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EDITORIAL

On-going Formation of the Clerqy
VICENTE CAJILIG, OP

The 7th Plenary Assembly of the Federation Asan Bishops
Conferences (FABC) held in Thailland early this year dedlt on the
formation of the clergy in a very thorough manner. It first handled
the process of formation that the ministers of God should undergo
but it made a more urgent call regarding the on-going formation
of those who are dready in the ministry.

The continuing formation according on the subject matter
should consider the following:
1) Apprenticeship — (first 3-5 years of priestly ministry)
a. 1lst Year: normaly, a stage of happy experiences, hence
the following are recommended:
» They are to be appointed to a carefully selected
experienced pastor.
» They should not be overloaded with pastoral assign-
ments.
» They should have regular reviews with the pastor
concerned and with their peer group.
* The bishop should invite them for personal contacts
and affirm them.



b. Other years of apprenticeship
* Regular views of programmes covering all areas of
pastoral life are to be drawn up especially by the
apprentice-priests themselves with the help of the
programdirector.
» They should develop links with their fellow priests in
the monthly deanery and presbyteral meetings.

2) Mid-life — Programmes for mid-life should help promote
the human growth of the priests on this stage. This stage
should be an opportunity for them to recognize and assess
the areas of human development that seeks deepening,
clarifying or venturing particularly the trust and fear issues
commonly disturb the commitment of the clergymen. The
programme therefore must likewise review the life-style of
the priests. It should also consider the needs of the diocese,
amed towards greater commitment to the vocation.

3) Golden Years: Senior Clergy — This is the happy period
when one can enjoy the fruits of past endeavors. The priests
on this stage are the assets of the diocese — thus, their
rich experiences should be appreciated and shared, ther
advice and guidance sought. However, their security needs
must be given specid attention too.

4) The Years of Retirement — The retired priests continues
to contribute to the diocese with his wide experience and
lifestyle. The diocese has the responsibility to appreciate
their presence and afirm their sense of belonging through
emotional, material support and when necessary, a creation
of foundation for the purpose.

5) Programs Accommodated to Priests with Special Need —
The diocese to assst the priests in need must tap experts
in the fields of psychology and spirituaity. Specialized
center should be established.
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As individuas or even as a body of the Presbyterium, the
clergy should take them as their speciad concern to find out as to
what level they belong. Ther superiors must be sendtive to the
expressed need of ther priests (reigious or diocesan).

The pastoral skills must not be neglected. Some aress that
need attention are the following:

1. Effective, dynamic and attractive style of preaching the
Word of God.
Attention to Hedling Ministry.
Solemn yet participative Liturgica celebrations.
More intense prayerful & discerning life.
Capability for three-fold dialogue (culture, poor, religions).
Discernment and guidance skills for the emerging charisms
of the community.

Finaly, what is envisoned therefore for the Church of Asa
is a fully integra and updated on-going formation of the ministers
of God which cdl for the involvement of the entire community
in the creative process. The priests, together with the laity, shdl
project an Asian Image of the Church.

oOUAWN
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VATICAN DOCUMENTS

The Priest and the Third

Chrigian Millennium
CONGREGATION FOR THE CLERGY

Vatican City, 19 March 1999
Solemnity of St. Joseph
Patron of the Universal Church

Your Eminence,
Your Excellency,

The entire Church prepares to enter the third millennium since
the Incarnation of the Word in a spirit of penance, and, by the
continued Apostolic solicitude of the Successor of Peter, is stimu-
lated to an ever more lively recollection of the will of her divine
Founder.

At its Plenary Assembly of 13-15 October 1998, the Congre-
gation for the Clergy, in a spirit of intimate communion with that
objective, decided to entrust the enclosed circular letter to every
Ordinary, for transmission to their priests. On that occasion, the
Holy Father said. "The prospective of New Evangelization reaches
a high point in commitment to the Great Jubilee. Here, providen-



tially, we retrace the paths laid out in Tertio Millennio Adveniente,
in the Directories for Priests and Permanent Deacons, in the
Instruction on the collaboration of the lay faithful with the pastoral
ministry of priests and in the fruits of this Plenaria. With a
convinced universal application of these documents, what is
expressed by the now familiar term "new evangelization" can be
more easily trandated into effective reality”.

Bearing in mind actual circumstances, this document is
designed to lead individual priests as well as presbyterates to an
examination of conscience, remembering that, in concrete terms,
love means fidelity. This document reiterates the teachings of the
Council, and of the Popes and it refers to the other documents
already mentioned by the Holy Father. These documents are
fundamental for an authentic response to the demands of our time
and for an effective mission of evangelization.

The questionnaires at the end of each section are intended
as an aid to discerning everyday reality in the light of the teaching
contained in the aforementioned documents. It is not intended that
any replies should be sent to this Congregation. Priests may use
them in whatever manner they find most helpful for them.

We are aware that no missionary activity can be realistically
undertaken without the enthusiastic support of priests, who are the
first and most valued collaborators of the Order of Bishops. This
letter is also intended as a help for priests attending study days,
retreats, spiritual exercises and priestly meetings being promoted
in each ecclesiastical circumscription during this time of prepa-
ration for the Great Jubilee, and especially during the Jubilee Year.
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May the Queen of Apostles, the bright Morning Sar, guide
her beloved priests, sons of her Son, into the path of effective
communion, fidelity and generous, integral exercise of their indis-
pensable ministry.

With sentiments of fraternal esteem, | remain
Yours sincerely in Christ,

DARIO CARD. CASTRILLBN HOYOS
Prefect

and CSABA TERNYAK

Titular Archbishop of Eminenziana
Secretary
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INTRODUCTION

Catholic doctrina tradition describes the priest as teacher of
the Word, Minister of the Sacraments and Leader of the Christian
community entrusted to him. This is the starting point of dl
reflection on the identity and misson of the priest in Church. In
the light of new evangelization, to which the Holy Spirit cals dl
the fathful through the person and authority of the Holy Father,
this unchanging yet ever-new doctrine must again be reflected upon
with fath and hope.

The whole Church is called to greater apostolic commitment
which is both personal and communitarian, renewed and generous.
Encouraged by the personal example and clear teaching of John
Paul 11, both pastors and fathful must but realize ever more
incisively that the time has come to hasten their preparations, with
renewed apostolic spirit, to cross the threshold of the twenty-first
century and to throw open the door of history to Jesus Christ, who
is our God and only Saviour. Pastors and fathful in the year 2000
are called to proclam with renewed force: "Ecce natus est nobis
Salvator mundi.™

"In countries with ancient Chrigtian roots, and occasonally
in the younger Churches as well, entire groups of the baptized have
lost aliving sense of the faith or even no longer consider themselves
members of the Church and live a life far removed from Christ
and his Gospdl. In this case what is needed is a 'new evangelization’
or a 're-evangelization."? New Evangelization, therefore, is firstly
a materna reaction of the Church to the weskening of the fath

1 John Paul 11, Apostolic Letter, Tertio Millennio Adveniente, 10 November 1994,
n. 38: AAS 87 (1995) 5-41; n. 30.

2 John Paul I, Encyclical Letter, Redemptoris Missio, 7 December 1990, n.
33: AAS 83 (1991), p. 279.
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and obscuring of the demands of the Christian mora life in the
conscience of her children. Many of the baptized live in a world
indifferent to religion. While maintaining a certain faith, these
practicaly live a form of religious and mord indifferentism,
dienated from Word and Sacraments which are essentia for the
Chrigtian life. There are others, although born of Christian parents
and baptized, who have never received a foundation in the faith
and live in practica atheism. The Church looks on dl of these
with love and is particularly senditive to the pressing duty to draw
these people to that ecclesal communion where, with the grace
of the Holy Spirit, they rediscover Jesus Christ and the Father.

Together with new evangelization which seeks to rekindle the
fath in the Chrigtian conscience of many and cause the joyful
proclamation of salvation to resound in society, the Church is also
especidly conscious of her perennial mission ad gentes — the right
duty to carry the Gospe to dl men who do not yet know Christ
or paticipate in his savific gifts. For the contemporary Church,
Mother and Teacher, the mission ad gentes and new evangelization
are inseparable aspects of her mandate to teach, sanctify and guide
dl men to the Father. Fervent Christians dso need loving and
continuous encouragement in their quest for persona holiness, to
which they are caled by God and by the Church. This is the true
impetus of new evangelization.

All the Chrigtian faithful, children of the Church, should be
impelled by this common and pressing responsibility. In a particular
way, priests have this duty since they have been specially chosen,
consecrated and sent to make evident the presence of Christ whose
authentic representatives and messengers they become?® It is,
therefore, necessary to assist both secular and religious priests in
assuming the "important pastoral responsibility of new evangeli-

3 Cf. CONGREGATION FOR THE CLERGY, Directory for the Ministry and life of
Priests, n. 7. Libreria Editrice Vaticana, Vatican City 1994, p. 11.
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zation"* and, in the light of this commitment, to rediscover the
divine cal to serve that portion of God's people entrusted to them
as teachers of the Word, ministers of the Sacraments and pastors
of the flock.

4 JOHN PAUL |1, Post-Synodal Apostolic Exhortation, Pastores Dabo Vobis, 25
March 1992, n. 18: AAS 84 (1992), p. 685.
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I
IN THE SERVICE OF NEW EVANGELIZATION

"It was not you who chose me, but | who chose you and
appointed you to go and bear fruit that will remain”
(John 15:16)

1. New Evangelization, responsbility of the entire Church

Being caled and sent by the Lord have adways been relevant
but in contemporary historical circumstances they acquire a par-
ticular importance. The end of the twentieth century, from a
religious perspective, is marked by contrasting phenomena. On the
one hand, intense secularization in society results in reection of
God and all reference to the transcendent, while the other is marked
by the emergence of a greater religious sendtivity which seeks to
saisfy the innate aspiration for God which is present in the hearts
of al mankind but which sometimes fals to find satisfactory
expression.

"The misson of Christ the Redeemer which is entrusted to
the Church, is dill very far from completion. As the second
millennium after Christ's coming draws to an end, an overal view
of the human race shows that this mission is till only beginning
and that we must commit ourselves wholeheartedly to its service."
Today, this missonary task is carried out largely in the context
of the new evangelization of many countries which have had long
Chrigtian traditions but in which the Christian understanding of life
appears to be in decline. It is aso carried out in the general context
of mankind, in which not everyone has yet heard and understood
the proclamation of the savation brought by Christ.

5 John Paul 11, Encyclical Letter Redemptoris Missio, n. 1: l.e, p. 249.
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It is a sad but evident redity that many have heard of Christ
but seem to know and accept his teaching merely as a set of generd
ethicd norms rather than as concrete life commitments. Large
numbers of the baptized have abandoned following Christ and live
by the tenets of relativism. In many instances, the role of the
Christian faith is reduced to that of a purely cultural factor often
limited to a merely private sphere and without any socia relevance
in individua or nationa life®

After twenty centuries of Chrigtianity there is still no shortage
of wide missonary fields. All Christians should be aware that, in
virtue of their baptismal priesthood (cf. 1 Pt 2, 4-5.9; Ap 1, 5-
6. 9-10; 20, 6), they are caled to collaborate, in so far as their
persona circumstances permit, in the new evangelizing misson
which is a common ecclesia undertaking.” Responsibility for
missionary activity "is incumbent primarily on the College of
Bishops presided over by its head, the Successor of Peter".®
"Priests, who are collaborators with the bishop in virtue of the
Sacrament of Orders, are caled to share responsbility for the

® The Christian religion is often regarded as just one religion among many
or reduced to nothing more than a socia ethic at the service of man. As a result
its amazing novelty in human history is quite often not apparent. It is a 'mystery’,
the event of the coming of the Son of God who becomes man and gives to those
who welcome him the 'power to become children of God' (John 1, 12)" (JOHN PAUL
11, Post-Synodal Apostolic Exhortation Pastores Dabo Vobis, n. 46: 1.e., pp. 738-739).

" Cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 2; JOHN PAUL
I, Post-Synodal Apostolic Exhortation Pastores Dabo Vobis, n. 13: l.e, 677-678;
CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests, nn.
1, 3, 6 le, pp. 7, 9 1011; CONGREGATION FOR THE CLERGY, PONTIFICAL COUNCIL FOR
THE LAITY, CONGREGATION FOR THE DOCTRINE OF THE FAITH, CONGREGATION FOR DIVINE
WORSHIP AND THE DISCIPLINE OF THE SACRAMENTS, CONGREGATION FOR BISHOPS, CON-
GREGATION FOR THE EVANGELIZATION OF PEOPLES, PONTIFICAL COUNCIL FOR THE INTERPRE-
TATION OF LEGISLATIVE TEXTS, Instruction Ecclesiae de Mysterio (15 August 1997) on
some aspects of the collaboration of the lay faithful with the ministry of priests,
Forward: AAS 89 (1997), p. 852.

8 JOHN PAUL I, Encyclical Letter, Redemptoris Missio, n. 63: l.e, p. 311-
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misson".? Thus it can be said that, in a certain sense, they bear
primary responsbility for this new evangdization of the third
Millennium".*°

Encouraged by scientific and technical advances, contempo-
rary society has developed a profound sense of critical indepen-
dence from secular and religious authority and doctrine. This
gtuation requires thorough explanation and presentation of the
Chrigtian message of salvation which dways remains a mystery.
Such must be done with respect, and with the power and capacity
of the first evangelization, while making prudent use of al suitable
methods afforded by modern technology. However, it should never
be forgotten that technology is no substitute for the witness of
holiness of life. The Church needs true witnesses to communicate
the Gospel in every sector of society. From this derives the need
for dl Chrigtians in generd, and for priests in particular, to acquire
a profound and proper training in philosophy and theology" which
enables them to render account for their faith and hope. Such aso
derts them to the importance of presenting the faith constructively
by means of persona dialogue and understanding. Proclamation of
the Gospel, however, cannot be reduced to dialogue alone. The
courage of the truth is, in fact, an ineluctable chalenge when
confronted with temptation to conform, or to seek facile popularity
or personal convenience.

When evangelizing, it must be remembered that some of the
traditiona ideas and vocabulary of evangelization have become
unintelligible to the greater part of contemporary culture. Certain

° Ibid., n. 67: l.e, p. 315.

10 CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, Introduction: l.e, p. 4. Cf. JOHN PAUL II, Post-Synodal Apostolic
Exhortation Pastores Dabo Vobis, nn. 2 and 14: l.e, pp. 659-660; 678-679.

1 ¢f. JOHN PAUL I, Encyclical Letter, Fides et Ratio, 14 September 1998, n.
62.
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contexts are impervious to the positive Christian sense of terms
such as origind sn and its consequences, redemption, the cross,
the need for prayer, voluntary sacrifice, chastity, sobriety, obedi-
ence, humility, penance, poverty, etc. New evangelization, in fiddity
to the doctrine of the faith congtantly taught by the Church and
with a strong sense of responsbility with regard to the vocabulary
of Christian doctrine, must discover means of expressing itsdf to
the contemporary world so as to help it rediscover the profound
meaning of these Christian and human terms. In this effort, new
evangelization cannot discard the established formulations of fath
which have aready being arived a and which are summarized
in the Creed.”

2. The necessary and indispensable role of priests

While the Pastors of the Church "know that they themselves
were not established by Christ to undertake aone the whole savific
misson of the Church to the world,"®® they do exercise and
absolutely indispensable evangdizing role. New evangelization
needs urgently to find aform for the exercise of the priestly ministry
really consonant with contemporary conditions so as to render it
effective and capable of adequately responding to the circumstances
in which it is exercised. This, however, can only be done by
constant reference to Christ, our only model, who enables us to
move in contemporary conditions without losing sight of our find
goal. Genuine pastoral renewa is not motivated solely by socio-
cultural considerations but, more importantly, by a burning love
for Christ and his Church. The end of adl our efforts is the definitive
Kingdom of Christ, recapitulation of al created things in Him. This
will only be fully achieved at the end of time but dready it is
present through the power of the life-giving Spirit through whom

2 ¢f. Catechism of the Catholic Church, n. 171.
" SECOND VATICAN COUNCIL, Dogmatic Constitution, Lumen Gentium, n. 30.
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Jesus Chrigt constituted his body, the Church, as universa sacra
ment of savation.”

Christ, head of the Church and Lord of al creation, continues
his savific work among men. The ministerid priesthood is properly
located within this operative framework. In drawing dl things to
Himsdf (cf. John 12, 32), Christ desires to involve his priests in
a specid way. This is the divine plan (God wills that the Church
and her ministers should be involved in the work of redemption)
which, athough evident from a doctrinal and theological perspec-
tive, can be particularly difficult for modern man to accept.
Sacramental mediation and the hierarchical structure of the Church,
are often questioned today. The need for sacramental mediation or
for the hierarchical structure of the Church as well as the reasons
for them are adso cdled into question.

As the life of Chrit was consecrated to the authentic
proclamation of the loving will of the Father (cf. John 17, 4; Heb
10, 7-10) so, too, the life of priests should be consecrated, in his
name, to the same proclamation. "In word and deed" (cf. Acts 1,
1) the Messiah devoted his public life to preaching with authority
(cf. Mt 7, 29). Such authority derived, in the first place, from his
divine condition but also, in the eyes of the people, from his sincere,
holy and perfect example. Likewise, the priest is obliged to
complement the objective spiritua authority which is his in virtue
of sacred ordination™ with a subjective authority deriving from
sincerity and holiness of life®®, and that pastoral charity which

14 Cf. ibid., n. 48.
5 ¢f. JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
n. 21: l.c, pp. 688-690.
. 1 Cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 12; JOHN
PAUL I, Post Synodal Apostolic Exhortation, Pastores Dabo Vobis, n. 25: l.e., pp.
695-697.
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manifests the love of Christ.'” Gregory the Great's exhortation to
his priests is ill relevant: "The Pastor must be pure in thought,
exemplary in his actions, discreet in his dlence and useful in his
words. He should be close to dl in his compasson and, above
all, dedicated to contemplation. He should be the humble dly of
al who do good. In justice, he should be inflexibly opposed to
the vice of sinners. He should neither neglect the interior life
through exterior preoccupations nor omit provision of exterior needs
through solicitude for interior good."*®

In our times, as dways in the Church, "herads of the Gospel
are needed who are expert in humanity, profoundly knowing the
heart of contemporary man, who share hisjoys and hopes, his fears
and sorrows, and, at the same time, who are contemplatives in love
with God." The Holy Father, specificdly referring to the re-
christianization of Europe but in terms valid everywhere, affirms
that "the saints were the great evangdlizers of Europe. We must
pray the Lord to increase the spirit of holiness in the Church and
to send saints to evangelize the contemporary world."*® Many of
our contemporaries, it must not be forgotten, arrive a ideas of
Christ and the Church above dl through their contact with her
sacred ministers. Hence the need for their authentic witness to the
Gospel becomes dl the more pressing since it is "a living and
transparent image of Christ the priest."®

In the context of Christ's saving action, two inseparable
objectives can be highlighted: an intellectua objective, on the one
hand, which seeks to teach, instruct the crowds without shepherds

7 Cf. CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of
Priests, Tota Ecclesia, n. 43: l.e., p. 42.

® & GREGORY THE GREAT, Regula pastoralis, II, 1.

9 JOHN PAUL I, Allocution to the VI Symposium of European Bishops, 11
November 1985, Insegnamenti di Giovanni Paolo II, VIII, 2 (1985), pp. 918-949.

2 ¢f. JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
n. 12: l.c, pp. 675-677.
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(cf. Mt 9, 36) and move the intelligence towards conversion (cf.
Mt 4, 17), and, on the other, the desire to move the hearts of those
who listened to him to sorrow and penance for their sins thereby
opening the way to divine forgiveness. This continues to be true
today: "the cdl to new evangelization is primarily a cal to
conversion"# and when the Word of God has taught the intellect
of man and moved his will to rgject sin, evangelizing activity attains
its god in fruitful participation in the sacraments, especialy in the
celebration of the Eucharist. Paul VI taught that "the role of
evangdization is precisely to educate people in the faith in such
a way as to lead each individua Christian to live the sacraments
of fath — and not to receive them passively or reluctantly."?

Evangelization consists of proclamation, witness, dialogue and
service. It is based on three inseparable elements: preaching the
Word, sacramental ministry and leading the faithful.® Preaching
would be senseless unless it include continuous formation of the
fathful and participation in the sacraments. Likewise, participation
in the sacraments without sincere conversion of heart, full accep-
tance of the faith and of the principles of Christian mordity is
aso meaningless. From a pastora perspective, the primary action
of evangdlization is, logicaly, considered to be preaching.?* From
the perspective of intentionality, however, the primary element of
evangelization must be celebration of the sacraments, especidly of

2L JOHN PAUL 1, Inaugural Allocution to the IV General Conference of CELAM,
Santo Domingo, 12 October 1992, n. 1: AAS 85 (1993), p. 808; cf. Post Synodal
Apostolic Exhortation Reconciliatio et Paenitentia, 2 December 1984, n. 13, AAS 77
(1985), pp. 208-211.

2 paul VI, Apostolic Exhortation Evangelii Nuntiandi (8 December 1975), n.
47: AAS 68 (1976), p. 37.

2 Cf. SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen Gentium, n. 28.

% Second Vatican Council, Decree Presbyterorum Ordinis, nn. 5, 13, 14; JOHN
PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis, n. 26: |.e, pp.
697-700.
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Penance and the Blessed Eucharist.”® The integrity of the pastoral
ministry of priests in the service of new evangelization is to be
found, however, in a harmonious fuson of both of these functions.

Ecumenica formation of the fathful is another aspect of new
evangelization of growing importance. The Second Vaican Council
encouraged dl the fathful "to take an active and intelligent part
in the work of ecumenism” and "to esteem the truly Chrigtian
endowments of our common heritage which are to be found among
our separated brethren."®® At the same time, however, it must be
noted that "nothing is so foreign to the spirit of ecumenism as a
fdse irenecism which harms the purity of Catholic doctrine and
obscures its genuine and certain meaning."?’ Priests should ensure
that ecumenism is aways conducted in fiddity to the principles
established by the Magisterium of the Church, avoid divisons and
promote harmonious continuity.

QUESTIONNAIRE ON CHAPTER ONE

1. Isthe nead for and urgency of new evangdlization redly felt
in our ecclesial communities and especialy among our priests?

2. s it frequently preached? Does new evangelization fegture at
clergy meetings, in pastora programmes and in continuing
formation?

% Cf. SECOND VATICAN COUNCIL, Decree tresbyterorun Ordinis, nn. 5, 13, 14;
JOHN PAUL I, Post Synodal Apostolic Exhortation, Pastores Dabo Vobis, nn. 23, 26,
48: l.e, 691-694; 694-700; 742-745; CONGREGATION FOR THE CLERGY, Directory for
the Ministry and Life of Priests, n. 48: l.e, pp. 48ff.

% SECOND VATICAN COUNCIL, Decree Unitatis Redintegratio, n. 4.

Z |bid., n. 11.
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3. Are priests especidly involved in promoting a new evange-
lizing misson — new in its "ardour, methods and expres-
son"® — both ad intra and ad extra in the Church?

4. Do the fathful regard the priesthood as a divine gift both for
those who receive it and for their communities, or do they
regard the priesthood merdy as an adminidrative function?
Are prayers for vocations to the priesthood sufficiently
encouraged as well as prayers for that generosity which
responds affirmatively to a vocation?

5. In preaching the Word of God and in catechess is the
necessary proportion between instruction in the faith and
sacramenta practice maintained? Is the evangelizing activity
of priests characterized by a complementarity between preach-
ing and sacraments, the munus docendi and the munus
sanctificandi?

6. Wha can be done to help priests become ministers who
harmoniously build the prophetic, liturgical and charitable
community which is the Church?

7. From the preparations for the Great Jubilee of 2000 do priests
derive opportunities and ideas for a redlistic programme of
new evangelization?

% Cf. JOHN PAUL II, Allocution to the Bishops of CELAM, 9 March 1983:
Insegnamenti, VI, 1 (1983), p. 698; Post Synodal Apostolic Exhortation Pastores Dabo
Vobis, n. 18: l.e, pp. 684-686.
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[
TEACHERS OF THE WORD

"Go out to the whole world; proclaim the
Good News to all creation” (Mk 16, 15)

1. Priests, ministers of the Word
nomine Christi e nomine Ecclesiae

A correct understanding of the pastora ministry of the Word
begins with a consderation of God's divine Revelation in itsdf.
"By this revelation, the invisible God (cf. Col 1, 15; / Tim 1, 17),
from the fullness of his love, addresses men as his friends (cf. Es
33, 11; John 15, 14-15) and moves among them in order to invite
and receive them into his company."® The proclamation of the
Kingdom in Scripture not only spesks of the glory of God but aso
spreads that same glory by its very proclamation. The Gospe
preached by the Church is not just a message but a divine and
life-giving experience for those who believe, hear, receive and obey

the message.

Revelation, therefore, is not limited to instruction about God
who lives in inaccessible light since it aso recounts the marvelous
things that God does for us with his grace. The revealed Word,
made present and actuaized "in" and "through" the Church, is an
instrument through which Christ acts in us with his Spirit. It is
both judgment and grace. In hearing the Word, the actua encounter
with God himsdlf calls to the heart of man and demands a decison
which is not arrived at soldly through intellectual knowledge but
which requires conversion of heart.

"It is the firg task of priests as co-workers of the bishops
to preach the Gospel of God to dl men...(so as to)... st up and

SECOND VATICAN COUNCIL, Dogmatic Constitution Dei Verbum, n. 2.
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increase the People of God."® Precisdy because preaching the
Gospd is not merdly an intellectual transmission of a message but
"the power of God for the savation of dl who believe" (Rm 1,
16), accomplished for dl time in Christ, its proclamation in the
Church requires from its herads a supernatura basis which
guarantees its authenticity and its effectiveness. The proclamation
of the Gospd by the sacred ministers of the Church is, in a certain
sense, a participation in the savific character of the Word itsdlf,
not only because they spesk of Christ, but because they proclaim
the Gospe to their hearers with that power to cal which comes
from their participation in the consecration and misson of the
incarnate Word of God. The words of the Lord ill resound in
the ears of his ministers. "Whosoever listens to you listens to me;
whosoever despises you despises me" (Lk 10, 16). Together with
S Paul they can tedtify: "The Spirit we have received is not the
world's spirit but God's Spirit, helping us to recognize the gifts
he has given us. We speak of these not in words of human wisdom
but in words taught by the Spirit, thus interpreting spiritua things
in spiritual terms” (1 Cor 2, 12-13).

Proclaming the Gospd is a ministry deriving from the
Sacrament of Orders and is exercised by the authority of Christ.
The power of the Holy Spirit does not guarantee dl the acts of
sacred ministers in the same way. In the administration of the
sacraments this guarantee is assured to the extent that not even
the snful condition of a minister can impede the fruit of grace.
There are many other acts in which the human qualities of the
minister acquire notable importance. Those qualities can serve to
promote or impede the apostolic effectiveness of Church.® While
the entire munus pastorale must be characterized by service, it is
especially necessary that service characterize the minister of

%0 SEFCOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 4.
8L Cf. Catechism of the Catholic Church, n. 1550.
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preaching since the savific effectiveness of the Word becomes more
operative when its minister, who is never master of the Word,
increasingly becomes its servant.

Service demands a persona dedication on the part of the
minister to the preached Word. Such dedication ultimately is made
to God "to whom | render worship in my heart by preaching the
Gospel of his Son" (Rm 1, 9). The minister may not place obstacles
in its path by pursuing objectives extraneous to its misson, or
relying on human wisdom, or by promoting subjective experiences
that can obscure the Gospel. The Word of God can never be
manipulated. Rather, preachers "should firstly become persondly
familiar with the Word of God...and be the first "believers' in the
Word, fully conscious that the words of their preaching are not
their own, but those of the one who sent them."*

Thereisan essential relationship between personal prayer and
preaching. From meditating on the Word of God in persona prayer,
comes that spontaneous "primacy of witness of life which discovers
the power of the love of God and makes his word convincing.®
Effective preaching is another fruit of persona prayer. Such
preaching is effective not only because of its speculative coherence
but because it comes from a prayerful, sincere heart which is aware
that sacred ministers are bound not to impart their own wisdom
but the Word of God and ceasdlesdy to invite dl to converson
and holiness."* The preaching of Christ's sacred ministers, to be
effective, requires that it be based on their spirit of filid prayer:
sit orator antequam dieter?”

% JOHN PAUL 11, Post Synodal Apostolic Exhortation Pastores Dabo Vobis, n.
26: |.e., p. 698.

® Cf. CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of
Priests, Tota Ecclesia, n. 45: l.e, p. 44.

% Cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 4.

% ST. AUGUSTINE, De Doctrina Christiana, 4, 15, 32: PL 34, 100.
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Persona prayer provides priests with support and encourage-
ment for their sense of the ministry, their vocation in life, and for
their living and apostolic faith. In persona prayer they draw daily
zed for evangelization. Once personaly convinced of this, it is
trandated into persuasive, coherent and convincing preaching.
Praying the Liturgy of the Hours, thus, is not smply a matter of
persona piety nor is it the totaity of the Church's public prayer.
It is of great pastoral use® since it is a specid opportunity to
interiorize and become familiar with biblical, patristic, theological
and magisteria teaching which can subsequently be returned to the
People of God through preaching.

2. Towards an effective proclamation of the Word

New evangelization has to underline the importance of
bringing to maturity the meaning of the baptismal vocation of the
fathful thereby bringing the faithful to an awareness that they have
been caled by God closdly to follow Christ and to persondly
collaborate in the Church's mission. "Transmitting the faith means
awakening, proclaming and deepening the Christian vocation, that
is, God's cal to dl men as He makes known to them the mystery
of salvation..."*” The task of preaching, therefore, is to present
Chrigt to al men because He aone, "the new Adam, in the very
revelation of the mystery of the Father and of his love, fully reveds
man to himsdf and brings to light his most high caling."*®

New evangelization together with a vocationa sense of
existence go hand in hand for the Christian. This is the "good news'
which must be preached to the faithful without any reductionism
in what concerns its goodness and the demands which are made

% Cf. PAUL VI, Apostolic Constitution Laudis Canticum, 1 November 1970,
n. 8: AAS 63 (1971), pp. 533-534.

% CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, n. 45: l.e, p. 43.

% SECOND VATICAN COUNCIL, Pastoral Constitution Gaudium et Spes, n. 22.
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in accomplishing it. It must aways be remembered that "the
Chrigtian is certainly bound by need and by duty to struggle with
evil through many &fflictions and to suffer death; but as one who
has been made a partner in the pascha mystery and configured
to the death of Christ, he will go forward, strengthened by hope,
to the resurrection."*

New evangelization demands a zealous ministry of the Word
which is complete and well-founded. It should have a clear
theological, spiritual, liturgicad and mora content, while bearing
in mind the needs of those men and women whom it must reach.
This is not to succumb to any temptation to intellectualism which
could obscure rather than enlighten the intelligence of Christians,
rather it requires a genuine intellectual charity through continuous
patient catechesis on the fundamentas of Catholic faith and mords
and on ther influence on the spiritud life. Christian instruction
is foremost among the spiritua works of mercy: salvation comes
by knowing Christ since "there is no other name in the whole world
given to men by which we are to be saved' (Acts 4, 12).

Catechetica proclamation cannot be achieved without use of
a solid theology since it requires not only presentation of reveaed
doctrine but aso formation of the intelligence and conscience of
the fathful by means of reveadled doctrine so that they can
authentically live the demands of their baptismal caling. New
evangelization will be achieved not only in the measure that the
Church as a whole and its ingtitutions but each and every Christian
live the faith authentically, thereby giving credible witness to that
same faith.

Evangelizing means announcing and spreading the contents of
revealed truth by every avallable good and congruent means
(Chritological and Trinitarian faith, the meaning of the dogma of

* 1hidem.
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cregtion, the eschatological truths, the doctrine concerning the
Church, man, the sacraments and other means of savation). It is
aso important to teach people how concretely to trandate these
truths into life by means of spiritua and mora formation so that
they become a witness to life and missonary commitment.

The task of spiritud and theological formation (and that of
permanent formation of priests, deacons and the lay fathful) is both
inescapable and enormous. Hence, the ministry of the Word and
its ministers must be able to respond to current circumstances.
While its effectiveness is essentially dependent on the help of God,
it aso requires the highest possible degree of human perfection.
A renewed doctrinal, theological and spiritud proclamation of the
Christian message, amed primarily to enthuse and purify the
conscience of the baptized, cannot be achieved through irrespon-
sble or indolent improvisation. Less ill can it be brought about
if there is an unwillingness on the part of priests to assume directly
their responsibilities for the proclamation of the Gospe — espe-
cidly those relating to the homiletic ministry which cannot be
delegated to the non-ordained® nor easily entrusted to those ill
prepared for its exercise.

Preaching, as dways has been insisted, requires the priest to
give particular attention to the importance of remote preparation.
This can be concretized by such things as study and the pursuit
of those things which can help the sacred ministers in their
preparation. Pastoral sendtivity on the part of preachers must

% Cf. THE CONGREGATION FOR THE CLERGY, PONTIFICAL COUNCIL FOR THE LAITY,
CONGREGATION FOR THE DOCTRINE TO THE FAITH, CONGREGATION FOR DIVINE WORSHIP AND
DISCIPLINE OF THE SACRAMENTS, CONGREGATION FOR BISHOPS, CONGREGATION FOR THE
EVANGELIZATION OF PEOPLES, CONGREGATION FOR INSTITUTES OF CONSECRATED LIFE AND
SOCIETIES OF APOSTOLIC LIFE, PONTIFICAL COUNCIL FOR THE INTERPRETATION OF LEGISLATIVE
TEXTS, Interdicasterial Instruction, Ecclesiae de Mystero on some questions concerning
the collaboration of the lay faithful with the ministry of priests, 15 August 1997,
article 3: AAS 89 (1997), p. 852 ff.
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aways be aware of the problems preoccupying the contemporary
world and be able to identify possible solution for them. "Moreover,
if priests are to give adequate answers to the problems discussed
by people a the present time, they should be well versed in the
statements of the Church's magisterium and especidly those of the
Councils and the Popes. They should aso consult the best approved
writers in theology"** as wel as the Catechism of the Catholic
Church. Insistence must aso be placed on the importance of the
permanent formation of the clergy and especidly on its content
which should be in accord with the Directory on the Ministry and
Life of Priests.”® Efforts in this regard will always resp a rich
harvest. In addition to the foregoing, attention must be given to
the proximate preparation needed to preach the Word of God. Apart
from exceptional circumstances where nothing else is possible,
humility and industry require, at the very least, a careful plan of
what the priest intends to preach.

The principle source for preaching is naturdly Sacred Scrip-
ture, deeply meditated in persond prayer and assmilated through
study and adequate contact with suitable books™ Pastora expe-
rience well demonstrates the capacity of the power and eoquence
of the Sacred text to stir the hearts of those who hear it. The Fathers
of the Church and the other great writers of the Catholic tradition
teach us how to penetrate the meaning of the revealed Word and
communicate it to others* This is far removed from any form of

“ SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 19.

2 Cf. JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
nn. 70ff: |.e., pp. 778ff; CONGREGATION FOR THE CLERGY, Directory for the Ministry
and Life of Priests, Tota Ecclesia, nn. 69f: l.e, pp. 72ff.

4 Cf. JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
nn. 26 and 47: l.e., pp. 697-700, 740-742; CONGREGATION FOR THE CLERGY, Directory
for the Ministry and Life of Priests, Tota Ecclesia, n. 46: l.e, p. 46.

“ CONGREGATION FOR CATHOLIC EDUCATION, Instruction on the Study of the Church
Fathers in the Formation of Priests (10 November 1989), nn. 26-27: AAS 82 (1990),
pp. 618-619.

444 Boletin Eclesiastico de Filipinos, LXXVI, No. 819 July-August 2000



"biblical fundamentalism" or mutilation of the divine message. The
pedagogy with which the Church reads, interprets and applies the
Word of God throughout the liturgical seasons should also be a
point of reference for preaching. The lives of the saints, ther
struggles and heroism, have aways produced postive effects in
the hearts of the Christian faithful who, today, have specia need
of the heroic example of the saints in their sdf-dedication to the
love of God and, through God, to others. Reference to the lives
of the saints has renewed significance in contemporary circum-
stances where the fathful are often assailed by equivoca vaues
and doctrines. All of these are hepful for evangelization as indeed
is the promotion of a sense of the love of God among the faithful,
a solidarity with everyone and spirit of service and generous sdf-
giving for others. Christian conscience comes to maturity through
constant reference to charity.

The priest should dso cultivate the forma aspects of preach-
ing. We live in an information era characterized by rapid commu-
nication. We frequently hear experts and specialists on the television
and radio. In a certan sense the priest (who is aso a socid
communicator) has to compete with these when he preaches to the
fathful. Hence his message must be presented in an attractive
manner. His apostolic spirit should move him to acquire competence
in the use of the "new pulpits' provided by modern communications
and ensure that his preaching is dways of a standard congruent
with the preached Word. Universities today have witnessed a
resurgence of interest in rhetoric. A sSmilar interest should be
aroused among priests as well as a desire to acquire a noble and
dignified sdf presentation and poise.

Like that of Christ, priestly preaching should be positive,
simulating and draw men and women to the goodness, beauty and
truth of God. Christians are bound to make known "the divine glory
which shines on the face of Christ" (2 Cor 4, 6) and present
reveded truth in a captivating way. Is it not impossible to deny
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the strong attractive, though serene, nature of Christian existence?
There is nothing to fear in this. "From the moment when, in the
Paschd Mysery, she received the gift of the ultimate truth about
man's life, the Church has made her way dong the path of the
world proclaiming that Jesus Christ is 'the way, the truth and the
life' (John 14, 6). It is her duty to serve humanity in different ways,
but one way in particular imposes a responghility of a quite specid
kind: the diaconia of service to the truth."*°

Elegant accurate language, comprehensible to contemporary
men and women of dl socid backgrounds, is dways useful for
preaching. Banad commonplace language should be eschewed.”®
While preachers must spesk from an authentic vison of faith, a
vocabulary must be employed which is comprehensible in dl
guarters and must avoid speciaized jargon or concessions to the
spirit of materialism. The human "key" to effective preaching of
the Word is to be found in the professondism of the preacher who
knows what he wants to say and who is dways backed up by serious
remote and proximate preparation. This is far removed from the
improvisation of the dilettante. Attempts to obscure the entire force
of truth are ingdious forms of irenecism. Care should therefore
be taken with the meaning of words, style and diction. Important
themes should be highlighted, without ostentation, after careful
reflection. A pleasant speaking voice should be cultivated. Preachers
should know their objectives and have a good understanding of
the existential and cultura reality of their congregations. Theories
and abstract generaizations must always be avoided. Hence every
preacher should know his own flock well and use an attractive style
which, rather than wounding people, strikes the conscience and is
not afrad to cal things for what they redly are.

4 JOHN PAUL I, Encyclical Letter Fides et Ratio, 14 September 1998, n. 2.
% Cf. CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of .
Priests, Tota Ecclesia, n. 46: l.e, p. 46.
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Priests engaged in different pastoral tasks should help each
other with fraternd advice on these and other matters such as the
content of preaching and its theologica and linguistic quality, style,
the duration of homilies — which should adways be reasonable,
the proper use of the ambo, the development of an unaffected
norma tone of voice and its inflection while preaching. Humility
is necessary if the priest is to be helped by his brother priests and,
indirectly, by the fathful who cooperate in his pastoral activities.

QUESTIONNAIRE ON CHAPTER TWO

1. Do we redly appreciate the red effect of the ministry of the
Word on the life of our communities? Are we anxious to use
this essentid instrument of evangelization with the best
possible professonaism?

2. Is aufficient atention given to perfecting the diverse forms
of proclamation of the Word in permanent formation courses?

3. Are priests encouraged to study sound theology and the
writings of the Fathers of the Church, the Doctors of the
Church and of the Saints? Are poditive efforts made to know
and make known the great masters of Christian spirituality?

4. Isthe formation of good libraries for priests encouraged which
reflect a solid doctrinal outlook?

5. Is it posshble locdly to access libraries available on the
internet? Are priests aware of the electronic library which has
been set up by the Congregation for the Clergy
(www.clerus.org)?

6. Do priests use the catechesis and teaching of the Holy Father
and the various documents published by the Holy See?

7. Isthere an awareness of the necessty to train people (priests,
permanent deacons, religious and laity) capable of usng well
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the means of communication which are key aspects of the
evangelization of contemporary culture?
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I
MINISTERS OF THE SACRAMENTS

"Christ's servants, stewards of the entrusted
with the mysteries of God" (1 Cor 4, 1)

1. In persona Christi Capitis

"The Church's mission is not an addition to that of Christ
and the Holy Spirit, but is its sacrament: in her whole being and
in al her members, the Church is sent to announce, bear witness,
make present, and spread the mystery of the communion of the
Holy Trinity."* This sacramentad dimension of the whole mission
of the Church springs from her very nature as a redity which is
"both human and divine, visible yet endowed with invisible
realities, zedous in action and dedicated to contemplation, present
in the world but as a pilgrim."* In the context of the Church as
"universal sacrament of salvation,"* in which Christ "manifests and
actualizes the mystery of God's love for men,"™ the sacraments,
privileged moments in communicating the divine life to man, are
at the very core of priestly ministry. Priests are especially conscious
of being living instruments of Christ, the Priest. Their function,
in virtue of sacramentad character, is that of men complying with
the action of God through shared instrumental effectiveness.

Configuration to Christ in sacramental ordination places the
priest a the heart of God's people. It dlows him to participate
in away proper to him, and in conformity with the whole structure
of the ecclesial community, in the triple munus Christi. The priest,
acting in persona Christi Capitis, feeds the flock, the people of

47 Catechism of the Catholic Church, n. 738.

“ SECOND VATICAN COUNCIL, Constitution Sacrosanctum Concilium, n. 2.

4 SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen Gentium, n. 48.
% SECOND VATICAN COUNCIL, Pastoral Constitution, Gaudium et Spes, 45.
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God, and leads them to sanctity.> Hence the need for credible
witness to the faith in al aspects of priestly life and in his respect
for and celebration of the sacraments® The classic doctrine,
repeated by the Second Vatican Council, must dways be borne in
mind: "While it is true that God can accomplish the work of
salvation through unworthy ministers, God nevertheless, ordinarily
prefers to manifest his greatness through those who are more docile
to the promptings and direction of the Holy Spirit, so much so
that they can say of the apostolate, thanks to their own intimate
union with Christ and holiness of life: 'It is no longer 1 who live
but Christ who lives in me™ (Gal 2, 20).

Priests, in celebrating the sacraments, act as ministers of Christ
and, through the Holy Spirit, participate in His priesthood in a
specid way.> Hence the sacraments are moments of worship of
singular importance for new evangelization. It must be recalled that
they have become the only effective moments for transmitting the
contents of the faith. While this is true for al the fathful, it is
even more true for those who, having lost the practice of the faith,
occasonally participate in the liturgy for family or socid reasons
(baptisms, confirmations, marriages, ordinations, funerds etc.). A
credible life-style on the part of priests should be complemented
"with a high standard of ceremony and liturgical celebration:™ it
should not seek spectacle but truly ensure that "the human is
directed toward and subordinate to the divine, the visible to the

31 CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of priests,
Tota Ecclesia, 7b-c: l.e, pp. 11-12.

% Cf. JOHN PAUL I, Catechesis a the Genera Audience of 5 May 1993,
Insegnamenti XVI, 1 (1993), p. 1061.

% SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 12.

% Cf. ibid., n. 5.

% JOHN PAUL I, Catechesis at the General Audience 12 May 1993, Insegnamenti,
XVI, 1 (1993), p. 1197.
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invisible, action to contemplation, this present world to the city
yet to come"™®

2. Minigters of the Eucharist: core of priestly ministry

"Jesus caled his Apostles 'friends. He aso cadls us friends
gnce we share in his Priesthood by virtue of the Sacrament of
Orders (...) Could Jesus have expressed his friendship for us in
a more eogquent way than by alowing us, priests of the New
Covenant, to act in his name, to act in persona Christi Capitis?
This is what happensin all our priestly service, when we administer
the sacraments and especialy when we celebrate the Holy Eucha
rist. We repeat the words spoken by Him over the bread and wine,
and, through our ministry we effect the same consecration as
effected by Christ. Can there be a more complete expression of
friendship than this? This is what is a the very core of our priestly
ministry.">’

New evangelization must dso signd a new clarity about the
centraity of the Eucharist, the source and summit of the entire
Chrigtian life, to the faithful.® "No Christian community can be
built up unless it grows from and hinges on to the celebration of
the Most Hply Eucharist"™® because "the other sacraments and
indeed al ecclesia ministries and works of the apostolate are bound
up with the Eucharist and are directed toward it. For in the most
Blessed Eucharist is contained the whole spiritual good of the
Church."®

% SECOND VATICAN COUNCIL, Congtitution Sacrosanctum Concilium, n. 2.

% JOHN PAUL I, Letter to Priests on Holy Thursday 1997 (16 March 1997),
n. 5: MS 89 (1997), p. 662.

% Cf. SECOND VATICAN COUNCIL, Constitution Sacrosanctum Concilium, nn. 2;
10.

% SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 6.

% |pid., n. 5.
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The Eucharist is also the object of the pastoral ministry. The
fathful must participate in it if they are to draw fruit from it. While
it is necessary to inculcate a "worthy, careful and fruitful”
preparation for the liturgy among the laity, it is also necessary to
bring them to an awareness that they are "invited and led to offer
themselves, their works and all creation with Christ. For this reason
the Eucharist appears as the source and summit of all preaching
of the Gospel."® From this truth many consequences follow for
the pastora ministry.

Formation of the fathful concerning the essence of the Holy
Sacrifice of the Altar is vitally important as is the need to encourage
them to participate fruitfully in the Eucharist.®” Insistence must be
made on the observance of the Sunday obligation® and on frequent,
if not daly, participation in the celebration of the Mass and holy
communion. Emphasis must be placed on the grave obligation to
fulfill the spiritua and corporeal conditions governing reception of
the Body of Christ — especidly individual sacramental confesson
for those conscious that they are not in a state of grace. The strength
of Christian life in every particular Church and parish community
depends, in large measure, on rediscovery of the great gift of the
Eucharist in faith and adoration. When the link between daily life
and the Eucharist is not clearly manifested in the priest's doctrina
teaching, preaching and life, participation begins to fdl into
abeyance.

In this respect, the example of the priest-celebrant is funda-
mentally important: "Celebrating the Eucharist well is an important
form of primary catechesis on the Holy Secrifice® While this is

s Cf. ibidem.

2 Cf. John Paul Il, Catechesis at the General Audience of 12 May 1993,
Insegnamenti XVI, 1 (1993), pp. 1197-1198.

8 Cf. JOHN PAUL I, Apostolic Letter Dies Domini, 31 May 1998, n. 46: AAS
90 (1998), p. 742.

% CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, 49.
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not the immediate intention of the priest, it is important for the
fathful to see him prepare wel by recollecting himsdlf before
celebrating the Holy Sacrifice. They should be able to witness the
love and devotion that he has for the Eucharist and, following his
example, they should learn to remain, for a while, in thanksgiving
after Holy Communion.

While an essentid part of the Church's work of evangelization
is to teach men and women to pray to the Father, through the Son
in the Holy Spirit, new evangelization entails the recovery and
consolidation of pastora practices which manifest belief in the redl
presence of Our Lord under the eucharistic species. "The priest
has a mission to promote the cult of the eucharistic presence, also
outside of the celebration of the Mass, thereby making of his own
church a Christian "house of prayer."® The faithful should be well
ingtructed with regard to the indispensable conditions for the
reception of Holy Communion. It is important to encourage their
devotion to Christ who awaits them in the tabernacle. A smple
but effective form of eucharistic catechesis is the material care of
everything concerned with the church and especidly the dtar and
tabernacle: cleanliness and decor, worthy vestments and vessels,
care in celebrating the liturgical ceremonies® genuflection etc. An
atmosphere of recollection should pervade the Blessed Sacrament
chapel. This is a centuries old tradition guaranteeing that silence
which facilitates dialogue with the Lord. The heart of our churches
is the Blessed Sacrament chapel or the areain which the Eucharistic
Christ is reserved and adored. Access to it should be evident and
eadly facilitated. It should be open for as much of the day as
possible and it should be wel decorated.

% JOHN PAUL I, Catechesis a the General Audience of 12 May 1993,
Insegnamenti XVI, 1 (1993), p. 1198.

% Cf. ibidem; SECOND VATICAN COUNCIL, Constitution Sacrosanctum Congilium,
nn. 112, 114, 116, 120, 122-124, 128.
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All these are signs deriving not from some form of "spiri-
tualism" but from a well tested theologica tradition of devotion
to the Blessed Eucharist. They are possible only if the priest is
a man of prayer and genuingly devoted to the Holy Eucharist. Only
the pastor who prays will know how to teach others to pray and
bring God's grace on those in his pastoral charge, thereby evincing
conversions, more fervent resolution for life, priestly vocations and
gpecial consecration. Only the priest who has daily experience of
the conversatio in coelis and whose life is motivated by friendship
with Christ can make genuine advances towards authentic and
renewed evangelization.

3. Ministers of Reconciliation with God and the Church

In a world in which the sense of sin has declined® it is most
necessary to insst that lack of love for God obscures our perception
of the reality of an and evil. The initiation of conversion, not just
as amomentary interior act but as a stable disposition, begins with
authentic knowledge of God's merciful love. "Those who come to
know and see God in this way cannot live other than in continua
conversion toward Him. Thus they live in a state of conversion."®
Penance is an essentia constituent of the patrimony in the ecclesid
life of the baptized. It is, however, marked by the hope of pardon:
"you who were once excluded from mercy have now received
mercy" (/ Pt 2, 10).

New evangdlization cals for renewed efforts to bring the
fathful to the Sacrament of Penance® This pastord task is

7 Cf. Pius XII, Radio message to the National Catechetical Congress of the
United States, 26 October 1946: Discors e Radiomessaggi, VIII (1946), p. 288; JOHN
PAUL Il Post Synodal Apostolic Exhortation Reconciliatio et Paenitentia, n. 18: AAS
77 (1985), pp. 224-228.

8 JOHN PAUL I, Encyclical Letter Dives in Misericordia, n. 13: AAS 72 (1980),
pp. 1220-1221.

% Cf. JOHN PAUL II, Catechesis a the General Audience 22 September 1993:
Insegnamenti XVI, 2 (1993), p. 826.
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absolutely indispensable. The Sacrament of Penance "opens the way
for everyone, especialy those borne down by grave sin, individualy
to experience mercy, that love which is stronger than sin" We
should never fal to encourage and promote the sacrament while
griving intelligently to renew and revitaize age old beneficia
Chrigtian traditions. As afirst step, with the help of the Holy Spirit,
this should bring the fathful to that conversion which leads to
sncere and contrite recognition of those mora flaws or deficiencies
found in everyone's daly life. It is essential to indgst upon the
importance of frequent individual confesson in arriving, where
possible, at authentic personal spiritua direction.

Without confusing the sacramental moment with spiritua
direction, priests should know how to identify opportunities to
initiate spiritual dialogue outside of the celebration of the Sacra-
ment. "Rediscovery and promotion of this practice, also during the
various moments of the Sacrament of Penance, is a mgor benefit
for the contemporary Church."™ Such leads to an awakening of
the sense and effectiveness of the Sacrament and creates the
conditions necessary to overcome the present crisis. Persona
spiritual direction forms true apostles, capable of activating new
evangdizatiQn in society. The success of the misson to re-
evangdize so many of the fathful who are estranged from the
Church requires a solid formation for those who have remained
close to her.

New evangelization depends on an adequate number of priests;
experience teaches that many respond postively to a vocation
because of spiritual direction as well as the example given by priests
who are interiorly and exteriorly faithful to their priestly identity.

™ JOHN PAUL I, Encyclical Letter Dives in Misericordia, n. 13: l.e, p. 1219,

™ CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, n. 54, l.e, p. 54; cf. John Paul |1, Post Synodal Apostolic Exhortation
Reconciliatio et Paenitentia, n. 31: l.e, pp. 257-266.
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"In his pastoral work each priest will take particular care concerning
vocations, encouraging prayer for vocations, doing his best in the
work of catechetics and taking care of the formation of ministers.
He will promote appropriate initiatives through a personal rapport
with those in his care, alowing him to discover ther talents and
to single out the will of God for them, permitting a courageous
choice in following Christ...It is dedrable that every priest be
concerned with inspiring at least one priestly vocation which could
thus continue the ministry.""

Giving the fathful a rea possbility of coming to confession
implies much dedication.” Fixed times during which the priest is
avallable in the confessond are warmly to be encouraged. They
should be well published and availability on the priest's part should
not bejust theoretical. Sometimes the mere fact of having to search
for a confessor is sufficient to delay or postpone confesson. The
fathful, on the other hand, willingly approach the sacrament in
places where they know confessors are available.”* Parish churches
and those open for public worship should have a good, well-lit
confessonal chapel, suitable for hearing confessions. A regular
organized schedule of confessons should be provided and imple-
mented by the priests. In order to facilitate the fathful in ther
desire to gpproach the Sacrament care should be taken to maintain
the confessionals by frequent cleaning, ensuring that they are clearly

2 CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, n. 32: l.e, p. 31.

™ Cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 13; CON-
GREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests, Tota Ecclesia,
n. 52: l.e, pp. 52-53.

™ CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, n. 52: l.e, p. 53; cf. SECOND VATICAN COUNCIL, Decree Presbyterorum
Ordinis, n. 13.
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visble and by affording the possibility of usng a grill to those
who which to remain anonymous.”

It is not always easy to maintain these pastora practices, but
this is no excuse to overlook their pastoral effectiveness or not to
reingtitute them where they have falen into disuse. Cooperation
between the diocesan clergy and religious should be encouraged
0 as to ensure this pastoral priority. In the same context,
recognition must be given to the daly service provided in the
confessona by many older priests who are true masters of the
goiritud life in the various Christian communities.

This service to the Church would, of course, be more easily
accomplished when priests themselves are the first to approach the
Sacrament of Penance regularly.” Persona recourse to the Sacra-
ment by the priest, as penitent, is an indispensable condition for
a generous ministry of Reconciliation.

"All priestly existence undergoes an inexorable decline if the
priest, through negligence or whatever other reason, neglects
frequent recourse, inspired by genuine faith and devotion, to the
Sacrament of Penance. If a priest no longer goes to confesson or
makes a bad confession, very quickly this will affect his priestly
ministry and be noticed by the community of which he is Pastor.""”’

"The ministry of priests is above al communion and a
responsible and necessary cooperation with the Bishop's ministry,

S Cf. PONTIFICAL COUNCIL FOR THE INTERPRETATION OF LEGAL TEXTS, Risposta circa
il can. 964 § 2 CIC, 7 July 1998, in AAS 90 (1998), p. 711.

™ Cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 18; JOHN
PAUL |1, Post Synodal Apostolic Exhortation Pastores Dabo Vobis, nn. 26, 28: l.e.,
pp. 697-700, 742-45; Catechesis at the General Ausdience of 26 May 1993,
Insegnamenti, XVI, 1 (1993), p. 1331; Post Synodal Apostolic Exhortation Reconciliatio
et Paenitentia, n. 31: l.e. pp. 257-266; CONGREGATION FOR THE CLERGY, Directory for
the Minsitry and Life of Priests, Tola Ecclesia, n. 53: l.e, p. 54.

™ JOHN PAUL 1, Post Synodal Apostolic Exhortation Reconciliatio et Paenitentia,
n. 31, VI: l.e, p. 266.
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in concern for the universal Church and for the individua particular
Churches, for whose service they form with the Bishop a single
presbyterate." ™ The brethren in the presbyterate should aways be
the speciad object of the priest's pastora charity, by helping them
materially and spiritualy, by affording the opportunity for confes-
sion and spiritual direction, by encouraging their service, by helping
them in their necessities, by offering fraterna support in ther
difficulties, old-age or infirmity. Thisis truly an areafor the exercise
of priestly virtue.

Pastoral prudence is a fundamenta virtue for fruitful exercise
of the ministry of Reconciliation. Thus when the minister imparts
absolution he participates as an effective instrument in the sacra
menta action. His task in the penitentia rites is to place the penitent
before Christ, thereby facilitating an encounter of mercy with the
utmost discretion. Disagreements which do not take into account
the redlity of sn should be avoided. Hence the confessor should
have opportune knowledge.” However, the penitentia didogue
should aways be imbued with that understanding which gradualy
leads to conversion. It should not, however, lapse into a so caled
"graduality of mora norms."

When the practice of confesson diminishes, in some cases,
to the detriment of the mord life and the conscience of the fathful,
the danger sometimes arises of a decline in the theologica and
pastora quality of the exercise of the ministry of confession.
Confessors should adways pray to the Paraclete for the ability to
fill this savific moment® with supernatura meaning and to

8 JOHN PAUL 11, Post Synodal Apostolic Exhortation, Pastores Dabo Vobis, .
17: l.e, p. 683.

™ |n this regard, a solid preparation on those matters which arise more frequently
in confession is asked of priests. A useful aid in this respect is the Vademecum per
i confessori su alcuni temi morali attinenti alia vita coniugale (PONTIFICAL COUNCIL
FOR THE FAMILY, 12 February 1997, Libreria Editrice Vaticana 1997).

® Cf. ibidem.
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transform it into an authentic encounter with the al merciful and
forgiving Jesus for the penitent. He should aso avail of confesson
to form the conscience of the fathful correctly — an extremely
important task — by asking, where necessary, those questions which
secure the integrity of confession and the validity of the sacrament.
He should help the penitent to thank God for His mercy and assst
him in making a firm purpose of amendment for his conduct of
the mord life. He should never fal to encourage the penitent
appropriately, offering him comfort and motivating him to do works
of penance which are satisfaction for his sins and which help him
to grow in virtue.

QUESTI ONNAI RE ON CHAPTER THREE

1. The essence and saving meaning of the sacraments are
invariable. Starting out from a firm conviction of this position,
how can sacramenta pastora care be renewed and how can
it be placed a the service of new evangelization?

2. Is our particular community a "Church of Eucharist and
Penance'? Is eucharistic devotion in dl its forms nourished
and promoted? Is the practice of persona confesson facilitated
and encouraged?

3. Is habitua reference made to the real presence of Our Lord
in the tabernacle and, for example, is the fruitful practice of
visiting the Blessed Sacrament encouraged? Are there frequent
acts of eucharistic worship? Do our Churches have an
atmosphere which encourages prayer before the Blessed
Sacrament?

4. In a true pastoral spirit is speciad care given to the proper
maintenance of the Church? Do priests respect the canonical
(cf. canons 284, 669; the Directoryfor the Life and Ministry
Priests) and liturgical norms by vesting properly and rever-
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ently for divine worship and by wearing dl of the prescribed
vestments (cf. canon 929)?

Do priests go to confesson regularly and do they make
themselves available for this important ministry?

In the exercise of their pastora ministry what pastoral efforts
are being made in the area of Reconciliation and Penance?
Do churches and sanctuaries have an established time for
hearing confessions? Is it respected and followed?

What initiatives are taken in permanent formation to perfect
and assst priests in their ministry of confessors? Are they
encouraged to update themselves properly for this indispens
able ministry?

Are confessors reminded of the norms pertaining to prudence
in the confessiona regularly and the need for reserve when
dealing with all penitents? Among other things, in this respect,
is the traditiona discipline of the confessonad employed?

Given the importance for new evangelization of a renewa of
individual confession, are the canonical norms concerning
general absolution observed? Are penitential ceremonies in the
various churches and chapels prepared with prudence and
pastoral charity? Are opportunities made avalable for a
number of examinations of conscience bearing in mind the
diversty of age and states of life?

What concrete initiatives are being made to encourage the
fathful to attend Mass on Sundays and on holy days of
obligation?
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v
LOVING PASTORS OF THE FLOCK

"The Good Shepherd lays down his life for his sheep”
(John 10, 11)

1. With Chrigt, incarnating and spreading the mercy of the
Father

"The Church lives an authentic life when she professes and
proclaims mercy — the most stupendous attribute of the creator
and of the Redeemer — and when she brings people close to the
sources of the Saviour's mercy, of which she is trustee and
dispenser."®" This reality essentially distinguishes the Church from
other human ingtitutions dedicated to the promotion of solidarity
and philanthropy. Even when imbued with a religious spirit, by
themselves, such ingtitutions cannot effectively dispense the mercy
of God. The mercy of God as offered by the Church, in contrast
with secularized concepts of mercy which fal to transform man
interiorly, is primarily forgiveness and savific healing. Its effec-
tiveness on man requires his acceptance of the entire truth
concerning his being, his action and his guilt. Hence derives the
need for sorrow and encounter with the proclamation of mercy and
the fullness of truth. Such affirmations are vitaly important for
priests who are caled to a particular vocation, by the Church and
in the Church, to reved and effect the mystery of the Father's love
in their ministry, lived in charity according to the truth (Ef A, 15)
and in docility to the promptings of the Holy Spirit.

The mercy of God, manifested by His paternd love, is
encountered in Christ. He reveds his messanic role (cf. Lk 4, 18)

8 JOHN PAUL II, Apostolic Letter Dives in Misericordia, 30 November 1980,
n. 13c: l.e, p. 1219.
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as the Father's mercy for dl who are in need, especidly snners
who need forgiveness and interior peace. "It is especially for these
last that the Messiah becomes a particularly clear sgn of God who
is love, a Sgn of the Father. In this visible sgn the people of our
time, just like people then, can see the Father."® God "who is love"
(1 John 4, 16) cannot but revedl Himsdf as mercy.® Through the
sacrifice of His Son, God the Father, in His love, implicated Himsdlf
in the drama of man's savation.

While in the preaching of Christ mercy acquires many striking
characteristics which surpass human redization — as emerges in
the parable of the Prodigal Son (cf. Lk 15, 11-32) — it is in his
sacrifice on the cross that its meaning is most especidly reveded.
The crucified Christ is the radica manifestation of the Father's
mercy, of that "love which goes against the very source of evil
in human history: countering sn and death."® The Chrigtian
spiritua tradition regards the Sacred Heart of Jesus, which draws
priestly hearts to itsdf, as a profound, mysterious synthesis of the
Father's infinite mercy.

The soteriologica dimension of the entire priestly munus
pastorale is centered on the eucharistic Sacrifice, the memoria of
Jesus' offering up of his life. "There exists, in fact, an intimate
rapport between the centrality of the Eucharist, pastora charity and
the priest's unity of life. He finds in this rapport the decisive
indications for the way to holiness to which he has been specificaly
caled... If the priest lends to Christ, Most Eternal High Priest, his
intelligence, will, voice and hands so as to offer through his own
ministry the sacrifice of redemption to the Father, he should make
his own the digpositions of the Master and, like him, live those
gifts for his brothers in the faith. He must therefore learn to unite

Zlbid., n. 3: l.e, p. 1183.
8 Cf. n. 13: l.c, pp. 1218-1221.
“bid., n. 8 l.e, p. 1204.
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himsdf intimately to the offering, placing his entire life on the altar
of sacrifice as a reveding dgn of the gratuitous and anticipatory
love of God."® In the permanent gift of the eucharistic Sacrifice,
memoria of the death and resurrection of Jesus, priests have
sacramentaly recelved the unique and singular ministerial capacity
to bring the witness of God's infinite love to men, which will be
confirmed as more powerful than sn in salvation history. The
pascha Christ is the definitive incarnation of mercy and its living
sign, both in salvation history and eschatologically.* According to
the Cure d'Ars, the priesthood is "the love of the heart of Jesus."®
In virtue of the consecration and their ministry, with Christ, priests
are living and effective signs of this great love, described by S.
Augustine as the amoris officium,”

2. Sacerdos et Hostia

Essential to authentic mercy is its gratuitous nature. It is
recelved as an unmerited gift which has been fredy and gratuitoudy
given and which is completely unmerited. Such liberality is part
of the Father's saving plan. "This is the love | mean: not our love
for God, but God's love for us when he sent his son to be the
sacrifice that takes our sins away" (7 John 4, 10). The ordained
minister, in precisaly this context, finds his raison d'etre. No one
can confer grace of himsdf; it is aways given and received. This
presupposes that there are ministers of grace, authorized and
empowered by Christ. In the Church's tradition, the ordained
ministry is referred to as "sacrament”, since through the ministry

% CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, n. 48: l.e, p. 49.

8 Cf. JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
n. 8: l.e, pp. 668-669.

8 Cf. Jean-Marie Vianney, Cure d'Ars; sa pensee, son cceur, présent6s par
Bernard Nodet, Le Puy 1960, p. 100.

8 ST. AUGUSTINE, In Johannis Evangelium Tractatus, 123, 5. CCL 36, 678.
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those sent by Christ, by God's gift, effect and offer that which
they themselves can neither effect nor give™®

Priests should therefore regard themselves as living sgns and
bearers of that mercy which they offer, not as though it were their
own, but as a free gift from God. They are thus servants of God's
mercy. The desire to serve is an essential element of priestly
ministry and requires the respective mora disposition in the subject.
The priest makes Jesus, the Pastor who came to serve and not be
saved (Mt 20, 28) present to men. The priest primarily serves
Christ, but that service necessarily passes through the Church and
her mission."

He loves us and sheds his blood to wash away our sins:
Pontifex qui dilexisti nos et lavasti a peccatis in sanguine tuo. He
gave himsdf for us: tradidisti temetipsum Deo oblationem et
hostiam. Christ introduces the sacrifice of himsdf, ransom for our
redemption, into the eternal sanctuary. The offering, the sacrificia
victim, is inseparable from the priest."® While only Chrigt is
smultaneously Sacerdos et Hostia, his minister who partakes in
the dynamic of the Church's misson, is sacramentaly priest and
permanently called to become a Hostia and thereby assmilate "the
same sentiments that Jesus had" (Phil 2, 5). The effectiveness of
al evangelizing activity depends on this unbreakable unity of priest
and sacrificia victim,” or priesthood and Eucharist. Today, the work
of divine mercy, contained in Word and Sacraments, depends on
the unity, in the Holy Spirit, of Christ and his minister, who does
not substitute for Him but relies on Him and alows Him to act
in and through him. The sgnificance of St. John's Gospd can be
applied to this link between the ministry of the priest and Jesus:

8 Cf. Catechism of the Catholic Church, n. 875.

% JOHN PAUL I, Letter to Priests on Holy Thursday 1997 (16 March 1997),
n. 4. AAS 89 (1997), p. 661.

%L Cf. ST. THOMAS AQUINAS, Summa Theologiae, IIl, q. 83, a 1, ad 3.
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"I am the vine...cut off from me you can do nothing" {John 15,
14).

The cal to become, like Jesus, a Hostia underlies the
compatibility of the commitment to celibacy with the priestly
ministry in the Church. It implies the incorporation of the priest
in the sacrifice with which "Christ loved the Church and gave
himsdf up for her so as to make her holy" {Eph 5, 25-26). The
priest is caled to be "a living image of Jesus Christ, Spouse of
the Church" and to make his entire life an offering for her."%
"Priestly cdlibacy, then, is the gift of sdf in and with Christ to
his Cgéjrch and expresses the priest's service in and with the
Lord."

3. The Pastoral Ministry of Priests: service of leading in love
and strength

"Priests exercise the function of Christ as Pastor and Head
in proportion to their share of authority. In the name of the bishop
they gather the family of God as a brotherhood endowed with the
goirit of unity and lead it through Christ in the Spirit to God the
Father."* The indispensable exercise of the munus regendi by the
priest, far from being a mere sociological concept or organizational
capacity, derives also from the sacramenta priesthood: "In virtue
of the Sacrament of Orders, after the image of Christ, the supreme
and eternal priest (Heb 5, 1-10; 7, 24; 9, 11-28) they are consecrated
in order to preach the Gospe and shepherd the fathful as well
as celebrate divine worship as true priests of the New Testament."®

Since priests participate in the authority of Christ they differ
notably from the faithful. These realize, however, that "the presence

"2 JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis, n.
22: l.e, p. 691.

% |bid., 29: l.e., p. 704.

% SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 6.

® SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen Gentium, n. 28.
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of Christ in their ministry is not to be understood as if... (they)
were preserved from al human weaknesses, the spirit of domina-
tion, error and even sin."® The word and guidance of ministers
are subject to greater or lesser effectiveness depending on their
natural or acquired qudities of intelligence, will, character and
maturity. This awareness together with a redlization of the sacra
mental origins of the pastora ministry, inspires them to imitate
Jesus, the Good Shepherd, and makes pastoral charity indispensable
for a fruitful exercise of the ministry.

"The essential object of their action as pastors and of the
authority conferred on them" is "to bring the communities entrusted
to them to full spiritual and ecclesid development."®” However, "the
community dimension of pastora care...the needs of each of the
fathful...Jesus himsdf, the Good Shepherd, calls "his sheep one
by one" with a voice well known to them (John 10, 3-4). By his
example he has set the first canon of individua pastora care:
knowledge of the people and friendly relations with them.® In the
Church, a community vison of the pastora ministry must be in
harmony with this personal pastoral care. Indeed, in building up
the Church the pastor aways moves from a persond to a
community dimension. In relating to individuals and communities,
the priest cares for dl "eximia humanitate."® He can never be
the servant of an ideology or of a faction.'® He is obliged to treat
men "not according to what may please men, but according to the
demands of Christian doctrine and life."*®

% Catechism of the Catholic Church, n. 1550.

% JOHN PAUL II, Catechesis a the General Audience of 19 May 1993,
Insegnamenti, XVI, 1 (1993), p. 1254.

% |bid., n. 4., l.e, pp. 1255-1256.

® Cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 6a

0 ¢, ibid., 6g.

2 |pid., 6a
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Today more than ever, the style of pastora action needs to
be such as can address the demands arising in traditionally Christian
communities which have become largely secularized. In this
context, consideration of the munus regendi, in its origind mis-
gonary sense, acquires greater significance. The munus regendi,
however, should never be confused with a merely bureaucratic or
organizational task. It requires a loving exercise of strength on the
part of priests — the modd for which is the pastord activity of
Jesus Christ. He, as is clear from the Gospels, never refused to
assume that responsbility deriving from his messianic authority and
exercised it with charity and strength. This authority is not an
oppressive domination but a spirit of and a willingness to serve.
This dua aspect — authority and service — is the reference point
for the munus regendi of the priest who must dways commit
himsdf to a coherent exercise of his participation in the condition
of Christ, Head and Shepherd of the flock.*

The priest, with and under the Bishop, is aso a pastor of the
community entrusted to him. Moved by pastoral charity he should
not fear to exercise proper authority in those areas where he is
obliged to exercise it for he has been constituted in authority for
this very purpose. It must be recalled that when authority is duly
exercised it is done non tarn praeesse quam prodesse (not so much
to command but to serve).'® Those in authority must overcome
the temptation to exempt themselves from this responsibility. If they
do not exercise authority, they no longer serve. In close communion
with his Bishop and with his fathful, the priest should avoid
introducing into his pastoral ministry al forms of authoritarianism
and forms of democratic administration which are dien to the
profound redity of the ministry, for these lead to a secularization

2 Cf. CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of
Priests, Tota Ecclesia, n. 17: l.e, pp. 18-20.
1% ST. AUGUSTINE, Ep. 134, 1: CSEL 44, 85.
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of the priest and a clericdization of the laity.™ Behind such
approaches to the ministry there is often a hidden fear of assuming
responsibility or making mistakes, of not being liked or of being
unpopular or indeed a reluctance to accept the cross. Ultimately
these spring from an obscuring of the real source of priestly identity
which is assmilation to Chrigt, the Shepherd and Head of the flock.

New evangelization requires that the priest make his authentic
presence evident in the community. They should realize that the
ministers of Jesus Christ are present and available to adl men'®
Thus their amicable insertion into the community is aways
important. In this context it is easy to understand the significance
and pastord role of the discipline concerning clerica garb, to which
the priest should aways conform since it is a public proclamation
of his limitless dedication to the brethren and to the fathful in
his service to Jesus Christ. The more society is marked by
secularization, the greater the need for signs.

The priest should avoid fdling into the contradictory position
of abdicating exercise of his specific authority so as to involve

104 CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tola Ecclesia, n. 19; John Paul Il Allocution a the Symposium "Collaboration of
the Laity with the pastoral ministry of priests’ (22 April 1994), n. 4; Sacrum
Ministerium 1 (1995) 64; cf. CONGREGATION FOR THE CLERGY, PONTIFICAL COUNCIL FOR
THE LAITY, CONGREGATION FOR THE DOCTRINE OF THE FAITH, CONGREGATION FOR DIVINE
WORSHIP AND THE DISCIPLINE OF THE SACRAMENTS, CONGREGATION FOR BISHOPS, CONGRE-
GATION FOR THE EVANGELIZATION OF PEOPLES, CONGREGATION FOR INSTITUTES OF CONSE-
CRATED LIFE AND SOCIETIES OF APOSTOLIC LIFE, PONTIFICAL COUNCIL FOR THE INTERPRE-
TATION OF LEGAL TEXTS, Interdicasterial Instruction Ecclesiae de Mysterio on some
questions concerning the collaboration of the lay faithful with the ministry of priests,
15 August 1997, Forward: AAS 89 (1997), p. 852.

195 CONGREGATION FOR THE CLERGY, Directory for the Ministry and Life of Priests,
Tota Ecclesia, n. 66: l.e, pp. 67-68.
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himsdf in tempora, socia or even political matters,"® which God
has left to the free disposition of man.

The priest enjoys a certain prestige amongst the faithful and,
in some places, with the civil authorities. He should, however, be
aware that such prestige should be lived in humility and used
correctly for the promotion of the salus animarum while remem-
bering that Christ is the rea head of the people of God. It is to
Him that the fathful must be directed and not to any attachment
to an individud priest. The fathful belong to Christ alone, for only
He has redeemed them by His precious blood, to the glory of God
the Father. He is thus Lord of dl supernatural goods and Teacher
who teaches with authority. In Christ and the Holy Spirit, the priest
is but an administrator of the gifts entrusted to him by the Church.
He has no right to omit or deviate them or remodel them to his
own liking."”” He has received, for example, no authority to teach
the Chrigtian faithful that only some of the truths of the Christian
fath have been given to him so as to obscure or ignore others
which he personaly considers more difficult to accept or "less
rdevant".'®

Concerning new evangelization and the pastora leadership
given by priests,. dl need to undertake a sincere and careful
discernment. The attitude of "not wishing to impose’, etc., may
well mask a misconception of the very theological substance of

% cf. Catechism of the Catholic Church, n. 2442; CIC, canon 227; CONGRE-
GATION FOR THE CLERGY, Directory for the Ministry and Life of Priests, Tota Ecclesia,
n. 33: l.e, pp. 31-32

1+ Cf. SECOND VATICAN COUNCIL, Dogmatic Constitution Sacrosanctum Concilium,
n. 22; CIC, canon 846; CONGREGATION FOR THE CLERGY, Directory for the Ministry
and Life of Priests, Tota Ecclesia, nn. 49 and 64: l.e, pp. 49 and 66.

%8 ¢f. JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
n. 26: l.e, pp. 697-700; Catechesis at the Genera Audience 21 April 1993,
Insegnamenti, XVI, 1 (1993), p. 938; CONGREGATION FOR THE CLERGY, Directory for
the Ministry and Life of Priests, Tota Ecclesia, n. 45: l.e, pp. 43-45.

The Priest and the Third Christian ... 469



the pastora ministry or a lack of character which seeks to escape
responsibility. Neither undue attachment to persons or particular
ministerial positions nor misguided desires for popularity nor lack
of proper intention can be underestimated when making this
discernment. Pastoral charity, void of humility, is empty. Pride or
need to crave attention can mask seemingly motivated rebellion,
reticence in the face of pastoral changes desred by the Bishop,
eccentric preaching and celebration of the liturgy, refusd to wear
ecclesad gab or dteration of ecclesasticd garb for persond
convenience.

New evangelization demands a renewa of commitment to the
pastora ministry, especialy on the part of priests. "As the Council
points out ‘'the gpiritua gift which priests have recelved in
ordination does not prepare them merey for a limited and
circumscribed mission, but for the fullest, in fact the universa
misson of savation to the end of the earth. The reason is that
every priestly ministry shares in the fullness of the misson
entrusted by Christ to the Apostles."!® Numerica shortages of
clergy, experienced in some countries, coupled with the mobility
of the contemporary world makes it particularly necessary to be
able to cdl on priests who are willing to change not only pastoral
assignments but also cities, regions, countries in response to various
needs and to undertake whatever misson may be necessary while
renouncing persona plans and desires for the sake of the love of
God. "By the very nature of their ministry they should therefore
be penetrated and animated by a profound missonary spirit and
'with that truly Catholic spirit which habitualy looks beyond the
boundaries of diocese, country or rite, to meet the needs of the
whole Church, being prepared in spirit to preach the Gospe

® JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis, n.
18 l.e, p. 684; cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 10.
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everywhere.""*° A correct sense of the particular Church, especialy
in permanent formation, should never obscure a sense of the
universal Church and should aways be in harmony with it.

QUESTIONNAIRE ON CHAPTER FOUR

1. How can the Mercy of God of those in need be made more
clearly evident through our communities and especially through
our priests? Is sufficient emphasis given to the practice of the
spiritua and corporea works of mercy as a means of attaining
Chrigtian maturity and of evangelizing?

2. Is pastora charity in dl its dimensions redly "the soul and
dynamism of the permanent formation" of our priests?

3. Are priests encouraged to care for their brother priests with
a sncere fraternd spirit, especially the sick and the old or
those who find themselves in difficulty? Are there forms of
common life available?

4. Do our priests understand and exercise their proper and correct
function as spiritua leaders of the communities entrusted to
them? In what concrete form is this exercised?

5. Given the urgency of the apostolic mission on the threshold
of the Third Millennium when dl the faithful must be asked
to have the courage to show that they are followers of Christ
by manifesting themselves as believers, how can emphass be
given to the need for priests to make ever more evident, even
externdly, their specific presence among men?

6. Is sufficient emphasis given to the missonary dimension of
the sacred ministry and to the Church's universal dimension
in the spiritual formation of priests?

10 JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis, n.
18: l.e, p. 684; df. Second Vatican Council, Decree Optatam Totius, n. 20.
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Do we factually omit preaching on certain truths of the fath
or particular mora principles smply because they are regarded
as difficult to accept?

Are dl priests encouraged to teach Christian mordity in its
integrity?

One of the demands of the pastord ministry is to unite
initiatives in promoting the mission of evangelizing. Are al
the vocations present in the Church encouraged and their
gpecific charisms respected?
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CONCLUSIONS

"New evangelization needs new evangdlizers and these are the
priests who are serious about living their priesthood as a specific
path toward holiness"™ To accomplish this it is fundamentally
important that every priest rediscover the absolute need for personal
sanctity. "Before purifying others, they must purify themselves; to
instruct others they must be instructed; they have to become light
in order to illuminate and become close to God in order to bring
others closer to Him; they have to be sanctified in order to
sanctify."™ This commitment is made concrete in a profound unity
of life which leads the priest to be and live as another Christ in
al the circumstances of his life.

The fathful in the parish and those who collaborate in various
pastora activities see, observe, fed, and listen not only when the
Word of God is preached but also when the liturgy is celebrated,
especidly the Mass, when they are received in the parochia office
(which should be comfortable and welcoming);™® when the priest
eats and when he rests and they are edified by his temperance and
sobriety; when they visit his home and they rejoice in his smplicity
and priestly poverty;™ when they tak with him and discuss
common interests and are comforted by his spiritual outlook, his
courtesy and his behaviour in treating humble people with priestly
nobility. "The grace and charity of the Altar are diffused a the
ambo, in the confessiona, in the parish archive, in the schools and

I JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis, n.
82f, l.e., p. 801.

%2 ST. GREGORY NAZIANZUS, Orationes, 2, 71: PG 35, 480B.

13 Cf, JOHN PAUL I, Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
n. 43: lc. pp. 731-733.

B4 Cf. SECOND VATICAN COUNCIL, Decree Presbyterorum Ordinis, n. 17; CIC,
canon 282; JOHN PAUL Il Post Synodal Apostolic Exhortation Pastores Dabo Vobis,
30: l.e, pp. 705-707; CONGREGATION FOR THE CLERGY, Directoryfor the Ministry and
Life of Priests, Tota Ecclesia, n. 67: l.e, pp. 68-70.
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oratories, in the homes of the fathful, in the streets and a the
hospitals, on public transport and in the media. The priest has an
opportunity to fulfill his role as Pastor everywhere. In every
instance it is his Mass which is diffused. His spiritua union with
Chrigt, Priest and Host, causes him to be the gran of God that
is to become the true bread of Christ — as St. Ignatius of Antioch
says (Epist. ad Romanos, 1V, 1) — for the good of the brethren."*

Thus the priest of the Third Millennium will be able to repeat
again the reaction of the disciples a8 Emaus, who, having heard
Jesus, the Divine Teacher, explain the Scriptures, could not but
ak themselves "did not our hearts burn within us as he talked
to us on the road and explained the Scriptures to us?' (Lk 24,
32). We pastors should entrust ourselves to Mary, Queen and
Mother of the Church, so that, united with the Vicar of Chrigt,
we may discover new ways to evince a sincere desire for renewa
among the Church's priests in their tasks as teachers of the Word,
ministers of the Sacraments and leaders of the community. Let us
ask the Queen of Evangdlization for the Church to discover anew
the path which the mercy of God, in Christ and through the Holy
Spirit, has prepared from dl eternity to draw al men, including
our own generation, into communion with Him.

Rome, a the Palace of the Congregations, 19 March 1999,
Solemnity of St. Joseph, Patron of the Universa Church.

DARfO CARD. CASTRILL6N HOYOS
Prefect

and CSABA TERNYAK

Titular Archbishop of Eminenziana
Secretary

13 JOHN PAUL Il, Catechesis at the General Audience of 7 July 1993, n. 7:
Insegnamenti, XVI, 2 (1993), p. 38.
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PRAYER TO THE BLESSED VIRGIN MARY

MARY,

Star of the New Evangelization,

who from the outset gladdened and renewed the hearts of the
apostles and their helpers in their spreading the Gospdl, at the dawn
of the third millennium, cause to grow in priests an increasing
redization that they are primarily responsible for new evangeli-
zation.

MARY,

First of the evangdized and first evangdizer,

who with incomparable faith, hope and charity responded to
the Angel, intercede for those configured to your Son, Christ the
Priest, so that they too may respond in the same spirit to the Holy
Father's urgent call made to them in the Father's name on the
occason of the great Jubilee.

MARY,

Teacher of lived faith,

who accepted the divine Word in total availability, teach priests
to know the Word in prayer and to devote themselves to his service
in humility and love, so that the same Word may continue to
exercise his dl saving power in the third millennium.

MARY,

Full of grace and Mother of grace,

protect your priestly sons who, like you, are caled to be
collaborators of the Spirit who causes Jesus to be born in the hearts
of the faithful. Teach them to be faithful dispensers of the mysteries
of God during this anniversary of the birth of your Son, so that
with your help they may open the way of reconciliation to sinners,
make the Eucharist the summit of their lives and of the lives of
those entrusted to them.
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MARY,

Morning Star of the Third Millennium,

continue to guide the priests of Jesus Christ in following your
example of love of God and love of neighbour. May they know
how to be true pastors. May they guide the footsteps of adl men
to your Son, true light enlightening al men (John 1, 9). May priests
and through them, dl God's people, listen lovingly to his cal on
the eve of a new millennium in the history of savation: "Do what
he tels you" (John 2, 5). The Vicar of Chrigt tells us that "with
renewed force, the year 2000 should echo the proclamation of the
truth: Ecce natus est nobis Salvator Mundi."
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PASTORAL WORDS

The Co-essentiality between the
|ngtitutional and Charismatic Dimenson
of the Church

EMMANUEL MIJARES

I ntroduction

On the vigil of Pentecost Sunday, of the Year of the Holy
Spirit in the immediate preparation for the Great Jubilee Year, Lay
movements were the protagonists of an extraordinary meeting with
the Holy Father in St. Peter's Square. Exactly one year later, Pope
John Paul 11, recalling that moment, emphasized once again that
the ecclesa movements and new communities "constitute a true
gift of the Holy Spirit to the Church at the close of the millennium
and one of the new signs which emerged from Vatican Council
I1." The Pope added: "The Pentecost '98 meeting has produced
invaluable fruits. It has given rise to a great number of initiatives
amed a nurturing a sense of communion within the movements
and ecclesa communities, and at increasing collaboration among
them, with the local Church and with the parishes." The Holy
Father invited everyone to thank the Lord" for this promising
gpringtime in the Church, so rich in hope" and he sad he was
sure that the programmed meeting for June would contribute
"towards its further development"*

! Regina Coeli, 23 May 1999.



It was here that he adso announced the Pontifica Council for
the Laity's initiative to organize a Congress focusing on the topic,
'Ecclesad Movements and New Communities and the Bishops
Pastoral Care." The Pope believed that it is precisely from this
collaboration between the new entities and the Church's hierarchy
that the Christians' "missionary impulse” in "a secularized world,"
largely depends; it is based on "a radical experience of fath in
Christ, an experience which is expressed in prayer, unity and
proclamation” of the Good News."*

This calls to mind Encyclical Letter by Pope John Paul 11
Tertio Millennio Adveniente, wherein he dready forwarded some
ideas regarding what the Holy Spirit is working in this century:
The Church cannot prepare for the new millennium "in any other
way than in the Holy Spirit. What was accomplished by the power
of the Holy Spirit 'in the fullness of time' can only through the
spirit's power now emerge from the memory of the Church."
(Engyclicd Letter by Pope John Paul 11, Dominum et Vivificantem,
51)

The Spirit, in fact, makes present in the Church of every time
and place the unique Revelation brought by Christ to humanity,
making it alive and active in the soul of each individua: "The
Counsdlor, the Holy Spirit, whom the Father will send in my name,
he will teach you al things, and bring to your remembrance al
that | have sad to you" (Jn 14:26).

To primarily prepare therefore the Great Jubilee Year, he wrote
in the same encyclical: "thus include[s] a renewed appreciation of
the presence and activity of the Spirit, who acts within the Church
both in the Sacrament . . . and in the variety of charism, roles
and ministries which he inspires for the good of the Church."*

2 ibid.

3 John Paul II, Tertio Millennio Adveniente, 44.
4 Tertio Millennio Adveniente, 45.
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At the end of this millennium, we cannot deny the presence
of the movement in the Church. It is said that the new ecclesa
movements and communities, are not anymore a phenomenon but
aredity. It is as if the Church discovers a new treasure and she
is sill in awe what would be the vdue of it.

It is dso that the second of this century is not anymore the
winter but the springtime of the Church. Thanks to these new
manifestations of the Holy Spirit through the ecclesa movements
and communities.

Co-essentiality of the Ingtitutional and Charismatic Dimension

There is a need therefore for a theological locus to Situate
these movements. What theologica schemes should we build for
them? Pastorally parish priests could face problems and difficulties
in a much as these movement have new features and sometimes
do not fit to their pastora programs.

One could think of the binomias and polarity between the
institutional church and the charismatic church; between Christology
and pneumatology; between hierarcy and charisms; between the
particular and universal church; between the apostles in the church
and the prophets in the church, etc. The formulation however
purports a certain tension, even if it is hedthy, between the two,
which sometimes are considered polarizing dimensions in the
church.

John Paul I, instead, on the occasion of Pentecost 98,
underlined that the ingtitutional and charismatic dimensions "are
co-essentia to the divine congdtitution of the Church founded by
Jesus, because they contribute together to rending present the
mystery of Christ and his sdvific work in the world."> They

5 John Paul 11, Address to half a million members of ecclesial movements from
around the world gathered in St. Peter's Square, May 30, 1999. "L'Osservatore
Romano”, n. 22, 3 June 1998.
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contribute, although differently, to the life, renewa and sanctifi-
cation of God's People.

Its significance and implications

The Pope refers, in address, to the ecclesiologicd vison
outlined by the Second Vatican Council. He said: "Within the
Second Vatican Council, the Comforter recently gave the Church,
which according to the Fathers is the place "where the Spirit
flourishes' (CCC n. 749), a renewed Pentecost, ingtilling a new
and unforeseen dynamism.”

"Whenever the spirit intervenes, he leaves people astonished.
He brings about events of amazing newness, he radicaly changes
persons and history. This was unforgettable experience of the
Second Vatican Council during which, under the guidance of the
Holy Spirit, the church rediscovered the charismatic dimension of
one of her constitutive elements. In fact, the dogmatic constitution
of the Church, Lumen Gentium, teaches in n. 4 that the Holy Spirit
guides the Church . . . "and gives her a unity of fellowship and
sarvice. He furnishes and directs her with various gifts, both
hierarchical and charismatic,” and n. 12 further specifies: "it is not
only through the sacraments and Church ministries that the same
Holy Spirit sanctifies and leads the People of God and enriches
it with virtues. Allotting his gifts 'to everyone according as he
will' (1 Cor 12:11). Hedistributes specia graces among the faithful
of every rank. By these gifts he makes them fit and ready to
undertake the various tasks or offices advantageous for the renewd
and building up to the Church, according to the words of the
Apostle 'The manifestation of the Spirit is given to everyone for
profit' (1 Cor 12:17)."

From its origins and then unceasingly throughout the centuries,
the Church has always experienced that she is generated and built
up, a the same time and providential synergy, by what the Council
cdls "hierarchical gifts’, congtituting the institutional dimension of
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the church, and by what the Council defines as the "charismatic
gifts’, constituting dimension. Both dimensions are in answer to
the promise that the risen Lord made to the apostle before ascending
to heaven, as the guarantee of the effectiveness of their misson
in the world: "Go, therefore, and make disciples of al nations,
baptizing them in the name of the Father, and of the Son, and of
the Holy Spirit, teaching them to observe dl that | have commanded
you. And behold, | am with you always, until the end of the age"
(Mt 28: 19-20).°

Therefore it is the same Holy Spirit which is the origin and
dispenser of both hierarchical gifts and charismatic gifts. "There
is only one Spirit who, according to his own richness and the needs
of the ministries distributes his different gift for the welfare of the
Church" (cf. 1 Cor 12:1- 11).

Among these gifts stands out the grace given to the Apostles.
To their authority, the Spirit himsalf subjected even those who are
were endowed with charisms (cf. 1 Cor 14). Giving the body unity
through himself and through his power and through the internal
cohesion of its members, this same Spirit produces and urges love
among the believers." (LG, n. 7)

The ingtitutional aspect of the church, which ultimateely is
concretized in and by Holy Orders, ultimately aso come from the
Holy Spirit. In fact, those who are normally ordained to the sacred
orders, first of al experienced a cal from the Holy Spirit and the
church founded through the Pentecost, only affirms and confirms
it. Now, if Sacred orders, the hierarchica gifts, come from the
Holy spirit, the same source of charistmatic gifts and expresses itself
in higory through ecclesa movements, pastorally, the ordained
minister would immediately find a unifying instinc if not a nostalgia

® Fiero Coda, The Charismand Co-Essentiality. Tak given to the participants
of "Speyer 1999 Medting: Towards Communion among Lay Movements and new
Ecdesd Redities', June 7-8 1999, Speyer, Garmany.
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towards them, finding in them the imprint of the same Holy Spirit
that he recelved saramentdly in ordination. In the same way,
members of new ecclesal movements and communities have to
be ingtinctively one with their pastors because the hierarchy is aso
coming from the Holy Spirit.”

Both, the hierarchy and the movements are the tangible
expression of the gift, par excellence, which the risen Jesus pours
over the Church so that she may continue his same mission: the
gift of the Holy Spirit. Hierarchical and charismatic gifts are gifts
of the Holy Spirit-Gift.

Through the firgt, the Holy Spirit objectively guarantees the
presence of Jesus who gives himsdlf to the Church, through the
Word and Sacraments, generating and nourishing her as his spouse,
other himsdf (cf. Eph 5:25). We can cite the Eucharist as only
one example of Jesus self-giving to the Church in al its objectives
redlity, which is aso its culminating point.?

Through the charismatic gifts, on the other hand, the same
Spirit opens the subjectivity of believers — that is, their minds
and hearts, their existence — so that they become capable of
recelving, of penetrating and of bringing to full effectiveness of
life and holiness the objective gift of Christ which they receive
from the Word of God and the Sacraments, announced and
celebrated by the ordained ministers. They are normdly given to
a single person, but in such a way that they can "be shared by
others in such ways as to continue in time a precious and effective
heritage serving as a source of a particular spiritua affinity among
persons,” to the advantage of the entire Church.’

" ibid.
8 ¢fr. Pierro Coda, he. cit.
® Christifideles Laid, 24.
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The objective charism and the subjective charism are therefore
co-essential in identity and in the mission of the Church. They
express and readlize the spousal rapport that subsists between Christ
and the Church. Christ continues to give himsdf in the Spirit to
the Church his Bride through the Word and the Sacraments. And
the Church, Bride of Chrigt, formed by the charismatic gifts she
reveives from the same Holy Spirit, gathers, generates and increases
within hersdf the Christ given to her through the Word and
Sacraments, by living the new commandment of mutua love and
by loving dl brothers and sisters.™

If there is a difference in the way in which the objective
charism and the subjective charism are given by the same Holy
Spirit to the Church, it condsts in the fact that, in the first case,
this gift is objectively guaranteed by Christ's faithfulness to the
Church (for example, Jesus in the Eucharist becomes present
independently of the subjective holiness of the minister). Whereas
in the second case, the Holy Spirit is received and accepted only
when whoever is caled to receive the subjective charism and to
live it, conforms his or her life to Jesus the one mediator for the
outpouring of the Holy Spirit on the Church. The objective and
subjective charisms, therefore, are essentialy in relationship with
one another.™ One cannot be without the other.

Authenticity of Ecclesal Movements

Another question hangs over us. How would we determine
the authenticity of these movements, especidly those are yet on
the process of being approved by the church?

First, let us recall the Document Christifideles Laid, 30 which
says. "it is always from the perspective of the Church's communion
and mission, and not in oppostion to the freedom to associate,

Oipid.
B ipid.
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that one understands the necessity of having clear and definite
criteria for discerning and recognizing such lay groups, aso caled
"Criteria of Ecclesiality”.

The following basic criteria might be hdpful in evaluating an
association of the lay fathful in the Church:

—The primary given to the call of every Christian to holiness,
as it manifested "in the fruits of grace which the spirit produces
in the faithful" and in a growth towards the fullness of Christian
life and the perfection of charity.

—The responsibility of professing the Catholic faith, embrac-
ing and proclaming the truth about Christ, the Church and
humanity, in obedience to the Church's Magisterium, as the Church
interprets it. For this reason every association of the lay fathful
must be a forum where the faith is proclaimed as well as taught
in its total content.

—The witness to a strong and authentic communion in filial
relationship to the Pope, in total adherence to the belief that he
is the perpetual and visua center of unity of the universal Church,
and with the loca bishop "the visible principle and foundation of
unity" in the particular church, and in "mutua esteem for al forms
of the church apostolate”.

The communion with Pope and bishop must be expressed in
loyd readiness to embrace the doctrina teachings and pastora
initiatives of both Pope and Bishop. Moreover, church communion
demands both an acknowledgement of a legitimate pluraity of
forms in the associations of the lay fathful in the Church and at
the same time, willingness to cooperate in working together.

— Conformity to and participation in the Church's apostolic
godls, i.e, "evangdization and sanctification of humanity and the
Christian formation of the people's conscience, so as to enable them
to infuse the spirit of the Gospe into the various communities and
spheres of life."
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— A commitment to a presence in human society, which in
light of the Church's sociad doctrine, place it at the service of the
totd dignity of the person.?

Perhaps the basic criteria of the authenticity of any movement
is from the definition of the same by Cardina Joseph Ratzinger:
"Movements are born from a charismatic leader or persondity or
persondity; they form concrete communities which by force of their
origin, re-live the Gospel in its entirety, and without hesitation they
recognize the church their reason of life without which they could
not continue to exist. The essentid criterion then is the rooting
itsdf in the fath of the church. Whoever does not share the
apostolic faith cannot lay claim apostolic activity.""

The grace of discernment

The members of the hierarchy, sacramentally configured to
Chrigt, are cdled to be signs and instruments of him — they act,
in fact, in persona Christi Capitis Ecclesiae (Cf. PO 2; LG 10)
— 50 that he may give himsdf to the Church his Bride. As pastor
of the Church, they also have the grace and duty to receive with
gratitude, to discern the authenticity of the charismatic gifts and
to regulate their orderly use in accordance with their specific sphere

2 »The fundamenta criteria mentioned at this time find their verification in

the actual fruits that various group forms show in their organizationa life and the
works they perform, such as the renewed appreciation for prayer, contemplation,
liturgica and sacramenta life, the reawakening of vocations to Christian marriage,
the ministerial priesthood and the consecrated life; a readiness to participate in
programs and Church activities a the local, national and international levels, a
commitment to catechesis and a capacity for teaching and forming Christians; a desire
to be present as Christians in various settings of socia life and the creation and
awakening of charitable, cultural and spiritual works the spirit of detachment and
evangelical poverty leading to a greater generosity in charity towards all; conversion
to the Christian life or the return to the Church communion of those baptized members
who have falen away from the faith." Christifideles Laid, 30.

B ¢fr. Talk of Cardinal Joseph Ratzinger given during the World Congress of
Ecclesid Movements, Domus Pads, Rome, May 27, 1998 (unofficial translation).
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of competence: that of the universal Church for the Pope, and that
of the particular Church for the Bishops united in collegia
communion with him (cf. LG 12).

Furthermore, inasmuch as they themsalves are members of the
Church, Bride of Christ, the ordained ministers are caled to be
open and to welcome the gift of Christ. Consequently, the
charismatic gifts can help them to live their lives as Christians and
aso to exercise their ministry more fully in conformity to the heart
and mind of Chrigt.

In their turn, "true charisms — these are the words of the
Pope — cannot but am a the encounter with Christ in the
sacraments’ and to live a "trusting obedience to the Bishops, the
successors of the Apostles, in communion with the Successor of
Peter," according to the words of Jesus. "Who hears you hears me"
(Lk 10:16).

In the homily of the Holy Father, n. 8 The Council wrote
in clear words: "Those who have charge over the church should
judge the genuiness and proper use of these gifts, through their
office not indeed to extinguish, but to test all things and hold fast
to what is good (LG n. 12).

In his message to the participants of the said recent Seminar
for Bishops on the ecclesa movements and new communities, last
June 16-19 1999, John Paul Il stressed the need for lay people
in the missonary role of the Church.

The essential point for the Bishops, according to the Pope,
is "to know how €licit a lively missonary impulse from the laity
is indispensable for the Church as she prepares to cross the
threshold of the third millennium."

In reference to the pastors, John Paul 11 wrote, "Dear brothers
in the Episcopal! From you, whose task is to discern the authenticity
of the charisms, and to decide on their just exercise in the context
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of the Church, | ask for paternal magnanimity and charity and a
broad vison as regards these redlities, because every work of man
requires time and patience for its adequate and indispensable
purification."

"I am convinced, venerable brothers,” continued the Holy
Father, "that your careful and cordia disposition, making possible
opportune meetings for prayer, reflection and friendship, will in
turn make your authority not only more pleasing but more exacting,
your pointers more efficacious and incisive, and ministry conferred
on you to evauate the charism in order of 'common usefulness
more fruitful. Your firg task, is to open the eyes of your heart
and mind to recognize the multiple ways the Spirit is present in
the Church, to reflect on these and to lead them to unity in truth
and charity."

Pestoraly, this also re-echoes what the Second Plenary
Council of the Philippines decreed: "priests should welcome,
encourage, and support these renewed communities, whenever they
could be led into the mainstream of parish and diocesan pastora
priorities and programs. When properly guided they draw attention
to the continuing presence, power, and activity of the Spirit in the
Church and in the world."**

Concluson

| will conclude with the words of apped of the Pope to the
Cadinds and Bishops present in the seminar in Rome last June
16-19, 1999, which could adso be applied to our priest in the
parishes. "In the course of my meetings with the ecclesa
movements and new communities, | have repeatedly stressed the
intimate connection between their experience and the redlity of the
local Churches and the universal Church, of which they are a fruit
and, at the same time, a missionary expression. Last year, a the

¥ pcp I, 612.
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world congress of ecclesa movements, | publicly stated ‘their
disposition to put their energies at the service of the See of Peter
and of the local Churches In fact, one of the most important
fruits generated by the movements is, precisdy, knowing how to
free a lively missionary impulse in so many lay fathful, men and
women, adults and children, something indispensable for the
Church as she prepares to cross the threshold of the third
millennium."

"However, this objectives is reached only when 'they integrate
themselves with humility in the life of the loca Churches and are
cordially welcomed by the bishops and priests in the existing
diocesan and parish structures,™ he continued. "What does this
means in concrete terms for the apostolate and pastora action?
How do we receive this specid gift which the Spirit is offering
to the Church at this moment in time? How do we receive it in
its full extension, in its fullness, in dl its dynamism?'

John Paul |1 encouraged the Bishops in their mission as pastors
of the Church. "To respond adequately to these questions is part
of your responsibility as pastors. Your great responsibility is to
not alow the gift of the Spirit to be in vain but, on the contrary,
to make it even more fruitful in the service of the entire Christian
people."®

5 John Paul I, Message to Bishops and Ecclesial Movement, Seminar on
"Ecclesial Movements and the New Communities in the Pastoral Care of Bishops"
Rome, June 16-19, 1999.
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NDEA Schools and the

Third Millennium*
ORLANDO QUEVEDO, OMI

I ntroduction

May | express my thanks to our able NDEA Executive
Secretary, Mr. Nestor Lemana, for having invited me to speak at
your generd assembly. The last NDEA general assembly that |
attended must have been in 1974-75, some 23 or 24 years ago,
when | was ill president of both NDU and NDEA.

The world has changed dramaticaly since then. A new
environment for education has developed considerably. In the
1970's the novelty of exploring outer space had not yet worn off
and the threat of nuclear warfare and total destruction was il
hanging over the world. Today with disarmament that threat has
substantially waned. The developed world is now preoccupied with
exploring inner space, the mysteries of the biosphere, of human
life itsdf. Genetics and bioethics have become burning issues.
Changes in the world have aso brought in its wake comprehensive
changes in the educationa environment. The revolution and ex-
panson of knowledge is symbolized by the creation of cyberspace

* Tak delivered a the Archdiocesan Schools Teachers' Assembly, Cotabato,
November 1999.



and the information highway. New words are being coined amost
daly. Internet, infotech, infotainment, telecommute, and a host of
other jargon are becoming common language to high school
students in the developed world.

It we count this day, it is now only 22 days before we are
in the Jubilee Year 2000. It is not yet too late to reflect together
on what the third millennium has in store for us, as educators.

Surely there are many challenges to us and to our schools.
But may | choose five mgor challenges that our schools have to
face. | shal only describe the challenges and leave to your own
collective wisdom the more detailed responses, based on your own
perspectives and professional background.

A. The Challenge of an Emerging World Culture

The first challenge to our schools is posed by an emerging
world culture. What is this world culture? It is secular and
materiaistic. It brings values that are contrary to the Gospd and
the Kingdom of God. These vaues are propagated far and wide
by the tools of socid communication or mass media such as radio,
televison, cinema, newspapers, etc.

The values congtitute a new kind of mordity, a mordity that
is not based on fath in the Sacred Scriptures and on the teachings
of the Church. It is a mordity with no religious roots.

Let me cite some examples of these secular or materiaistic
values. You may have seen atelevison advertisement for the soft
drink, Sprite. In the advertisement a famous American professiona
basketball player shows off his playing sills to the great admiration
of viewers. He then takes a can or bottle of Sprite and the
advertisement urges viewers, "Obey your thirst!" The message
seems to be smply for us to patronize Sprite. But there is something
subtle in the suggestion to obey one's thirst. If you are thirsty, drink
Sprite. If you need to assuage your senses, stisfy them. Obey your
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feeings and your senses. It is not good to deny or control or
discipline your fedlings and your senses. That, really, comes out
as the message.

Such an advertisement goes adong well with another vaue that
is being taught to the young by mass media. This vaue states, "If
it feels good, it is good." The goodness of an act is determined
by your fedling of pleasure and happiness. The act may be against
the commandment of God, but if it gives you pleasure or happiness
then this secular value says, "It is good, because it feds good."
Feelings and the desires of the senses become the powerful norm
or standards of a new kind of morality.

This new type of mordity is being presented powerfully by
mass media. Movie ater movie portrays yet another materiadistic
or secular value. Movies show the happiness of people who fdl
in love and abandon their marriage partners. The child that is born
is cadled a "love-child." The term may be, in the short term, good
for the child, for he would not be burdened with the stigma of
being "illegitimate." But the term ignores the seriousy immoral
relationship whose fruit the child is. And the "love-child" may even
grow up thinking that as long as there is love, sex between
consenting adults is mordly right.

Today as more and more such cases involving famous people
take place and are publicized, the public gradudly becomes more
"liberal," "progressive," or "modern” with regard to love, marriage,
and fiddity. The traditional teachings of the Church and of the
sacred Scriptures are gradudly seen as old-fashioned, not in keeping
with the times. Divorces become a part of the socid |andscape.
Where divorce is dlowed, children have their "biologicd parents’
as well as their "legd parents.” As one wit has commented, "In
the past, parents had many children. Today, children have many
parents.”
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Or take another example again in the fied of marriage and
the family. In the past, contraception and abortion were totally
wrong. Then the practice began in the developed countries of the
Weg for parents to choose how many children they should have.
In other words, it became the trait of being a "modern” parent to
"plan" the family. For some, the sexud act for consenting adults
should not result in any children, unless they both want the child.
Their love for each other would only be hindered if they have to
take care of a child. Thus we have the phenomenon of the
"unwanted child" even when no rape is involved. Contraception,
then, has become the approved practice in "modern” "civilized"
society. It expresses the right to choose one's own child. The right
to choose, which is a qudity of human freedom, has become a
human right with no moral restraints.

In fact today, the "right to choose" is being given a more
"liberal" interpretation, in the guise of "the right to reproductive
hedlth." In the past abortion was totally condemned as an act of
murder. Today in many so-caled "modern” and "civilized" soci-
eties, abortion is becoming more and more permitted when the life
of the mother is a stake. Thus the child in the womb is killed
in order to save the mother, for the "reproductive hedth of the
mother."

With their values now less influenced by religion, the deve-
oped countries have managed to influence the United Nations to
use the term, "the right to reproductive hedth." By so doing they
have taken the issues of contraception and abortion from the realm
of morality and religion and made them into "medical” issues, with
the intention of promoting contraception to control the population
of the poor and permitting abortion in certain cases. Secular values
now very much prevail with regard to love and life, marriage and
the family in the developed West. Such values are now gradudly
and irresistibly penetrating the developing countries through the
tools of social communication.
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Some other vadues are with regard to "needs' and "wants."
Here, the power of advertising is evident. A constant barrage of
atractive and powerful advertisements regarding a certain product,
for example, a computer, creates in the viewer a certain desire to
own the computer. With more advertising, the desire develops into
something more powerful. The viewer redizes that he aso wants
the computer. He might not redlly need it. After dl there is aready
an available and aso reliable computer. But he wants the additional
features of the computer being advertised. The "want" becomes a
"need." The viewer is now convinced that the computer is
absolutely needed. Advertisng has successfully changed or created
a need from a smple desire and "want." Through the power of
mass media, people buy many things that are realy superfluous.
Moreover, another value becomes more important, the value of
"having" rather than of "being." An individual is vaued more today
by what he or she has, rather than by what he/she is as a person.

Such are some examples of secular and materidistic values
brought in by an emerging world culture that had originated from
the West and is now being spread to other countries by mass media
We dl have to be dert to the process and be concerned about it.

B. The Challenge of a New " Faith"

In the world today, there is an emerging faith that is taking
the place of "religious faith." It is a fath in science and technology.
As stience and technology unravels some of the mysteries of the
universe and of life, they seem to explain even more the beginning
of everything. People begin to claim that there is less and less need
of God as the explanation of life and the universe. Now science
can "clone" a sheep or a cow. It might be able to clone the human
being. Science is now able to "create" life outside the womb, in
test tubes, and can even freeze the elements of life with the hope
of "resurrecting” life in the future. Again, more and more, science
clams to substitute for Cod himsdf. This new secular faith goes
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hand in hand with the emerging secular culture. It does not have
any religious and mora roots.

With the loss of traditiona faith and traditiona mordity by
the world, a new mordity has to be invented in order to judge
whether the acts of science are mora or not. Poor world, poor
civilized nations! What a great pity, indeed. They have thrown out
religious fath and morality, now they are throwing out a sense
of the sacred, and a sense of God. They must now invent a substitute
for faith and morality to put controls on the action of science and
technol ogy!

Are these developments foreign to the Philippines? Yes, but
they are dowly creeping into our culture. Take note of the example
of an actress, who went to an award ceremony dressed in a very
scandalous outfit. She clamed that there was nothing malicious
about it. She said that it was a "fashion statement." Her motivation
may not have been malicious, but the dress itsdf as a fashion
statement is provocative of malicious desires even among adults.
Bad enough are static pictures of women and men in very skimpy
outfits. The problem is when pornography is passed off as "art"
or a mdicioudy provocative dress as a "fashion statement.”

Or take note of the idolatry of money and power that has
long been part of our history as a people. Money and power have
become idols to be worshipped. They have taken the place of God.
For the sake of money and power, people are ready to sacrifice
their principles, their honesty, and their friends. That is why there
is a widening gap between rich and poor. That is why there is
so much graft and corruption, so many frauds during elections, so
many political turncoatism (or changing from one party to another).
The same people would go to Church and be seen as praying in
the Church, while in fact they worship other idols. A "new faith"
has taken the place of our own religious faith.
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Such development has again to be of grave concern to us as
educators of the young.

C. The Challenge of a new Explosion of Knowledge

Today, likewise, we cannot keep abreast of the advance of
scientific knowledge and technology. There are now many young
Americans who cannot write well nor add. They cannot write well
because they have been usng computers in order to write. They
cannot add because they have been using calculators. But ignorant
in these basic things, they are incredibly advanced in scientific and
technologica information. They spesk "computerese,” the jargon
of computers. They know how to operate sophisticated electronic
gadgets, used in modern homes. They have access to information
worldwide a the touch of a computer key.

We cannot compete in such a world of "infotechnology."
Knowledge is advancing by leaps and bounds. Ours is basically
arurd culture. Televison and cellular phones are still beyond the
reach of rurd villages. Many towns in the Archdiocese of Cotabato
do not even have a public telephone station. One could radio a
message from the local government unit, but not a telephone
message.

We need not even think of coping with such a revolution in
scientific and technological knowledge. For many of us in the
Philippines, we do not even have the basic textbooks for the three
R's! Our struggle is to cope with basic rudimentary knowledge and
not so much with advanced science and technology. Still we need
to prepare our own students for the future. We need to provide
sonic answers for the future could quickly come upon us.

D. The Challenge of Dialogue and Peace

In our Mindanao, particularly Cotabato, Situation the need is
for dialogue among peoples of different faiths to dialogue toward
justice, peace and development. Our culture in Mindanao has
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become a culture of distrust and violence. There does not seem
to be mutual respect or mutual understanding. There is no "give
and take," no sacrificing of one's own interest for the good of all.
Digtrust between Christians and Mudims has intengfied since in
the past twenty years, since the 1970's. And violence has become
away of expressing distrust and a way of trying to solve problems.

Politics has not solved the dtuation of antagonism but in a
real sense politics has even aggravated the problem. Mudims fed
neglected by our politica leaders. Chrigtians fed that any attempt
to provide some form of autonomy to Mudims is against their own
interests.

And even if from the present peace process, some politica
agreement could somehow be signed, there is no doubt that peace
would be fa from being secure and stable. Based on a peace
agreement, a peaceful co-existence between Mudims and Chrigtians
could be secured. But peaceful co-existence is not the same as red
peace. Two neighbors may not be fighting with each other but they
could still be enemies and antagonism could till rule their hearts.

Rea peace comes from respect and understanding, trust, and
being just. Redl peace is an attitude of the heart. This comes from
dialogue between Muslims and Christians, a dialogue of life, of
living together in mutua respect and understanding, in trust and
justice. It would mean listening with the ears as well as with the
heart, sharing and serving. At the basis of al this is what we call
charity or love. From dl this a truly "human" community emerges
that is made up of different peoples, cultures, and faiths.

Hence, our schools must somehow meet the challenge of
diaogue and peace in order to provide the kind of "human ecology"
and human vaues that are necessary for such a "human" commu-
nity. Again, the question is how?
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E. The Challenge of Survival in a World of Increasng Costs

But the most immediate chalenge that probably raises our
concern to the utmost is the crisis of survival. Our schools are rural.
Many of our students come from middle class and low middie class
families. In fact most would be from poor families that depend
mostly on farming for their livelihood.

But we also know that the cost of education rises every year
as prices of goods and commodities are raised. We have no control
over increasing costs. Just recently, the price of oil was raised. As
S0 often the case, the rise in oil price creates a domino effect and
the cost of other commodities aso rise.

As costs rise, so must wages rise. It is fine with government
employees for they are paid through taxes paid to the government.
This is not so with private enterprise. To pay for wages, they have
to raise the cost of their products.

And this is so even for non-profit private religious institutions,
like Catholic schools. To cope with rising wages, they dso have
to raise the cost of education, specificaly, tuition and other fees.
There is just no other way to survive otherwise.

But there could come a time in the coming millennium that
our rural Catholic schools will not be able to raise school fees and
risk the prospect of losing so many students that failure to survive
becomes itself a probability.

How shdl we confront this prospect? What measures can be
put in place so that our poor rurd Catholic schools can survive?

| know that | have only described some of the challenges that
our Catholic schools will have to confront in the third millennium.
| mysdf would not be prepared to provide responses to them.
Certainly, most of the challenges could be met with what we usualy
cal "vaue education." Unfortunately, value education does not
seem to have succeeded since the days when it became a feature
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of the curriculum. Why? And what could we do to improve and
make it effective?

Conclusion

The Jubilee Year, 2000, affords us with the once-in-alifetime
opportunity for renewal. If we follow the themes of the Jubilee
Yexr as lad down in the Old Testament (Leviticus 15), we have
enough to occupy our time. The Old Testament calls for a renewal
of the land and of the earth, a restoration of rights, a redemption
of debts, a return to the sovereignty of God. In that panoramic
view, we can surely find a host of educationa objectives.

The Jubilee Year cdls for Education toward a culture of human
rights, a culture of peace, justice and development, a culture of
life. How is this to be redized in the context of socid conflict
that the NDEA schools find themselves in? | do not know the
answer. With your own professional expertise you might, together,
come up with solutions.

As you meet in this important assembly may | express my
profound admiration and thanks for the dedicated and loyd service
that you are extending to Notre Dame and its students. The times
are very difficult, the challenges are great and perhaps very
daunting. But reflecting, sharing, and praying together you will
surely be guided by the Holy Spirit and come up with certain
measures to respond to the challenges.

Be assured of my prayers to the Lord for your assembly, for
your families and other loved ones.
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DOCUMENTATION

Beatification of 44 Servants of God*

JOHN PAUL I

1. "I will praise you, O God my Saviour; | will give thanks
to your name, for you have been ... my helper and have delivered
my body" (Sir 51: 1-2).

You, Lord, have been my helper! | hear these words from
the Book of Srach echoing in my heart as | contemplate the
wonders God has wrought in the lives of these brothers and sisters
in the faith who have won the pam of martyrdom. Today | have
the joy of raising them to the glory of the altars, presenting them
to the Church and to the world as a shining witness to God's power
in the fralty of the human person.

You, Lord, have delivered me! This is the cry of Andre de
Sovera, Ambrosio Francisco Ferro and 28 Companions, diocesan
priests, lay men and women; Nicolas Bunkerd Kitbamrung, dioc-
esan priest; Maria Stella Adela Mardosewicz and 10 professed
gsters of the Congregation of the Holy Family of Nazareth; Pedro
Caungsod and Andrew of Phu Yen, lay catechists.

* Homily of the Holy Father, Sunday, 5 March 2000.



Yes, the Almighty was their powerful help in their time of
trid and now they are experiencing the joy of eterna reward.
Although these humble servants of the Gospel, whose names are
for ever written in heaven, lived in different historica periods and
in very diverse cultural contexts, they are linked by an identica
experience of fidelity to Christ and to the Church. They are united
by the same unconditional trust in the Lord and the same deep
passion for the Gospel.

| will praise you, O God my Saviour! With their lives offered
for the cause of Christ, these new blesseds, the first of the Jubilee
Year, proclam that God is "Fathe" (cf. ibid., v. 10), God is
"protector" and "helper" (cf. y. 2); he is our Saviour who listens
to the gppeals of those who trust in him with dl ther heart (cf.
v. 11).

2. These are the sentiments that fill our hearts as we celebrate
the 500th anniversary of the evangelization of Brazil, which occurs
this year. In this immense country, the implanting of the Gospel
encountered many difficulties. The Church's presence was gradually
strengthened through the missionary activity of various orders and
religious congregations and by priests of the diocesan clergy. The
martyrs beetified today came, a the end of the 17th century, from
the communities of Cunhau and Uruacu in Rio Grande de Norte.
Fr Andre de Soveral, Fr Ambrésio Francisco Ferro and 28 lay
companions belong to this generation of martyrs who watered their
homeland, making it fertile for a generation of new Christians. They
are the firg fruits of the missonary work, the protomartyrs of
Brazil. One of these, Mateus Moreira, had his heart ripped out
through his back while he was till aive, and yet he had the strength
to proclaim his fath in the Eucharist, saying: "Praised be the
Blessed Sacrament”.

Today, the words of Christ recalled in the Gospd ring out
again: "Do not fear those who kill the body but cannot kill the
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soul" (Mr 10: 28). The blood of defenceless Catholics, many of
whose names are unknown — children, the ederly, whole families
— will be an incentive for strengthening the faith of new
generations of Brazilians, reminding them especially of the value
of the family as an authentic and irreplaceable teacher of faith and
mora values.

3. "l shdl praise your name unceasingly and graefully sing
its praises’ (Sr 51: 10). Fr Nicolas Bunkerd Kitbamrung's priestly
life was an authentic hymn of praise to the Lord. A man of prayer,
Fr Nicolas was outstanding in teaching the faith, in seeking out
the lapsed, and in his charity towards the poor. Congtantly seeking
to make Christ known to those who had never heard his name,
Fr Nicolas undertook the difficulties of a mission through the
mountains and into Burma. The strength of his faith was made clear
to dl when he forgave those who fasely accused him, deprived
him of his freedom and made him suffer much. In prison, Fr Nicolas
encouraged his fellow prisoners, taught the catechism and admin-
istered the sacraments. His witness to Christ exemplified the words
of & Paul: "We are dflicted in every way, but not crushed,
perplexed, but not driven to despair; persecuted, but not forsaken;
sruck down but not destroyed; always carrying in. the body the
death of Jesus, so0 that the life of Jesus may adso be manifested
in our bodies’ (2 Cor 4: 810). Through the intercesson of Bl.
Nicolas, may the Church in Thailand be blessed and strengthened
in the work of evangelization and service.

4. God was aso a true "protector and helper” for the martyrs
of Nowogrédek — for Bl. Maria Stella Mardosewicz and her 10
ssters, professed religious of the Congregation of the Holy Family
of Nazareth. For them he was a helper throughout their lives and
at the moment of their terrible test, when for an entire night they
awaited death; he was a helper especiadly on the way to the place
of execution, and findly at the moment they were shot.
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Where did these women find the strength to give themselves
in exchange for the lives of imprisoned residents of Nowogrodek?
From where did they draw the courage to accept calmly the desth
sentence that was so crud and unjust? God had dowly prepared
them for this moment of greater trial. He sowed the seed of his
grace in their hearts a the time of holy Baptism and then, tended
with great care and responsibility, it developed firm roots and bore
the most beautiful fruit, which is the gift of life. Christ says. "There
is no greater love than this: to lay down one's life for one's friends’
(In 15: 13). Yes, there is no greater love than this: to be ready
to lay down one's life for one's brothers and sisters.

We thank you, O blessed martyrs of Nowogrodek, for your
witness of love, for your example of Christian heroism and for
your trust in the power of the Holy Spirit. "Christ chose and
appointed you that you should go and bear fruit in your lives and
that your fruit should abide" (cf. Jn 15: 16). You are the greatest
inheritance of the Congregation of the Holy Family of Nazareth.
You are the inheritance of the whole Church of Christ for ever!

5. "If anyone declares himsdlf for me in the presence of men,
| will declare mysdlf for him in the presence of my Father in
heaven" (Mt 10: 32). From his childhood, Pedro Calungsod declared
himsdf unwaveringly for Christ and responded generoudy to his
call. Young people today can draw encouragement and strength
from the example of Pedro, whose love of Jesus inspired him to
devote his teenage years to teaching the faith as a lay catechist.
Leaving family and friends behind, Pedro willingly accepted the
challenge put to him by Fr Diego de San Vitores to join him on
the Mission to the Chamorros. In a spirit of faith, marked by strong
Eucharistic and Marian devotion, Pedro undertook the demanding
work asked of him and bravely faced the many obstacles and
difficulties he met. In the face of imminent danger, Pedro would
not forsake Fr Diego, but as a "good soldier of Christ" preferred
to die a the missonary's sde. Today Bl. Pedro Caungsod
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intercedes for the young, in particular those of his native Philip-
pines, and he challenges them. Young friends, do not hesitate to
follow the example of Pedro, who "pleased God and was loved
by him" (Wis 4. 10) and who, having come to perfection in s0
short a time, lived a full life (cf. ibid., v. 13).

6. "If anyone declares himsdf for me in the presence of men,
| will declare mysdf for him in the presence of my Father in
heaven" (Mt 10: 32). Andrew of Phu Yen in Vit Nam made these
words of the Lord his own with heroic intensity. From the day
he received Baptism at the age of 16, he strove to develop a deep
gpiritual life. Amid the difficulties to which al who adhered to
the Chrigtian faith were subjected, he lived as a fathful witness
to the risen Christ and tirelessdy proclamed the Gospd in the
"Maison Dieu" association of catechists. For love of the Lord he
spent dl his energy in serving the Church and assisting priests in
their misson. He persevered to the point of bloodshed in order
to remain fathful to the love of the One to whom he had totally
given himsdf.

The words he repeated as he resolutely advanced on the path
of martyrdom are the expression of what motivated his whole life:
"Let us return love for love to our God, let us return life for life."
Today Bl. Andrew, protomartyr of Viet Nam, is given as a model
to the Church of his country. May dl Christ's disciples find in
him strength and support in trial, and be concerned to strengthen
their intimacy with the Lord, their knowledge of the Christian
mystery, their fiddity to the Church and their sense of mission!

7. "Fear not, therefore” (Mt 10: 31). Thisis Christ's invitation.
It is aso the exhortation of the new blesseds, who remained
seadfast in their love of God and of their brothers and sisters, even
in the midst of trial. This invitation comes to us as an encour-
agement in the Jubilee Year, a time for converson and profound
spiritua renewal. Let us not be afraid of trids and difficulties; may
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we hot be hindered by obstacles from making courageous decisions
consstent with the Gospel! What do we have to fear, if Chrigt is
with us? Why doubt, if we remain on Christ's side and accept the
commitment and responsibility of being his disciples? May the
celebration of the Jubilee strengthen our determination to follow
the Gospel. The new blesseds are an example to us and they offer
us their help.

May Mary, Queen of Martyrs, who at the foot of the Cross
shared fully in her Son's sacrifice, sustain us in courageoudy
bearing witness to our faith!
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Circular: Blessed Pedro Calungsod,

Catechis and Martyr
JAIME CARD. SIN, DD

Circular 2000-09

Pedro Calungsod was a teen-aged native of the Visayas
region of the Philippines. He was one of the boy catechists who
went with some Spanish Jesuit missionaries from the Philippines
to the Ladrones Idlands-later renamed "Marianas' — in the
western Pacific in 1668 to evangelize the Chamorros. On 2 April
1672, while helping Fr. Diego Luis de San Vitores, the rector
of the Mission, to recover a runaway servant and to do some
baptism at the village of Tomhom on the Island of Guam, he
was killed by two natives for his being a Christian, for
catechizing the Chamorros and for helping in the administration
of the Sacrament of Baptism. His body was thrown into deep
ocean together with that of the rector who was also killed after
him.

Introduction to the Mass

The beatification of Pedro Calungsod, catechist and Martyr,
is another special gift and sign of divine providence to the
Philippine church in this Jubilee Year 2000. It is with thanks-
giving and gladness that we celebrate today our Sunday liturgy.
Today, the church praises God for the gift of the life a Filipino,



a visayano, Pedro Calungsod who like us, an ordinary young
fellow, witnessed to the power of God's infinite love for man,
of every age and nation.

Pedro Calungsod who in his youthfulness and because of
his faith shines today as the earthen vessel which holds the
greatness treasure, Jesus Christ. (2 Cor 4:6-11)

Pedro Calungsod who in his great love of Christ became
a martyr who even unto death manifested the life of Jesus in
his mortal flesh (2 Cor 4:6-11).

Let us praise God for his fidelity to us manifested in Jesus
dying and rising to new life witnessed to by Pedro Calungsod.

Let us pray to God that the prayers and example Pedro
Calungsod may keep us live our Christian life with greater faith,
hope and love.

Prayers of the Faithful
These can be inserted:

That the witnessing in love and faith of Pedro Calungsod,
which led to his martyrdom, inspire us to live our faith
with greater love for Christ, let us pray to the Lord.

That our young people may find in Pedro Calungsod a light
to grow in the path of life through Jesus to the Father, let
us pray to the Lord.

Prayer

This prayer can be said by the presider together with the
congregation before the final blessing:
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Latin:

Omnipotens Deus,

qui beato Petro, martyri

Evangelium usgue ad sanguinis effusionem
testificari donasti:

concede, ejus exemplo et intercessione,

ut fortes in tui nominis confessione
iugiter vivere valeamus.

Per Dominum.

English:

Almighty God,

by whose gift Blessed Pedro, martyr,

witnessed to the Gospel even to the shedding of his blood:
grant, by his example and intercession,

that we too may live for you, boldy and steadfastly
confessing your name.

We ask this through our Lord, Jesus Christ, your Son
who live and reigns with you

and the Holy Spirit, one God forever and ever.

Tagaog:

Ama naming makapangyarihan,

ipinagkaloob mo sa martir na s Pedro

Ang biyayang maging saksi sa Mabuting Balita
kahit na ito'y mangahulugan ng

pagbubuhos ng kanyang dugo.

Sa pamamagitan ng kanyang halimbawa

a panaangin,

makapabuhay nawa kaming
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puno ng lakas at katatagan

sa pagpapahayag ng iyong Banal na Ngalan.
Hinihiling namin ito

sa pamamagitan ni Hesukristo,

nabubuhay at naghaharing kasama

mo at ng Espiritu Santo magpasawalang hanggan.
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Homily on the Ecumenical Service

for the Jubilee of Ecumenian®*
JAIME CARD. SIN, DD

Dear Brothers and Sisters in Chrigt,

Wecome to al of you! As we gather in the name of Jesus
and through the power of the Holy Spirit, | offer to each of you
the embrace of peace, and | cordidly thank you for your presence,
which | deeply appreciate.

When the Holy Father held an ecumenica service on the
occasion of the opening of the holy door at St. Paul's Basilica in
Rome he recaled the moving cry of Catholics Orthodox and
Protestants in Bucharest who attended his mass: "Unitate! Unitate!"

Unity! Unity! We dl desire and pray for unity. Unity is our
common dream and vision. Jesus himself asked for the grace of
unity on his last night on earth: "As you, Father, are in me and
| in you may they be oneinus" (Jn 17: 21). This unity is a sharing
in the unity he has with the Father and which the Father has with
Him. This unity is a reflection of that perfect unity, the resplendent
Trinitarian mystery.

* Homily ddivered by His Eminence, Jdme L. Cardind Sin, D.D., Archbishop

of Manila on the Ecumenica Service for the Jubilee of Ecumeniam &t Villa Sen Migud
on February 23, 2000 a 4:00 pm.



We are ill on that road to unity. | believe that there is ill
along way to go. Nonetheless, | believe it is sill possible in God's
time and in a manner and fashion Christ himsdf will show forth
to us. What we are doing today is a vital step in that journey.

And the most important step to unity is conversion. The desire
for unity is born and grows from the renewal of mind, the love
of truth, sdf-denid and the free outpouring of love. Thus,
conversion of heart and holiness of life, with persona and
community prayer for unity, are the nucleus from which the
ecumenica movement draws its strength and substance.

Moreover, the longing for unity goes hand in hand with a
profound ability to receive. Waking towards the path of unity
means changing our viewpoint, broadening our horizons, recogniz-
ing the action of the holy spirit in al of us, discovering new
dimensions of holiness and opening ourselves to fresh aspects of
Christian commitment.

And if sustained by prayer, we can renew our minds and
hearts, the dialogue we are pursuing will eventualy go beyond the
limits of an exchange of ideas and become an exchange of gifts.
Our interaction will become a diadogue of love and truth which
challenges and urges us to move ahead in order to offer God "the
greatest offering”, which is our peace and fraternd harmony.

It is not enough that we call ourselves Christians. What we
need is to show forth the presence of Christ in our lives. In this
way, we can truly become brothers and sisters of Christ for we
try our best to open our ears to listen to his word and we open
our hearts to follow his will just as Christ himsdf reminds us in
the gospel. Though we diverse in some aspects, we become children
of God who may dl cry out "Abba!, Father!"

During this Great Jubilee Year, when we celebrate the 2000th
Year of the Incarnation of Jesus Christ, let us fervently pray that
the graces of God may pour upon us. May our gathering bring
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forth a new Pentecost, where we will have the courage to break
down barriers, promote harmony and proclam the love of God.
| share the Holy Father's dream: "That, in the not too distant future,
Chrigtians will at last be reconciled and be able to wak together
agan as one people obedient to the Father's plan, a people who
can repeat with one voice and in the joy of renewed brotherhood:
"Blessed be God the Father of our Lord Jesus Christ, who has
blessed us in Christ with al the spiritud blessings in the heavens®
(Eph 1.3).

As | end, | recall and make my own the prayer of Nathan
Soderblom, a Lutheran Archbishop of Uppsala, a pioneer of unity
a the start of the ecumenica movement:

"Lord,
Be Before Us To Lead Us,
Be Behind Us To Encourage Us,
Be Beneath Us To Carry Us,
Be Above Us To Bless Us,
Be Around Us To Protect Us,
Be Within Us So That In Body And
Soul We May Serve You
For The Glory Of Your Name". Amen.
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CONSULTATIVE WORDS

Casss & Inquiries
JAVIER GONZALEZ, OP

PRESUMED DEATH OF SPOUSE

The marriage ofMerell to Philip was arranged by her parents.
It was said, in those days, girls had to marry whomever their
parents chose for them. Merell and Philip had three children:
Martin, Philip I, and Margaret. Some years later Philip left for
Davao to look for ajob to support hisfamily. After ten years of
waiting for her husband not knowingly his whereabouts, Merell's
patience ceased. S0 she decided to live with Thomas to help her
take care of her children until she begot four children with her
second man.

My question is: Can Merell seek an annulment of her first
marriage due to the absence of her husband for almost eleven
years? Is there any provision in canon law regarding this case?
Please explain further.

A Parochial Vicar



There are several elements in the formulation of this case that
should be distinguished in order to give to your questions an
appropriate answe:

1. In the first two lines you seem to imply that the marriage
of Merel to Philip was invalid because of lack of the necessary
freedom on Merell's side (she "had to" marry Philip, her parents
choice). Well, even if such was the case, we should remember that
"Marriage enjoys the favor of the law." Consequently, in doubt,
the validity of a marriage must be upheld until the contrary is
proven. (Can. 1061). Thus the marriage of Merell to Philip was
in principle vaid, since the opposite would have to be proven before
a competent ecclesiastical tribunal. So if Merell thinks that her first
marriage was null and void she may seek for an annulment
(declaration of nullity) of her marriage before an ecclesiastical
tribunal. For such procedure, the absence of her husband would
not be an insurmountable obstacle, for such cases can be pursued
even in the absence of the other spouse.

2. "Can Merdl seek an annulment of her first marriage due
to the absence of her husband for almost eleven years?' Of course,
but only if she thinks that their firss marriage was invaid from
the very beginning.. The mere absence, no matter how long, of Philip
does not render invalid by itsdf the presumably vaid marriage,
neither entitles Merell to consider herself free to contract a new
marriage. However, it may happen that, after studying the case,
experts and ecclesiastica judges might find in such "abandonment”
a sufficient psychological ground indicating that some necessary
element for the validity of the marriage was not present in Philip's
mind at the time of contracting marriage, thus opening the way
for a possible declaration of nullity.

3. Still another possibility that may have been in your mind
when you formulated the two questions: Merell's husband "is
nowhere to be found'; his whereabouts after eleven years are
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unknown. What about if he were dead and nobody knew it? Could
then Merdll regard herself free from the bond of her first marriage?
Hence, this case could also be considered and for al effects applied
to it the procedure of presumed degth of one of the spouses. Canon
1707 states that "whenever the death of a spouse cannot be proven
by an authentic ecclesiastical or civil document, the other spouse
is not regarded as free from the bond of marriage until the diocesan
Bishop has issued a declaration that death is presumed.” Hence
Merell cannot consider herself free to marry anew by the mere
fact that Philip's whereabouts are unknown or smply because he
has been absent for eleven years. Only the diocesan Bishop can
declare — obvioudly after a diligent investigation — when the
absent spouse should be considered dead. Again, the fact of the
absence of the spouse, no matter how long, does not entitle the
present spouse to enter a subsequent marriage. This canonical norm
is in clear contrast with the provisions of the Philippine Family
Code, which on this regard sets a period of four consecutive years
(and in some specid circumstances two years) of absence of a
spouse for the validity of a subsequent marriage (cf. Art. 41). This
civil norm is not vaid in the Church. Thus Merdll, under this
ground, would have to follow the procedure indicated by the Church
in canon 1707, as explained before.
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GOD'SWORD FOR TOMORROW

Homiletic and Bibliarasal
September - October 2000

EFREN RIVERA, OP

<Q JUBILEE YEAR 8> 37) SEPTEMBER 3, 2000
22ND SUNDAY IN ORDINARY TIME, YEAR B
Unified Theme: God's Authentic Commandments
(Dt 4:1-2; Jm 1:1-18. 21b-22. 27; Mk 7:1-8. 14-15. 21-23)

A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isa reprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 528,
p. 492-493, dlightly edited.

The most important offshoot of God's Covenant with the
chosen people was his Commandments. When the Covenant was
established the people had solemnly vowed to do dl that Yahweh
commanded (Ex 24:3) These commandments are so sacred that
no one has any authority to change them, add or subtract anything
from them. The fulfillment of these commandments is the
guarantee that the Covenant would endure. The commandments
are like the fence around the Covenant. In the course of time the



Jewish people led by the Scribes erected another fence around the
Commandments. They multiplied lega prescriptions reaching even
the most insignificant minutiae of life, giving them the full force
of moral law. According to the Rabbis there are about 613 of
these prescriptions. They were the "traditions of the Fathers”
codified by Rabbi Judah han-Nas a the beginning of the 3rd
century of our era, now known as the Mishna. Actualy the Mishna
is divided into sx parts of sederim (orders) with 63 tractates
containing 524 chapters and 4187 paragraphs.

These prescriptions sometimes became unbearable for an
ordinary Jew (cfr. Acts 15:10). Our Lord called them "traditions
of men." The dStuation during the time of Our Lord must have
been worse and so our Lord rebuked the Scribes and Pharisees
for putting aside the commandment of God to cling to human
traditions (Mk 7:8). The fence became more important than the
garden to be protected. Human traditions were more scrupuloudy
guarded than the commandments of God.

The teaching of the Letter of James which is the topic of the
second reading stresses very well the interiority of God's command-
ments. He calls them the "word which has been planted in us
which can save our souls."

B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing on the Unified Theme. Filipinos live
in Ada, the continent where, more than anywhere else, traditions
are respected. Commonly, however, people do not make distinctions
behind "very important traditions’ and "less important traditions.”
Don't you think it is time for us to be more discerning and make
digtinctions in our traditions? Share your answer with your smal

group.
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POINTERS FOR HOMILIES

1. Here in Ada there are many religious traditions that are
good but they are often mixed up with others that are not so good.
We must learn to make distinctions. The Holy Spirit will help
us do this, with the spiritua gift caled "discernment.”

2. Many good traditions in our country like veneration for
ancestors and hospitality for strangers were aready strong among
our people even before the coming of Christian missionaries. Many
more examples are listed in Ecclesia in Asia n. 6 (BEF no. 816
p. 13-14). They come from what Ecclesia in Asia cdls "an innate
gpiritual insight and mora wisdom in the Asian soul." (see n. 6;
BEF no. 816, p. 14). They are the core around which a growing
sense of "being Asian” is built. 'We must point out that: "This
'being Asian' is best discovered and affirmed not in confrontation
and apposition, but in the spirit of complementarity and harmony.
In this framework of complementarity and harmony, the Churchy
can communicate the Gospel in a way which is fathful both to
her own Tradition and to the Asiansoul.” (lbid.)

<{} JUBILEE YEAR {}> 38) SEPTEMBER 10, 2000

JUBILEE OF SCHOOLS. COLLEGES
AND UNIVERSTIES

23RD SUNDAY IN ORDINARY TIME, YEAR B

Theme I THE MESSANIC AGE (Is 35:4-7a; Mk 7:31-37)
Theme 2 NO DISTINCTION BETWEEN RICH
AND POOR IN THE CHURCH (Im 2:1.5)

A. STUDY OF THE TEXTS / BD3LIARASAL STEP 3

This portion (A) isa reprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 528,
p. 493-494, dlightly edited.
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The Messianic Age

One of the sgns of the messianic times according to the
prophet Isaiah will be the heding of corpora evils: blindness,
deafness, lameness, dumbness — "Then the eyes of the blind shall
be opened, the ears of the deaf unsealed, then the lame shal leap
like a deer and the tongues of the dumb sing for joy" (Is 35:5-
6). This text was fulfilled by Christ as proclaimed in the Gospel
reading of today's Mass. See dso Mt 11.5; Lk 7:22). The heding
of the deaf-mute (lit. one who has speech impediment — mogilal 0s)
can only be found in Mark.

In Mark's presentation, Christ avoided any ostentatious gesture
that would benefit the onlookers only, and would have preferred
to perform the miracle as secretly as possible. He took the desf
man aside, put his fingers into the man's ears and touched his
toungue with spittle.  Then looking up to heaven he exclaimed,
"Ephphatha," a Greek transciption of the Aramaic word 'etpetah
meaning "be thou opened.”

Recdl that in Mt 85-13 and Jn 4:46-53 Jesus is presented
as curing by mere words and "at adistance,” In Mark's presentation
the words of Christ are accompanied with external signs. This
indicates that Mark wanted the early Christian community to whom
he addressed his book to see in this episode a foreshadowing of
the Christian sacraments.

No Distinction Between Rich and Poor

In the old churches of Europe, it was common to see places
with ornate furniture reserved for the rich and the powerful. It
was indeed a big point scored by the liturgica renewal after the
Vatican Il Council to have done away with such places of distinction
inside our churches which are not according to disctinction of
ministry (it is dl right for dtar ministers like the Bishop, priests
and deacons to have specid seats). Discrimination on the basis
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of power and wealth seems to have encroached into the. Christian
community as early as the time of James (the letter writer) impelling
him to make the following admonition: "My brothers and sisters,
do not try to combine faith in Jesus Christ, our glorified Lord,
with the making of distinctions between classes of people.”

B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5: GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing. Ordinary Christians may not be able
to cure the lame and the blind, but they can help sick people find
meaning in their sickness. This, too, is an important aspect of living
in the Messianic age ushered in by Jesus Christ. Have you been
able to help the sick in a Christian way? Share your answer with
your smal group.

POINTERS FOR HOMILffiS

1. Our schools, colleges and universities should make no
distinction based on being wedlthy or powerful. They should carry
on the wonderful achievements accomplished over four hundred
years of Christian educationd efforts in Asia. See Ecclesia in Asia,
no. 37.

2. The First Reading for this Sunday comes from the prophet
Isaiah, who was a learned and culturally accomplished man. He
is an example of what the product of Catholic schools should be.

<{} JUBILEE YEAR {}> 39) SEPTEMBER 17, 2000
SEPT. 17-23 1S NATIONAL CATECHETICAL WEEK
24TH SUNDAY IN ORDINARY TIME, YEAR B

Theme 1. PASSION PROPHECY: THE SUFFERING
MESSIAH (Is 50:5-9a; Mk 8:27-35)

Theme 22 FAITH AND GOOD WORKS (Jm 2:14-18)
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A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isa reprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 528,
p.494-495, dlightly edited.

The Suffering Messiah

The prophecy of the Passion is narrated in dl three Synoptic
Gospels right after the professon of faith of St. Peter. This
happened in Caesarea Philippi, a the northernmost part of Galilee,
the region at the foot of the picturesque mount Hermon, a place
accessible to pilgrims and tourists today.

Chrigt, the best of teachers, taught the apostles gradually.
Hence, dfter receiving a professon of faith from his apostles, he
proceeded to reveal to them the red nature of the Messah,
correcting their false idea, common among the Jews of that time,
that the Messiah would come to lead them as a victorious congqueror
against their oppressors. The apostles were shocked when he told
them that he is going to suffer and die in Jerusalem, but would
rise again on the third day. Peter remonstrated but was quickly
cut down to size by Christ. Peter was called a"satan,” an adversary,
because he wanted a course of action different from God's plan.
At that time he was not aware of the prophecy of Isaiah (first
reading of the Mass) that the Messah would suffer but in that
suffering true victory would come forth.

If the Messiah should suffer in order to conquer suffering and
death, and fulfill God's plan, so aso his true disciples must undergo
auffering and even death in order to cooperate in ushering in God's
Reign among &l people.

Faith And Good Works

This passage in James has been a thorn for a long time in
some of our separated brethren's doctrine that faith alone would
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be necessary for salvation. Indeed, Luther and some others went
to the point of rgecting the letter of James to be a part of the
Bible.

In our ecumenica times, there has been a rapprochement. It
has become clearer to both sides that Paul and James were dealing
about two different stages of being saved. To get justified, one
need not do good works. But what does one do after justification?
One has to cooperate with God's Holy Spirit or grace to do good
works so as to attain to the perfection of faith, which in the more
complete sense, we cal eternal savation.

B. REFLECTION POINTS
B1BLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing. In Asia, if not in the Philippines, there
is arich tradition of suffering for Christ, see Ecclesia in Asia, 49.
Pope John Paul 11, in concluding his exhortation, said: "Deep in
my heart there is a specid place for those in Asa who are
persecuted for their faith in Christ. They are the hidden pillars of
the Church..." (n. 50). From your own experience, do you see
ay connection between suffering and the strengthening of one's
fath in Jesus Christ? Share your answer with your smdl group.

POINTERS FOR HOMILIES

1. In the Philippines today we are very much like the apostles
who want to join Jesus Christ in his kingdom but are so shocked
about the need to join him in his suffering first. Just the same,
we continue to wak with him.

2. The need for good works is most evident when Christians
evangelize people of other faiths. As Ecclesia in Asia n. 32 says.
"The Church in Asia, with its multitude of poor and oppressed
people, is caled to live a communion of life which shows itsdlf
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particularly in loving service to the poor and defensdess” The
papal exhortation goes on to point out in what areas the service
has to be given: hedth care (n. 36), education (n. 37), peacemaking
(n. 38), minimizing the bad effects of globdization (n. 39), solving
the problem of foreign debt (n. 40), caring for the environment
(n. 41).

<0 JUBILEE YEAR {}> 40) SEPTEMBER 24, 2000

JUBILEE OF MARIAN MOVEMENTS
SEPT. 24-30 IS NATIONAL LAITY WEEK
(Feast of St. Lorenzo Ruizz Sept. 28)

25TH SUNDAY IN ORDINARY TIME, YEAR B

Theme 1: PERSECUTION OF THE VIRTUOUS
(Wis 2:12. 17-20; Mk 9:29-36)

Theme 22 REAL AND FALSE WISDOM (Um 3:16 - 4:3)

A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isa reprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 528,
p. 496-497, edited and abbreviated.

The persecution of the virtuous

In the arrangement of Christ's life made by the Synoptics,
the events narrated in today's Gospel Reading happened when
Christ was about to leave Galilee with his Apostles to go to
Jerusalem where he was to be captured by his enemies and put
to death. The episode in Mk 9:30-33 is presented as the second
time Jesus prophesied his passion, a prediction so fearsome that
the disciples were even afrad to ask for an explanation. Giving
emphasis to this, the liturgy ties it up with the reading from Wisdom
2:17-20 that speaks about the persecution of the virtuous. Compare
the passage of Wisdom with Mt 27:42-44.
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(The second part of the Gospel Reading, Mk 9:33-37, is the
famous passage about the question of who is to occupy the first
place in the kingdom to come and how Jesus clarifies it by pointing
to his love for little children.)

Real and False Wisdom

The fruits of true wisdom according to this epistle of James
are purity, peace, kindness, solicitude for others, compassion,
gncerity doing away with partiality or hypocrisy. Absence of true
wisdom leads to strifes originating within onesalf because of sdfish
desires. It is indeed true that externa wars between persons,
between groups, between nations are only the result of that inner
war waged within onesdf. There would be no peace of society
unless there is no peace of sdf, and there would be no peace of
sf unless there is no peace of soul.

B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing: In the Bible, to be virtuous and to
be wise are interchangeable. Reflection on this should give you
some insights. Share them with your smal group.

POINTERS FOR HOMILffiS

1. The Jubilee of Marian Movements is celebrated today. It
IS most appropriate to preach a sermon based on the Prayer to the
Mother of Christ which is the concluding segment (n. 51) of
Ecclesia in Asia.

2. Mary has been acclaimed, from time immemorial, as the
Seat of Wisdom. It is most appropriate to preach a sermon on this
topic on this Sunday.
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3. Starting this Sunday and for the whole week, in the
Philippines, we also celebrate the role of the Laity in the church.
St. Lorenzo Ruiz, the firgt Filipino martyr, a married man with
three children, should be presented as an appropriate model.

<{} JUBILEE YEAR {}> 41) OCTOBER 1, 2000

In mission territories. Feast of St. There of the Child Jesus,
Patroness of all Missions. <> Misson Day for Religious
Sisters.

26TH SUNDAY IN ORDINARY TIME, YEAR B

Theme 1. PROPHESYING IN GOD'S NAME
(Nb 11:25-29; Mk 9:38-43. 45. 47-48)

Theme 22 DANGER FOR THE RICH (Jm 5:1-6)

A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isa reprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 529,
p. 497, dlightly edited.

Prophesying in God's Name

"The Spirit of God breathes where He wills." The episode
in Numbers ch. 11:25-29 clearly indicates that the spirit of prophecy
is God's gratuitous endowment. It was not the monopoly of Moses
who himsdf received the spirit of prophecy due to God's free
determination and not through any merit of his own. Moses
humility with regard to his gift is emphasized in the story. He
wishes that al the people would be given the Spirit of Yahweh.
There was no trace of jealousy nor enviousness on his part.

A parald gory is narrated in the first part of today's Gospel
Reading, Mk 9:38-40, a man not of the apostles group is observed
by them as having received the power to cast out devils in the
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name of Christ. The apostles were tempted to inhibit him, but
Chrigt is more generous, acting like a Second Moses.

(V. 41 is a positive observation regarding the reward of those
who will help evangelization in any little way. However, what
follows in verses 42-47 fall under the heading of "dire predic-
tions.")

Danger for the Rich

While Jesus Christ did not condemn riches as such and he
had rich friends, the love of riches in itsdf could lead to many
evils. James, therefore, warned the rich of the dangers of their state
in a way reminiscent of Christ's own teaching that "it is easier
for a camd to pass through the eye of a needle, than for a rich
man to enter the Kingdom of Heaven" (Mt 19:24). Riches have
their dlure and rich people — and dl those who have the "get
rich" mentality — easlly lose sight of the kingdom of heaven,
fdling prey to worldly evils.

B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing. Even people who do not belong to
the Apostles group — like lay people and those of other faiths
— have arole to play in evangdlization. The papal exhortation,
Ecclesia in Asia, is emphatic on this, see particularly n. 45 (The
Laity), n. 46 (The Family), n. 47 (Young People), and n. 48 (Socia
Communication). Isn't it aout time that everyone should imple-
ment this teaching? Reflect on the matter and share your insights
with your smal group.
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POINTERS FOR HOMILIES

1. This Sunday gives an excellent opportunity to follow up
on the role of the Laity in evangelization. For ideas, see Ecclesia
in Asia, numbers 45 to 49. <> Specid attention should be given
to the role of Spirit-filled lay people to highlight the work of the
Holy Spirit in the Church, see Ecclesiain Asan. 9 & 18. In Asa
there is an "increasing number of better trained, enthusiastic and
Spirit-filled lay people, who are more and more aware of their
gpecific vocation within the ecclesa community. Among them the
lay catechists deserve specia recognition and praise. The apostolic
and charismatic movements too are a gift of the Spirit, bringing
new life and vigour to the formation of lay men and women,
families and the young" (n. 9). "The Spirit... moves now among
Agan Christians, strengthening the witness of their fath among
the peoples, cultures and religions of the continent..." (n. 18).

2. The teaching of the Bible about the danger of riches should
be applied today to the economic, socid and cultura ramifications
of globalization, see Ecclesia in Asia, n. 39.

<0 JUBILEE YEAR {}> 42) OCTOBER 8, 2000

JUBILEE OF BISHOPS
INDIGENOUS PEOPLE'S SUNDAY

27TH SUNDAY IN ORDINARY TIME, YEAR B

Theme 1. INDISSOLUBILITY OF MARRIAGE
(Gen 2:18-24; Mk 10:2-16)

Theme 2 APPROPRIATENESS OF CHRIST'S
PASSION (Heb 2:9-11)
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A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isa reprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 529,
p. 567-68, abbreviated.

I ndissolubility of marriage

According to Mark there is no doubt whatsoever as to the
mind of Christ concerning divorce: "what God has united, man must
not divide."

Moses dlowed divorce on a particular case, when a man finds
in his wife "something indecent,” in Hebrew, erwat dabar, which
literally means "a shame of something." This tolerant command-
ment is found in Dt 24:1-4, accepted by the Jews as a legidation
coming from Moses. But if the text is read carefully in its context,
it is not a "commandment” but a TOLERATION of a custom
dready existing, and it is not said that Moses approved of it. Later
Judaism was divided as to the interpretation of "something indecent”
as congtituting grounds for divorce. The school of Rabbi Shammai
held that only adultery may be grounds for divorce. Rabbi Hilld
and his followers, on the other hand, made a broad interpretation
of this clause and included even minor infractions of a wife as
aufficient reason for divorce. Christ's postion harked back to
Genesis (see the Second Reading for today) and favored neither
of these two schools. It asserts ephaticaly that "the man who
divorces his wife and marries another is guilty of adultery against
her. And if a woman divorces her husband and marries another
she is quilty of adultery too."

Mark was written for a Christian community that did not have
a Jawish background and that is the reason why it avoids any
discussion of exceptiona cases when divorce — or at least the
separation of husband and wife — could be permitted. This,
however, was a concern of Matthew, who wrote for Christians
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coming from a Jewish background, see Mt 5:31-32; 19:1-9. Going
beyond Matthew, see Lk 16:18; 1 Corinthians 7:10 - 11:39.

The Appropriateness of Christ's Passion

This passage in the letter to the Hebrew gives us the key to
the aptness of Christ's suffering in conformity with the infinite
wisdom of God who is the find cause (“for whom everything
exists") and the efficient cause ("through whom everything exists")
of dl things. From the perspective of Hebrews looking a Christ
in his humanness, Christ is lower than the angels and therefore
subject to suffering and death. By his suffering and death
humankind is redeemed and reconciled with God. It receives dl
the blessings of salvation. In the suffering and death of Chrigt,
God's designs and decrees for the savation of human beings were
fulfilled; "his purpose to bring a great many of his sons into "glory"
was redlized.

The idea of "consummation,” or being "made perfect” is one
of the principa ideas in the letter to the Hebrews (see 5:9; 7:19-
28; 9:9; 10:1. 14; 11:40; 12:23). Christ the author of our savation
was made- perfect through suffering.  Anyone who wants solidarity
with him in his humanness must also accept suffering. It is the
key to participation in his resurrection.

B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing. Societies that passed laws alowing
divorce thought that consequently people would be happier. So,
can we redly say that people in those societies are happier now
than before? On the contrary, happiness has become more elusive,
and people turn to drugs, acohol, cigarettes, gambling, unbridied
X and so many other vices because they redize they are 0
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unhappy, and they grab a any fleeting illuson of happiness as a
drowning person would grab at straws. Reflect on this and share
your insights with your smal group.

POINTERS FOR HOMILIES

1. God's law disdlowing divorce, reinstated by Christ, is for
the good of the family. Hence a sermon on the family based on
Ecclesia in Asia n. 46, is most appropriate for this Sunday.

2. A good sermon on the appropriateness of Christ's passion
could be based on Ecclesia in Asia, n. 11 to 13. In particular,
the following points could be developed.

"On the Cross, he took upon himsdf the sins of the world
— past, present and future. Saint Paul reminds us that we were
dead as a result of our sins and Christ's death has brought us to
life again: 'God made us dive together with him, having forgiven
us al our trespasses, having cancelled the bond which stood against
us with its legal demands; this he set aside, nailing it to the cross
(Cal 2:13-14). In this way, salvation was seded once and for all."

"On the Cross, when 'he stretched out his arms between
heaven and earth in the everlasting sign of the Father's cvovenant',
Jesus uttered his fina appea to the Father to forgive the sins of
humanity: 'Father, forgive them; for they now not what they do'
(Lk 23:34). Jesus destroyed sin by the power of his love for his
Father and for al mankind. He took upon himsdf the wounds
inflicted on humanity by sin, and he offered release through
conversion.
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<{} JUBILEE YEAR {}> 43) OCTOBER 15, 2000
28TH SUNDAY IN ORDINARY TIME, YEAR B

Theme 1. RICHES ARE NOTHING COMPARED
TO WISDOM (Wis 7:7-11; Mk 10:17-30)

Theme 22 DYNAMISM OF THE WORD OF GOD
(Heb 4:12-13)

A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isareprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, OP. in BEF vol. XLVII, no. 529,
p. 569-70, modified.

Riches Are Nothing Compared to Wisdom

The story of the rich young man in the Gospel Reading for
this Sunday gave occasion to our Lord for extolling the value of
poverty for those who want to follow him and be perfect. The
young man averred that he had kept al the commandments even
from his Earliest days. Still he lacked something. He lacked an
appreciation of the PURPOSE of the commandments, which was
to give GOD'S WISDOM to the human race. The right attitude
towards riches is the fruit of wisdom as exemplified in the
indidivual who, in the First Reading for this Sunday, earnestly prays
for it, Wis 7:7-11.

In contrast to the rich young man who could not leave his
riches, the Apostles had in fact Ieft everything to follow Christ.
However, they probably envied the rich young man a the sart
of his conversation with Christ. At the end of that conversation,
they must have asked themselves. are we indeed happier than him?
It did not seem that way, and Christ had to explain. Bascdly,
Christ's answer is that happiness is achieved only through perse-
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verance in his way. A twofold reward is promised to his followers:
firgly, they will be repaid a hundred times over in the "present
age" for whatever they turned their back to, as long as they aso
accept the persecutions that will come their way; and secondly, they
will have eterna life "in the age to come.”

The Dynamism of the Word of God

The qualities of the word of God are depicted in the Second
Reading for this Sunday with such vividness that some commen-
tators have even identified it with the Johannine Logos, the Words
who is the Second Person of the Trinity. But the context does
not seem to warrant this. The word of God here means dl the
redities or things that God reveded through the prophets and
through his Son Jesus Christ.

The firg attibute given to God's prophetic word-events is that
they are ALIVE. It is powerful enough to act like a living force
(like the roots of a tree that lifts boulders). It is dso fruitful, like
the seed in the parable of the sower, that gores and produces fruit.
Secondly, it is ACTIVE like the seed in the parable of the sower
(see Mt 13:18): it grows and produces other seeds. Findly, it cuts
like a two-edged sword. The sword envisaged here is the double-
edged machaera, which is not used for stabbing but for cutting
like a physician's scalpel: it can penetrate to the marrow of bones.

The personification of God's word-events in Heb 4:12 is so
forceful that it presents them as identifiable with God himself who
judges secret emotions and inner thoughts. Since the Bible is the
collection of God's revelatory word-events, it should go without
saying that this text is a very emphatic affirmation of the dynamism
of the Bible's message.
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B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing. People like the Apostles who decide
to follow Christ may not immediately realize what they are getting
into and what they can hope for in their new dtuation. It is
atogether possible that somewhere aong the road, they will have
misgivings or second thoughts or adjustments in expectations. This
happens to individuas and groups. And it happens specidly
regarding the matter of wedlth, honor or rewards for one's labors.
Christ's teaching, or "word" has to purify wayward aspirations. Do
you have experiences in this subject matter that you would like
to share with others?

POINTERS FOR HOMILIES

1. "In Asa there are millions of oppressed people who for
centuries have been kept economicaly, culturaly and politically
on the margins of society,” says Ecclesia in Asia (n. 7). Never-
theless, they take pride in their spiritua wedth: "The people of
Adga take pride in their religious and cultural vaues, such as love
of silence and contemplation, simplicity, harmony, detachment, non-
violence, the spirit of hard work, discipline, frugd living, the thirst
for learning and philosophica enquiry” (n. 6). This spiritual wedth
has in fact helped Asians of today catch up (or amost) with
wedlthier countries. One has to give recognition "to the extensive
economic growth of many Asian societies in recent decades. a new
generation of skilled workers, scientists and technicians is growing
dally and their great number augurs well for Asias development”
(n. 7). We have to take care s0 that, as Asa makes economic
progress, its spiritual wedth will not diminish but rather increase
through the peoples’ acceptance of the Good News of Jesus Christ.
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2. While it is true that one can and should evangelize by
means of life witness and didogue, "There can be no true
evangelization without the explicit proclamation of Jesus as Lord,"
says Ecclesia in Asa (n. 19). One must "preach the word."
However, we have to do this with much tact and prudence and
following a wdl planned pedagogy: see Ecclesia in Asia n. 20.
<> See aso what Ecclesia in Asia has to say about the use of
the Bible in n. 22.

<{} JUBILEE YEAR {}> 44) OCTOBER 22, 2000

22nd anniversary of the inauguration of Pope Paul Il into
the papal office. Invite the faithful to celebrate with him
and pray for him.

JUBILEE OF MISSIONARIES

WORLD MISSION SUNDAY

29TH SUNDAY IN ORDINARY TIME, YEAR B

Theme 1: SERVICE BY THOSE IN AUTHORITY
(Is 53:10-11; MKk 10:35-45)

Theme 22 CHRIST, OUR HIGH PRIEST (Heb 4:14-16)

A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isa reprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 529,
p. 572-73, dlightly edited.

Service By Those In Authority

In spite of three prophecies about Christ's coming passion,
his disciples could not get his message. James and John approached
him to ask for places of honor in his kingdom. Jesus responded
to their request by asking them whether they could drink the cup
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that he must drink, and be baptised with his specia baptism —
images which were ways of referring to his passion. The two young
men responded that they could, athough they still had no insght
to what Jesus had been prophesying. Their answer, though, was
prophetic, since James died a martyr beheaded by Herod Agrippa
| ca AD 44, and John had to undergo exile to Patmos and other
persecutions.

Christ's teaching in the subsequent verses (40-45) emphasizes
that what will be of value in his kingdom is not honor but SERVICE
(or love that is expressed in actions). His kingdom will be a new
life where worldly values will be reversed: the great will be the
smdlest, the master will be the dave, the first will be last.

Christ. Our High Priest

Since Jesus Christ lived as one of us athough he was the
Son of God, he acquired the prerogative of being our supreme
Mediator before the throne of God. He is given here a title that
makes him both "supreme or great" and "high" — a double
grandeur borrowed from 1 Mac 1342 (where Smon Machabeus
is both high priest and military general or leader of the Jews).

Heb 4:16 gives us another key thought in the letter to the
Hebrews, namdly, trustful access to God through worship. We find
this thought elsewhere in the letter, for example in 7:25; 10:1.
22; 11.6; 12:22. We should fed confident in gpproaching God
since we are sure through Christ our Mediator and High Priest that
we will receive God's unfaling mercy and bountiful grace when
we badly need it.
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B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointers for sharing. Jesus taught his disciples for about
three years day in, day out. Yet they faled to understand many
of his basc teachings. Fortunately, their minds and hearts were
findly opened by the word-events on Cdvary and Christ's empty
tomb, and especidly by the coming of the Holy Spirit sent by
Christ. Have we oursalves grasped the basics of Christian disciple-
ship? Share your answer with your smdl group.

POINTERS FOR HOMILIES

1. Sermons for this Sunday should touch on the Jubilee of
Missionaries and on World Misson Sunday. Much can be picked
up from Ecclesia in Asia n. 44 to 45.

2. Liturgy should follow the path aready taken by Jesus Christ
in his Incarnation. Liturgy has to be inculturated, see Ecclesia in
Asia n. 22.

<{} JUBILEE YEAR {}> 45) OCTOBER 29, 2000

JUBILEE OF SPORTSPEOPLE
JUBILEE OF PRISONERS— PRISON AWARENESS SUNDAY

30TH SUNDAY IN ORDINARY TIME, YEAR B

Theme 1: BLIND PEOPLE ARE CURED (Jer 31:7-9;
Mk 10:46-52)

Theme 2. BIBLICAL PRIESTHOOD IS BASED
ON GOD'S CHOICE (Heb 5:1-6)
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A. STUDY OF THE TEXTS / BIBLIARASAL STEP 3

This portion (A) isareprint of the Biblical Notes for Homilies
written by Fr. Regino Cortes, O.P. in BEF vol. XLVII, no. 529,
p. 572-73, modified.

Blind People Are Cured

Mark gives the name Bartimaeus ("son of Timaeus') to the
blind man (only one, but Mt 20: 30 mentions two) cured by Jesus
when leaving Jericho (Lk 18:35 says Jesus was agpproaching
Jericho).

The ggnificance of this story is brought out in the liturgy by
connecting it with Jer 31:7-9, a passage that spesks of God saving
the "remnant of Israel,” in particular the weak and humanly useless:
the blind, thelame, women and children. Their "salvation" means
their return to Mt. Zion where they shdl shout for joy (Jer 31:12;
see Mk 11:9-10) for they will enjoy bountiful food supplies "and
their life shal be like a watered garden, and they shdl never
languish again” (Jer 31:12). In Mark, Jesus leaves Jericho to go
up to Jerusalem to gain sdvation for the whole world.

Biblical Priesthood Is Based on God's Choice

Although the description given in the firs verse of this
Sunday's Second Reading applies to the high priest it could be
eadly applied to priests in general: "someone who has been taken
out of mankind and is appointed to act for men in their relations
with God, to offer gifts and sacrifices for sins.”

A priest must be a person who knows human limitations, one
who has himsdlf experienced human weakness so that he can show
COMPASSION to those who are ignorant or err. The Greek verb
used in this text — trandated here as "showing compassion” and
by the New American Bible as "able to ded patiently" — is
metriopathein. Used only here in the entire Bible, it means "to be
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measured or moderate in passion.” It is the showing of feding in
a way that is gentle.

The gratuity of being chosen to the priestly office is given
prominence in this text: "each one is cdled by God, as Aaraon
was." Even Christ received this dignity of priesthood from his
Father according to the two oracles cited by the Letter, one taken
from Ps 27 and the other from Ps 110:4, both considered as
messianic psams. Priests of the New Testament receive their
dignity and function as a participation in the priesthood of Christ
who is the one and only Eternal High Priest.

B. REFLECTION POINTS
BIBLIARASAL STEPS 4 & 5. GOD SPEAKS,
WE LISTEN AND SHARE

Pointersfor sharing. Jesus showed specid favor to Bartimaeus,
who can be taken as symbolizing the Jewish people who responded
to his preaching and benefited from his ministry. But his mission
is to save the whole human race, and for this he has to go on
to Jerusdem to suffer and die. People who accepted the Good
News and specidly those like Bartimaeus who concretely and
specificdly were beneficiaries of the Good News, "follow him on
the way" (Mk 10:52). Are you like Bartimaeus? After receiving
benefits from Christ's ministry, do you follow him on the road to
Jerusalem where he will suffer and die? Share your answers with
your smdl group.

POINTERS FOR HOMILIES

1. Preachers who can address sports people should preach
on the relevance of Christ and Chrigtian life to the sports world.
Sometimes, there is a "competition" between religion and sports,
as when people go to see a basketbal or footbal game instead
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of going to Mass on Sunday. But this should not be. Sports —
like any activity that is good for the human body — can also be
good for human salvation. St. Paul compared Christian life to sports
(1 Cor 9:24-27; see dso Heb 12:1), and his own agpostolic ministry
to afight (2 Tim 4:7; for Christians see 1 Tim 6:12 and Heb 11:24).
Strictly speaking, Christ was not a sportsman. But he did a lot
of walking. In today's Gospel Reading he is going to wak dl
the way up to Jerusalem. That should quaify him for a modern
walkathon.

2. Preachers who can address prison people should preach
about the care for prisoners that is part of the ministry of the
Church. This has specia significance because the "year of grace"
proclaimed and fulfilled by Jesus Christ specificaly mentions the
release of prisoners, see Lk 4:16-21. Such a sermon, can emphasize
releasing prisoners unjustly imprisoned. Newsweek Magazine May
29, 2000 carries an article (p. 32-37) that demonstrates how DNA
testing has proved time and time again that even in America, a
good percentage of people serving sentence for crime, including
those subject to death pendty, are in fact innocent: "HARD
SCIENCE;' though only a handful of cases are involved so far, DNA
testing is shaking the criminal-justice system by showing that police
and prosecutors can go wrong. Since 1973, 87 death-row inmates
have been freed, eight by DNA evidence. DNA testing has cleared
64 non-death-row inmates as well."
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