modernity, had
promised. We have not had enough reason rather than too much
of it. Consequently, we must continue to work toward the
progressive ideds set forth by modernity, abeit perhaps more
critically and with less naivete than may have marked an earlier
stage. One sees this kind of approach in the work of the European
philosopher Juergen Habermas, or in the discourse of those who
wish to continue the Utopian projects of the 1970's and 1980's.

A third reading of modernity concludes that the limitations
of modernity do not mean its negation, but rather that we must
draw the logica consequences of these limitations, and live in the
territory toward which those limitations point. This is perhaps the
best known response, articulated by Jean-Francois Lyotard: there
IS no metanarrative which holds our individual stories together;
everything is indeed provisional. There is no single rationality, but
a host of competing, internaly consistent, but mutualy incompat-
ible rationalities. We must cobble together an identity out of the
fragments of existence, or retreat into cultura-linguistic commu-
nities and there live in them as if they were foundationa certainties
to guide our lives. But no such sure foundations exist.
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Postmodernity, therefore, is a combine of different options,
clustering around these three poles. It assumes the modern, but
tries to move behind it, ahead with it, or beyond it in sdected
ways. The coexistence of the pre-modern, the modern, and the
postmodern congtitute a hermeneutic lens through which to view
the immediate future. | make this point about the coexistence of
the three in order to assert three points about preaching the Gospel
in our times.

First ot al, the age group which is now in leadership was
nurtured on the Church's move from the pre-modern to the modern.
In the retrospect of thirty-five years, it could be sad that the
principal purpose of the Second Vatican Council was to bring the
Church into the modern world, as Gaudium et spes expresses it
S0 eloquently. Although Vatican 1l was an ecumenical council (and
perhaps the most ecumenica to date in the history of the Church),
it addressed best the problems of the secularized world of Europe,
North America, and Australia. Those who came of age during the
period of the Council or in the decade immediately theresfter are
likely to read the ecclesastical world especially as atrangition from
the pre-modern to the modern situation. At this juncture in time,
they may wish to press that trangition to its logica conclusion (the
second position sketched above), or disillusioned by its promises,
recreate some pre-modern option. Much of the leaderhsip struggle
in the Church today is between these two options.

Nearly four decades on, however, we find ourselves in a
different Stuation - a dtuation where the pre-modern, the modern,
and the postmodern are likely to exist together. This will cal for
a different strategy than smply a struggle between the modern and
the postmodern.

Second, the youngest members of our religious ingtitutes have
come of age in this postmodern situation, and will probably be
more able to negotiate its difficulties than those who came of age
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with the Church's then new engagement with the modern world.
Their retrieva of the pre-modern is not restorationism, since they
did not know the pre-Vatican Il period. The same is the case for
those who converted to Catholicism in the postconciliar period.
To engage and lead the young - which now make up a substantia
proportion of the Order of Preachers (I understand that a sxth of
your membership is now in formation) - one must be able to
navigate these postmodern waters in dl their complexity. The
leadership which you choose must be able to have this more
comprehensive vision.

Third, the issue is not just dealing with the postmodern. The
mix of the pre-modern, the modern, and the postmodern varies
in different parts of the world, and even within distinctive regions.
Pre-modern cultures are having to ded with a pace of change over
which they have no control. Indigenous peoples in many parts of
the world have had to ded within one or two generations with
change which Europeans had five or Sx generations to master. The
disintegration and outright destruction of indigenous cultures are
painfully evident, with the deep and often tragic human conse-
quences which follow upon that. Modern cultures are adso con-
fronted with the postmodern in measures which aso elude control.
The struggles in the former communist countries of Europe are
sriking examples of this. For a globa entity such as the
Dominicans, leadership must attempt to encompass the entirety of
this redity, for this is the redlity of our world and of our Church
today. Each facet of it must be dedt with criticdly, for there are
elements in harmony with, but also contrary to, the Gospd in the
pre-modern, the modern, and the postmodern. Migration into cities
makes this reality more acute. A globa youth culture, afloat (some
might say, adrift) in the waters of postmodernism, is the framework
out of which the next generation will spring.
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What does this coexistence of the pre-modern, the modern,
and the postmodern mean theologicaly? A kind of pluraism in
theology will be necessary to garner the insight that each dimension
offers, as well as provide the basis for a critique of each. There
must be a greater sense of the pleroma or plenitudo in which we
live. | think that it is not accidental that there has been a nearly
unparaleled interest in the theology of the Trinity in the West in
recent years. Implicitly, this is a way of critiquing one kind of
monism which does not serve us well in an increasingly pluralist
world. Returning to imposing a uniformity will perhaps promote
a drategy, but in the long run will undermine communion. How
the ideologica struggles within the Church are interpreted in light
of this becomes important. To cast it completely in apocayptic
terms of good versus evil will aso not help. Nor, however, can
the dynamics of power be excised from the equation. The pursuit
of truth and the passion it entails can rarely be insulated from the
exercise of human ambition. Our theologies of communion, put
forward so consistently in recent years as the way to read the
meaning of the Church, must have within them an ample sense
of catholicity to help illumine what unity means for us. Being able
to assess what is worthwhile in the pre-modern and the postmodern
as well as the modern can make an important contribution to having
a sense of the fullness of faith and the catholicity of the Church.

Religion and Violence

An issue which will be of great importance in preaching the
Gospe in this first part of the century will be dedling with the
relationship of religion to violence. As violence increased through
the 1990's, how religious claims have legitimated violence between
groups has become a matter of grave concern. This has involved
violence among Christians (in Europe), and between religious
traditions. The intolerance associated with fundamentalism has also
been on the upsurge. If secularization and atheism were the
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principal concerns seen as facing the world just a few decades
ago, today the resurgence of religion and its frequent pairing with
socia and political violence has become a central concern. The
world has become "desecularized" to some extent, that is to say,
secularization can no longer be the lens through which the
inevitable direction of the world may be perceived.

To be sure, religion has often been paired with violence in
the past. One only need think of the apologies made by Pope John
Paul 11 during the Jubilee Year and since to be aware of that. The
Crusades, the sixteenth century wars of religion, anti-Judaism and
anti-Semitism have dl mared the face of Chrigtianity. Other
religious traditions have smilar experiences, both in the past and
most recently. But what accounts for so much recent violence
associated with religion?

Globalization has sharpened the edges of the world, and raised
the stakes regarding modernity. The struggle of the loca against
the global creates conflict as well. Conflicts of competing identities
in the same territories will grasp for clear differences to demarcate
the terms of distinctiveness. Others argue too that the normative,
indeed absolute commitments entailed in religious beiefs neces-
sarily create the conditions for conflict and intolerance.

No one has yet come up with a satisfying theory of the relation
of religion to violence. Each religious tradition can rightly point
to a message of peace, harmony, and well-being within its
doctrines, but must likewise acknowledge how those same beliefs
have been put to work to foment and sustain violence. Are religions
S0 inextricably bound up with violence that our only hope, as some
secularists aver, is to abandon them altogether?

However one may think about the relation of religion to
violence at the theoreticd level, we know that many people are
a risk today at the practica level because of violence. This is
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especidly the case where religious groups find themselves to be
in the minority, such as is the case for Christians in different parts
of Indonesia or in India, as wdl as for reigionists in other parts
of the world. Members of our religious ingtitutes, as leaders and
coworkers in those communities, suffer the same risk. A theory
of the relation between violence and reigion will not end the
violence in itsdf, but can point the way to a possible solution at
some point in the future.

At this point in time, three ways of looking at the way religion
and violence relate can be seen to be emerging.

First of al, the pretext of difference in religion is used to
pursue other agendas. This happens in many of the cases of religion
and violence around the world. Hindu commundist violence
againgt Mudims and Chrigtians in India is often redly about
maintaining Hindu political hegemony where it appears threatened
by growing numbers of minority religionists. A similar pattern
might be seen in the long-standing civil war of the Mudim north
againgt the traditionalist and Christian south in the Sudan, or in
the battle of Sinhalese and Tamils in Sii Lanka. The pursuit of
politica ends by religious means is especidly suspect in places
where different religions had been able to live side by sde (abeit
sometimes uneasily), but now there are outbreaks of violence. In
these and smilar settings, deeper motives of actions need to be
plumbed in order to see whether the resources of religion are smply
being invoked to legitimate other action. Smilarly, when religion
is the mogst identifiable difference in populations which are
otherwise largely the same or even identical, one needs to suspect
that religion is an epiphenomenon in the rise of violence rather
than its root cause.

A second way of looking at the relation of religion and
violence is seeing the resources of religion as a shield aganst
modernization and globalization. In this way, a religious view of

Preaching the Gospel.,. 833



the world becomes a cosmic stage or battleground for the warring
of the forces of good (God and God's cause as construed in a
religious tradition) against the forces of evil (secularization/
modernization/globalization/the West/etc). Taking up violence for
the sake of defending or promoting God's cause againgt those
forces of evil then mobilizes the resources of a religious tradition
to war against the forces which would destroy it. While such forces
can be mobilized by a provocateur from outside, it can arise aso
from leaders within areligious tradition. Here religion is more than
a badge of identity vis-a-vis others; it articulates deeply felt threats
to existence itself. Martyrdom for the sake of religious cause then
becomes feasible in the fight against the forces of evil.

A third way of looking at the relation of religion and violence
is perhaps the most complicated and ultimately the most important.
Here one has to explore the mechanisms which can trigger violence
in themselves. These have to do with violence embedded in the
tradition itself, despite dl its protestations of harmony. For Jews,
it may be the cursing psalms which legitimate the destruction of
enemies. For Chrigtianity, it is the language of violent death and
sacrifice which lie a the heart of the interpretation of the misson
of Jesus itsdlf. For others, it may be in the very cosmic order itself
(Zoroastrianism, Vedic Hinduism), or the insight that violence is
but yet another face of the suffering which arises from illusion
(s for Buddhists). It may be possible to explain references to
violence away historically as part of clan-based societies which
struggle to survive in violent times (in Judaism or early Idam),
but how religions negotiate the relation of life and death, how they
explain the presence of evil in the world, and what should be done
about it inevitably bring one up againg this problem. To date, no
theory of the presence of evil, or the necessity of sacrifice, has
been far-reaching enough to win the assent of large groups within
any given religious tradition, let alone among them or even beyond
them.
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It is from the keen awareness of what seems to have been
an upsurge of violence in the last few decades, as well as the
embeddedness of violence in socid systems through the mecha
nisms of racism and other forms of sociad oppression, that the
theological theme of reconciliation has come so to the forefront
a the beginning of this new century. However reconciliation is
construed - from conflict management and reduction* to the healing
of memories, to the mora reconstruction of societies - it is
incumbent upon al religious traditions which look to some form
of transcendence of the present time with al its shortcomings and
ills to plumb and bring forth what it can create a better earth in
the midst of dl the violence which is present. The litany of ills
could go on amost endlessly. How are we to honor those who
have died, how are we to seek justice for the living, and how are
we to create societies where such evils cannot be perpetrated again?
For Chrigtians, the Good News of Jesus Christ finds perhaps its
most compelling form for our time in the message of God
reconciling the world.

Preaching the Gospel Today and Tomorrow

It seems to me that we can summarize, in one kind of way,
the chalenge of preaching the Gospd in our immediate future
under these three headings.

First of al, finding new forms of solidarity with humankind.
This has to happen on the globa level with the forms of discourse
that try to imagine how we can hold our world together, in search
of a global ethic, the guarantee of human rights, and the quest
of internationa justice. The globa ethic encompasses how we will
treat one another and the earth. Human rights touches upon both
political rights (so-called first-generation human rights), and eco-
nomic rights (second-generation human rights). International justice
must pursue human rights abuses and international crime and
terrorism which threaten to fdl beyond the purview of any nationa
or regiona authority.
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Solidarity must also address loca discourses as well, helping
them dtuate themselves within their own and the larger picture
S0 as to prevent ideologica distortion, and to chalenge those
forces, from within and without, which thresten genuine well-
being. This represents a second generation of the work of
inculturation, a a time when firs-generation efforts are being
blocked in so many places. Some harmony between a theology
of creation and a theology of redemption should require that, pace
Gaudium et spes, the Gospd is not dien to any culture. Conse-
quently, inculturation is possible everywhere. As the Church has
taught, every culture is in need of purification, but that assumes
that faith and culture encounter one another in the first place.

The interaction of globa and loca discourses is not just an
issue for the socio-cultural, political, and economic spheres. It has
to do aso with the conduct of the life of the Church itsdf, as
a communion of churches. Recent efforts to create ever greater
centralization seem to disregard a dynamic evident in how the
globa and the local are beginning to relate in the world today,
but also one foreseen dready in the theology of the Second Vatican
Council.

Concern for the relation of the globa and the locd flows
into the second challenge for preaching the Gospd in the immediate
future, namely, how to relate to an irreducible plurdity as a
legitimate part of our world, without forcing it into monistic
categories. Multicultural and multi-religious redlities are not going
to disappear from our world. We do not want to succumb to a
facile kind of post-modernism which is in effect smply another
manifestation of indifferentism. Our commitments are read and not
to be surrendered. But can we live with otherness and difference
in integrity without succumbing to violence? Can we find a way
to articulate otherness and difference theologically which can lay
the groundwork for Christians living in constructive harmony with
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their neighbors? In a concrete way, this is the chalenge of
Chridgtianity as it looks toward Asa today. Calls for the evange-
lization of ASa necessarily entail, it seems to me, a profound new
evangelization of the West and other non-Asian parts of the world
looking toward the world's largest, most populous, and most
variegated continent. Here al the transnational religions of our
current world were born; here they have had centuries of experience
in trying to live together, however tenuoudy. The offense some
Asans have taken at Christian language of evangelization cannot
amply be considered the scandd of the cross; it is a profound
invitation to examine our own hearts as Christians.

One place to begin that examination is how we ourselves dedl
with the confluence of the pre-modern, the modern, and the
postmodern in our own midst. Some of us struggle to create the
socid space whereby pre-modern cultures might be able to maintain
some measure of autonomy as the waves of modernization wash
over them. Others see the unfinished agenda of modernity as
offering the sought - for Utopia which has been derailed by
neoliberal capitalist forces. And a whole new generation has been
shaped by the variegated forms of postmodernity as their lens upon
our future. These pluralities are not something outside ourselves
againgt which we form our identities. They are profoundly within
us, in a world-church and in an order which exists in so many
cultures and places. Unity has been and must remain a sgn of
the Church. The articulation of that unity calls us to explore the
other three of the traditionad marks of the Church as a way of
giving that genuine and fathful expresson in our time.

Third and finaly, the redities of violence in dl its forms,
and the frequent implication of religion within the emergence and
sustaining of violence, calls us to plumb more deeply the resources
of peace-making and reconciliation within our faith. Looking at
the killing fields of our world, created by neglect or by design,
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the immengity of suffering, and the open wounds that cannot be
brought to healing prompt us to seek the transcendence promised
us in the vision of reconciliation where God reconciles dl the world
in Christ, making peace through the blood of his cross (Col. 1:20).
That we believe that true peace will come through the blood of
the cross dready says something about how eventudly a vison
of violence and reconciliation is present at the heart of the Christian
mystery. The situation in which we now live at the beginning of
the twenty-first century urges us to plumb the meaning of the
Paschd Mystery in a way in which we have not had to before.

The challenges which face us and face you as an Order of
Friar Preachers will cal upon the very best of your traditions. It
will require first of dl the discipline of contemplative prayer, of
union with the God who has walked among us, and has known
our sufferings. It has become more and more clear to me that,
in dedling with the unspeakable horrors of what we as human
beings have done to one another, we can only sustain our strength
in the redlization that it is God who works reconciliation in the
world, not us. The outcome of dl of this, what a genuiney new
creation will look like, can only be seen from God's perspective.
Without union with God in contemplative prayer, we cannot hope
to sustain the struggle before us. We will burn out, the forces of
evil will insnuate themselves into our lives. We are ambassadors
of God's reconciliation, as the Apostle Paul puts it (cf. 2 Cor 5:20),
we are not its authors.

The issues which face us need not only a life of contemplative
prayer, but the profound study which aso so marks the Dominican
tradition. The issues | have tried to articulate here - about globa
and loca discourses, about engaging the pluradism of our world,
about seeking healing and reconciliation - we but barely under-
stand. They are not new issues, but they adso have taken on forms
new, strange, and urgent for us. We need the best of minds to
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explore them, especidly bringing to bear upon them the resources
of our fath and our tradition. The concern for study which has
aways been so much at the heart of what you do, and which has
been so inspiring to me, must be engaged here.

Your emphasis on community, too, plays arole in al of this.
Firg of dl in mirroring the kind of communion to which we are
caled, a communion which can encompass and vaue our differ-
ences, yet make them a source of challenge and enrichment rather
than one of divison and diminishment. A fragmented, postmodern
world needs visions of community, as does a world which suffers
disruption and didocation. Without romanticizing its possibilities,
community must find today its deepest roots theologicaly, in a
Trinitarian God where difference and unity find their deepest
communion.

It is in this combine of prayer, study, and community which
a genuine preaching of the Gospel can take shape. It can then be
a preaching which can be heard within the tonaities of cultures
Stuated at the crossroads of the loca and the global, but aso a
preaching which takes its hearers to a new place. Where that new
place is, and how God is leading us there, can only emerge in
our prayer, in our study, and in our life together. May the Lord
truly be with you on your journey as an Order of Preachers.
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Interview with the new Mager of the
Order, theVery Reverend Carlos Alfonso
Azpiroz Costa, OP

CLAUDE VEZINA, OP

Q. Brother Carlos, can you tell us a bit about your upbringing
in Argentina, and about what lead you to the Order of
Preachers?

A. Wdl, | was born in Buenos Aires, Argentina, October 30
of 1956.1 will turn forty-five this coming October. | am the eighth
of a family of fourteen - thirteen boys and one girl. One of my
brothers died in 1988, he was young, so now we are thirteen. |
could say my father was an agronomic, or agricultura engineer,
my grandfather and grandmother on my father's side were from
Navarre, Spain. This is why my family name is Azpiroz - it is
Basgue.

My mother, also, played a key role in my life: she gave me
my basic faith values. Raising fourteen children, she did everything
with great finesse and wisdom. | would add that with grace and
utmost discretion, she was a modd of chrigtian life. 1 found it
difficult to identify what socia class we belonged to, but we did
not lack of the essential. We recelved a good education, but we
had a very smple style of life. | aways got my older brothers



clothes, and we always shared our toys and things, so in a way
that was a sort of preparation for common life!l My house was
like apriory, so to speak. | have wonderful memories of my family
life. | studied in Colegio Champagnat, under the direction of the
Marist Brothers.

Q. Was there a family ranch in Argentina?

A. My father worked as administrator of the properties of
the family in Buenos Aires City, and was also very dedicated in
adminigtrating a ranch. This is 4ill today for my brothers and
nephews a place where they get together. When | get the
opportunities for holidays | go with them there. It was aso a place
to grow up and work. My father wouldn't have us resting dl the
time during holidays, however, he would give us work to do. We
were there to work and learn things, not just look at the sky.

We also played soccer and sports of al kinds when we were
young. We loved horses. When you have a big family, you aso
have a lot of friends. Smal families sometimes close their doors
on the others, but my house was very big, and so we had friends
over and aso, being a friar, Dominican brothers would come over,
eating, sharing, playing soccer, discussing - living! We had great
time.

Q. How about your education?

A. | was a sudent in civil law a the Pontificad Catholic
University in Buenos Aires, Santa Maria de Buenos Aires, and
some of my professors in theology were Dominicans. This was
back in 1978, a very exciting year and aso a very panful time,
because Argentina's political and socid dtuation was uncertain. |
was not very conscious of the politica gSituation. | was twenty-
two years old, but | was pretty certain | would become a priest.
That year was very speciad. | had had a girlfriend, but we had
ended our relationship. We didn't end it because | wanted to be
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a priest. There are often unconscious things a work in our hearts.
When | was finished with secondary school, | was sure | wanted
to be a priest, but | began to study civil law because the sudy
and practice of law was very much part of my background and
| aso liked it. | enjoyed it very much.

| had two teachers, Dominican teachers, who taught mora
theology, and | was very interested. | was a man with many
questions in the classroom, every day. | liked to talk a lot. They
invited me to the priory and | felt honored! So in 1979 | went
to spend a few days a the novitiate, just for a little experience
of Dominican life. | didn't have much time since | was in my
last year of studies. | was president of the Center of Students of
the faculty, which had democratic elections. We were adso a this
time under a military government, but the Catholic University was
alowed to have this student center. So, we represented a group
during an election, we won, and we worked one year doing socia
work - including teaching academic subjects, giving conferences,
teaching sports, preparing students for confirmation, and other
things. It was important for us because we where amongst the few
who where concerned by socid issues and worked with the poor.

But | went to the novitiate and when | finished my days of
retreat, | felt certain that this was the place for me. | was then
twenty-three. | remember celebrating my twenty-fourth birthday in
the middle of my novitiate. These days that is considered too
young! But in 1980 it was more normd to follow a vocation at
an age like that. There were twelve of us in novitiate, and 39X
brothers and priests remain from my class. But anyway, in my
case, | truly believe | heard the voice of Jesus calling me to the
Order. | tried to finish the course work for my degree, but | faled
my very last find exam, just a week before | was due to enter
the Order. So | went to the novitiate and completed my exam after
taking first vows. So | am a lawyer in the sense of having fulfilled
al the academic requirements.
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Q. Are there any particular Dominican figures or mentors,
either insde or outside your province, who truly inspired you?

A. At the beginning, of course, | must say there were two
brothers who inspired me. One of them, a student brother who
was in gmple vows and an assstant a the Char of Mord
Theology, has since left the Order. He is a very good man. He
dill works in schools on educationa issues with the dominican
brothers. The other brother, Father Miguel Cardozo, was at that
moment master of students at Santo Domingo de Buenos Aires,
and he is till a member of that community. Then, of course, there
was my master of novices, Fray Vicente Argumedo.

| admire my brothers, | truly love the brothers. Fray Domingo
Baso - | prefer to say "Fray" rather than "Father" - Fray Jose
Maria Ross, to name just a few. But it is unfar to single out
only a fev when | have such deep affection for so many many
of the brothers | know in Argentina and elsewhere in the Order.

Then | was very surprised at Santa Sabina, of course, to find
how truly warm and affable both Timothy and Damian Byrne were.
It's edifying when the Master of the Order is down-to-earth.
Damian | remember as a very impressive man, a smple man, who
truly lived poverty, who had a sense of the misson of the Order,
and he could do a lot of things. As | said, | truly admire my
Dominican brothers.

Q. Among the various ministries that you have been engaged
in, which are those that you knew were touching upon the very
misson of the Order, and why?

A. | remember years ago, we tried in a provinciad assembly
to plan a project for the province, and it was very important to
arive a a degp and commonly held understanding of the
intellectud life of the Order, and a the same time, of the misson
of the Order to the poor - a misson in the traditiona sense, a
misson to the poor - initid evangelization.
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Teaching for me is my favorite work. Teaching a variety of
people. | taught many years in the Catholic University: | taught
theology to many different students, those studying civil law,
economics, engineering and a lot of different careers. | taught them
al theology. So the challenge of teaching theology to people who
perhaps do not know anything about Jesus Christ is very important.
But a misson with lay people and sisters together to people who
have never heard a preacher is aso very important, especidly in
poor areas. In Argentina we have a lot of places where there is
alot of pain. And working in these places opened my mind because
| didn't really know the redlity of my country and the Church until
| was a Dominican. It's strange: sometimes people think we know
nothing about the world because we are religious, we live in
cloisters, and so on. But it was precisely being a Dominican, that
opened my eyes, opened my ears, opened my moaiith, to understand
the redlity - the real redlity - of the world' This is strange, no?
People say "you live in priories, you're outsde the world,” "you're
not in a secular ingtitute - how could you know?' But | know,
| understood, the real problems of the world being a Dominican,
and that's what we show to the people, whether in a university
faculty or in a misson among the poor.

Q. Can you think of a funny stuation that you ever found
yoursdf in as a religious?

A. In my life as a religious? Oh, yes! | remember one of
the most beautiful experiences was to be coordinator of our
provincial assembly during two years. Our province, the Argentinean
province, has a beautiful custom: once a year, for three days, dl
the solemnly vowed brothers gather together to reflect on different
issues. Of course, it was a time of joy, to have fun, to sing, ad
| remember a lot of very joyful moments. | used to try to make
my brothers laugh, encourage them to play and have fun and sing.
This is the firgt thing that comes to mind.
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But one event stands out for me. It has to do with when
Timothy Redcliffe arrived at the curia. You know that corridor at
the curia? Wel, in that corridor is a beautiful galery having dl
the portraits of the Magters of the Order. Timothy's portrait had
just been put on the wdl a few weeks ago... and it is beautiful.
But | wanted to play a little joke on him. | fet confident doing
this since | knew him already, since as provincia of England and
a member of the Directorium of the Angelicum, he used to come
to Santa Sabina. Since | was the bursar of the convent, | obvioudy
got to meet him. And | knew he had a sense of humor. | am
Argentinean and he is English, but we understood one another.
Anyway, when he came to Santa Sabina as newly-elected Master
of the Order, on September 5, 1992,1 had atiny copy of the officid
photo of Timothy from the Mexico City Chapter, and | had it set
in atiny frame. | then hung it on the wal of the corridor just
dter the full-szed portrait of Damian Byrne. | only asked
permisson of the prior, and he thought Timothy would not be

angry.

| took his bags, and started leading him to his new quarters.
As we passed through the corridor | pointed out to him the portraits
of the Masters. At this point the superior of the sisters community
waked in - the ssters who take care of the brethren there at Santa
Sabina. As we waked down the corridor, Timothy eyed dl the
portraits dowly, dl these enormous, grand portraits, and then
findly he arrived a Damian Byrne's, and then looked ahead at
this tiny little photo of himsdf on the wall right after Damian -
and he stopped and just stared at it. | was worried at this point
that he wasn't taking the joke well. | said to mysdf, "Oh, mamma
mia, please!” He turned to the sister, and said in very bad Italian
but in very good humor, "don't worry, I'll get bigger with the help
of your pasta in the next nine years!" | ill have that tiny photo
to this day and will put in my persond office just to have the
gmile of Timothy every day in front of me
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Q. If you had to address young men or young women trying
to make sense of their livestoday, or thinking about consecrated
life, what would you tell them?

A. For me, consecrated life means having your fegt on the
ground but no celing above your head. Some people think
consecrated life is confining. No!' No celling means that there are
no limits above, but one must of course be well grounded, grounded
in reality. And | think for this you have to have a gift from God.
The temptation today is aienation from the world - because some
people don't like the world as it is. But with great horizons, without
any celling over your head, without confining walls, but waking
ahead with Dominic and | think that many youth should know
the great chalenge to preach as a Dominican. | am not talking
about the friars and sisters only, but also about laity. They should
have great confidence. This is my persona idea

Q. Given your knowledge of law and your experience in
working as a canon lawyer, how would you describe the genius
and the spirit of the Dominican congtitutions?

A. | don't want to exaggerate, but | adways sy that the
congtitutions of the Dominican Order - the most important bequest
to the Order by Saint Dominic himsdf - is a spiritual book. But
it is not a mystical work. Some holy people have left the Church
diaries and journals, like Blessed Pope John XXIII. Some, like
Saint Ignatius, left us spiritual exercises. But Saint Dominic gave
us our congtitutions. The congtitutions give confidence to the
brethren to trust in the others, because the other men spesk a word
of light and a word of grace for me. The congtitutions are a
cathedral of congtitutional law. And they make us more confident
among each other. We don't wait for a word from the abbot, for
example - I'm not againgt abbots, of course - but our priors are
not abbots; our provincials are not abbots. So, they provide for
red discusson and listen to the words of others, and that is a
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red gift of God. And they dlow us to lead a merciful life toward
others. This is, for me, the constitutions.

Q. In light of the new challenges facing our world today, what
are some of the issues you would prioritize? Are there any
gpecific orientations you would like to impart to us Domini-
cans?

A. Wdl, we'll have to see what the Chapter says. The Acts
of the Chapter themselves should be our guidelines for the next
three years. We are not beset by fears. | don't have any persond
agenda, because I'm here to hear the brothers and to see how the
Acts come out. Of course, the first week, prior to the election,
aso was a gpecid week just to share together aspects of
contemplation and preaching in a globalized world. But, as | told
my brothers when they asked me what | thought were two of the
most important topics in the Church and the Order today, | told
them, firs, interreligious dialogue between the mgor religions, and
second - and this could be the background for a lot of discussion
for the next millennium - human rights. Because a lot of people
do not believe in God, and we must preach through some common
background. It is impossible to have diaogue without a common
background, as Saint Thomas said.

Q. Which isthe most dgnificant Word of the Gospel that speaks
to you?

A. For me, my favorite passage of the Gospel is when Jesus
encounters Peter by the seaside and asks him three times "do you
love me?' This was dfter the passon and the three denials. Peter
says, "you know dl things, you know that | love you." This is
my favorite, because it takes both, the knowledge of God, since
it has Peter saying, "God, you know me, you know that | love
you" - love and an intelectual view of God. At the same time
it is different from Peter's earlier confession at the miraculous catch
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of fish, "Lord, depart from me, for I am a snful man" - | am
a snner. Earlier on he was too concerned about himsdf. This
second confession he focuses more on Christ: "You know dl
things."

Q. We often hear the Dominicans should be at the forefront
of the apostolic field, at the frontiers of evangelization. What
are some of the new apostolic fieds in which we should be
engaging?

A. | think there are alot of frontiers that we need to consder.
| remember with a specia gratitude the Chapter of Avila's Chapter
and its frontiers. | think it was a beautiful description linking that
Chapter with the priorities enumerated in Quezon City in 1977.
It tried to elaborate the priorities of Quezon City in a fresh
approach. And | think they express for me in a wide sense the
mission of the Order. But, again, | shal wait for the Acts.

Q. Any word of hope you would like to share with the
Dominican family?

A. Wdl, | didn't atend the meeting in Manila, since not
everyone could go and | was working in Santa Sabina. The theme
was "new voices for the third millennium." This meeting gave us
a sense of celebration, to celebrate our common vocation. The
Dominican family is like a symphonic orchestra. In a symphonic
orchestra, of course, there are dl sorts of types. You have
everything from bass drummers to flute-players. Some might not
like the flute or the drum, but when dl the musicians play together,
the symphonic orchestra sounds good. And the different parts need
each other. Truth is a symphony, truth is our music. And if | could
impress on the mind of dl the capitulars one recollection of
Timothy, it is that he invited us time and again to sing a new
song. And through the music of truth we are a symphonic orchestra
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Homily to the General Chapter
TIMOTHY RADCLIFFE OP

‘The Spirit of the Lord is upon me'

The Elective General Chapter of Providence
10th July 2001

‘The Spirit of the Lord is upon me, because he has anointed
me to preach good news to the poor. He has sent me to proclaim
release to the captives and recovering of sight to the blind, to set
at liberty those who are oppressed, to proclaim the acceptable year
of the Lord.

We have come to Providence from every part of the world.
We represent the brethren who are present in 102 countries. And
S0, together with our guests from the Dominican Family, we have
some idea of who are the poor who wait for the good news. Each
of us has witnessed some form of poverty: the poverty of the barrios
of Latin America, or of the bums on the sreets in Europe. We
know the poverty of those whose lives are without hope or
meaning, the poverty of those caught in war, the intellectual poverty
of O many in the West.



We have aso seen the prisons that human beings build for
each other, prisons of prgudice and ideology, prisons of impotence,
prisons of fear, State penitentiaries here in the States where
hundreds await the death penaty. We know the million forms of
oppression that weigh upon humanity. Will the Spirit of the Lord
be upon us to preach the good news? Will we find a word of grace
for the poor? Will we come away from Providence ready to open
the eyes of the blind and set people free?

When Jesus has read the text, he sts down. The eyes of Al
are fixed on him, and he says, Today this scripture has been
fulfilled in your hearing'. Today is the day of savation, if they
open their ears to hear. This is the day of grace, if they will but
listen.

If this Chapter of Providence is for us a moment of grace,
then we shdl go from here renewed as preachers, with something
to sy to the poor and oppressed. We are not just here to make
documents, to vote amendments, and to change the Constitutions.
We are gathered here s0 that words of grace may be spoken and
heard. Then we will be able to say, Today this Scripture is fulfilled
in our hearing'. A Genera Chapter should be a time of grace.

This dmost happened a Nazareth. It started well; they praised
the words of grace that Jesus spoke. They marvelled a him. But
then it all turned sour. They denounced him as just the son of
Joseph, their neighbour. They knew him too well to hear what he
had to say. They tried to kill him for his presumption.

That will be the first chalenge that we have to face. For a
General Chapter is, in a way, the home of the Order. Providence
is, for these few weeks, our Nazareth. We may be tempted to think
that we know each other too well to recelve that word of grace.
You may be thinking even now, 'Here is Timothy going on again.
It's the same old guff. At least in four days time, we will rid
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of him at last!" And you are right in this case: It is the same
old guff!

But will we be like the inhabitants of Nazareth, and let
familiarity breed contempt, and close our ears to each other? When
a brother from Latin America stands up to speak, will hdf the
capitulars turn off their headsets and say, 'There is no need to
listen. It will be the same old liberation theology, the option for
the poor. | have heard it al before’. And if a more conservative
brother speaks, will the other haf of the chapter turn off their
headsets and say, 'l know that he will say before he opens his
mouth'. When Jesus begins to preach, they are astonished at his
words of grace. | pray that we may be surprised by each other.
We must let go our preconceptions and be astonished. Then the
Scriptures will be fulfilled in our hearing, and the Chapter will
be a moment of grace. Then we will have something to say to
the poor and oppressed when we go home.

Each of us comes to this Chapter both rich and poor. We
are rich because we each have something to say. When the
moderator hands a brother the microphone, then the eyes of the
Chapter will be upon him, to listen. It is true that there are aways
some brethren who are convinced that the Spirit comes upon them
with great frequency, as they hold up their hands to speak again
and again and again.

But each of us is aso poor. Each of us lives in a world that
too smal for God. Each of us inhabits a prison. And our own
brothers and sisters have the key to open the door and let us out.
Each of us in some way blind, myopic. And for each of us, there
is someone here who has the salve to hea our eyes and give us
sight.

| remember eating supper with two brethren at a congress
on the mission of the Order in Europe, many years ago. One brother
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from Eastern Europe had been imprisoned by the communists. The
other, from the West, had been imprisoned for being a communist.
Their political views were utterly opposed. But they opened each
other's eyes. They lead each other into a larger space, the wide-
open pastures of the gospdl.

| visted a community in Latin America in which brethren
and sdters lived together. And the brethren said to me, 'We never
knew what it meant to have confidence in God until the sgter
taught us. They do not worry where the money will come from.'
And the ssters told me, The brethren taught us how to open our
minds to the Word of God as never before'.

For this mutua liberation to happen, then we need imagination
and humility. We need the imagination not only to hear what the
capitulars say, but aso to guess why they say it. Iris Murdoch,
the English philosopher, wrote that when you disagree with anyone,
then ask of what they are afrad. What threat do they perceive
to their profoundest convictions? Why do they speak so passion-
ately about this? How can one understand that fear?

Above al, this Chapter will be an event of grace if we have
the humility to listen. The last written words of Luther were 'We
are beggars. That is the truth'. Veritas is our motto, so then let
us recognize that we come to this Chapter as beggars, as those
who hunger to know more of God. For as &t. Augustine said: 'God
is dways more'.

"Today this Scripture is fulfilled in your hearing'. If we are
atentive to the Word of God and to each other, then this Chapter
will be a time of grace, a time of gifts. Then we will go back
home with something to say to dl those who suffer from multiple
forms of poverty and oppression. We will be able to open the eyes
of the blind and free the prisoners, because we have opened each
other's eyes and set each other free here. Then we shdl indeed
preach an acceptable year of the Lord.
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Homily for Sunday, August 5th

PETER LOBO, OP

The Chrigtian Dominican Challenge

"Challenges in English;" "Challenges in French." "Clarifi-
cations;" "Amendments,” "Please vote;" "Voting is closed." These
must be familiar terms by now, perhaps too familiar. Some of us
may be looking forward to the end of the Chapter so that we do
not have to hear these words again: "challenges,” "clarifications,”
"amendments.”

But this morning, a different challenge is put before us in
Paul's letter to the Colossians. This is a chalenge that is Christian
and Pauline, and it admits of no amendments. Paul was faced with
a Chrigstian community at Colossae that was not his showpiece,
not his pride and joy, because it was caught up in Gnostic
gpeculations and other problems. And so, he puts before them, and
us, a very clear challenge that answers the basic question: "Where
ought the dghts of a Christian be fixed if he or she belongs to
Christ and has been raised up with Christ in baptisn? He gives
a smple and draightforward answer, a direct challenge:



Seek the things that are above where Christ is.
Think of what is above, not of what is on earth.
Put to death the parts of you that are earthly.

This is a corollary that follows from the fact that we have
died with Christ and have been raised with Christ. Certainly, where
your treasure is there will your heart be aso. And, if you redly
believe something, if you are convinced about it, you will live
by your convictions; you will be committed to your convictions.
In a word, Paul is putting before us the challenge of holiness. our
lives must be hidden with Christ in God; not steeped in what is
earthly - immorality, passion, evil desire, etc. We need redlism
in responding to the chalenge of being one with Christ; our fest
on the ground spirituality, but smultaneoudy with our head held
high.

But what does this mean in actua practice? How are we to
live in Christ and for Christ so that we can seek the things above
and have our lives hidden with Christ in God? How are we to
travel our pilgrim journey to holiness? How can we aso become
guides and helps to others dong this pilgrim way? Jesus is our
guide and our lighthouse. He shows us the way: "I am the way."
"He who follows me will have the light of life" "Follow me."
"Listen to my voice."

One clue that will help us answer our quest is what Jesus
gives us in today's Gospel:

Guard against all greed.

One's life does not consist in possessions.

Do not store up earthly treasure but be rich in what matters
to God.

This is indeed the true New Testament spirituality of poverty,
detachment and mendicancy. Without it, our sights will be st on
the things of earth, not on what is above, and we will not have
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put to death earthly desires for possessions. Dispossess onesdf,
be detached.

To do these things are not dl that easy. But Vincent McNabb
gives us two wise principles of life which will help us to do this:
"Cut down your wants and cut down your needs." "Do as much
as you can with as little as you can." Then you will be able to
store up treasure in heaven and will share your goods with the

poor.

We need material and financid resources, but let us not be
like the foolish rich man of today's Gospel. His riches were
snatched away from him in a flash. Our poverty provides us with
time and space for God, and it gives us an apostolic mobility that
makes us available for the Gospel, something riches will only rob
from us.

The spiritua wisdom of Jesus goes far beyond the practical
wisdom of the Book of Ecclesiastes where the preacher warns us
that possessions are vanity and great misfortune and that, whether
we like it or not, we will have to leave our material riches behind
for someone else. We cannot take anything (wealth, material
possessions) dong with us in the last anaysis. Unnecessary
possessions bring anxiety, and even sorrow and grief at their loss.
Poverty and detachment bring freedom and availability. "Blessed
are the poor in gpirit for theirs is the kingdom of heaven."

Dominic saw this early on in his ministry when he and Bishop
Diego were in the South of France. He learned from the Apostles
and from the Cathar heretics to cherish the freedom for God and
for the Gospd that came from poverty and detachment. He gave
us mendicancy as the secret weapon that gives authenticity to and
assures the success of our preaching mission. We need to retrieve
that secret weapon.
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Let me share an Indian story with you:

There was a Guru who had a smal hermitage on the banks
of ariver. One of his very fervent disciples who joined him and
underwent a long apprenticeship findly became very proficient in
the life of the spirit. He became a holy, diligent, poor, ascetic,
enthusiastic disciple. One day the Guru came to him and told him
that he had to go on a long pilgrimage and that he would like
him to look after his hermitage during his absence. The disciple
gladly agreed. In the beginning, people flocked to the disciple
because he was very much like his Guru, poor and holy, and was
able to give them great spiritua advice. However, one day after
the disciple had bathed in the river, he hung up his loincloth to
dry on the roof of the hermitage. That night, a mouse nibbled at
his loincloth and tore it. The disciple had to get another one and
the same thing happened again. To get rid of the mouse, he decided
to get a cat. But to feed the cat, he needed milk and so he decided
to buy a cow. To keep the cow fed, he needed grass, and 0 he
bought a field. To till the field he needed help and so he married
a wife. The wife gave him children and to look after his children
he needed servants and a bigger house. Findly, he ended up with
amansion like the ones you see in Newport, so that he could house
his family and his servants. Many years later, the Master returned.
He was dumbfounded by what he saw. He could not believe his
eyes. When he finally met the disciple, who now looked very
different, he asked him, "Wha is dl this about? Wha has
happened?' The disciple replied, "Magter, this is what you have
done to me by putting me in charge of the hermitage.”

| wonder if Dominic would recognize us as his disciples were
he to come back to vist us today. Would Dominic, our Magter,
have the same experience as the Guru? So, let us retrieve Dominic's
goirit and his poverty and mendicancy, and then we will be able
to follow Jesus more closdy and live the chalenge to holiness.
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"Chrigtian and Dominican chalenge." "No amendments.”
"Let us vote." "Voting is closed." "126 affirmative, O negative,
0 abstentions.”
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Homily on Evangedlization and Misson

of Dominican Order*
ANTONIO-MARIA ROSALES, OFM

May the Lord Give You Peace,

On this feast of St Dominic, founder of the Order of Preachers,
| would like to share with you some reflections on how we can
live our commitment to Jesus today. Being called to proclaim Christ
to al, we will reflect on this important activity of our Church.

Throughout most of his pontificate and particularly in the last
decade or so, our present pope John Paul 1l has put considerable
emphass on EVANGELIZATION. This is the misson of the
Church, the work entrusted to her by the Lord before he returned
to the Father. It is an activity that has become more and more
complex through the years. It has come to involve not just the
grict and immediate works specifically related to evangdlization,
but now it adso has to involve itsdf in everything that concerns
the person; the socio-economic, political and cultural concerns,
among others.

* Homily delivered on the Feast of St. Dominic, August 8, 2001, Sto. Domingo
Church, Quezon City.



The challenges have become more and more persistent, and
we are asked to reflect deeply and serioudy about this task. Much
has been said and written, but words aone are no longer enough.
The Pope and the rest of our leaders, both in civil society and
in the Church, as well as our own Christian communities ask us
to produce works, actions, deeds. Often we believe that just because
we have written or spoken eloquently on any of these issues, that
we have dready done our part. Quite wrong.

In his recent Apostolic Letter NOVO MILLENNIOINEUNTE
a the close of the Great Jubilee 2000, Pope John Paul Il offers
us some challenges to make our faith relevant for the years ahead.

On our involvement with the poor, the document underlines
that the gospd reminds us that there is a specia presence of Christ
in the poor. Consequently, we are to make a preferential option
for them.

"This option is a testimony to the nature of God's love, to
his providence and mercy; and in some way history is still filled
with the seeds of the Kingdom of God which Jesus himsalf sowed
during his earthly life whenever he responded to those who came
to him with their spiritual and materid needs' (n. 49).

"The scenario of poverty can extend indefinitely, if in addition
to its traditional forms we think of its newer patterns. These latter
often affect financidly affluent sectors and groups Which are
nevertheless threatened by despair at the lack of meaning in their
lives, by drug addiction, by fear of abandonment in old age or
sickness, by marginalization or socid discrimination. In this context
Chrigsians must learn to make their act of faith in Christ by
discerning his voice in the cry for help that rises from this world
of poverty. This means carrying on the tradition of charity which
has expressed itsdlf in so many different ways in the past two
millennia, but which today calls for even greater resourcefulness.
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"Now is the time for a new "creativity" in charity, not only
by ensuring that help is effective but aso by "getting close" to
those who suffer, so that the hand that helps is seen not as a
humiliating handout, but as a sharing between brothers and sisters'
(n. 50)

How can we bring this about? To the one who believes,
nothing is impossible; everything is possible with God. And St
Paul puts it nicely: "I can do dl things in Christ who strengthens
me." Yes, Christ. The Christ of Dominic and Francis. The Christ
of those who believe.

But precisaly this is where the problem lies. Again, the Pope
brought this out in his message to the recently concluded Domini-
can Genera Chapter in Rhode Idand, USA, which eected the 86th
successor of St. Dominic, the Very Reverend Fr. Carlos Alfonso
Azpiroz Costa, from Argentina, who was previously the Procurator
Generd in Rome.

In his message the Pope said, "Ours is an age which denies
the Incarnation in a multitude of ways, and the consequences of
this denid are clear and disturbing,” as he lamented the growing
privatization of belief in God, the "mutua impoverishment” of faith
and reason, sexud degradation and "moral confusion.”

It is because of this denial of the Incarnation that made us
witnesses in our times to the phenomena violations of human
rights, when oppressors refuse to recognize in the oppressed the
image of God and the brother or sister of Jesus Christ. It is when
we fal to see the face of Jesus in others, particularly the poor
and the weak, that we disregard them, if not completely, at least
in part, and deny them their rights.

The rediscovery of the Incarnation is the crucid key to the
construction today of a better world, as it was in the 13th century.
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This cannot be achieved without evangelization. In ECCLESIA
IN ASIA, the Apostolic Exhortation an Jesus Christ the Savior and
his Misson of Love and Service in Asa, the Pope underlines the
importance of inter-religious dialogue between the old Asan
reigions and cultures and Christianity, specificdly the Catholic
Church. This didogue is not just to do avay with mutua prejudices
and biases about each other, but particularly so that we can know
how to present our religion to others, not in an aggressive way,
but till in a determined and convincing manner. As a starting point,
we are to engage in mutua activities especially concerning human
rights, justice and peace, common political concerns, respect for
the environment and others, which can bring us together. Our task
today and aways is. to proclam the Lord Jesus.

There is a basic philosophical principlee NEMO DAT QUOD
NON HABET. One cannot give what he does not have. We cannot
preach Chrigt, give Chrigt, unless we first have him in our hearts,
in our minds, in our lives. This is the big challenge to the
evangdizer today, and, indeed, to al Christians. There is the
temptation to adapt ourselves to the ways and customs of the world,
hoping that in so doing we would be more acceptable. We succeed
in becoming popular, but we sdll short the Gospel, we compromise
the Lord's message and dilute its power.

The Gospel has made it clear there will adways be conflict
between the Lord and the world. The saints, including Dominic
and his friend and contemporary Francis of Assisi, knew this well
and lived with this awareness, so that they were ready to be
prophetic in their stance vis-avis the world.

In the Pope's message to the Dominican Genera Chapter re-
ferred to earlier, it is mentioned that he looks to the Dominicans
"to play a vita part in the Church's misson to overturn the old
untruths and proclaim the message of Christ effectively at the dawn
of the new millennium."
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The Order in the Philippines has generaly succeeded in being
fathful "watchdogs of the Lord,” Domini canes, and it continues
to discover new ways to be relevant. In the first World Congress
of the Dominican Family held at UST last October, the then Master
Generd Fr. Timothy Radcliffe expressed his desire that the
Dominican Family develop common projects that would be
"multicultural and multisectoral,” indeed a precise and specific
response to the Pope's cal for a new creativity. The question is:
how to go about this, how to implement it. May this celebration
of the holy Founder enlighten the whole Dominican Family.

To conclude, | invite you dl to pray with me for the whole
Dominican Order, for the new Master Generd and his Council,
for the communities and friars working in this country not only
in the field of education where it excels, but dso in other areas
of the pastora ministry and apostolate.

May St. Dominic bless al of us present here this evening
to honor him. May he aso bless us, the followers of his friend
Francis of Assis. May Dominic's example chalenge dl of us to
know and love Jesus more, so that we can bring him and his
message to our world and people today. MAY THE LORD GIVE
YOU PEACE.
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"Globalization of Solidarity" *

JOHN PAUL I

On Thursday, 17 May, the Holy Father addressed the members
of the Foundation for "Ethics and Economics' which sponsored
a study on globalization, solidarity and free economic initiative
based on solid ethical and spiritual values. The main point the
Pope made was the need to humanize globalization, keeping the
focus on the human being rather than production. The Holy Father
keeps offering three fundamental principles to guide ethics in the
era of the global village. He always speaks the globalization of
human rights. The human person must be an end and not a means,
a subject, not an object, nor a commodity of trade. The Pope next
stresses solidarity, the preferential option for the poor. The
principle of solidarity affirms that the more individuals are
defenseless within a given society, the more they require the care
and concern of others, and in particular, the intervention of
government authority. The Holy Father then speaks of the global-
ization of solidarity. The integration that impels globalization can

* Address of the Holy Father to the Members of The Foundation for "Ethics
and Economics', Thursday, 17 May 2001. The Holy Father asks for focus on human
being in society.



be useful for the progress of the dignity of the human person cannot
do without the quest for social, legal and cultural safeguardswhich
are vitally necessary if individuals and intermediary groups are
tokeeptheir central roles. Amindlessglobalization risksdestroying
these carefully built groups by forcing the adoption of new styles
of working, living and organizing communities. The Holy Father
always speaks of the moral absolutes that are the rights of the
person.

Distinguished Ladies and Gentlemen,

1. | am pleased to extend my cordid greeting to each one
of you. Our meeting takes place on account of the initiative you
have sponsored that aims a a more detailled study of how to set
up an articulated reflection on globalization, solidarity and free
economic initiative, on the basis of solid ethica and spiritua
values.

| thank Dr. Tullio Chiminazzo for his kind words conveying
your common sentiments.

| examined with pleasure the programme of the new Ethics
and Economy Foundation, and | encourage you to continue your
work to integrate into the world of economics the viewpoint and
directions of the Magisterium as expressed in the Church's socid
teaching.

Your ingtitution gathers people from various parts of the
world. With your different culturd sengtivities, you share the
common determination to combine freedom, development and
equity according to the Gospel principles of solidarity. That is more
needed now than before in a period that has been deeply affected
by socia changes.

2. In fact, modern economic processes tend to be increasingly
involved in the system that most observers describe as "global-
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ization". There is no doubt that this phenomenon has great
possibilities for growth and the production of wedth. But many
aso admit that it does not in itself guarantee a far distribution
of goods among the citizens of different countries. What happens
is that the wedlth produced is often concentrated in the hands of
a smdl group of persons, that brings about a further weakening
of the sovereignty of national states. Weakened nation-states that
are synonymous with the less developed countries, are further
undermined by their loss of access to a world system, which is
now governed by a few centres run by a smal number privately
owned businesses. The free market is, of course, a distinctive
feature of our time. However, there are indispensable human needs
which cannot be Ieft to the mercy of the free market a the risk
of their being brushed aside.

The Church's socid doctrine holds that economic growth must
be integrated with other values, so as to become a quditative
growth. As a result it must be just, stable, respectful of cultura
and socid individuality, as well as ecologicaly suitable. It cannot
be separated from an investment in people, and in the creative
and innovative capacity of the individual, who is the basic resource

of any society.

3. If the term "global" is to be understood logicaly, it mus
include everyone. Thus it forces the nations to eiminate poverty
pockets that result from groups that are socialy, economicaly and
politicaly marginalized. This is aso true of the frequently em-
phasized need to ensure "quality”. The concept must not merdy
concern the product but, in the first place, those who produce it.
| refer to the need for "total quality”, that is, the overall condition
of human beings in the process of production.

Only if people are the leading actors and not the daves of
the processes of production, can a busness become a red
community of individuals. This is a red challenge to the new
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technologies that have aready eased a great part of human tail,
and to the direct and especially the indirect employer, that is to
say, dl the forces that set the direction of finance and the economy.

Linked to this is both the human person's ability to dominate
his work and the discovery of an effective solution to the problem
of unemployment, that universal scourge that could be overcome
if those channelling capitd were never to lose sght of man as
their fina goal.

4. A closer scrutiny makes globalization agppear as a basicdly
ambivaent phenomenon, which could be considered as both a kind
of potentia good for humanity and yet dso a possble socid
disaster of staggering proportions. To give positive bearings to
developing globalization, a degp commitment to building a "glo-
balization of solidarity” is needed by means of a new culture, new
norms and new ingtitutions at national and internationa levels. In
particular, it will be necessary to intendgfy the collaboration
between politics and the economy, to launch specific projects to
safeguard those who might become the victims of globdization
processes throughout the world. | am thinking for example, of ways
to lighten the heavy burden of the foreign debt of the less developed
countries and of legidation to protect children from the exploitation
that results from child labour.

Dear brothers and sisters, | express my appreciation of the
contribution you would like to offer to solve such mgor problems.
| sincerely hope that your contribution will aways be enlightened
by the Church's traditional teaching, so that economic freedom may
never be separated from the duty of the just distribution of riches.
| assure you of my prayers and willingly impart my Blessing to
you all.
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Pope asks G-8 to Hear the Cry

of the Poor Nations
JOHN PAUL 11

On Sunday, 8 July, the Holy Fathers introduced the prayer
oftheAngelus with the faithful in . Peter's Square, speaking about
the meeting of Catholic organizations, popularly called the "Papa
boys" in Genoa over the weekend. They were mapping out policy
to Christianize the world being brought about by globalization.
The Holy Father said of the young people, "they wanted to fulfill
the task | entrusted to young people at Tor Vergata: "You will not
be resigned’, | said, 'to a world where other human beings die
of hunger, remain illiterate and have no work. You will defend life
at every moment of its development; you will strive with all your
strength to make this earth ever more liveable for all people™.
Lastly, the Holy Father announced his departure the next day,
Monday 9 July, for a ten day vacation in the Aosta valley.

1. Today my thoughts are with those taking part in the
national meeting of Catholic associations which is taking place in
Genoa, to prepare for the impending meeting of government
leaders. In this way they wanted to fulfill the task | entrusted to
young people a Tor Vergata: "You will not be resigned”, | said,
"to a world where other human beings die of hunger, reman



illiterate and have no work. You will defend life a every moment
of its development; you will strive with dl your strength to make
this earth ever more liveable for al people".

| join the Bishops of Liguria [the area around Genoa] who,
in arecent letter addressed to the faithful, express the urgent need
to reawaken a sense of the urgent need for a new "moraity” in
everyone, "beginning with those responsible for public adminis-
tration". The need becomes more urgent when one consders the
serious, and even tragic, problems in the economic/financia, hedlth,
socid, cultural, environmental and political orders.

In fact, faith cannot leave Christians indifferent to such issues
of world importance. It incites them to challenge those responsible
for politics and economics with a purposeful spirit, asking that the
present process of globdization be firmly governed by the motive
of the common good of citizens across the world, based on the
indispensable requirements of justice and solidarity.

2. For this reason, the richest and technologicaly most
advanced peoples, aware that God the Creator and Father wants
to make humanity one family, must hear the cry of so many poor
people of the world - they are smply asking for what is ther
sacrosanct right.

| would like to assure the leaders of government throughout
the world and, in particular, those who will be meeting in Genoa,
that the Church, along with people of good will, will do her utmost
to ensure that the real winner in the process is going to be mankind.
In fact, the common destination of earthly goods is a cornerstone
of the Church's socia teaching.

First of dl, | ask Christians to pray particularly for govern-
ment leaders. | urge leaders to work together to build a world
attuned to the demands of justice and solidarity. Christians need
a strong mora and spiritual education, an in-depth knowledge of
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the Church's socid doctrine and great love for Jesus Chrigt,
redeemer of every human being and of the whole human person
to be effective.

3. | am confident that on this occasion too, Italy will show
her typica and exquisite hospitadity to al who arrive in Genoa
for the event, in an amosphere of concord and serenity. Let us
ak the Blessed Virgin Mary to pour into the heart of each one
sentiments of peace and solidarity, so that the coming meeting may
help prepare mature decisions that will foster the good of dl
humanity.
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Liturgical Guiddines on Cremation

EPISCOPAL COMMISSON ON LITURGY AND
MINISTRY FOR LITURGICAL AFFAIRS (MANILA)

Circular No. 2001-51
September 18, 2001

In an Instruction dated May 8, 1963 the Holy Office permitted
cremation as a legitimate mode of disposing the dead body of the
fathful, provided the reason for choosing cremation does not stem
from "a denid of Christian dogmas, the animosity of a secret
society, or hatred of the Catholic religion and the Church." The
instruction recommends, however, that the practice of reverently
burying the fathful departed should be preserved. The 1983 Code
of Canon Law (can. 1176 #3) makes the same provision.

Although inhumation is still largely practiced in the Philip-
pines, cremation has been constantly gaining acceptance, especidly
in urban areas where there are crematoriums. Reasons vary from
practicaly, hygiene, economic conditions of the family, or persona
choice of the departed. In recent years certain practices surrounding
cremation have arisen that are not in accord with the mind of the
Church. For this reason the Episcopa Commission on Liturgy, with



the approva of the Catholic Bishops Conference of the Philip-
pines, lays down the following guidelines.

1. Cremation may take place after or before the funerd Mass.

2. When cremation is held after funerd Mass, the rite of find
commendation and committal concludes the Mass. While cremation
is taking place the family and friends of the deceased are
encouraged to gather in prayer. A liturgy of the Word may be
celebrated or devotional prayers like the holy rosary may be said.
After cremation the ashes are placed in a worthy urn and carried
reverently to the place of burial.

3. When cremation precedes the funerd Mass, the rite of
the find commendation and committal may be performed in the
crematorium chapel before cremation. After cremation the funera
Mass may be celebrated in the presence of the cremated remains.
If funerd Mass is not celebrated, the funerd liturgy is held in the
presence of the remains. The rite of find commendation and
committal concludes the Mass or the funerd liturgy, if the rite
has not taken place before cremation. Adaptations such as "re-
mains' in place of "body" are made in the liturgical formularies.

4. The cremated remains should be buried in grave, mauso-
leum, or columbarium. The practice of scattering the ashes in the
sea or from the air is not in keeping with the Church's norm
regarding the proper disposal of the remains of the dead. Likewise
the urn should not be kept permanently a home or family atar.
If there is to be a ddlay in the proper disposal of the ashes, these
may be kept temporarily in an appropriate place.

5. For the sake of reverence for the remains of the dead, it
is recommended that in churches or chapels a worthy container
be provided in which the urn is placed during the liturgica
celebration.
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6. Columbaria should not be constructed in the man body
of the church but in a separate chapd adjacent to the church or
in a crypt.
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GOD'SWORD FOR TOMORROW

Homilies for January-February 2002
MARIO BALTAZAR, OP

January 1, 2002

Mary, Mother of God
(Readings: Num 6:22-27/Gal 4:4-7/Lk 2:16-21)

Many times it may have happened to you that on stepping
into a church to hear Mass, you come to know it is the feast of
this or that saint because the priest has announced it so. | would
not be surprised, therefore, if many people would not have been
aware that on this first day of the year Catholics dl over the world
celebrate the solemn feast of Mary, Mother of God if it were not
because they have stepped into the church for Mass and the priest
had announced it so. The first day of the year had always been
for them New Year's Day with the traditional noise-making, horn-
tooting, fire-cracking, kettle-banging. This oversight can easly be
excused because the solemn feast of Mary, Mother of God is
relatively recent, some 25 years ago only, compared to her other

* The Homilies come from the book of Rev. Msgr. Mario Baltazar, OP entitled
Treasures. Old and New (Homilies for everyday, 3 vols)



feasts like Immaculate Conception, Presentation, Nativity, Assump-
tion, Vidtation, Annunciation.

Ye the beief, that Mary is the Mother of God, is as old as
Chrigtianity itself and its expresson could be traced back to some
passages in the New Testament like the Gospdl of Luke, the book
of Acts, the letter of Paul to the Galatians. But there was no formd,
separate, exclusive feast celebrating that bdief until the Second
Vdican Council authorized it. What is more sgnificant is that
the Church set the celebration of this recent feast on the very first
day of each year. If the Church can have her way, January 1
will be known and caled not New Year's Day but the Day of
Mary, Mother of God.

Now, we may ask why dl this innovation, a new feast, and
its scheduling this feast on the first day of the year? | am directing
this question to the older Catholics not to the younger ones who
may not have been aware of the changes but have taken them as
a given fact. Was it because Mother Church wanted to put an
embankment, a dike against the rising flood of disrespect to and
violation of motherhood, marriage, conjugd fidelity, children's
rights, sacredness of the human body and other related matters?
Possbly. The fact-sheet and the bill of complaints are true.

But it will be more appropriate to say that we were given
this new fees so0 that we can have a clearer understanding and
appreciation of the person of Mary, her qualities and virtues, her
role and participation in God's plan of savation for mankind. And
al this can be summarized in one statement: Mary is the Mother
of God. What, how, why is Mary the Mother of God? To answer
those questions we need to go back to the eterna counsels of the
Blessed Trinity, then secret and impossible to know, but eventualy
made known to us through revelation in the holy bible and sacred
tradition.
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Accordingly, the Father had decided in his eterna love to send
his Word, his Son to redeem mankind that had gone wayward.
But the Son was to fulfill his task by "recapitulating” (Paul's
expression), that is, by summarizing dl mankind in himsdf. He
needs, therefore, to have a human nature, a human body like us.
Where will he get it? How, and who will give it to him? He
could have created one right then and there when the time came.
But then it would not be "recapitulating” mankind. It would be
extringc, disconnected from mankind. So, an angel was sent from
God to a virgin in the village of Nazareth, whose name is Mary.
Would she want to be the Mother of God's Son? Would she consent
to give him flesh from her flesh, blood from her blood, body from
her body? Having been informed that the power of the Holy Spirit
would overshadow and envelope her to produce the miracle of a
virgin becoming a mother while remaining aways a virgin, Mary
gave this reply, "Behold the handmaid of the Lord, let it be done
to me according to his word."

And so May became, and is, and ever will be the Mother
of God. With her motherhood went the duties and privileges of
parenting and being parented by God, of educating and being
educated by the Lord, of guiding and protecting her Son and being
guided and protected by him, of giving and receiving companion-
ship from him in this life's journey al the way through Calvary,
the Mount of Ascension, to heaven where they are now ill
together, Mother and Son.

And because Jesus, to whom Mary gave his human nature,
"recapitulates’ al mankind in himsdf, thus Mary became the
Mother of dl men and women, especialy the Christians, you and
me. Her universal, spiritual motherhood has transferred to her the
former duties she peformed on earth for her Son, those of
parenting, educating, guiding, protecting, accompanying al of them
on their journey from this earth to heaven.
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Significantly, the feast was set on the first day of the year
January 1, as the "recapitulation” of dl the other 364 days in a
bid to express that the whole year and even our whole life have
been entrusted to the protection and care of the Mother of God
who is aso our Mother.

January 1, 2002

Mary, Mother of God
Alternative homily
(Readings: Num 6:22-27/Ga 4:4-7/Lk 2:16-21)

Today we mark the first day of another year. It used to be
cdled by various names. Octave of Christmas, feast of the
Circumcision, feast of New Year. However, it seemed none of
the foregoing names satisfied the modern Catholics. So, with the
reform of the Church calendar of feasts, it is called today Solemnity
of Mary, Mother of God.

| believe there is no spectacle more grandiose and more
touching than that of a mother and child seen in mutual embrace.
No words will be necessary for either of the two to express the
intengity of love, the ecstasy of happiness, the union of lives, going
on between them as they clutch one another in tight embrace.

This is the spectacle that comes before my eyes as we
celebrate the feast of divine motherhood of Mary. | cannot think
of Mary without thinking aso of Jesus, and | cannot think of Jesus
without thinking aso of Mary, his mother. By acknowledging
Mary's divine motherhood, we admit perforce that God redly
became man, took on the condition of a dave, and for a time led
a life indistinguishable from other daves, under the discipline of
guardians as Paul says in today's second reading (Gal. 4).
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He says further that God submitted to this kind of demotion
S0 that he may promote us to the status of freedmen and song/
inheritors of God in such a way that, at the prompting of the Holy
Spirit, we may address God with the sweet name of "Father, Our
Father." Luke, in today's third reading (Chap. 2), aso notes this
sdf-humiliation of the Son of May by informing us that on the
8th day after birth, the child was circumcised to dgnify his
subordination to the laws and traditions of the Hebrew race.

The Son of God, by condescending to become the son of a
woman, has elevated Mary to the status of divine motherhood. One
feds overwhelmed with the redization that Mary, a mere creature,
could be and actudly is the Mother of God. Here we have the
case of a mother embracing her baby who is God, her God, and
of God embracing his mother who is a mere creature. What a
spectacle! It defies the imagination. What motherhood! It resists
any definition,

God is wonderful in his work. Each motherhood is already
a masterpiece in itsdf. Still God the consummate artist raises the
motherhood of Mary into a super masterpiece never more to be
equaled much less surpassed by any other motherhood now and
forever.

We cannot expect smilar care and exquisiteness from the
hands of man. On the contrary, man (that includes male and
female) seems bent on trivializing, if not denigrating, motherhood
by encouraging liaisons without commitment and contraceptive
practices adong with a&bortions. Man wants to destroy the
masterpieces of God.

Why does Mother Church invite us to look a Mary right at
the beginning of a new year? She wants to present Mary as the
modd for our conduct throughout the year. She dso bdieves that
abundant blessings will come our way from Mary's Son. If the
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pronouncements of blessing by the Old Testament priests are
efficacious, as stated in the first reading (Numbers 6), how much
greater blessings may we not expect from him who is the fruit
of Mary's womb? Holy Mary, Mother of God, pray for us snners
now and a the hour of our death.

January 1, 2002

Mary, Mother of God
Alternative homily
(Readings: Num 6:22-27/Gal 4:4-7/Lk 2:16-21)

There is one custom that is practical around this time of the
year, which | approve, but with certain reservations. It is relatively
recent for | did not know it in my childhood, and therefore is
sophisticated and highbrow. Things were smpler before. B,
because it is a human custom it must be subject to critique and
judicious assessment.

| am not talking about firecrackers, noise barrage, midnight
revelries, party bashing, painting the town red and the like. | am
referring to the custom of distributing calendars on or before New
Year's Day. Cdendars go in various sizes. pocket-calendars, desk-
caendars, wall-calendars, and electronic-calendars. They are given
away by friends, politicians, government offices, department stores,
business companies and the like. They come in with different
pictures depending on who the donors are and their purpose and
intention in giving.

Some cadendars are designed with great taste, and you fed
proud to display them. Others, with poor taste or no taste at al,
S0 you just keep them in the shelf or use them as wrappers. But
mogt are done with sophigtication. If the donor people are car
dedlers, expect a calendar with prominent pictures of automobiles,
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racecars and dtate-of-the-art autos. If they are people connected
with tourism expect a caendar with exquisite picture of places and
buildings in the country or abroad. Other donors may not have
ay explicit intention expect to catch your attention to their
business products, and so they give cdendars with photos of
beautiful women in various poses and diminishing stages of attire.

Whichever kind of pictures, they have been placed on the
caendars with a hidden agenda: they want to make you think on
the New Year and throughout about cars, about places to vist,
or just about women. As the days pass by, you do not even pay
attention to the pictures anymore but to the numbers below.

Mother Church has dso a calendar to give away today, New
Year's Day. But it is a specid and unique one because it has
neither numbers nor printed photos on it. It is meant to be of
sarvice not only during the year but dso for one's lifetime. It
is not accompanied by any image or copy or picture, but the redity
itsdf, of the image, copy, picture you might imagine. On this
fird day of the year, Mother Church invites us to fix the eyes
of our mind on Mary, the Mother of God. | deliberately said "to
fix" because we should never take away our gaze of fath from
her. The Mother of God has her real eyes fixed on us lovingly,
concernedly, and permanently from the time it was said to her:
"Woman, behold your son," and then to us it was said, "Son, behold
your Mother."

In the calendar of our life, let us try to caich our Blessed
Mother's gaze upon us (don't we aways pray, "turn then most
gracious advocate, your eyes of mercy upon us'?) and having
caught her gaze let us not for a moment remove our eyes from
her, s0 that as banished children of Eve to her do we unceasingly
cy, and to her we continuoudy send up our sighs.
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Mary is the Mother of God because she conceived, gave birth,
nurtured, protected, educated, accompanied Jesus who possesses
divine nature and is Son of God. Although most of those functions
are over, Mary continues to be the Mother of God because her
love for him as a mother goes on now and forever. Another mother
cannot substitute for this role of Mary to love her son as a mother.
A mother's love for a son is his mother's love for him and not
another woman's. It smply cannot be done by another. Mary
is aso the Mother of dl men, especidly the Christians, because
we are members of the mystica body of Jesus. As such, Mary,
inaspiritual way, continues to conceive, give birth, nurture, protect,
educate, accompany and, above dl, love each one of us coming
into this world. In respect to us, Mary's motherly function of
nurturing and caring is never over.

This is the reason why on this first day of the year the Church
wants us to celebrate and greet May, Mother of God and dso
our Mother. Caendars are a usgful tool to guide us throughout
the year. But for mysdf, | want a calendar with a picture of
Mary onit. 1f I do not get such, | look for one so as to be reminded
| have a mother whose face | can contemplate, whose life | can
imitate, whose assistance | can rely on, whose love | can dways
experience every time | want to find out what day of the week
and month | am on.

January 6, 2002
Epiphany
(Readings: Is 60:1-6/Eph 3:2-3, 5-6/Mt 2:1-12)

In some countries, children await the feest of Three Kings
more eagerly than Christmas itsdf because they gei more gifts on
that day than on Christmas day. In most countries, however, Three
Kings day is the anti-climax, the curtain cal, the finis to the
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wonderful season of Christmas. The fever of excitement, the pace
of activities, the pitch of expectation gradually settle down and
announce the resumption of normd life and the daily grind of work
and duty.

Of course, dl tak about the barometer of the Christmas
season, the ups and downs, the heat and the cooling, the
intengfication and normalization of feelings and activities, pertains
to the socid, externa and temporary aspects of its celebration. We
need to go deeper into the meaning of Chrissmas and the other
feads related to it. We have to listen to its religious message.

For example, what message does the feast of Three Kings
convey to us? What is its religious meaning? That's about dl
anyway that remains to this feest nowadays. Some of us, of the
older generation, can gill remember when Three Kings was
celebrated on the fixed day of January 6 when we had to go to
Mass just as on any holy day of obligation. But its joy began
even before we went to church, right there at home when on rising
from deep we scampered to the window sl to see what the Three
Kings had inserted into our shoes which we left there expectantly
the night before.

Today, few people would go to church on January 6 unless
it coincided with a Sunday. That is why the liturgy has transferred
the celebration of Three Kings to the Sunday next to New Year's
Day. The beautiful custom of giving gifts to children on Three
Kings has disappeared mercifully for the harried parents especially
during these times of financid difficulties. What is left of it is
its religious message.

Mother Church brings together three readings that can help
us grasp the religious meaning of today's feast. Of these readings,
the firg and the third are related to each other as prediction and
fulfillment. The second reading, meanwhile, gives the theological
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explanation for both. Let us then ak oursaves the following
questions. What was Isaiah's purpose (first reading) in predicting
that Jerusalem, God's city, will experience great joy and satisfaction
in beholding an endless stream of visitors coming from far places
to bring to it their gifts of homage and goodwill? Why did Matthew
(third reading) take care to record in his gospel the particular event
of the vist of Three Wise Men to Bethlehem? Was it not to prove
that what Isaiah predicted about Christ was in substance fulfilled
by this visit?

Above al, what importance has this vist, predicted by Isaah
and fulfilled according to Matthew's gospdl, for our lives anyway?
In his letter to the Ephesians (second reading), St. Paul clinches
for us the answers to dl the above questions. He gives, as | hinted
earlier, the theological explanation to the feast of Three Kings. He
cdls it a divine secret, a hidden plan of God, the knowledge of
which Paul personally considered as a grace coming his way.
Actudly, God's secret (whatever it was) is a grace, a gift for dl
men.

This secret plan of God, now revealed through Paul is that
al men, irrespective of race, origin, status and culture, have equa
chances and opportunities to share in God's blessings, promises,
inheritance and happiness. It is one thing is to be offered equd
opportunities, and another thing is to actualy avall onesdf, to take
advantage of those opportunities. We dready have the former;
let us do the latter.

January 6, 2002

Epiphany

Alternative homily

(Readings Is 60:1-6/Eph 3:2-3, 56/ Mt 21-12)
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The "popular" and the "officid" names given to the feast we
are celebrating today can increase our understanding of the faith
and the role we, as believers, are supposed to play. First, the
"popular” names. They are various and originate from the percep-
tive interpretation of the people, hence the term "popular". Feast
of the Three Kings is one, Feast of the Magi is another, Feast
of the Three Wise Men is a third.

They are dl acceptable titles, and have foundation on the data
supplied by Matthew's story in the third reading. Hence, those
vigtors from the East were at the same time kings, magis and
wise men who, guided by a gar, came to worship the baby born
to be the King of the Jews. The lesson we can draw from these
popular designations of the feast is that dl dignities, ranks,
authorities, wisdom and knowledge must recognize and serve the
one and only true King and Messah - Jesus Christ our Lord.

The popular titles, however attractive and exciting they sound,
have the inconvenience that they may carry us too far in paying
more attention to the persons of the three kings rather to the person
of Jesus, for we ask what thelr names were, whether they rode
on cames or horses, how they were dressed, which was their
country, etc. Hence, an "officid" title of the feast, originating
from the teaching authority of the Church, is needed to create a
balance.

The "officid" title is Epiphany of the Lord. The word is
unexciting and strange to you, but trandated, it smply means
Revdation of the Lord. The assumption is that the Lord or some
aspect of himsdlf is hidden, and it takes a revelation to bring into
evidence and knowledge that which is hidden. The officid title
of today's feast, therefore, focuses our attention upon God. He
is hidden or some aspect of him. Our curiosity is aroused, our
atention is cdled. We like to know this hidden thing about God
Fortunately, there is a revelation, an epiphany that makes evident
the hidden things about God.
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Paul in Eph. 3 (second reading) is particularly helpful. He
admits that there existed from the beginning of history, a hidden
truth, a secret. It was only in Paul's time or thereabouts that this
secret, this hidden truth was to be brought to light. But what
overwhelmed Paul was his redlization that God has chosen him
to reveal and make known this secret. What was this secret?

It was God's plan of savation, initidly promised to the
Hebrews but in which Gentiles would equally participate and share
Briefly, no one, whatever his color or background, is excluded from
God's plan to save. This truth is corroborated in the third reading
by Matthew's story of the magi-kings who were non-Hebrews.

Likewise, Isaiah 60 (first reading) foresaw the epiphany or
revelation of this hidden truth. He composed a splendid piece
of literature intended to be sung joyoudly to celebrate the changed
fortune of Jerusalem. No longer the accursed city, the desolate
mother, Jerusdlem recovers her origind glory because of the
indwelling God, and a multitude of foreigners (i.e. Gentiles)
sreams towards her, adong with her returning children (i.e.
Hebrews), bringing gifts and riches to her.

Thus, biblical literature, our three readings today, afirms the
universaity of salvation by stating that Hebrews and Gentiles (a
scriptural distinction comprising al humanity) will be reconciled
and saved under the one kingship of Jesus. If that distinction
doesn't please you, we have this other one (the poor and the rich)
which while aso comprising dl of humanity today, has a bass
on biblica data

The shepherds of Bethlehem were poor people. The kings
from the East were rich people. Both shepherds and kings
acknowledged and worshipped the Savior Jesus. So, poor or rich,
we are dl included in God's plan of salvation. Our role is to
share this discovered truth with our poor or rich contemporaries,
just as the shepherds and kings had done in ther time.
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The poor will perhaps seek salvation from their poverty
through programs and actions that do not take Jesus into account.
The rich will perhaps fed they don't need salvation through anyone
snce they believe they can take care of themselves. Both attitudes
ae mistaken. Let us proclam that everyone needs sdvation
coming from Jesus. That is what he was sent for into our world;
that is why he was called by the name Jesus which means: "God
saves'; that's the reason why we are celebrating today the Epiphany
of the Lord.

January 6, 2002

Epiphany

Alternative homily

(Readings: Is 60:1-6/Eph 3:2-3, 5-6/Mt 2:1-12)

Beloved brothers and sigters in Christ, the popular and officid
names given to the feast we are celebrating today, can increase
our understanding of the faith and the role we are supposed to
play as Chrigtians.

What are the popular names? They are various and they
originated from the perceptive interpretation of the people. Hence,
the term "popular”. Some of the names are: Feast of the Three
Kings, Feast of the Magi, and Feast of the three Wise Men.

They are dl acceptable titles and leave foundation on the data
supplied by Matthew's story you have listened to in the third
reading. Therefore, those vigtors from the East are at the same
time kings, Magi and Wise Men who, guided by a star, came to
worship the baby born to be the King of the Jews.

The lesson we can draw from these popular designations of
today's feast is that al dignities, ranks, authorities, wisdom and
knowledge, in whatever place and degree we exercise them, should
acknowledge and serve the only true King and Messiah, which
is Jesus Chrigt.
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The popular titles, however attractive and exciting they may
sound, have the inconvenience that they may carry us too far in
paying more attention to the personalities of the Three Kings rather
than to the person of Jesus. We ask what their names were, whether
they rode in camels or horses, how they were dressed, which was
their country and so forth.

Hence, an officid title of the feast, originating from the
teaching authority of the Church, is needed to create a balance.
And the officid title is the Epiphany of the Lord.

The word is unexciting and strange to many of you, but
trandated, it smply means the Reveation of the Lord. The
assumption is that the Lord or some aspect of Himsdlf is hidden
from us and it takes a revelation to bring to evidence that which
is hidden.

So, thanks to its officd title, today's feast focuses our
attention upon God. He is hidden or some aspects of Him. Our
curiogity is aroused. Our attention is caled. Fortunately, there
is arevelation, an epiphany that brings to evidence the hidden thing
about God.

Mother Church facilitates the revelation by bringing to our
consideration the three bible readings of today's feast. Paul, in
Ephesans 3 (the second reading) is particularly instructive.

He admits that there existed a secret, a hidden truth from the
beginning of human history, in fact, from dl eternity, and it was
only in Paul's time or thereabouts that the secret, the hidden truth,
was brought to light. What redly overwhemed Paul was the
redlization that God chose him to reved and make known this
Secret.

What was this secret, this hidden truth? It was God's plan
of savation, initially promised to the Hebrew race, but which Jews
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and Gentiles equally are to participate and share in. In other words,
no one, whatever is her color, race, status and background, is
excluded from God's plan to save dl human beings.

Today's three readings afirm the universality of savation
from God by sating that Jews and Gentiles (an old distinction
that comprises al humanity) will be reconciled and saved under
the one kingship of Jesus. If that distinction does not suffice, we
have another (the poor and the rich) which while comprising al
of humanity, has dso a bass on hbiblical data

The shepherds of Bethlehem were poor people. The kings
from the East were rich people. Both shepherds and kings
acknowledge and worshipped Jesus. So, whether poor or rich, we
al are included in God's plan of savation. Our role is to share
this discovered truth with our poor and rich brethren, just as the
shepherds and the Three Kings had done in their time.

But above al, we must assure ourselves that we, too,
participate and share in God's savation by surrendering, in spirit
and in truth, dl that we are and have, to his Son, the Messiah
and the Christ. That was the very thing that the Three Wise Men
did when they offered their gifts, and adored Jesus after finding
him.

January 6, 2002

Epiphany

Alternative homily

(Readings: Is 60:1-6/Eph 3:2-3, 5-6/Mt 2:1-12)

If you tell your child that we are celebrating today the feast
of Epiphany, he/she might give you a strange look. But if you
tell him that today is feest of the Three Kings or the Magi from
the East, then higher eyes will shine with glee and perhaps aso
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with expectation that you have not forgotten to put some gifts in
their stockings or shoes, a custom that existed a generation or two
ago. You and | are dl familiar with the story of the Three Kings
or Magi, and we love to hear it re-told at this time of the year.

There is no sory of the Magi without the mention of a dar,
if only to say that their professon is precisdly to sudy the stars.
Star-gazing, as well as astrology and astronomy, are not hobbies
or professons of modern times. They are as old as our Magi
in the dsory, and even older. Stars have dways dtracted the
atention and wonder of peoples, young and old, modern and
ancient. When you were al children, were you not taught to learn
and sing the song, "Twinkle, twinkle, little star; how | wonder what
you are"? A dar is not only like a diamond in the sy, as the
song beautifully says, but dso like a window through which, from
this vast but dark world below, we can peep into the bright, happy,
eternd kingdom of God beyond.

Unfortunately, we can't reach a star to look through it into
the enchanted kingdom hidden beyond. Should we then give up?
Would there be another way open to us? Could it be by hitching
our wagon to a dtar, as one favorite expresson goes? But it has
to be a speciad star if one desires to get far. In the inspired book
of Numbers 24:17, it was predicted, "A sar will come out of
Jacob." Then in Revelation, the last book of the Bible, it is written,
"I, Jesus, ... am the Root and the Offspring of David, and (I am)
the bright morning star.” In that Twinkle, Twinkle song you have
asked, "Little star, how | wonder what you are." The books of
Numbers and Revelation have given you the reply; Jesus, the
Messiah, is the dtar that came out of Jacob, the bright morning
gar descended from King David.

We now have the necessary backgrounder to talk more
serioudy and theologically about the feast of the Epiphany of the
Lord. Let us accept the name, athough it sounds intimidating
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coming from Greek for it explains why only Matthew recorded
in his gospd the story of the Magi or Kings from the East. They
sudied the vast heavens for signs and meanings. On discovering
a specid dar, they knew it ggnified and meant for them the birth
of a new King of the Jews who will offer both Jews and Gentiles
eternd sdvation. It was, therefore, through a star that God
manifested himsdf to the Gentiles. Such manifestation, through
meaningful signs, is caled epiphany.

In one of his letters, John says God will manifest himself
to us when we see him face to face. That will be the clearest
and greatest manifestation or epiphany of himsdf. But that is
reserved for the next life, not for this life. No one can see God
and continue to live on this earth. Still, God can manifest himsalf
otherwise by means of signs such as through this created universe,
through his powerful works of miracles, through the sacraments
especiadly the Eucharist but above dl in the person of Jesus Christ
who is the image of the invisible God, the very imprint of divinity
(Cal. 1:15; Heb. 1:3).

So it was that through a dtar, through this created jewel, a
diamond placed in the sky, God manifested himsdlf to the Magi.
It kept on guiding them until they reached finally Bethlehem, and
there they saw the infant Jesus, the living gtar, that bright Morning
Star that came out from Jacob and Offspring of David. It was
the greatest Manifestation or Epiphany of God possible for them
and for us mortals walking on earth. It is an initial reward that
is offered to each and dl those who study and look for signs of
God's epiphanies, as the Magi had been doing, and to those who
keep those signs in their hearts to ponder over them, like Mary
and Joseph did. The definitive reward will be given them in the
next life when we will see God face to face in his clearest
manifestation.
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Isaiah, in today's first reading, keeps aive in our hearts the
desire to see God with words like these, "Rise up in splendor,
Jerusalem! Your light has come, the glory of the Lord shines upon
you... Then you shdl be radiant a what you see, your heart shdl
throb and overflow."

January 13, 2002
Baptism of the Lord Cycde A
(Readings. Is 42:1-4, 6-7/Acts 10:34-38/Mt 3:13-17)

It is connatural, | believe, that today's feast of the Lord's
Baptism would pull in its train reflection on the sacrament of
baptism. Surely, when Jesus sought to be baptized, it was not
because he felt a need for it or expected to receive an advantage
from it. That was why John the Baptizer was the most surprised
person in the world when Jesus went to him to receive baptism.
"It is | who need more to be baptized by you; yet you come to
me!" he sad in perplexity.

Rather, the Lord's Baptism serves to invite us to contemplate
the author and origin of our individua baptisms, and to throw light
upon the significance and vaue of the sacrament of baptism for
Christians. Today's bible readings help us achieve the purpose
and objective of today's feast. However, | would like to share
with you my humble understanding of this matter.

| am not about to say anything earth-shaking or revolutionary
about baptism. But | wish it will shake your senses and revolu-
tionize your atitude towards one of the commonest teachings of
our Catholic faith. | refer to the seed of vocation to the priesthood
implanted by God in every Christian soul a the moment of baptism.
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Vocation is a very hiblica term. We find it frequently used
in severd books of the Old Testament. Thus, for example, God
cdled the universe into existence; God called Abraham into
Paestine; God caled Maoses from the burning bush; God caled
Samuel, Elijah, Elisha, Isaiah, Jeremiah, Ezekid and the rest of
the prophets to be his servants and spokesmen; God called David
from pasturing sheep to rule over the twelve tribes of Israel. And
so many other instances that can be recalled.

But the use of the term "vocation" is more completely
developed in the New Testament, especiadly in a passage of 1 Peter
2: 4-10. Brigfly "vocation"” means a cal, by means of a word
(mentaly or verbaly), and someone is called for a definite purpose,
is he not?

We have it from Peter, cited above, that God caled dl of
us to serve as holy priests to offer spiritua sacrifices to him. We
have it also from the Second Vaican Council that this vocation,
this cdl is uttered to every Christian soul a the moment of hig/
her baptism. Isaiah, in today's firg reading, assures us that the
word of God, by means of which he cdls a soul, is by itsdf
powerful and efficacious. On the other hand, in his speech to
Corndlius and his household, as we heard in the second reading,
. Peter assumes that the soul must cooperate and create conditions
to make the word fruitful in his’er particular case.

Not everyone is expected to become priests, and dart
celebrating Masses and hear confessions. Vatican Il distinguishes
two kinds of priesthood, different not only in degree but in nature:
the common or generd priesthood, which has its bass in the
sacrament of baptism, and the ministeria priesthood grounded in
the sacrament of holy orders. One may be caled to the holy orders,
another to the religious or consecrated life of celibacy. But dl of
us, by virtue of baptism, possess the general priesthood, and is
the ground and basis for al those other callings.
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Whichever Christian lifestyle we may be caled, whether to
that of the holy orders or to the consecrated life of celibacy or
to that of holy matrimony, we al have the duty to cooperate and
promote the grace of baptism, to develop it and bring it to its
flowering and crown which is none other than holiness. Thus,
we can sy that we have lived worthily according to our calling.

Abraham's cal is the firgt biblicaly attested cal made by
God. Why do you think God called him out of Mesopotamia to
come over to the land of Canaan when he was dready seventy-
five years old? Was it to let Abraham see the land he would
promise to give to him and his descendants in perpetuity? In
chapter 17, verse 1 of the book of Geness, it says that God
appeared to Abraham and told him, "Wak in my presence, and
be perfect.” It is because God wants men/women to become perfect
and holy, just as he is perfect and holy, that he issues his call.
The grace of baptism given and received by us is a cdl to a life
of perfection and holiness.

January 20, 2002

Feast of Santo Nino Cyde A
(Readings. Is 9:-6/Eph 1:3-6, 15-18/Mt 18:1-5, 10)

Beloved brothers and sisters in Christ, today the Catholic
Church in the Philippines celebrates the feast of the Sto. Nino.
Around the time of Christmas, the holy childhood of Jesus our
Lord has already been marked joyoudly by dl countries including
ours.

A brief explanation seems in good order, to judify the
apparent repetition. Christianity's introduction into the Philippines
is associated with an image of the Sto. Nino which Ferdinand
Magellan gave as gift to Cebu's chieftain Humabon and his wife,
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Joanna, on the occasion of their baptism. This took place in the
month of January 1521.

Wherefore, the Philippine bishops decided to commemorate
on every third Sunday of January, the Feast of the Sto. Nino to
highlight the religious significance of that event. From Cebu, the
devotion to the Sto. Nino spread rapidly to the farthest corners
of the country.

It is the religious significance of childhood, however, that we
would like to emphasize now. Let us start by stating the obvious.
There is nothing so lovable in dl creation than alittle child. There
is nothing so irresistibly attractive than the smile and laughter of
a child. Looking at a child, any child, one is convinced of the
existence of the unseen God, more sweepingly than al the rationa
arguments one can put together.

By holding the hand or fingers of a child, one can fed the
providence of the invisible God who rules the forces of the universe
and guides the destinies of men and women.

Hence, it is some kind of sacrilege to subject children to
darvation, progtitution, exploitation, manipulation and corruption
presently being done in massive scale, according to reports from
the four corners of the globe. Such practices are a violence of
the image of God.

In today's Gospel, Jesus sounds a warning not to despise
children nor cause them to lose faith in him. Their guardian angels
are dways in the presence of the heavenly Father. Jesus himsdf
fdt attracted towards the children, embraced and blessed them, and
proclamed that children are the rightful citizens of the kingdom
of God.

Little boys and little girls, listen to this. Jesus has made
heaven for your inheritance. You are its rightful owners. If you
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ask why, it is because Jesus loves you. And he would not permit
anyone else to enter it unless they are like you, humble, trusting,
smple and obedient.

Little children, you hold the keys to the kingdom of heaven.
Tdl your elders, your parents, dl the grown-ups, and dl the
important peoples, tell the whole world to imitate your humility,
your trustfulness, your simplicity and obedience so that you can
open the gates of heaven for them. Pray for them so that they
may have the courage to change and become like you.

To the rest of you, dear brothers and sisters, we say this. We
do not exaggerate when | spesk like this to the children. We are
just repeating the teaching of Christ in today's gospe and similar
passages. When his ambitious disciples asked him to arbitrate
who would be the greatest among them in the kingdom of heaven,
Jesus took a child and set it in front of them and solemnly stated.
"You quarrd among yourselves as to who would become the
greatest in my Father's kingdom. | tell you, you cannot even enter
into heaven unless you change and become like this little child
(Mt 18:1-5). For the kingdom of heaven belongs, | repeat, the
kingdom of heaven belongs only to such as this little one (Mt
19:13-15).

Dear brethren, we have arrived at this concluson because |
invited you to reflect on the religious sgnificance of childhood,
of any childhood, of the face, the smile, the laughter, the hand
or fingers of a child. What if we contemplate the face, the smile,
the hand of the very Holy Child itself? Today's feast of the Sto.
Nino invites us to do just that.

Today's two otner bible readings summarize for us dl the
good things that have come our way because God the Father had
decreed to give us his Son in the form of a man, nay, a child.
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Isaiah 9 (first reading) celebrates with us the fact that "a child
is born to us;, a son is given to us! And Paul (Eph. 1, second
reading) ecstatically bids us" to praise and give thanks to God for
giving us every spiritua blessing (there is to give) in the heavenly
world through Christ and in union with Christ.

Lord Jesus, help dl of us to imitate the virtues of your holy
childhood so that we too can inherit your kingdom and share in
your happiness.

January 27, 2002
Third Sunday in Ordinary Time Cycle A
(Readings Is 823-9:3/1 Cor 11013, 17/Mt 4:12-23)

The three bible readings that Holy Mother Church has offered
to us today for reflection and meditation is somehow a study of
human nature with al the strength and weakness that it possesses.
Since each of us carries not angelic, not anima but the human
nature, we should find the three bible readings interesting and
profitable.

For they point out to us the source of our strengths and the
remedy to our weaknesses, namdy Jesus Christ our Lord. The
conclusion we should draw from reflecting and meditating on the
readings would be as follows. standing in need of strength for any
activity or purpose in mind, and aware of the many weaknesses
we have to overcome, we must resolve to be with Jesus and go
adong with him dl the time.

Our dtuation is not much different from that of the gentiles
that Isaiah described long ago in the first reading, nor that of the
early Christians which Paul reported many ages back in the second
reading. Although a good number of centuries separate us from
them, it is the human nature they and we possess in common that
created the situations.
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Isaiah spoke of human dtuation where darkness and oppres-
gon were prevailing. Paul reported a human dtuaion where
guarrels, partisanship, and disunity were abounding. Certainly,
these conditions enumerated by Isaiah and Paul were not something
one can be proud of. Now, tel me if these conditions do not
exist dso in our present societies, communities, associations,
families?

Then, has humankind not progressed over the centuries? In
science and technology, yes. In human values and character
building, much is to be desired. We have been stubbornly remiss
to apply the remedy to our human weaknesses, and we have been
miserly to summon necessary courage to seek and remain by the
source that can sustain and add to our strong points aong the lines
of the three bible readings.

Jesus Christ is the paramount cure and inexhaustible source
of strength for individuals and peoples. Whoever does not remain
with him, that individual or people will fal hostage to human
weaknesses and become beggars in strength of character.

Not all accept Jesus. But those who welcome and receive
him will see a great light and will experience a great joy, as
Matthew and Isaiah stated in their writings. After being enlightened
and drengthened by him, we are then cdled to join him in the
task of spreading the good news of God's kingdom and bringing
comfort and hedling to the needy.

Chrigt told his disciples that they are the light of the world
and the sdt of the earth. He is telling the same thing to us, his
disciples of the present time. No matter what our occupations
are (farmers, fishermen, artisans, government employees, traders,
professonals, legidators), we are dl cdled to join Chrig in
spreading his message of repentance and savation. That was how
and why Jesus called for himself Smon Peter, Andrew, James and

896 Boletin Eclesiastico de Filipinos, Vol. LXXVIl. No. 827 (November-December 2001)



John, Matthew and Paul and the rest of the apostles, who came
from different backgrounds.

In other words, we must become what is currently said in
church circles: an evangelized and evangelizing community, family
and society - one that has received the Good News and is able
to soread it around. To count oneself out from this task, on the
ground that one does not have the ability, can only mean that he/
ghe has not understood the Good News of God's Kingdom nor
taken sufficient care to be evangelized.

Spreading the Good News can take different forms according
to the talent and inclination of each individua, family, group or
community. A very smple way of doing it is what Paul
recommends in today's second reading (something that our present
society is much in great need of); it is for a community to observe
unity in mind and heart, avoiding quarrels, dissension and parti-
sanship. A united and caring community is an eloquent sermon,
better that what a priest can ddiver, to convince men/women to
repent of their wrongdoing and to accept God's rule in their lives.

February 3, 2002
Fourth Sunday in Ordinary Time Cycle A
(Readings.  Zeph 2:3; 3:12-13/1 Cor 1:26-31/Mt 5:1-12)

Beloved brethren in Jesus Christ, here's a question for you
to answer. To whom does the Kingdom of God belong? Of course,
it belongs to God, you will reply. But aside from him, to whom
else does God reserve his kingdom? We got an answer to this
last Sunday, when we heard Jesus say that His Father's kingdom
belongs to little children and to others who have smilar attitude
and quadlities.
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The same question adso is being posed to us on this Sunday.
And substantialy, the same answer is being given by today's three
bible readings. However, there is a dight difference in that the
answers are so worded that they jolt and surprise our accustomed
way of thinking and acting in the pursuit of happiness.

The prophet Zephaniah, in the firgt reading, says that God
reserves his Kingdom for the poor and lowly. This teaching has
the concurrence of other prophets and writers of the Old Testament.
If we move on to the books of the New Testament, we meet the
same teaching.

St. Paul, in the second reading of today's Mass, pointedly
says that God chooses with ddliberation those whom the world
considers ignorant, weak, smal fry to be the inheritors of His
kingdom.

Surprising as these affirmations of Zephaniah and Paul are
by themselves, the statements of Jesus in the third reading puzzle
our minds and startle our hearts even more. Should we take Jesus
statements serioudy and to the letter? Is there happiness in being
poor? Are they happy who are shedding bitter tears? Are they
blessed who depend on meager income and fragile livelihood? Is
there happiness in being dandered, insulted, persecuted?

Is it not the other way round? If you are rich and fed secure,
respected and envied for your money, if you are powerful with
a large following, do you not fed more happy? If this is not
true, then why do most people dtrive to get rich, to store up for
the future, to become popular, influentid and powerful?

Yd, the words of Jesus are there for your hearing. Words
hard as rock, ineradicable, perpetual. Happy are the poor in truth
and in spirit, he says. Happy are those who are full of sorrows.
Happy are the lowly and poor in regards to holdings. Happy are
those who are despised by others. When Jesus says dl these, He
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goeeks from personal experience. For He too led a poor, lowly,
humble and persecuted life.

Today's biblical teaching is not a condemnation of wedlth,
prosperity, development and progress as such. They are condem-
nable if they are sought as the ultimate good of human beings
wherein they can repose their find happiness, especidly if and
when those are gained through unjust means. That would aggravate
the matter more.

Hence, such is the choice Ieft to Christians that if one is,
for example, a Makati busnessman or a Forbes Park resident, one
should live with as much freedom from materid attachment as
would lahar evacuees or squatter families. For Jesus never had
declared happy and blessed the rich or those who are successful
and famous.

Happiness is gained by possessing God's kingdom, in hope
or in fact. That is according to the bible. God is offering and
giving His Kingdom to the poor, the lowly and the humble. We
have to appropriate for oursalves the smple attitude, feeings and
experiences of the poor, the lowly and the humble.

The truth of the matter is that Jesus is proposing to al men/
women whether rich or poor to seek the Kingdom of God, over
and above what the world is offering in terms of wedlth, fame
and power. These, a best, are tempord but dippery; a worst
they bring anxiety and spiritud ruin. They cannot be relied upon
with absolute security.

The case is different with the kingdom of God, which however
requires lively faith and proper dispositions to attain it. Jesus refers
to them when he says, happy are the poor, the lowly, the humble,
the meek, the single-hearted and so forth. Such people as these
are the ones who place their reliance on God above al. And
on his part, God will not fal them. What is more, God loves
them dearly.
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This is the Good News that God brings to al: that God loves
and cares for those who put their reliance on Him. For this reason,
Jesus declares them happy and blessed.

Lord Jesus, you who are meek and humble of heart. Teach
us to be like you so that we may attain the true and eterna
happiness, which you promised to the poor, the lowly, and the
humble of heart. Amen.

February 3, 2002

Fourth Sunday in Ordinary Time Cyck A
Alternative homily
(Readings:  Zeph 2:3; 3:12-13/1 Cor 1:26-31/Mt 5:1- 12)

Through the bible readings of last Sunday, God caled for
repentance and acceptance of the Good News of his kingdom. The
prophet Isaiah and St. Paul gave ample information concerning it
by describing what happens to men when they do not accept God's
kingdom. They will be under the tyranny of darkness and
oppression, under the sway of quarrels, dissensons and faction-
alism. By contrast, in God's kingdom there is light and liberty,
there prevall unity, consensus and the common good.

Through the bible readings of this Sunday, God goes beyond
urging people to accept his Kingdom. He tells who he has chosen
to give it as their reward. Who then? If you did not bother to
find the answer to that question while listening to the readings,
then prepare yourselves for surprises as God gives his reply.

The prophet Zephaniah, in today's first reading, says that God
has reserved his kingdom for the poor and the lowly. This teaching
has the concurrence of other prophets and writers in the Old
Testament. When we move on to the books of the New Testamert,
we find the same teaching. In today's second reading, St. Paul
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affirms pointedly that God has chosen with full deliberation as the
inheritors of his kingdom those whom the world considers ignorant,
week, smal fries.

Surprisng as these afirmations of Zephaniah and St. Paul
are by themselves, the statements of Jesus, in the third reading,
are even more puzzling and scary, to say the least. Should we
take his statements serioudy and to the letter? |Is there happiness
in being poor? Are they happy who are shedding bitter tears?
Are they blessed who depend on meager and fragile livelihood?
Is there happiness in being persecuted, insulted and dandered?

Is it not the other way round? If you are rich, fed secure,
if you are respected and envied by others, if you have a large
following and are adulated, idolized, don't you fed more happy?
If this is not true, why then do most people strive to get rich,
the poor to become wedthy, the rich to become richer?

Y¢, the words of Jesus are there! Hard as rock, undeniable
as fact, brilliant as truth. Happy are the poor in spirit and in truth.
Happy are those who are burdened with sorrows. Happy are the
lowly and with small holdings. Happy are those who are despised
by others. When Jesus says this, he speaks from experience. For
he, too, led a poor, humble and persecuted life. Y& he was a

happy person.

Today's biblical teaching is not a condemnation of wedlth,
prosperity and progress as such. They deserve to be condemned
if they are sought as the ultimate good of men wherein to repose
their final happiness. More condemnable they would be if they
have been gained through unjust means. On the other hand, neither
is the biblical teaching a canonization of a life of squaor, laziness
and abject dependency. Jesus had friends who were rich and also
who were of modest means.
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Perhaps to remove some of the sting from his statements, if
that were necessary, it might be contended that such people as the
poor, the meek, the sorrowing, the persecuted are hgppy in the
sense that they will receive a future reward in heaven. That sounds
like offering a pie in the sky, as goes a saying critical of religion.
Admittedly, Jesus uses the future tense Six times in this passage.
For sure, the full compensation of a loyd but disadvantaged
follower of Jesus is reserved in heaven. But we should mark that
the firg and the last statements of Jesus have the present tense:
blessed are the poor for God's kingdom is theirs; blessed are the
persecuted for God's kingdom is theirs. They possess now, not
tomorrow or in the future, God's kingdom. How happy they are.
They can cry for joy.

We dl recal what Jesus declared to his townmates of
Nazareth. Reading from the book of Isaah on one Sabbath in
their synagogue, he claimed he was sent for the sake of the poor,
the lowly, the broken-hearted, the captives, the prisoners, the deeply
indebted - in short, the needy among the people. He not only
broke the bread of doctrine but also the red bread to feed the
hungry; he healed souls and bodies; cured the lepers, the sick, the
dedf, the blind. All the needy, in whatever form or manner, who
put their trust in the Lord are blessed, are happy because they know
God cares for them. They are dready tasting in advance God's
kingdom. What Jesus did for them during his earthly life, he
expects his church, his followers to emulate and to continue
according to their means.

February 10, 2002
Fifth Sunday in Ordinary Time Cyde A
(Readings: Is 58:7-10/1 Cor 2:1-5/Mt 5:13-16)
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God offers his kingdom to the poor. That was the teaching
of last Sunday's three bible readings. | would like to believe that
al of us have welcomed his offer serioudy and gratefully. Besides,
coming generaly from modest or redly poor background, we enjoy
an advantage over others in qudifying for God's kingdom. Those
who dream of getting rich by al means, and the rich who crave
to sill be richer, certainly have other agenda in mind than that
of working to gan God's kingdom.

This Sunday's three bible readings, in turn, show us God's
expectations from those who have accepted his offer. They are
supposed to become the sdt of the earth, the light of the world
(third reading, gospel of Matthew). Hence, instead of retreating
from the world's affairs, the children of the kingdom should be
present where the action is, as the saying goes. Their presence
IS as necessary and pervasive to human affairs, as sdt and light
are necessary household items of general use.

However, the intervention of Christians in world affairs should
not result in their getting entangled and messed up. But they are
those in the midst of the world as sdt and light: to add flavor
to life if this is turning ingpid; to light up the way, if darkness
threatens to take over. This is the role in the world of the children
of God's kingdom.

There is then no question of two separate planes or floor
levels. one up there, and the other down here. One to be attended
to on Sundays, and the other, on the rest of the week. Let us
not create an atificid barrier between the concerns of God's
kingdom and the &fars of men in the world, as if God would
be pleased if we leave the affairs of this world in the hands of
worldly men.

The message of the firgt reading (book of Isaiah) assures us
of winning God's favor, if we pay atention precisely to such
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mundane things like feeding the hungry, clothing the naked and
giving shelter to the homeless. Hence, those who work towards
the improvement of food production, of domestic incomes, of
housing projects and the like, so that the beneficiaries may give
glory to God, are redly spreading the good news of his kingdom.

Similarly, again according to the firg reading, it is a
furtherance of God's kingdom to work for the remova of the chains
of oppresson and the yoke of injustice that are weighing heavily
on others. | am not thinking particularly of oppressons and
injustices being committed in big scae and shameless manner in
some parts of the world, athough a sizeable quota of these things
do happen in our own, supposedly Christian country. God spare
us from kidnappers, swindlers, rapists, sex-ploiters, landgrabbers,
drug-pushers, extortionists, profiteers, robbers and other criminas
who make life miserable to many of our countrymen.

But | am thinking aso of the petty oppressions and injustices
occurring in the private confines of the home, in the tiny
neighborhood, in the relationships turned sour between husbands
and wives, parents and children, relatives and in-laws. Is it lesser
oppression to be boxed or beaten by your husband than by a
gangster? Is it lesser injustice to be cheated by a réative than
by a professona swindler?

How do we become effective announcers of God's kingdom,
inasmuch as God has assigned us to be the sdt of the earth and
the light of the world? Paul shows us the way in the second reading
(first letter to the Corinthians). While staying and working with
his fellowmen he claims to have no other knowledge except Jesus
the crucified Messiah or Christ. Not that Paul was an ignoramus,
uneducated, unschooled. His writings attest to his deep learning
and broad culture. But there comes a time in one's life when
one likes to forget everything except Jesus Christ and his deeth
on the cross for our salvation.
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When one reaches that stage, he/she opens up to receive God's
kingdom without obstruction or distraction. But before one can
try convincing others successfully of the desrability of God's
kingdom, one must first convince himsalf/hersalf to possess it under
God's own terms and conditions. This can be summed up in what
Paul forced himsdf to do: to have no other knowledge, to forget
everything except Jesus Christ. This in essence, is what is meant
by being poor in spirit whom God declares happy, for to him
belongs the kingdom of heaven.

February 17, 2002
First Sunday of Lent Cycle A
(Readings: Gen 2:7-9; 3:I-7/Rom 5:12-19/Mt 4:1-11)

The three bible readings that Mother Church gives us today
to reflect on are a study of human nature and of the history of
mankind. Knowledge of human nature explains why the history
of mankind developed the way it did. And understanding of the
hisory of mankind sheds light on the mystery of human nature.

Thus, we are being nourished with a solid fare that befits
mature Chrigtians, especidly during this season of Lent which
invites al of us to give more time and thought on the important
issues that affect our eterna destiny.

To be sure, the study of human nature and history of
humankind, as facilitated to us by Genesis (first reading) produces
an initid reaction of dismay and pessmism upon the listeners,
including mysdf. One cannot help but tell with a heavy sigh how
such apromising start enjoyed by Adam and Eve, our firg parents,
was spoiled and wasted with disastrous effects on al succeeding
generations of mankind.

Disappointed with the narrative related by the first reading,
one is tempted to ak many questions. Example, why did God
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make the destiny of an entire humanity dependent on the act of
just one man? Should not each man answer for his own actions
only? Why involve the rest of mankind, ill inexistent for that
matter, in the sin of disobedience of the first couple?

Here are more objections. Why put man to a test by planting,
firg, a tree of the knowledge of good and bad, then, putting it
on the center of the Garden of Paradise for dl to see, findly,
forbidding our first parents from eating of its fruits? Was not that
a positive inducement to committing sin, and not only a passive
kind of temptation? Why were Adam and Eve not left alone to
care for the garden and to eat whatever they like without having
to worry about keeping a certain commandment concerning a
certain tree which could have been planted in the outskirts of
Paradise?

Certainly, these are dl speculative questions which can never
change the fact that our first parents committed a sn and brought
us dl under the curse of that sin. Besdes, in asking this kind
of questions, are we not sounding like the devil himsdf who told
the woman with satanic malice, "Oh no, you certainly will not
die if you eat of that fruit. God knows that if you do eat, you
will become like him knowing what is good and what is bad. He
is just being sdfish, not wanting anybody to be like him."

Right after the fdl, the woman, the man, the devil began
putting dl the blame on God. Nothing new ever happened after
the "celebrated" affar of Paradise. Since then, men and women
tend to blame God if something goes wrong in the world he created,
as if the goodness and love he showed when creating mankind
were the very reason for its downfall. If there is anything very
unfair that we can think df, it is this: that a creature should lecture
to its creator for having loved it so much.

906 Bolerin Eclesiastico de Filipinos, Vol. LXXVII, No. 827 (November-December 2001)



In the third reading (gospel of Matthew), Mother Church
presents us with a "study in contrast” by bringing up another
temptation sory. It is the same devil who tries to trick another
man into setting himsaf over against God. The devil uses the
same drategy as with the firda man: to ingtill a feding of
independence and equality with God. This time, however, the
drategy did not work, for Jesus re-affirmed man's dependence and
subordination to God. In Jesus, we find man lecturing to Satan
and his minions that God's Word is red food aside from bread;
that reverence for God is red protection than human presumption;
that worship of God is much more of infinite value than al the
riches and kingdoms of this world.

If the Genesis story of the temptation and fdl of the first
man, Adam, had unwittingly caused in us a feeling of dismay and
pessmism, not so is Paul's doctrinal presentation (in the second
reading) of the obedience and gift of grace of the other man, Jesus.
Here, there is absolutely no pessmism, no dismay, but positive
thinking and infectious optimism.

Paul's reasoning is as follows. Desth has spread to the whole
human race because of one man's disobedience. But God's free
gft of grace is offered to dl without exception through the
obedience of another man. God's gift of grace through Jesus is
much greater than Adam's sin.  So then, as the one sSn condemned
dl mankind to death, in the same way the one righteous act sets
al men free and gives them life.

The overal concluson we should draw from the foregoing
is this: dthough descended from Adam, let us not imitate Adam.
Instead, let us imitate Jesus so that we truly become children of
God and inheritors of our Father's kingdom.
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February 24, 2002
Second Sunday of Lent Cyde A
(Readings: Gen 12:1-4/2 Tim 1:8-10/Mt 17:1-9)

The three bible readings of today's Mass are comparatively
shorter than those of most previous Sundays we have been listening
to. The first reading has only four verses, the second only three,
and the third, double that number. Those of you who have good
and retentive memories can actually memorize them without much
effort.

Notwithstanding their brevity, the three bible readings, each
respectively, could summarize the lifestory of an individua
Chrigtian or the Christian people as a whole, if and when that story
unfolds according to God's plan. We dl have our own plans for
our life, have we not? Sometimes, however, those plans are against
God's plan, and we know what the consequences will be.

But it is redly exciting to view your life-story summarized
in four verses or three, is it not? Especidly if your life's sory
is evolving according to God's plan. Let us take the first reading
(Genesis 12) and see how Abraham's story can serve as aprojection
of our own life-story.

Accordingly, Abraham struck it very good in the country of
Haran. He had reached the age of seventy-five and was enjoying
his immense wedlth, his connections, acquaintances and properties.
Weas there anything more for him to desre and to work for?
Apparently, nothing more. Hejust may relax and continue to enjoy
the fruits of his seventy-five long years of toil and labor.

That was Abraham's plan, his vison of life. But God had
another plan and another vison of life for Abraham, who at this
ripe old age till had no knowledge of dealings with the true God.
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He was apagan, plain and simple. The Lord, accordingly, appeared
to Abraham and invited him to leave his country, his relatives and
friends, his properties, and to come to an unknown country (i.e.
Canaan) where he is promised a blessedness of life many times
over. On this basis, Abraham obeyed God's cdll, despite his years,
the strangeness of the land he was going to enter, the hodtility
of the inhabitants he could run against. Humanly speaking, the
odds were dl against relocation, yet Abraham heeded God's voice.

Now we go to Paul (second reading). He, too, was an old
man by then. Life has not been kind to him, especialy after his
converson to Chrigtianity. As a matter of fact, he wrote this letter
from a prison, and gave hints that a violent death awaited him.
But Paul was not afrad nor fet despondent. On the contrary,
he was proud of his chains and the suffering he endured for Christ.
More even, he exhorted Timothy and dl Christians with him to
take part in suffering for the Gospel and not to be ashamed of
witnessing for the Lord.

Abraham and Paul learned by experience that life in this world
cannot be a bed of roses once you heed the call of God and conform
to his plan. Ye, they obeyed the voice of God and exchanged
their stable, tranquil and comfortable lifestyle for one that is filled
with uncertainties, worries and strife. Why? What impelled them
to do s0?

Life for most of us in this big metropolis is neither a bed
of roses. It is that hard, not precisdy for having heeded God's
cal. Were this the case, it would be a ground for feding happy
like Paul with his chains and prison bars. Whatever the reasons,
the hardships of life in Metro Manila should be counted as golden
occasions to witness to the Lord and to deserve his blessings. To
be sure, we got a cdl from God of another nature, which came
to us during infanthood through baptism. His was a plan of
savation and freedom for us, a plan arranged by him even before
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the world's creation. However, the cal may have grown weaker
during the years when we lived forgetting God and indulging in
wrong conduct. Now is the time to sharpen our hearing and listen
to his voice.

The gospe of Matthew (third reading) shows how to trust
firmly on God and his promises even to the point of supreme
sacrifice, if need be, in exchange for his blessings. About to make
the supreme sacrifice of his life in Jerusdlem, Jesus gave his
apostles a preview of the glory and blessedness that would follow
his death.

Abraham and Paul must certainly have enjoyed a foretaste,
a preview of the blessedness of heaven to explain their courage,
srength and decision of choosing a life of hardships. Even lesser
mortals endure willingly sacrifices and hardships for lower motives
like wealth, power and influence. For higher motives, such as
Godis promises of sdvation and blessedness, we surdy will find
strength and courage to listen to his cal for renunciation, sacrifice,
and converson at this time of Lent and throughout our life.

At his death, Abraham to whom God had promised the entire
land of Canaan, possessed a smdl plot of earth he bought to be
buried in. Paul, to whom God had promised the crown of
righteousness, was beheaded in Rome. Both, however, never
doubted for an instance that God would fulfill his promises. Thus,
they remained fathful to his call to the end. Let us imitate their
courage, their confidence, and their consistency. Perhaps, God will
also let us enjoy aforetaste, a preview of the blessedness of heaven
on earth even momentarily.
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