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EDITORIAL

In this|ssue

HONORATO CASTIGADOR, O.P.

This issue carries some messages from different ecclesiastical au-
thorities for different important events. Such events have already passed
but the,ideas embodied in the messages are always relevant. Our publica-
tion then of these messagesare not only for the sake of documentation but
also to serve as sources of constant reflection and application in the other
areasof our daily life. The"Messagefor the Third World Day of the Sick,"
and the "Message on the Occasion of 'ld Al-Fitr at the End of Ramadan"
are two specific examples of thisrelevance. We always have to have that
concern for the sick and an open dialogue with our Muslim brethren.

We also publish the document "The Presence of the Church in the
University and in University Culture” jointly issued by the Congregation
for Catholic Education, Pontifical Council for the Laity and the Pontifical
Council for Culture. We are made to be aware of the present university
culture inwhich the Church has an urgent and important role to play. We
may not be directly involved in a university work but there may be such
educational institutionsinthe diocese. And besides, we have parishioners
who are products of such a culture. This is a ministry which the Church
cannotignore. Indeed, reading the document itself brings new insightsinto
another area of our present apostolic situation.
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WORDSFOR TODAY

The Presence of the Church in the
Univergty and in Universty Culture

CONGREGATION FOR CATHOLIC EDUCATION
PONTIFICAL COUNCIL FOR THE LAITY
PONTIFICAL COUNCIL FOR CULTURE

FOREWORD

Nature, aim and intended readers of the document

The University and, more widely, university culture, constitute a
reality of decisiveimportance. Inthisfield, vital questionsareat stake and
profound cultural changes present new challenges. The Church owesit to
hersdf to advert to them in her mission of proclaiming the Gospel.*

In the course of the ad limina visits, many bishops have expressed
Ihar desire to find help in meeting new and serious problems that are
rapidly emerging and for which thoseresponsible are at timesunprepared.
The usud pastoral methods often prove ineffective and even the most

‘Thispastoral concern isevidenced in the Church's Magisterium, for example, in
the addresses to university people of Pope John Paul 11. (Cf. GIOVANNI PAOLO |I: Discorsi
aik University Camerino 1991). Of particular significance was the Pope's address of
8March 1982 for a"work session on university apostolate” with the clergy of Rome.
(Cf. L'Osservatore Romano, English Edition, 3 May 1982, pp. 6-7).



zealousarediscouraged. Variousdiocesesand Bishops' Conferenceshave
undertaken pastoral reflection and action that already provide e ementsof
response. Religious communities and apostolic movements are also ap-
proaching with fresh generosity the new challenges of university pagoral
action.

For a sharing of these initiatives and a global assessment of the
situation, the Congregation for Catholic Education, the Pontifica Council
for the Laity, and the Pontifical Council for Culture undertook a new
consultation of the Bishops' Conferences, of Religious Institutes, and of
variousecclesial bodiesand movements. A firgt synthesisof thereplieswas
presented on 28 October 1987 to the Synod of Bishops on the vocationand
mission of the laity in the Church and in the world.? This documentation
has been enriched in many meetings, and also by the reactions of the
institutions concerned to the published text and by the publication of
studies and research on the action of Christians in the university world.

It has been possible in this way to ascertain a number of facts, to
formulate questionsin precise terms and to indicate certain guidelineson
the basis of the apostolic experience of people involved in the university
world.

The present document, drawing attention to the more significant
guestionsand initiatives, isintended as an instrument for study and action
at the service of the particular Churches. It is addressed in the firg place
to the Episcopal Conference and, in a special way, to Bishopswho are
directly concerned dueto the presencein their dioceses of Universities or
Institutes of Higher Studies. But the facts and the orientations presented
hereareintended, at the sametime, for all thosewho take partin university
pastoral action under the guidance of the bishops: priests, lay people,
religious institutes, ecclesial movements. The suggestions made for the
new evangelization are meant to inspire deeper reflection on the part of all
those concerned and a renewal of pastora action.

This synthesis, presented by Cardind Paul Poupard on behdf of the three
dicagteries, was published on 25 March 1988 and reproduced in severad languages. (Cf.
Origins, val. 18, n. 7,30 lune 1988,109-112; La Documentation Catholtque, n. 1964,
19 June 1988, 623-628; Ecclesia, n. 2381, 23 July 1988, 1105-1110; La Civilta
Cattolica, an. 139, 21 May 1988, n. 3310, 364-374).
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An Urgent Need

TheUniversity was, initsearliest stages, one of the most significant
expressions of the Church's pastoral concern. Its birth was linked to the
devel opment of the schoolsset upinthe Middle Agesby the bishopsof the
great episcopal sees. If the vicissitudes of history have led theUniversitas
magistrorum et scholarium to become more and more autonomous, the
Church neverthel ess continues to nourish the same concern that gaverise
to thisinstitution.® The Church's presencein the University isnot, in fact,
atask that would remain, asit were, external tothemission of proclaiming
faith. "The synthesis between culture and faith is a necessity not only for
culture, but also for faith... A faith that does not become cultureisa faith
that is not fully received, not entirely thought through and faithfully
lived"* The faith that the Church proclaims is a "fides quaerens
intellectum” that must penetrate the human intellect and heart, that must
be thought out in order to be lived. The Church's presence cannot,
therefore, belimited to acultural and scientific contribution: it must offer
areal opportunity for encountering Christ.

Concretely, the Church's presence and mission in university culture
takevaried and complementary forms. In the first place, there is the task
of giving support to the Catholics engaged in the life of the University as
professors, students, researchers or non-academic staff. The Church is
concerned with proclaiming the gospel to al those, within the University,
towhomitisstill unknown and who areready to receiveit in freedom. Her
action also takes the form of sincere dialogue and loyal cooperation with
all members of the University community who are concerned for the
cultural development of the human person and of al the people involved.

This approach requires pastoral workers to see the University as a
specific environment with itsown problems. The success of their commit-
ment depends, indeed, to agreat extent on the rel ations they establish with
thismilieu, and which at timesarestill only embryonic. University pastoral

*Cf. JOHN PAUL I, Apostolic Constitutionfr Corde Ecclesiae, 15 August 1990, n.
1

MOHN PAUL I, Autograph Letter instituting the Pontifical Council for Culture, 20
May 1982, in AAS 74 (1983), 683-688.
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action often remains, in fact, on thefringe of ordinary pastoral action. The
whole Chrigian community must ther eforebecomeawareof itspagoral
and missionary responsbility in relation to theuniversity milieu.

I, S TUATION OF THE UNIVERSITY

In the space of half a century, the Univerdity as ingitution has
undergone a notable transformation. One cannot generalize, however,
about thefeaturesof thistransfor mation in all countries. Such changesdo
not apply equally to all the academic centers of single region. Each
Univerdity is marked by its historical, cultural, social, economic and
political context. Thisgreat variety callsfor careful adaptation in theforms
that the Church's presence will take.

1. In many countries, especially in certain developed countries,
after theconfrontation of theyears'68~ 70 and theingitutional crisisthat
threw theUniver sty into acertain confusion, several trends, both postive
and negative, emerged. Clashesand crises, and in particular, the collapse
of ideologiesand Utopiasthat wer e oncedominant, haveleft deep marks
TheUniversity, that wasformerly reserved for theprivileged, hasbecome
wide open for a vast public, both in its initial teaching and through
continuing education. Thisisa sgnificant featur e of the democr atization
of social and cultural life. In many cases, sudents have come in such
number sthat theinfragtructures, the servicesand even traditional teaching
methods can prove inadequate. In certain cultural contexts, moreover,
variousfactorshave brought about crucial changesin the postion of the
teaching gaff. Between isolation and collegiality, diver se professonal
commitmentsand family life, they seeadeclinein ther academic and social
status, their authority and ther security. The concrete Stuation of the
students is also a cause for anxiety. Structures are often lacking for
welcoming and supporting them and for community life. Many of them,
trangplanted far from their family to a strangetown, suffer from loneliness.
I'n addition, contact with the professor sisoften limited, and the Sudents
find themselveswithout guidancein face of problemsof adjusgment which
they are unable to solve. At times, they have to enter an environment
marked by the influence of attitudes of a socio-political kind and by the
claim to unlimited freedom in all fields of research and scientific experi-
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mentation. Finally, in some cases, the young university sudents are
confronted with the prevalence of a rdativigtic liberalism, a scientific
positivism and a certain pessmism caused by theinsecurity of professional
prospectsin thecurrent economiccrisis.

2 Elsewhere, the University has lost part of its prestige. The
proliferation of Univer sitiesand their specialization havecreated aStua-
tion of great digparity. Someenjoy unquestioned prestige, whileothersare
bardy able to offer a mediocre sandard of teaching. The University no
longer hasa monopoly of research in fieddswher e specialized I ngtitutesand
Research Centers, both private and public, achieve excellence. These
Ingitutesand Centersare part, in any case, of a specific cultural context,
of theuniversity culture, that generatesa characterigtic " forma mentis"
or mindset: theimportance attached to thefor ce of reasoned argument, the
development of acritical spirit, ahigh level of compartmentalized infor -
mation and little capacity for synthesis, even within specific sectors.

3. Living in this changing culture with a desirefor truth and an
attitude of service in conformity with the Christian ideal, has, at times,
become difficult. In the past, becoming a sudent, and even more so a
professor, was ever ywher e an unquestionable social promotion. Today,
the context of university studiesis often marked by new difficulties, of a
material or moral order, that rapidly become human and spiritual problems
with unfor eseeable consequences.

4.1n many countries, the University meetswith great difficultiesin
theeffortforrenewaHhat iscongtantly required by theevolution of society,
thedevelopment of new sector sof knowledge, thedemands of economies
in crisis. Society aspirestoa University that will meet its specific needs,
garting from employment forall. In thisway, theindugrial world ishaving
anotableimpact on the Univer sity, with itsspecific demandsfor rapid and
reliabletechnical services. This" professonalization” with itsundeniable
benefits, does not always go together with a" university" formation in a
sense of values, in professonal ethics and in an approach to other
disciplines, asa complement tothe necessary specialization.

5.In contrast to the * pro)essionalization” of 'somel nstitutes, many
Faculties, especially of Arts, Philosophy, Palitical Scienceand L aw, often
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limit themselvesto providing ageneric formation in their own discipline,
without reference to possible professonal outlets for their students. In

many countriesof medium development, gover nment authoritiesusethe
Universitiesas" parking areas’ to reduce the tensons caused by unem-

ployment among theyouth.

6. Another inescapablefact emerges. whereas the University, by
vocation, has a primary role to play in the development of culture, it is
exposed, in many countries, to two opposing risks. ether passively to
submit to the dominant cultural influences, or to become marginal in
reation to them. It is difficult to face these stuations, because the
Univergity often ceasesto bea" community of studentsand teachersin
search of truth,” becomingamere"” ingrument” in thehandsof the State
and of the dominant economic for ces. The only aim isthen to assurethe
technical and professional training of specialists, without givingto educa-
tion of the person the central placeit has by right. Moreover — and this
isnot without grave consequence— many studentsattend the Univer sity
without finding therea human for mation that would help them towardsthe
necessary discer nment about the meaning of life, and about the basesand
development of valuesand ideals; they livein a state of uncertainty, with
the added burden of anxiety for their future.

7.1n countrieswhich were or still are subjected to a materialistic
and atheisticideol ogy, resear ch and teaching have been permesated by this
ideology, especially in thefields of thehuman sciences, of philosophy and
hisory. As a result, even in some countries that have passed through
radical changeson thepalitical level, thereisnot yet sufficient freedom of
thought to discer n, wher e necessary, thedominant trends, and to per ceive
therelativistic liberalism that is often concealed within them. A certain
skepticism beginsto arise concer ning the very idea of truth.

& Everywhere one notices great diversification in the fields of
knowledge. The different disciplines have succeeded in defining their
specific fidd of investigation and truth claims, and in recognizing the
legitimate complexity and thediver Sty of their methods. Thereisadanger,
becoming more and more evident, that research workers, teachersand
students will close themsalves within their specific field of knowledge,
seeing only a fragment of reality.
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9. In some disciplines, there is emerging a new positivism, with no
ethical preference: sciencefor the sake of science. "Utilitarian” formation
takesprecedence over integral humanism, tending to neglect the needsand
expectations of persons, to censure or stifle the most basic questions of
personal and social existence. The devel opment of scientific techniquesin
the fields of biology, communication and automation, raises new and
crucia ethical questions. The more human beings become capable of
mastering nature, the morethey depend on technol ogy, the morethey need
to protect their own freedom. This raises new questions about the
approaches and the epistemological criteria of the different disciplines.

10. The skepticism and indifference engendered by the prevailing
secularism exist together with anew and ill-defined searchingof areligious
kind. In the climate of uncertainty that characterizes the intellectua
horizon of teachersand students, the University at times providesacontext
for the development of aggressive nationalistic behavior. But, in some
situations, the climate of confrontation gives way to conformism.

11. The development of university education "at a distance" or
"tele-education” (correspondence, audio-visual techniques, etc.) makes
information more widely accessible; but the personal contact between
teacher and student isin danger of disappearing, together with the human
formation bound up with this indispensable relationship. Some mixed
forms are ajudicious combination of "tele-education” and occasional
contacts between teacher and student; this could be a good way of
developing university formation.

12 Inter-university and international cooperation shows real
progress. The more developed academic centers can help the less ad-
vanced; thisis at times, but not always, to the advantage of the latter. The
magjor universities can, indeed, exercise a certain technical, and even
ideological "domination" beyond their nationa frontiers, to the detriment
of the less favored countries.

13. The place women are taking in the University, and the general
widening of accessto university studies already constitute an established
tradition in some countries. Elsewhere, they come as new devel opment,
offering opportunity for renewal, and enrichment of university life.
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14. ThecentralroleofUniversitiesin development programsbrings
with it a tension between the pursuit of the new culture engendered by
modernity and the safeguard and' promation of traditional cultures. In
responding toitsvocation, however , the University lacksa" guidingidea,”
an anchor for itsmultipleactivities. Thisisat theroot of thepresent crisis
of identity and purpose in an ingtitution that, of its nature, is directed
towar dsthe search for truth. Thechaosof thought and the poverty of basic
criteria sterilize the process that should produce educational proposals
capable of meeting the new problems. In spite of its imperfections, by
vocation, the Univer sity, with the other Ingtitutions of higher education,
remainsaprivileged placefor the development of knowledgeand forma-
tion, and playsa fundamental rolein preparing leader s for the society of
the 21t century.

15. A renewed pastoral effort. The presence of Catholics in the
Univerdty is, in itsdf, a question and a hope for the Church. In many
countries, thispresenceis, indeed, at oneand at the sametime, numerically
impressive and relatively modest in its effect. Too many teachers and
sudentsconsder their faith agtrictly privateaffair, or donot per ceivethe
impact ther universty lifehason their Chrigian existence. Their presence
intheUniver sty seemslikea parenthessin ther lifeof faith. Some, among
them even priestsor religious, in the name of univer sity autonomy, go so
far asto refrain from any explicit witness to ther faith. Others use this
autonomy to spread doctrines contrary to the Church's teaching. This
dtuation isaggravated by thelack of theologianswith competencein the
scientific and technical fields, and of professorsspecialized in the sciences
who haveagood theological formation. Obvioudy, thiscallsfor arenewed
awar eness, leadingto a new pagtoral effort. Moreover, whileappreciating
the praiseworthy initiatives undertaken in various places, one cannot fail
to seethat the Chrigtian presence often seems limited to isolated groups,
spor adicinitiatives, the occasonal witness of well known per sonalitiesand
theaction of oneor another movement.
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H. PRESENCE OF THE CHURCH IN THE UNIVERSITY
AND UNIVERSITY CULTURE

1. Presencein the structuresof the University

Sent by Christ to all human beings of every culture, the Churchtries
to share with them the good news of salvation. Having received through
Christ the reveal ed Truth about God and humankind, she has the mission
to provide, through her message of truth, an opening for authentic freedom.
Founded on the mandate received from Christ, she seeksto cast light on
cultural values and expressions, to correct and purify them, where
necessary, in the light of faith, in order to bring them to their fullness of
meaning.’

Within the University, the Church's pastoral action, in its rich
complexity, hasinthefirst place asubjective aspect: the evangelization of
people. From this point of view, the Church entersinto dialogue with rea
people: men and women, professors, students, staff, and, through them,
withthe cultural trendsthat characterizethismilieu. But one cannot forget
the obj ective aspect: the dial ogue between faith and the different disciplines
of knowledge. In the context of the University, the appearance of new
cultural trendsis, indeed, closely linked to the great questionsconcerning
humanity: thevalue of the human person, the meaning of human existence
and action, and especially conscience and freedom. At thislevel, Catholic
intellectualsshould give priority to promoting arenewed and vital synthe-
Sis between faith and culture.

The Church must not forget that her action is carried out in the
particular situation of each university Center and that her presencein the
University isaservice rendered to the people concerned in their two-fold
dimension: personal and social. Thetypeof presenceisthereforedifferent
in each country, which bearsthe marksof itshistorical, cultural, religious
and legidative tradition. In particular, where the legislation permits, the
Church cannot forsake her institutional action within the University. She
seeksto support and foster the teaching of theol ogy wherever possible. At
theingtitutional level, the university Chaplaincy hasaspecia importance

°Cf. JOHN PAUL I, Encyclical Veritatis Splendor, nn. 30*31.
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on the campus. By offering awide range of both doctrina and spiritual
formation, it congtitutes, in fact, an important source for the proclamation
of the Gospdl. Through the stimulus and awareness given through the
Chaplaincy, univerdty pastora action can hopeto achieveitsam, that is,
to create within the university environment a Christian community and a
missionary faith commitment.

Religious Orders and Congregations bring agpecific presenceto the
Univergties. By the wedth and diversity of their charisn — especidly
their educationd charism—they contribute to the Christian formation of
teachersand students. In their pastora options, these religious communi-
ties, that are much in demand for primary and secondary education, should
take into consderation what is at stake in their presence within higher
education; they should be careful not to draw back in any way, under
pretext of entrusting to others the mission corresponding to theirvocation.

To be accepted and influentia, the Church'singtitutional presencein
university culture must be of good quality. Often there is a lack of
personnel, or at times of the necessary financid resources. Thissituation
cals for credtivity and an adequate pastord effort.

2. The Catholic University

Among the different ingtitutional forms of the Church's presencein
the university world, emphasis must be placed on the Catholic University,
itself an ingtitution of the Church.

The exisence of alarge number of Catholic Universities—differing
gresatly according to regions and countries, from alarge number to atota
absence — isinitsdf arichness and an essentid factor of the Church's
presence within university culture. However, this investment does not
aways produce the fruit for which one might legitimately hope.

Important indicationsfor the specific role of the Catholic University
were given in the Apostolic CongtitutionEx Cor deEcclesiae, published on
IS August 1990. The Condtitution pointsout thet the ingtitutiond identity
of the Catholic Univergity depends onitsredizing together its character-
iticsas"University” and as"Catholic.” It only achievesitsfull identity
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when, at one and the sametime, it gives proof of being rigorously serious
asamember of theinternational community of knowledge and expresses
its Catholic identity through an explicit link with the Church, at both local
and universal levels; an identity which marks concretely the life, the
services and the programs of the university community. By its very
existence, the Catholic University achievesitsaim of guaranteeing, inan
institutional form, a Christian presence in the university world. From this
stems its specific mission, characterized by several inseparable features.

In order to carry out its function in relation to the Church and to
society, the Catholic University must study the grave problems of the day
and propose solutions that express the religious and ethical values proper
to a Christian vision of the human person.

Next comes university pastoral action in the strict sense. In this
respect, the challenges the Catholic University has to meet are not
substantially different from those confronting other academic centers.
However, we should stressthat an academi ¢ institution which definesitsal f
as"Catholic" iscommitted to university pastoral action at the same depth
asthegoalsit setsfor itself: theintegral formation of the people, men and
womenwho, in the academic context, are called to active participation in
the life of society and of the Church.

A further aspect of the mission of the Catholic University is, finally,
acommitment to dial ogue between faith and culture, and the devel opment
of aculturerootedinfaith. Eveninthisregard, if there must be concern for
the development of a culture in harmony with faith wherever baptized
persons are involved in the life of the University, thisisstill more urgent
inthe context of the Catholic University, called to become, inaspecia way,
a significant interlocutor of the academic, cultural and scientific world.

Clearly, the Church's concern for the University — in the direct
service of-people and the evangelization of culture — necessarily has a
point of reference in the Catholic University. The growing demand for a
qualified presence of baptized peoplein university culture becomes, inthis
way, acal to the whole Church to become more and more aware of the
specific vocation of the Catholic University and to facilitate its devel op-
ment as an effective instrument of the Church's evangelizing mission.
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3. Fruitful initiativesalready implemented

In responseto the demands of university culture, many local Churches
have taken appropriate action in various ways:

1. Appointment by the Bishops' Conference of university Chaplains
with an ad hoc formation, a specific status and adeguate support.

2. Creation, for university pastoral action, of diversified diocesan
teams that show the specific responsibility of the laity and the diocesan
character of these apostolic units.

3. First stepsin apastoral approach to University Rectors/Presidents
and Faculty Professors, whose milieuisoften dominated by technical and
professional concerns.

4. Action taken for the setting up of "Departments of Religious
Sciences,” capable of opening up new horizons for teachers and students,
and compatible with the mission of the Church. In these Departments,
Catholics should play a prominent role, especially when Faculties of
Theology are lacking in the university structures.

5. Ingtitution of regular courses on morals and professional ethicsin
speciaized Institutes and Centers of higher education.

6. Support for dynamic ecclesial movements. University pastoral
action achievesbetter resultswhenit isbased on groups or movementsand
associations— at times, few in numbers but of high quality — that have
the support of the dioceses and Bishops' Conferences.

7. Stimulus for a university pastoral action that is not limited to a
general and undiltermtiatedpastoral action for youth, bat which takes as
itsstarting-point thefact that many young peopl e are deeply influenced by
the "university environment." It isthere, to agreat extent, that they have
their encounter with Christ and bear their witness as Christians. The aim
isthereforeto educate and accompany theyoung people, enabling themto
liveinfaith and concretereality of their milieu and their own activitiesand
commitments.

8. Facilitating dial ogue between theol ogians, philosophers and sci-
entists, for aprofound renewal of attitudes and to create new and fruitful
relations between Christian Faith, theology, philosophy and the sciences
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intheir concrete search for truth. Experience showsthat university people,
priests and especially lay people, are in the forefront in maintaining and

promoting cultural debate on the great questions regarding humanity,

science, society and the new challenges for the human spirit. It is for

Catholicteachersand their associations, in particular, to promoteinterdis-
ciplinary initiatives, and cultural encounters, inside and outside the
University, combining critical method and confidence in reason, in order
to bring faceto face, in thelanguage ofthe different cultures, metaphysical

and scientific positions and the affirmations of faith.

1. PASTORAL SUGGESTIONS AND GUIDELINES

1. Pastoral suggestionsfrom local Churches

1. A consultation conducted by the ad hoc Episcopal Commissions
would makeit possible to have a better idea of the different initiatives for
university pastora action and for the presence of Christians in the
University, and to prepare guidelines to support fruitful apostolic under-
takings and to promote those seen to be necessary.

2. The setting up of a National Commission for questions related to
the University and to culturewould help thelocal Churchesto sharetheir
experiences and their capabilities. It would be for the Commission to
sponsor a program of activities, reflection and meetings on "Evangeliza-
tion and Cultures," intended for the seminaries and the formation centers
for religiousand laity; one section would be devoted explicitly to university
culture.

3. At diocesan level, in university towns, it would be good to
encouragethe setting up of aspecialized commission, composed of priests
and Catholic university people, teachers and students. The aim would be
to provide useful indications for university pastoral action and for the
activity of Christiansin thefields of education and research. Thecommis-
sion would be a help to the bishop in the exercise of his specific mission
of promoting and confirming the various initiatives in the diocese and
facilitating contact with national or international initiatives. By virtue of
hispastoral task at the service of hisChurch, the diocesan bishop bearsthe
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firg respongbility for the presenceand pagtoral action of the Churchin the
State Univer sities, aswell asin the Catholic Univer sitiesand other private
ingtitutions.

4. At parish level, it would bedesirablefor the Chrigian communities
—priests, religiousand lay faithful—to pay greater attention to sudents
and teacher s, and alsoto the apostolate of the univer sity Chaplaincies. The
parish isof itsnatureacommunity, within which fruitful relationshipscan
be established for a more effective service of the Gospel. It plays a
consderablerolethrough its capacity to welcome people, especially when
it facilitates the setting up and functioning of " Student Hostels" and
" Univer gty Residences.” Thesuccessof theevangedization of the Univer -
sity and of univer Sty culture dependsto a great extent on the commitment
of thewhole local Church.

5. The univerdty parish is, in some places, an ingitution more
necessary than ever . It supposesthe presenceof oneor morepriests, with
agood preparation for thisspecific apostolate. The parish isunique asa
milieu for communication with all thevariety of the academic world. It
makes possible rdations with people from the fields of culture, art and
science; at the same time, it allows the Church to penetrate into this
complex milieu. As a place of meeting and of Chrigtian reflection and
formation, it opens to young people the doors of a Church hitherto
unknown or misunder sood, and opensthe Church up tothe students, their
questions and their apostolic dynamism. As a privileged place for the
liturgical celebration of the sacraments, it is, above all, the place of the
Eucharid, heart of every Chrigian community, source and summit of
every apostolate.

6. Wherever possible, university pagoral action should create or
intensfy relationsbetween Catholic Univer sitiesor Facultiesand all other
universty milieus, in varied forms of collaboration.

7. Thepresent situation isan urgent call to or ganizetheformation of
qualified pagtoral workerswithin parishesand Catholic movementsand
associations. It urgently demands the implementation of a long-term
srategy, for cultural and theological formation requires appropriate
preparation. Concr etely, many diocesesarenot in a position to set up and
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carry out a formation of thiskind at university level. Thisdemand can be
met by sharing the resources of dioceses, specialized religious institutes
and lay groups.

8. In every situation, the presence of the Church must be seenasa
"plantatio” (planting) of the Christian community intheuniversity milieu,
through witness, proclamation of the gospel and the serviceof charity. This
presence will mean growth for the "Christifideles’ (Faithful) and a help
in approaching those who are far from Jesus Christ. In this perspective, it
seems important to develop and promote:

— acatechetical pedagogy characterized by a sense of community,
offering avariety of proposals, the possibility of differentiated itineraries
and responses to the real needs of concrete persons;

— a pedagogy of personal guidance: welcome, availability and
friendship, interpersonal relationships, discernment of the circumstances
inwhich studentsare living and concrete means for their improvement.

—a pedagogy for the deepening of faith and spiritual life, rooted in
the Word of God, shared in depth through sacramental and liturgical life.

9. Finally, the presence of the Church in the University cals for a
common witnessof Christians. Thisecumenical witness, inseparablefrom
the missionary dimension, isan important contribution to Christian unity.
Without prejudicetothepastoral careof the Catholic faithful, ecumenical
collaborationwill take the forms and respect the limits established by the
Church. It supposes an adequate formation and will be particularly fruitful
in the study of social questionsand, in general, of all questionsrelated to
humankind, to the meaning of human existence and activity.®

2. Developing the apostol ate of the laity, especially teachers

"The Christian vocation is, of its nature, a vocation to the
apostolate. "' Thisstatement of the Second V atican Council, when applied

tf . PONT. COUNCIL FOR PROMOTING CHRISTIAN UNITY, Directory for the Application
of Principles and Norms on Ecumenism, Vatican City, 1993, nn. 211-216.

"SECOND VATICAN COUNCIL, Decree on the Apostolate of the Laity, Apostolicam
Actuositatem, n. 2.
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touniverdgty pagoral action, isaresounding challengetorespongbility for
Cathalicteachers, intdlectualsand students. Theapostolic commitment of
thefaithful isasign of vitality and spiritual progressfor thewhole Church.
Developingin university peoplethis consciousness of theduty of apostdate
isconsistent with the pastoral orientationsof Vatican1l. At theheart of the
univer 9ty community, faith becomesin thisway aradiating source of new
life, and of genuinely Christian culture. Thelay faithful enjoy alegitimate
autonomy in the exercise of their specific apostolic vocation. Pastors are
invited, not only to recognize this specificity, but to give it warm support.
This apostolate starts and develops from professional relationships,
common cultural interests and the sharing of daily life in the different
sectors of university activity. The individua apostolate of Catholic lay
peopleis"thestarting-point and condition of thewholelay apostolate, even
initsorganized expression, and admitsof no substitute."® Nevertheless, it
remains necessary and urgent for the Catholics present in the University
to give a witness of communion and unity. In this respect, the ecclesia
movements are particularly valuable.

Catholicteachersplay afundamental role for the Church's presence
inuniversity culture. In certain cases, their quality and generosity can even
make up for imperfection in the structures. The apostolic commitment of
the Catholic teacher who givespriority to respect and servicefor individu-
als — colleagues and students — offers the witness of the "new Man,
always ready to render an account to anyone who asks for the hopethat is
in him, and to do it with courtesy and respect” (cf. 1 Pt3:15-16). The
University is certainly a limited sector of society, but qualitatively, its
influenceisin greater proportion to itsquantitative dimension. By contrast,
however, even thefigure of the Catholic intellectual seemsto have amost
disappeared from certain university contexts, where the students fed
painfully the lack of genuine mentors whose constant presence and
availability would provide a" companionship" of high quality.

This witness of the Catholic teacher certainly does not consist in
filling disciplines that are being taught with religious subject matter.
Rather, it means opening up the horizon to the ultimate and fundamental
guestions, with the stimulating generosity of an active presence for the

Hbid., n. 16.
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often inarticulate demands of young mindsin sear ch of pointsof reference
and certainties, of guidance and purpose. Their lifetomorrow in society
dependson this. Even moredo the Church and the Univer sity expect from
priests teaching in the University a high sandard of competence and a
sincereecclesial communion.

Unity gjows in diversity, resisting the temptation to unify and
formalize activities. Thevariety of apostolic initiatives and resources, far
from opposing ecclesial unity, requires and enrichesit. Pastors will take
into account thelegitimate characteristicsof the university spirit: diversity
and spontaneity, respect for personal freedom and responsibility, resist-
ance to any attempt at imposing uniformity.

Catholic movementsor groups should be encouraged to multiply and
to grow; but it isimportant also to recognize and to vitalize associations
of the Catholic laity that boast a long and fruitful tradition of university
apostolate. The apostolate, exercised by lay people, isfruitful to theextent
that it isecclesial. Thecriteriafor evaluation of thedifferent commitments
include doctrina consistency with Catholic identity, together with an
exemplary moral and professional standard, ensuring theradiating authen-
ticity of the lay apostolate, of which spiritual life is the guarantee.

CONCLUSION

Among the immense fields of apostolate and action for which the
Churchisresponsible, university cultureisone of themaost promising, but
also one of the most difficult. This particular milieu has so great an
influence on the social and cultural life of nations, and on it dependsto a
great extent the future of the Church and that of society. Within it the
Church maintainsan apostolic presence and action at both theinstitutional
and the personal levels, with the specific cooperation of priests and lay
people, administrative gaff, teachersand students.

Consultation and meetingswith many bishopsand university people
have shown theimportance of cooperation between thedifferent ecclesial
bodies concerned. The Congregation for Catholic Education, the Pontifi-
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cal Council for the Laity, and the Pontifical Council for Culture express
again their readinessto facilitate exchanges, and to promote meetingsat the
level of Bishops Conferences, Cathalic International Organizations, and
of Commissions for Teaching, Education and Culture acting in this
particular field.

Service of the individuals involved in the University, and through
them, serviceof society, the presence of the Church in theuniversity milieu
entersinto the process of inculturation of the faith, as a requirement of
evangedlization. On thethreshold of a new millennium, of which univer sty
culture will be a major component, the duty of proclaiming the Gospel
becomes more urgent. It calls for faith communities able to tranamit the
Good News of Chrig to all those who are formed, who teach and who
exer cisetheir activity in the context of univer ity culture. The urgency of
this apostolic commitment is great, for the Univer gty isone of the most
fruitful centers for the creation of culture.

" Fullyawareof apastoral urgencythat callsfor an absolutely special
concern for culture(...) the Church callsupon thelay faithful to be present, ¢
signsof courageand intellectual creativity, in theprivileged placesof culture
thatis, theworld of education —school and Univer sity—inplacesof scientific
andtechnological research, theareasof artistic creativityandwork in the
humanities. Such apresenceisdestined not onlyfor therecognition and
possiblepurification of theelementsthat critically burden existing culture, b
alsofor theelevation of these culturesthrough thericheswhich havetheir
sourcein the Gospel and the Christian faith. " °

Vatican City, Pentecost, 22 May 1994.

Pio CARD. LAGHI
Prefect of the Congregation for Catholic Education

EDUARDO CARD. ARONIO
President of thePontifical Council for theLaity

PAUL CARD. FOUPARD
President of the Pontifical Council for Culture

«JOHN PAUL 11, Pog-Synodal Apogtalic Exhortation ChristifidelesLaid,
on the Vocation and Misson of the L aity in the Church and in theWorld, 30
Decembe 1988, n. 44.
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MEDITATIVEWORDS

Humility and Obedience
In Priestly Ministry

PEDRO G. TEJERO, O.P.

Among thevirtuesmost necessary in priestly ministry, humility and
obediencerank first. Should thesetwo virtues be absent inthe spiritual life
of the priest, no one should wonder if hislife hasbecomeinfected with the
diseases of naturalism, spiritual sterility and daily routinein the perform-
ance of the sacraments.

Humility beginsintheli fe of apriest with adeep consciousnessof his
ownweaknessand limitations. The priest isnot an angel but ahuman being
deeply inclined to what is forbidden and sinful. Temptation lurks con-
stantly along hisway, and sad to say, at times, heyieldsto it and falls. For
this, heisin need of forgivenessand God's mercy. John Paul 11 during his
Apostolic Visit to Spain, reminded priests that they should taste the
sweetness and consolation of the Parable of the Prodigal Son whenever
they go to receive the sacrament of Reconciliation.

Humility in priestly lifeimplies adisposition of mind and heart by which
the priest isalwaysready to search not hisown will but thewill of the Onewho
has sent him. Chosen for agpecia vocation he should striveto accomplish it with
the utmost fidelity. The priest should always have in mind that he is a



minister of Christ, aninstrument inthehandsof Christto bring Hissalvific
power upon'the people of God. Itisfor thisreason that hisactionsasapriest
are endowed with such a power that transcends all human frontiers.

Christ isthe source and fountain of all graces, whilethe priestisthe
dispenser of these graces. Christ is the only Mediator between God and
man whilethe priest shares, through aspecial privilege, in the priesthood
of Christ.

To reflect and ponder on these profound truths should lead to the
conclusion that the life of the priest has its meaning in his configuration
with thelife of Christ. In him the priest should always rest and rely. Itis
not Paul or Apolloswhoreally countsbut Christ who has chosen Paul and
Apollos to carry out the magnificent work of God's salvation.

Humility and obedience are so inextricably connected in priestly
ministry that one cannot be thought of without the other. By virtue of his
ordination the priest hasbecomeaminister of the Church. Heisthen acting
"in the person of the whole Church," especially when he celebrates the
Holy Eucharist, the sacrament of the Universal Church. No one can think
of thistype of ministry when the hierarchical communion with the whole
body would be lacking. "Therefore pastoral |ove demands that acting in
thiscommunion, priestsdedicatetheir ownwillsthrough obediencetothe
service of God and their brothers. Thislove requiresthat they accept and
carry out in a spirit of faith whatever is commanded or recommended by
the Sovereign Pontiff, their own bishop, other superior” (PO, n. 15). Ina
spirit of obediencethe priest should gladly spend himself and be spent in
any task assigned to him, even the morelowly and poor ones. Thisisthe
kind of obediencethat strengthensthe unity of thewhole Church especially
among those whose task is to rule and guide the people of God.

Obedience in this perspective should aways be "responsible and
voluntary." Weare not considering here the obedience of personswho limit
themselves to the mere execution of tasks assigned, but of those who,
mature in freedom, cooperate with the episcopal order in proposing with
simplicity and confidencethe plansand projectsaswell asthe needs of the
people entrusted to their care and guidance. And if at any time problems
and serious difficulties arise, recourse to dialogue is to be recommended
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and practiced. If the problem of dissent ever arises, then the priest should
never forget that the crossof Chrigt iswaiting for him and at itsfoot he may
find the right answer for the right moment.

Humility and obedience thus consdered makethe priest like Chrig,
who "emptied himsdlf taking the nature of adave... becoming obedient to
death" (P/i 2:7-9). S. Thomas Aquinas, commenting on the obedience of
Chrig says: "In Chrigt obedienceis commended aboveall” (11-11, 186,5).
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PASTORAL WORDS

Message for Lent 1995

JOHN PAUL 11

" The Spirit of theLord... hasanointed meto preach the good news
to thepoor. Hehassentme toproclaim... recovery of sight to the blind..."
(Lk 4:18).

My dear Brothersand Sistersin Chrig,

1. During the season of Lent, | would liketo reflect with all of you
on a hidden evil which deprivesa great number of poor people of many
possibilities for progress. It likewise deprives them of victory over
marginalization and hinders them from attaining true freedom. | am
speaking of illiteracy. Pope Paul VI reminded usthat " lack of education
is as serious as lack of food; the illiterate person is a garved sirit"
(Populorum Progressio, 35).

This terrible affliction helps to keep vast multitudes of peoplein a
gate of underdevelopment, with all the scandalous misery which that
brings. Abundant testimonies from different continents, as well as the
meetingswhich | have had in the cour se of my apostolic travels, confirm
my conviction that wherethereisilliteracy thereis more hunger, disease
and infant mortality, aswell as humiliation, exploitation and all kinds of
auffering, than thereiselsawhere.



A person who can neither read nor write finds great difficultiesin
making use of modern work methods; he is as it were condemned to be
ignorant of hisrights and duties; he is truly poor. We must realize that
hundreds of millionsof adultsareilliterate, that tensof millionsof children
cannot go to school, either because there is no school nearby or because
poverty prevents them from attending. They are stunted precisely when
their lives should be blossoming and are prevented from exercising their
fundamental rights. This is the human throng which reaches out to us,
asking for a gesture of brotherhood.

2. We know that when individuals, families and communities have
accessto education and to different level sof training, they can make better
progressonall fronts. Literacy allows the person to devel op his possibili-
ties, to broaden histalents, to enrich hisrelationships. The Second V atican
Council affirmed: "It is one of the properties of the human person that he
can achieve true and full humanity only by means of culture” (Gaudium
etJes, 53). Intellectual formationisadecisive element fordevel oping that
human culture which helps make people more self-sufficient and free. It
also makes possible a better formation of conscience and a better percep-
tion of moral and spiritual responsibilities.

Among the situationswhich cause concernin our time, we often hear
of theincreasingworld population. Inthisarea, itispreferablethat families
should themselvestake responsibility. In the Consistory of June 1994, the
Cardinals unanimously declared that "education and development are
much more effective responses to the growing world popul ation than are
any coercion and all artificial forms of population control."* The family
itself as an ingtitution is supported when its members can make use of
written communication; they are no longer passive subjectsof programmes
imposed on them to the detriment of their freedom and the responsible
control.of their fertility; they are the active subjects of their own develop-
ment.

3. Faced with the seriousness of the living condition of our brothers
and sisterswho are kept at adistance from modern culture, we have aduty
to show them our complete solidarity. Actionsundertaken to favor access

'Call of the Cardinals for the protection of the family, 14 June 1994.
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toreading and writing arethefirst condition for hel ping theimpoverished
tomatureintellectually and tolead their livesmoreindependently. Literacy
and education are an essential duty and investment for humanity's future,
for "the fulfillment of the whole man and of every man," as Paul V1 said
{Populorum Progressio, 42).

Inthe midst of the peoples, the greater the number of those enjoying
asuf Geient education, the better will the peoplebeableto taketheir destiny
into their own hands. In this, the literacy training helps cooperation
between nations and peace in the world. The equal dignity of individuals
and peoplesrequirestheinternational community to take stepsto overcome
the damaginginequalitieswhich theilliteracy of millionsof human beings
still causes.

4. My gratitudegoesto all theindividual sand organizationsengaged
in the work of solidarity which is the education of the illiterate. | speak
particularly to social and religious organizations, to teachers, schoolchil-
dren and students, to all peopleof good will, and | invitethemto sharestill
more generously their material and cultural goods: | hope they will do so
intheir own localities, and support the work of organizations specifically
involved in promoting literacy in other parts of the world.

5. Progressin educating theilliterate will also make further evange-
lization possible, this to the extent that literacy will enable each of our
brothers and sisters to grasp the Christian message in a more personal
manner and to reinforce listening to the Word of God by reading it
themselves. Making direct access to the Holy Scriptures possible for the
greatest possible number of people, and in their own language, can only
enrich the reflection and meditation of those seeking the meaning and
direction of their lives.

| strongly urge the pastors of the Church to take to heart and
encouragethisgreat serviceto humanity. For itisamatter of linkingtothe
proclamation of the Good News the transmission of a knowledge which
enables our brothers and sistersto assimilate for themselves the meaning
of thismessage, to experienceall itsrichnessand to makeit anintegral part
of their culture. In our time, can we not say that to work for literacy isto
contributeto thebuilding up communioninreal and active brotherly love?
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6. Through theinter cession of the Blessed Virgin Mary, Mother of
Jesusand our own Mother, | pray that God will hear our voicesand touch
our hearts, that thisL ent of 1995will mark anew stagein theconver sion
which Lord Jesus Chrig preached, from the very beginning of his
M essianic mission, for the sake of all nations (cf. Mt 4:12-17).

In thishope, | cordially impart to you my Apostolic Blessing.
From theVatican, 7 September 1994.
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Message for the Third World Day
of the Sick*

JOHN PAUL 11

1. Jesus gestures of salvation towards "all those who were the
prisoners of evil* (Roman Missal, Com. Pref. VII) have always been
dgnificantly perpetuated in the Church's concern for the sick. She
manifestsher attention tothose sufferingin many ways, among which the
establisnment of the World Day of the Sick is of great importancein the
present circumstances. Thisinitiative, which has met with broad accept-
anceamong thosewhotaketo heart the conditionsof the suffering, seeks
togiveanew impetusto the Chrigian community'spasgtoral and charitable
action in such away as to ensure that this presence will be increasingly
effectiveand incisivein society.

Thisneed isespecially felt in our time, which seeswhole populations
tried by enormoushar dshipsasaresult of bloody conflictswhose highest
priceisoften paid by theweak. Howe can wefail to acknowledgethat our
civilization " should realize that, from different sandpoints, it is a sick
civilization gener ating deep alterationsin man" (Letter to Families, n. 20)"

*February 11, 1995



It issick because of its raging egoism, because of theindividualistic
utilitarianism often proposed as a model for life, because of the negation
or indifference which is quite often displayed in regard to man'stranscend-
ent destiny, because of the crisis in moral and spiritual values, which so
deeply troublesmankind. The"pathology" of the spiritisno lessdangerous
than physical "pathology," and they influence each other.

2. In my message for last year's World Day of the Sick | wanted to
recal the tenth anniversary of the publication of the Apostolic Letter
Salvifici Doloris, which deals with the Christian meaning of human
suffering. On thisoccasion | would like to call attention to the approaching
tenth anniversary of another highly significant ecclesial eventinvolving the
pastoral care of the sick. With the Motu Proprio Dolentium Hominum of
February 11,1985,1 instituted the Pontifical Commission — which later
became the Pontifical Council — for Pastoral Assistance to Health Care
Workers, which, through multiple initiatives, "manifests the Church's
concern for the ill by helping those engaged in serving the sick and the
suffering so that the apostolate of mercy to which they are devoted will
meet the new demands with increasing effectiveness’ (Apostolic Consti-
tution Pastor Bonus, Art. 152).

The leading event associated with the next World Day of the Sick,
whichwe shall celebrate on February 11,1995, will take place on African
soil, a the Y amoussoukro Sanctuary of Mary, Queen of Peace, inthelvory
Coast. It will be an ecclesial gathering spiritually linked to the Special
Assembly for Africa of the Synod of Bishops; at the sametime, it will be
an occasion for sharing in the joy of the Ivory Coast Church, which is
marking the centennial of the arrival of the first missionaries.

Coming together for an anniversary which is charged with such
emotion on the African continent, and particularly at the Marian Shrine of
Y amoussoukro, invites us to reflect on the relationship betweenpain and
peace. This is a very profound relationship: when there is no peace,
suffering spreads and death expands its power among men. In the social,
aswell asinthefamilial, community, the decline of peaceful understanding
trand ates into a proliferation of attacks on life, whereas serving, advanc-
ing, and defending life, even at the cost of personal sacrifice constitute the
indispensable premise for authentically building individual and social
peace.
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3. On the threshold of the third millennium, peaceis, unfortunately,
till distant, and there are abundant signs of a possible further retreat. The
identification of the causes and the search for solutions quite often appear
laborious. Even among Christians bloody fratricida struggles are some-
times seen to take place. But those who set about listening to the Gospel
in an open spirit cannot grow weary of recalling for themselvesand others
the necessity of forgivenessand reconciliation. They are called to the altar
of daily, ardent prayer, together with thesick all over theworld, to present
the offering of suffering which Christ has accepted as a means to redeem
mankind and save it.

The source of peaceisthe Crossof Christ, inwhichwe are all saved.
Called to union with Christ (cf. Col 1:24) and to suffer like Christ (ci.Lk
9:23; 21:12-19; in 15:18-21), the Christian, with the acceptance and the
offering of suffering, announces the constructive power of the Cross.
Indeed, if war and division arethefruit of violenceand sin, peaceisthefruit
of justice and love, whose summit is the generous offering of one's own
suffering, spurred — if necessary — to the point of giving one's life in
union with Christ. "The more man is threatened by sin, the more burden-
some the structures of sin which today's world bears in itsef are, the
greater the eloquenceis, which human suffering initself possesses. Andthe
more the Church feels the need to have recourse to the value of human
sufferings for the salvation of the world" (Apostolic Letter Salvifici
Doloris, n. 27).

4. To use suffering to advantage and offer it for the salvation of the
world are, indeed, themselves an action and mission of peace, for from the
courageous witness of the weak, the sick, and the suffering the loftiest
contribution to peace can flow forth. Suffering, in fact stimulates deepei
spiritual communion, fostering the recovery of abetter quality of life, and
promoting a convinced commitment to peace among men.

Believersknow that, in associ ating themsel ves with the sufferings of
Christ, they become authentic workers of peace. Thisis an unfathomable
mystery, whosefruitsare, nevertheless, plainly detectablein the history of
the Church and particularly in thelives of the saints. If thereisasuffering
which provokes death, there is also, however, according to God's plan, a
suffering leading to conversion and the transformation of man's heart (cf.
2Co7:10): itisthe suffering which, asacompletionin one's own flesh of
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"what islacking" to Christ's passion (cf. Col 1:24), becomes areason for
and source of joy, for it generateslife and peace.

5. Dear Brothersand Sisterswho suffer in body and in spirit, itismy
wish that all of you will be able to recognize and accept God's call for
you to be worker s of peace through the offering ofyourpairu It is not easy
torespond to such ademanding call. Alwayslook trustingly towards Jesus,
the "Suffering Servant," asking him for the strength to transform the trial
afflicting you into agift. Listenwith faith to hisvoice repeating to each of
you: "Come to me, al who areweary and oppressed, and | will giveyou
rest" (Mt 11:28).

May the Virgin Mary, Mother of Sorrows and Queen of Peace,
obtainfor every believer the gift of steadfast faith, which theworld greatly
needs. Thanksto it, indeed, the forces of evil, hatred and discord will be
disarmed by the sacrifice of the weak and theinfirm, joined to the Paschal
mystery of Christ the Redeemer.

6.1 now address you, doctors, nurses, members of associations, and
volunteer groupsthat servethe sick. Y our work will be authentic witness
and concrete actjon for peace if you arewilling to offer true love to those
withwhom you comeinto contact and if, asbelievers, you are ableto honor
inthemthe presence of Christ himself. Thisinvitationisaddressedinavery
special way to the priests and men and women religiouswho, through the
charism of their Institutes or a particular form of apostolate, are directly
engaged in pastoral care in health.

While expressing my deep appreciation for all you do with abnega-
tion and generous dedication, | hopethat everyone taking up the medical
and paramedical professionswill do sowith enthusiasm and unselfish good
will, and | ask the Lord of the harvest to send numerous and holy workers
to labor in the vast field of health, which is so important for announcing
and witnessing to the Gospel.

May Mary, the Mother of the Suffering, be at the side of those
undergoing trials and sustain the efforts of those who devote their livesto
serving the sick.

With these sentiments, | whol eheartedly bestow aspecial Apostolic
Blessing upon you, dear peoplewho areill, and upon all who, inwhatever
manner, are close to you in your manifold material and spiritual needs.
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M essage on the Occasion
of 'ld Al-Fitr at the end of Ramadan

PONNNao CONSLIUM
PRO DIALOGO INTER RELIGIONES

1415/1995

Dear Muslim friends,
Peace and blessings to you all!

1.1 am happy to greet you on behalf of the members of the Catholic
Church asthemonth of Ramadan drawsto aclose. Atime of fasting, prayer
and sharing, thispracticeallows personsto devel op their relationshipwith
God, the Creator of humanity, and with their fellow humans, hiscreatures.

2. Indeed, the person who fasts ismaking his effort for God. By this
gesture, the believer proclaims the nobility of the Most High, humiliates
himself before Him and asks forgiveness for his sins. It is a task of
purification that brings man closer to God, who alone is the Holy One.

3. By striving inthisway to be closer to God, man al so brings himself
closer to his brothers and sisters and becomes more compassionate
towards them. Indeed, the person who grows closer to God, by this very
fact becomes more attentive to human beings, privileged creatures of the



merciful and compassionate God. Because they fed they are the object of
God'sdivine mercy, men and women areinvited to behavein the sameway
to their neighbor. Speaking about initiativesin favor of the needy, Christ
said inthe Gospel: "l tell you solemnly, in so far as you did this to one of
the least of these brothers of mine, you did it to me" (Aft 25:40).

4. Wethank God together with you for these blessed daysand, inthe
joy of what it has been granted you to accomplish, we sincerely wish you
a "Happy Feast Day, 'ldFitr S'id."

5. Fasting also teaches us the proper use of material goods. Thisis
atopic which concernsusall, firstly asinhabitants of the same planet, and
above dl as believers in "one God, Maker of al things visible and
invisible," to whom all that exists"in heaven and on earth" bel ongs, who
has made man his"representative" in his creation and who has desired to
make him play a responsible part in his creative action in the world.

6. We abserve that unfortunately we do not always faithfully fulfill
therole to which the Creator has appointed us. It happens that we do not
use the earth's resources according to God's plan, with due measure and
wisdom. Hence certai ndisastrous consequences: the gradual destruction
of the ozone layer, air and water pollution, the poisoning of the earth,
excessive deforestation, the disappearance of plant and animal species.
Our world runs the risk of seeing some of its natural resources depleted.
The danger caused by industrial and nuclear waste should also be
mentioned. It would not be an exaggeration to speak of anecological crisis
and of an environmental insecurity, which gives rise to a sense of
precariousness. In addition, the ecological crisisis a problem of a moral
kind.

7. In the face of such a situation, one cannot remain passive. There
isathreat to humanity, aswell asalack of respect for the Creator: he must
think and act accordingly. Indeed, in some countries, hedonism and the
excessive urge to consume have negative effects on the way of life. Far
from remaining indifferent, it would be appropriate to resort more fre-
guently to the practice of austerity, moderation, disciplineand thespirit of
sacrifice. Fasting can help one cultivate these virtues.
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8. The safeguard of the environment and natural resources concerns
the entire human community: individuals, associations, states, interna-
tional organizations, both governmental and non-governmental. Could we
not work together for the good of future generations, so asto keep theearth
clean, theair pure, thewater drinkable, and to savetherichesof the earth?
Would it not be appropriate or even necessary to arouse the awareness of
the public and especially of political |leaders? An education in ecologica
responsibility and in the respect for life in the family, at school, by the
media, would be a precious aid to the youth of al religions, by bringing
them matter for thought and motives for action at the same time as
developing their ecological awareness. A new solidarity would likewise
foster peace between nations, for many ethical valueslinked to respect for
the environment are extremely important for the devel opment of a peaceful
society.

9. Dear Mudlim friends, these are thethoughtswhich | would like to
sharewith you. With my warmest greetingsfor theend of Ramadan, | wish
youjoy and prosperity.

(Sgd.) Cardinal FRANCIS ARINZE
President
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Message of the 6th FABC
Plenary Assembly

FEDERATION OF ASIAN BISHOPS' CONFERENCES

Dear Brothers and Sisters in the Lord:

Greetingsof Peaceand Life! Wegather in Manilafor the 6th Plenary
Assembly of the Federation of Asian Bishops' Conferences. Twenty-five
years ago, in thissame city, and with theinspiration provided by the visit
of Pope Paul VI, the idea of establishing a sign and instrument of
communion of Asian Churches was born. This idea became the FABC.
And now, together with priests, Religiousand lay people, wearelikewise
blessed by theinspiration of Pope John Paul'svisit, on the occasion of the

10th World Y outh Day. Hiswords encourage usto bedisciplesin Asiaat
the service of life.

We commit oursel vesto accompany and serve, with peoplesof other
faiths, the nations of Asiain the journey to fuller life.

Our unique contribution to thisjc urney isour own sacred belief that
Jesusthe Christisour Life(Co/3:4). For us, heisthefountain of theliving
water (Jn 7:38), the bread of Life (Jn 6:41), even Life itself (Jn 11:25;



14:6). Helivesthe unending life of the Father and continually sendsthe
Spirit of Lifeto renew theface of the earth.

Wearehisdisciples. Weareto communicatein ever new, creative
and credibleways, in compassion and love, thismessage about Jesuswho,
in our faith, will quench all thirg and satisfy all hunger for full life. We
therefore commit our selvesto act with zeal and courage againg realities
that deal death in our Asian situation. We affirm and promote-those that
enhancelife.

Itisto promotelifethat weshall focusour pastoral carein aspecial
way on fivemajor concerns.

1. The Asian Family isnow under siege. Anti-life and anti-family
attitudesand values, policiesand practicesarebeing brought to bear, with
tremendouspressureon the Asian family. Materialigic and consumeristie
waysof living aredestr oying truly human valuesin thefamily. Euthanada
and abortion, dterilization and contraception, sex determination and
genetic manipulation are being promoted. Together we mug follow the
divinelaw astaught by the Church to protect and promotethefamily asthe
sanctuary of life.

2. Women and children are often subjected to discrimination, abuse
and exploitation. The plight of the girl child is particularly frightful in
many countries. Boysarealso victimsin thelabor field and in thetourigt
trade Children everywhere mug be treated as God's own. At the same
time, we mug wor k to change mentalitiesand practicesthat keep women
inferior. We need to give practical recognition to the dignity of women
equal to that of men and foster the exer cise of ther co-responsbility in
Church and in society.

3. TheYouth form themajority in our vast continent. Pope John Paull
Il has repeatedly affirmed that they are the hope of the. Church and of
society. They have the enthusiasm, idealism and the energy to be active
evangelizer sand agentsof social trangformation. We commit our selvesto
providepagoral preferential attention to theyoung men and women in Asa
whoin situationsof competing valuesand ideol ogiesare struggling for full
life.

[ 4. Ecology can no longer beignored asa pasoral concern in Asia.
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It is of the utmost importance. We witness continuing and unabated
destruction of our environment. People, especially the poor, and the
ecosystem that support life are being destroyed... sacrificed at the altar of
economic gains. We must choose life for our world and its peoples by
acting against policies and practices that cause the further degradation of
our environment and by caring for the earth and all that livein it.

5. Displaced Persons constitute a relatively new group of the poor
of Asia. They aretheinternal and external refugees seeking and struggling
towardslife. They arethe migrant workersfrom the poor countriesof Asia
searching for livelihood and security in other countries. Separated from
their own families, they are often subject to abuse and exploitation. We
haveto addressthe causes of their situation. For the defense and promotion
of their lives, we commit our pastoral attention and care.

Inall these concerns, thelaity must play aleading role, by witnessing
to the Gospel and to the social teaching of the Church at home or in their
places of work, they serve powerfully asworkers of change and promoters
of life.

Aswe close our 6th Plenary Assembly, wethank our loving God for
bringing us together from many countries in Asia. In diversity of our
cultures, we have found communion through our faith and our celebration
of the Bread of Life in the Eucharist. We most deeply regret that other
brothers and sisters from countriesin difficult situations could not join us
and sharewith ustheir own experience of the living God. We express our
solidarity with them and commend them in our prayerstotheloving Lord.

We pray that Mary, our Mother and themodel of all disciples, beour
companion in our journey to life.

May Jesus, the Fountain of Life (Ps 36:10) giveto usin Asia His
Spirit, the living water (In 7:38) that quenches our thirst for full life.

The Participants of FABC VI
Manila, Philippines

18 January 1995
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Pastoral Letter: Elections 1995 -
A Challenge to the Young

CATHOLIC BISHOPS' CONFERENCE
OF THE PHILIPPINES

The Church and the world look to the young people for new light,
new love, a new commitment to meeting the great needs of humanity”
(Pope John Paul 11, Arrival Speech, January 12,1995).

Andtotheyouth of our country the Holy Father expressly addressed:
"Young people in the Philippines, the modern world needs a new kind of
young per son: it needs men and women who are capabl e of self discipline,
capable of committing themselves to the highest levels, ready to change
radically the fal se values which have enslavedso many young people and
adults" (UST Address, January 13, 1995).

Tothischallenge of the Holy Father the young people generously and
publicly responded towards a new Christian way of nation building. And
we, your Pastorsin thefaith, cannot afford to be challenged less. We must
support our young people live their new found vision and inspiration for
abetter Philippines. We cannot let them down.



We see in this challenge a specia relevance to our conduct in the
coming elections.

We d so recognize and appreciatethewords of theHoly Father: "The
Church and the political community work on different levels and are
mutual ly independent, but they serve the same human beings (ci.Gaudium
etJes, 16).Inthatservicethereisampleroomfor dialogue, cooperation
and mutual support” (Arrival Speech).

We take cognizance of the positive steps already taken hitherto by
agencies like the COMELEC whose present credibility deserves our
recognition and respect. Accordingly, we your Bishops, call on members
of Congress to act decisively to make the dreams of our youth and of all
the Filipino people come true through honest and credible elections this
year.

Wetherefore urge the following:

1. the urgent and immediate passage by Congress of the bill on
electora reforms;

2. theurgent .and early appointment by the President of aCOMELEC
Chairman and other members of the Commission who areequally credible.

Similarly, alow us to remind you, our beloved Faithful, of our
previous appeals, namely:

1. that in your exercise of suffrage you be guided by Christian
principles by voting for candidates who are specifically PRO-GOD, PRO-
LIFE and PRO-FAMILY;

2.that asin our joint efforts at clean and honest electionsin the past,
weorganize oursel ves anew and support an effective coordination among
the citizensarm of COMELEC, like PPCRV, VOTE CARE, NAMFREL and
others.

In this regard we highly commend the efforts particularly of the
young people who in the past volunteered to protect and safeguard the
sanctity of the ballot. We exhort them to continue doing so.
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Asamanifestation of our firm resolvetorespond totheHoly Father's
expectationsof usasa” phenomenon " and of our Filipino Y outh towhorr
thefuturehasbeen entrusted, we commit our selvesto makethiseectoral
processclean, honest and credible.

May theHoly Spirit guide usand may the blessed Mother pratect our
country!

For the Catholic Bishops
Conferenceof the Philippines

(Sgd.) +carmELO D.F. MORELOS D.D.
Archbishop-Elect ofZamboanga
CBCP President

January 16, 1995
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Pastoral Letter: A Call to Chridtian
Participation in the Elections

CATHOLICBISHOPS CONFERENCE
OF THE PHILIPPINES

"Do Everything inthe Name of the Lord Jesus' {Col 3:17).

Dear People of God in the Philippines,

"... Palitics, likeall human activities, must be exer cised alwaysin
thelight of thefaith of thegospel..." (PCPII, Conciliar Document, 344).

"Lay men and women in responsiblepositionsin our society must
help form the civic conscience of the voting population and work to
explicitly promotethe el ection to public office of |eadersof trueintegrity "
(PCPII1, Decrees, Art. 28, #1).

Asdection day draws nearer we, your Bishops, call upon you once
more to prevent the many evils attendant upon every eection in our
country, and to help bring about atruly meaningful choice of candidates.
What we say now isin addition to what we have stated in past statements
about elections.



We want to make it clear that we, as a body, do not endorse any
particular party or candidate. We do not want to dictateto you whomyou
shouldvote for. We respect your freedom invoting. Thisfreedomispart
of the exercise of your freedom of consciencewhichwe, your pastors, are
obliged to respect.

Wedo havean abligation to hel p you form your conscience. And we
do want to exhort you to act as Christians in the whole conduct of the
elections, according to the injunction of St. Paul: "...whatever you do, in
word or deed, do everything in the name of the Lord Jesus, giving thanks
to God, the Father through him" (Col 3:17).

We urge you, candidates and your followers, to act in a manner
befitting Christian men and women, and believersin the onetrue God.

We ask you, voters, to exercise and not to set aside your Christian
faith when you cast your votes. Let not this coming el ection be ablemish
to our Christianity but a credit to our Christian name.

Hence, in the name of God, we ask the CANDIDATES, THEIR
PARTIESAND FOLLOWERS

1) Sop violence. "Y ou shall not kill" (Ex 20:13). Those who want
to servethe peopl e should not grab power by hurting or killing the people
they profess to serve. Killings and other acts of violence have regularly
marred our elections. Thisisa nationa disgrace especially for a country
wherethemajority are Christiansand practically all inhabitantsbelievein
God.

2) Do not cheat. To cheat is to steal public office. "Y ou shall not
steal" (Ex 20:15). A person who wins by cheating has no moral right to
occupy aposition stolen from another. Such a person will have to answer
before God for depriving the people of the services of the rightful winner.

3) Do not buy votes. This is a particularly degrading form of
cheating. You do not start serving the people by corrupting them and
degradingtheir dignity.

4)Do not trivialize the campaign period. Educate the people during
the campaign by explaining to them your platform and theissuesinvolved.
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Do nat besatisfied to bereduced to singing, dancing, and clowning before
thepeople.

5)Do nottetlliestodestroythe good name of another person, " You
shall not bear false witness againg your neighbor” (Ex 20:16). This
commandment remainsin effect and isnotsuspended during the campaign
period. A person who destr oysthegood name of another will probably not
mind doing evil to others. If the campaign remainson thelevel of issues,
much black propaganda and muddinging will beavoided.

Likewise, we ak theVOTERS

1) Voteintelligently. Do not be fooled by appear ances, words and
promises. Sudy theissuesinvolved, the platform of the candidates and
their past records.

Vote for persons who act in a manner consistent with Chrigian
principles. Do not vote for opportunigs.

Do not give those who have grievoudy hurt our country another
chanceto hurt usagain. Chrigian for givenessdoesnot demand for getful-
nessof evil deedsagaing our people. Chrigian prudence demandsthat we
remember such deeds.

Vote for personswho can serveyou best and not for thosewho can
only entertain you. You are not voting for entertainers but for public
servants.

2) Do not sell your votes. " Your vote, your honor.” When you sell
your vote, you sell your honor. Y ou become nothing in the eyes of those
who buy you. You harm your future and that of your countrymen.

3) Beware of those who overspend during elections. They will
surely seek to recover ther expenses— with profit, at our expense.

4) Do not allow yourselfto be cowed. Band together with your
fellow citizensand seek the protection of law enforcers, the COMELEC
and itsdeputies. Thereare no tyrantswhere there are no cowar ds.

Election timeisoneof thoseraretimesin our democr acy when people
directly exercise political power, which is meant to serve the common
good. Do not squander or barter away the exer cise of thispower. Useit
togive our country and people a better life.
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And tothe COMELEC AND THEIR DEPUTIES wesay:

1) Do your work with impartiality. Y ou are not the hirelings of the
personswho appointed you. Y ou arethe servantsof thepeople. It istothe
peopleyou oweloyalty and not to the appointing power s. Let God, thelaws
of our land and your conscience beyour only guide.

2)Doyour work with competence. Election officers are expected to
be capable of reading the candidates names and tallying their votes
correctly. You areempower ed and thereforeareexpected to beableto keep
the pollshonest and peaceful.

3) Do your work with honesty. When you cheat or help in cheating
you sin in adoubleway: you rob rightful winners of their office and you
betray the public trus which you assumed on oath.

4) Do your work credibly. Y ou must not only beimpartial, compet-
ent and honest. You mug not even give any appearance of partiality,
incompetenceand dishonesty. Weliveat atimewhen the COMELEC and
the eectoral processhaveregained ther credibility somewhat Y ou can
lose that credibility again. Or you can enhanceit by your performance.

5) Expose and neutralize all private armed groups. Unlessyou do
so, the electionscannot be honest and peaceful. They certainly will not be
credible. Your credibility and competenceareat sakehere.

Dear fellow Filipinos, theelectionsarethekey to good gover nment.
Credible elections will make for a credible government. Meaningful
electionswill makefor good gover nment TheseMay el ectionswill show
what kind of peoplewear e, and will deter minethekind of gover nment we
shall have. L et usall together maketheseelectionstruly honest, peaceful
and meaningful.

Wewish to encour age per sons, or ganizations and movementsthat
have been workingto assurefor usthiskind of elections. Wecommend the
Parish Pagoral Council for Responsible Voting (PPCRV), VOTECARE,
NAMFRELand smilar groups. They arerendering selflessand oftentimes
heroic serviceto God and country.

Do not be afraid! Let us face the future with hope, and take every
necessary step.
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While neglecting no effort, let usbelievethat even now Chrig isat
work in the heartsof our peopleby thepower of His Spirit to bring about
thetransformation of Philippine society (cf.Pastoral Constitution onthe
Church in theModern World, n. 38). Let us pray to God, the Lord of
higory, to guide our endeavors, and crown them with success.

May the same Lord thwart the evil designs of evil men. And may

Mary, our Mother and Protectress of the Filipino people, obtain our
victory.

For the Cathalic Bishops
Conferenceof thePhilippines:

(Sgd.) +cArRMELO D.F. MORELOS D.D.
Archbishop ofZamboanga
CBCP President

April 9,1995
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In the Authority of Service

LEONARDO Z. LEGASPI, O.P., D.D.

TotheChristian Faithful of the Churchin Caceres

ThisHoly Thursday brings us haf-way nearer to the celebration of
the Diocesan Quadricentennid of the Church in Caceres in September
1995.

Certain events are foremost in our minds —

... & the recent visit of the Holy Father, John Paul 11, on the 10th
World Youth Day in Manila, he urged us— the Filipino nation and the
youth of the World — to persevere with the vigor of faith and to "tell of
theworld of Hislove;"

... thisMay 1995, we are set to exercise our right and duty to bring
upon our land and people that just and peaceful progress toward the
common good by our eection into public office only of upright and
competent candidates,

'Pastoral Letter of theArchbishop of Cacereson the Diocesan Quadricentennial
Cedebration of Caceres, on Holy Thursday, 13 April 1995.



... and, just quite recently, the outpourings of sentiments of our
people, from all walks of life — of joyous relief at the conviction of a
notorious public official for heinous crimes and, so, too, of rage for a
per ceived miscarriage of justice by foreign gover nment upon asimplewife
and mother working over seas.

Theseeventsrecall and urgeusto haveawider view of theconcerns
we have committed ourselves to in the " authority of service,” Lwhen in
1991 we convoked the Ar chdiocesan Pagtoral Council of Caceres(APCQ
for the renewal of the Church as a fitting celebration of the Diocesan
Quadricentennial of the Church in Caceres. Our action then was" ... not
simply apromisebut acommitment,” 2as" inheritorsof thepast, protago-
nists of the present and fashioners of the future"®

Authority of Service. By thedignity of our baptism, weall sharein
a common priesthood which confirms us— whether as members of the
apostolic laity, consecrated religious or ordained clergy —towork in a
communion to" renew all thingsin Chrigt."*

Inheritorsof the Past

Some four yearsago then, wetook stock of thelightsand shadows
falling upon thenation and the Ar chdiocese of Cacer es. We saw that amid
the deep religiosity and generosity of our people, our young, elders,
professonals and public servants were with a kind of faith often at an
dementary stage; that the quality of basic serviceswas sever ely hampered
if not neglected; and, togetherwith sever eunemployment, thedespoliation
of nature and erosion of culture, wefound our familiesand communities
fragmented through somepublic policy or sheer poverty.”

'Decree of Convocation of the Archdiocesan Pastoral Council of Caceres,
28 March 1991; d. Lk 4:16; Heb 5:11.

ATowardsa Renewed Church in the Archdiocese of Caceres, M essage of
APCC Participants to the People of God, 31 August 1991.

AEnvisioning the Church in Caceres. The Challenge of APCC, Homily
of His Grace, Most Rev. Leonardo Z. Legaspi, O.P., D.D., 25 August 1991.

Vn 10:10;, Ep 1:10.

'Ibid., Decree of Convocation; cf. Our Communal Situation, Acts and
Decrees of the Archdiocesan Pastoral Council of Caceres.
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Given this condition crying for pastora attention, sound under-
standing and new ways of lived charity and solidarity,’ our celebration of
the APCChborefruit in arenewed vision and misson: that the Archdiocex
of Cacereswak in aspiritud journey toward the Kingdom of God, ina
socio-pastord care for persond and socid transformation through em-
powerment in governance for thelaity, thereligiousand the clergy.” We
began our common journey, heartened by thewordsof the Lord: "Go... |
amwith you always... Make disciples of &l nations."®

Protagonistsof the Present

For dmost two years now, since 1993, with the implementation of th
Archdiocesan Pagtord Plan toward the celébration of the Diocesan
Quadricentennid of Caceres asaRenewed Church, our vison has made
usredize that —

a) Wearesent asa Church.

Over 400 years ago, the fird Augustinian and Franciscan misson-
aries founded the Church of Caceres upon the openness of our forebears
to the Gospdl; defended our rights as Bicolanos and Filipinos againgt
abuses being committed in the name of colonization and Chrigtianization,;
and, furthermore, raised up diocesan pastors, that by sharing in the needs
and condition of our people, they might lead our communities to the
Kingdom of God.?

Weareno longer smply areceiving Church. We are a Church sent
to Bicolanos:™° to build up values rooted in Chrigt, celebrated in theliturg)
and the sacraments—a piritudity aiveinindividua personsand active

elbid., cE.IPt 5:10; LG 13; SRS 41; RM 58.

'Giboha sindang tnga disipulosKo! TheArchdiocesan Pastoral Plan of
Caceres, 10 January 1993.

*M 28:19.

'An puso ko nag-oomaw! Homily of His Grace Most Rev. Leonardo Z.
Legaspi, O.P., D.D. on the Formal Opening Ceremonies of the Diocesan
Quadricentennial Celebration of Caceres, 14 August 1993.

*Sent in the Power of the Lard, Homily by His Grace Most Rev.
Leonardo Z. Legaspi, O.P., D.D., on Formal Closing Ceremonies for the
APCC, 30 August 1991.
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in communities, witnessing for all society.™ Our parishes, and the Arch-
diocese, areasked tobemissonary.

Our Holy Week observance — which is at the central rite of our
Cathalicfaith—in our parishesand communities, ought tomean just this.
Wedriveto grow in faithfulnessto our Chrigtian mission from within the
religious values of our Bicolano culture?

And, how will welive up to our Chrigian mission? (For, even our
rdigiouscultureisnot without negativetracesnor inordinate expr essions).

b) On-Going Formation for Christian Mission.

Concernsidentified in our parishesindicate two significant ways:

1) RAISE UP CHRISTIANS TO FAITHFULNESS Chrigtians are made
not born. Our attention iscalled tothe careful and determined process
of Formation following the steps of evangelization, catechesis and
public witnessin the social apostolate.™®

Theeffortsthat have goneinto the making of pastoral plansin
our parishes emphasize this sense of purpose. Asformation enables
the discernment, nurture and manifestation of diverse gifts in a
community, certainly, the plans, therefore, are not merely guidesto
having new or more activities or expressions of belief, social con-
sciousnessor service. They seek to cultivateand sustain thelearning
and the practice of common life and shared minigry among all
membersand leader sin the chur ch-community of the parish gjid the
diocese.

2) RAJSE UP FAITHFUL CHRISTIANS FOR EFFECTIVE SERVICE. It is
never enough to havereceived formation. We have been formed to
receive a gift J— the gift of broadening the Church's scope of work
through existing conditionsand still emerging cir cumstances of the
times

"Ibid., Giboha, 11; df. APCC nn. 23, 26, 84, 5, 14, 176.

4bid., d. Sent in the Power of the Lord.

%Giboha, 23; d. Initial Formative Evaluation Report, 28 February
1995.

"Ibid., 2; d. Guide to Pastoral Planning, August 1993.
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Thus, on onehand, we have set our pastoral prioritiesof action
for the entire Archdiocese, namely: formation, which is to include
evangelization, catechesis and social apostolate; and, then on, the
needed |eadership skills to sustain these efforts.”®> On the other, we
haveworked for aunified WESTY structure from the barangay and
parishlevel, thereligiousassociationsand the various commissions,
ministriesand officeson the Archdiocesan level *® Thisisnot smply
for the facility in delivery of services or the performance merely of
rolesbut, much more so, to enablethe participation and responsi bil -
ity for the life of the Church in Caceres, by all and for all.

True service can only proceed from one's Christian vocation.
It canonly betruly made effectivewiththewill as" stewardsof God's
many graces."

c¢) Confidence in the Lord Who Builds His Church.

Believing, therefore, that it isthe Lord who buildsHis Church by His
graces, we can only earnestly encourage our Christian faithful to partici-
pateinthe coming special eventsmarking our diocesan Quadncentennial
celebration of the Renewed Church in Caceres:

- THE PARISH PASTORAL COUNCIL FOR RESPONSIBLE VOTING FOR

ELECTION 1995. Our mission as a Renewed Church is not only to

preach about felt and known gaps in basic human services. Our

mission isto transform society into God's own people according to

rightsand dutiesthey deserve; our task beginsby electinginto office

only thosewith proven faithfulnessto their dutiesto God, to the nation
and to their fellowmen.

- QUADRICENTENNIAL SUMMER MISSIONS. Our mission as a Re-
newed Churchis notsimply to fulfill often privatistic religious needs
for individual experienceand growth. Our missionisto call and serve
all peopleasthe People of God. TheMission Teamswe have been—
and, shall be sending — to far away barangays of Lagonoy and
Presentation represent the beginning of this resolve.

@APPC Status Report, October 1993.

*[ will build my Church: Norms of Organization and Directory of
Services, August 1994.
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- THE QUADRICENTENNIAL REYNA ELENA FESTIVAL ON 14 MAY
1995. Our mission as a Renewed Church does not merely mean
legitimizing existing cultural values or virtues. Our mission is to
enroot and embolden our positive traditions— such as the Reyna
Elena Festival and other practicesof thiskind—with Chrigt'svision
and hope; thus further enlivening our expression of faith.

- SYMPOSA ON THE HISTORY OF THE CHURCH IN CACERES Our
mission as a Renewed Church isnot only to preach and speak of a
Chridgian way of life. Our mission isto witness to our specifically
Cathalic faith, learned from missionaries and lived by most. The
seriesof symposiawill allow ustorelearn and renew our Churchin
Caceresin awider per spective.

- PASTORAL FORMATIVE SUPPORT ACTIVITIESAND INITIATIVES Our
mission as a Renewed Church does not regard our resources and
practices— scripture, tradition, doctrine, program of ministriesor
ecclesiastical gructures— merdy as functions. Our mission is to
employ theseresour cesand pr actices—such astheworkshopsbeing
organized for wor ship, education, servicesand tempor alitiesand the
youth —for our peopleto publicly and visibly manifest fruitsof the
Holy Spirit.

- ARCHDICCESAN YOUTH DAY . Our mission asa Renewed Church
isnot to leavethe development and delivery of religiousservices—
such as teaching pagoral care and administration — to the clergy
alone; and by which our laity simply become passiver ecipients. Our
mission isfor all — and, nolessthe laity — to discern, nurture and
share our diverse gifts— such as Underlined by the Archdiocesan
Youth Day — in obedience and faithfulness to God's creative and
redemptive purpose.

In thisconnection, | am happy to announcethe opening of the
John Paul 11 Youth Center early next month. It representsunwavering
commitment to the inspiration of the Holy Spirit on the occasion of
the X World Youth Day. | wish tounderlinethismorning our Priestly
and pastoral commitment regarding youth. | hopein the near future
todevelop thisthemein subsequent dialoguewith you.

- CLOSNG CEREMONIES And, finally, on 15 September 1995, in
the present of HisEminence, Jose Cardinal Sanchez asPapal L egate
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of HisHolinessPope John Paul I, together with all the bishopsof the
Philippines, we shall formally close our diocesan Quadricentennial
Celebrations, seeking yet once again, on the Feast of our "Ina," Our
Lady of Penafrancia, the blessings of her Son who sent usto "Go...
make disciples of all nations."

Fashionersof theFuture

Aswe have before, some four yearsago, commended our first steps
to the loving will of the Father and the guidance of the Spirit of His Son,
we now again call upon our faithful: Let us—

Pray, that we might be worthy of our celebration of the diocesan
Quadricentennial as a Renewed Church in Caceres;

Sudy, that we might be constantly "enlightened in our inmost
vision"” to be a Church of the Poor doing Integral Evangelization to
become a Community of Disciples of the Lord, by which we go on a
spiritual journey of sonsand daughtersto the Kingdom of God;*8 transform
persons and society in an ethic of socio-pastoral care that "whatsoever
done to the least.* ."*°is done unto the Lord; and, strive to empowerment
each onein the Church with aconduct worthy of the "righteousness of the
Kingdom of God."?

And, make Sacrifices, that our "trusting faith, of seeking under-
standingand ourjoy in believing"# fulfill the authority of service, by which
webegan it al, to "renew all thingsin Christ."

"Ep 118
'eAft 13:38.

" Aft 25:31-46; also, 22:10,13:36-43; 18:7.
Mt 7:21-23; 25:31-46.

2Sent in the Power of the Lord.
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The Manila Declaration
on Por nography*

Recognizing atragedy occurring onaglobal basis, we have gathered
together to confront the problem of pornography. We join together out of
a broad diversity of faith traditions, believing that unity in action is
imperative if we are to protect our children's future — action that offers
an increased measure of protection for those harmed by the evil of
pornography throughout the world. We invite all persons of faith and of
good will tojoin us in this great and good effort — that all persons,
especialy children, may live the lives for which they were created.
Therefore, asreligious|eaders, together with all persons of faith and good
will representing a broad cross-section of the world's faith communities:

More than 160 religious leaders from 37 countries and over 40 faith groups have
just ended a three-day conference on the problem of pornography, " Protecting Our
Children's Future" hed in Manila, Philippines. Organized by the broadly based
Religious Alliance Againgt Pornography, it was attended by worldwide participants
from the Roman Catholic Church, The Salvation Army, The Church of Jesus Chrig of
Latter-day Saints, aswell as from Churches in membership in the World Council of
Churches, the World Evangdical Fellowship, the World Pentecostal Conference, and



I. Webeédlieve:

1. Sexudlity is a gift from God, to be enjoyed as a positive and
fulfilling part of human experiencewithin the boundaries designed by God.
It isuniqueamong God'sgifts, enabling spousesto give themselvestotal ly
to oneanother in self-transcending love.

2. Pornography tragically distorts that gift. Although pornography
isdefined differently in different cultures and faith traditions, participants
are unanimousin conviction that sexually explicit material which abuses,
degrades or expl oits another has destructive consequences for those who
consumeit or areimplicated in its production and distribution. It destroys
rel ationships and communitiesthrough sexual violence against women and
men, child victimization, child prostitution, sexually-transmitted diseases,
addiction among men, and the harmful attitudes and the negative valuesit
teaches toward women and children.

3. Pornography is born of attitudes of greed, selfishness, commer-
ciadism and exploitation. These attitudes are reflections of the broken
human spirit, which calls for a spiritual response.

4. No longer strictly an issue of private morality, pornography has
becomeamajor economic forcewith vast communal ethical implications.

5. Theimportant values of freedom of speech and increased interna
tiona communication are not compromised by ensuring that children,
women and men are protected from sexual exploitation.

6. Individual cultures have the right to protection from international
commercia enterprises which erode culture through the distribution of
degrading, violent and destructive pornography.

7. We havetoo long been silent toward the scourge of pornography,
offering littlein preventive measures and counseling, reluctant to acknowl-
edge the problem within our own communities of faith.

from many other organizations and faith groups concerned about pornography's growing
number of victims — men, women and children. Experts from Christian, Sikh and the
Muslim communities addressed the delegates. "The Manila Declaration on Pornogra-
phy" was issued by the conferees at the meeting's conclusion.
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I1. We acknowledge:

1. Today theavailahility of pornography growsat an unprecedented
pace. Pornography has become amulti-billion dollar, international enter-
prise, with outlets in the broadcast and print media; in video, film,
telephone, computers and television. Through advanced technol ogy such
as interactive CD-ROMs the formerly passive viewer of exploitation and
abuse now becomes an active participant in the abuse of another. Exposure
and involvement of children, in particular, has taken on unprecedented
global dimensions; sex-related crimeis now aglobal problem.

2. The content of pornographic material available throughout the
world is increasingly explicit and abusive. Large quantities of porno-
graphic material graphically depict domination, exploitation, and sex and
violence as appropriate accompaniments to human intimacy. Child por-
nography, itself the pictoria record of child abuse, portrays children as
appropriate partners for sex, leaving lasting physica and emotional
damage.

3. Government regulation isoften inadequate, antiquated and seldom
enforced in many countries. Differencesin legislation mean that no global
and few nationa strategies for change have been coherently devel oped.
Too often, prosecution isa low governmental priority and pornography
offenses are fasay perceived as "victimless crimes." Consequently,
punishment is often minimal.

4. International computer networks are increasingly becoming un-
limited outlets for the worst and most dangerous forms of pornography.
These networks are used as a marketplace by pedophiles to contact
children forabuseand to quickly trade for pictures of those aready abused.

5. Sex tourism isa new growth industry, with a subsequent increase
in the spread of pornography which records the painful encounters for
future use.

6. Increasingly, pornography export and distribution economically
exploit people, especially the poor in devel oping nations.

7. Pornography distribution is often enmeshed in a larger web of
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criminal activity. Organized criminal networksin many partsof theworld
play a significant role in the creation and dissemination of this material,
making the problem more pervasive in its reach and more difficult to
eliminate.

I11. We pledge action through:

1. Pleading with those who actively participate in the pornography
industry by production, distribution or consumption of its products to
acknowledge the degradation of pornography and its offensive conse-
guences for individuals, as well as human communities.

2. Prayer for both those who exploit and those who are exploited
through pornography.

- Redoubling our efforts to improve the quality of intervention and
care initiatives for pornography victims and addicts.

3. Sober reflection and reform within each faith community to:

- rigoroudly apply due process of law when dealing with offenders
within the religious community;

- devel op appropriate religious and ethical education;

- educate for change by increasing awareness of pornography's
effects;

- empower women, men and childrento resist pornography'si mpact;
- continue researching the effects of pornography and its links with
violent crime and the exploitation of women and children.

4. A concerted approach to the existing national and international
bodies of which we are respectively a part to enlist their:

- gpiritual, human and financial resources;

- moral authority within our diverse cultures,

- vast infrastructures;

- capacity to educate and their multi-million member constituencies
for action.
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5. Charging this vast and diverse inter-religious coalition to make
common cause, both nationally and internationally with other organiza-
tions devoted to the well being of the world's people and communities,
including:

- law enforcement authorities

- child welfare organizations

- other coalitions active in the campaign against pornography and
sexual exploitation

- women'sorganizations

- governmental departments responsible for welfare of children

(internationally such organizationsinclude, for example, UNICEF,
ECPAT, World Health Organization, Interpol, International Catholic
Child Bureau, European Union, etc.)

V. Weurgently need:

1. A new religiousinitiative.

- Wecall upon the governing body of each faith group to make the
protection of children and adultsfrom sexual abuse and exploitation linked
to pornography a priority — in their educational and social concerns
efforts.

- We advocate the establishment of national religious coalitions to
combat pornography in every nation.
2. New and stronger legislation.

- Wecadll for every nationto prohibit all aspectsof child pornography,
including criminalizing its production, distribution and possession.

- Wecall for every nation to outlaw abusive adult pornography, for
instance, those material s depicting prurient sexual violence.

- Wecall for every nation to criminalize child sex tourism and to hold
its nationals responsible for sexual conduct abroad involving children.

3. Coordinated international action against the use of new technolo-
gies for pornography distribution and consumption.

The Manila Declaration... 171



- Wecall for international regulation andincreased law enforcement
against those who would use new channels of communication to exploit
and abuse children, women and men through pornography.

- We call on the creators and suppliers of these technologies to
address the use of their products and services to market pornography,
violenceand sexual exploitation.

4. Recognition by governments of the seriousness of this problem.

- We call for those countries that export pornography to devote
special resources and attention to the destructiveness of their trade and
attempts to stop it.

- We call on governments to devote a ministry, department, secre-
tariat or unit to conduct research to measure the problem, and secure the
rights of children to a safe environment, by enforcement of laws and
regulation of pornographic media within each nation.

- We cdl on judiciary branches of government to examine the
adequacy of their policiesand practicesof sentencing and rehabilitating of
those who commit sex offenses, especially against minors.

5. Increased cooperative international law enforcement efforts.

- We call on law enforcement agencies to reallocate human and
financial resourcesto unitsassigned to child exploitation and pornography
offenses so that adequate finances and experienced personnel might
address enforcement concerns.

Many, we know, will doubt the viability and feasibility of our
ambitious plans, and question the capacity and energy of faith communi-
tiesto pursuethem. Y et, werecall that it hasbeen j ust such effortsthat have
prevailed on aworld scale in the past. The abolition of child labor, while
not universal, has been globally embraced, in large measure with leader-
ship from faith communities. Many other such examples might be cited.

Others will scoff that such matters, while distasteful to some, have
little serious or widespread consequence. Sotoo did cynicsoncedisparage
environmental, drunk driving and anti-smoking campaigns. Despite dis-
dain, each of these has proven its case, asserted its moral claim, captured
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public opinion and resulted in concrete changeto the betterment of all. So
too will the battle against pornography and sexual exploitation be won.

To sustain and expand this effort we will look toward a "world
congress to end pornography" that will usher in an era of change. With
faith groupsand others, thiscongresswill provideavenue and resourceto
bring to resolution a campaign now undertaken.

Our confidence derives not from ourselves, but our faith conviction
in the power of moral right and the persuasiveness of enlightened self
interest. So, too, isit founded in our traditions of faith that have brought
us to thisday.

Manila, 20 January 1995.
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CONSULTATIVE WORDS

Casesand Inquiries

EXCELSO GARCIA, O.P.

What Does the Term Laity Mean ?

Last month a symposiumwasorganized in our dioceseto discussthe
topic: Duty of all Christians to build up the Body of Christ and carry out
the Church's mission. Since not all the members-ofthe Church can fulfill
this duty in the same way, but according to their state of life, personal
conditions and capabilities, there was a long discussion during the open
forum on pointing out the various groups existing within the Church in
order to specify the obligations of each Christian in building up the Body
of Christ, and carry out the Church's mission. There was no consensus,
for instance, on which persons belong to the laity. There were some
religious who openly said that they do not belong to the laity. There were
others who, having been appointed as extraordinary ministers to Holy
Communion, expressed their desire that they also should not be included
as members of the laity. What does the Church's law say about it? Who
are included under the term LAITY?

A Young Priest



In order to give an accurate answer to the question of the consultant
priest we have to consider what has been stated in the threefold source
wherethistopic hasevolved, namely: the 1917 Code, thedocumentsissued
by the Vatican Il and the 1983 Code.

I. IncorporationtotheChurch

1. Canon 87 of the 1917 Codereadsasfollows: "By baptism ahuman
being becomes a person in the Church of Christ, with all the rights and
duties of a Christian, unless as far as rights are concerned there is some
obstacle impeding the bond of communion with the Church or a censure
inflicted by the Church."

2. The ConstitutionL ume/t Gentium of the Vatican Il deals at length
with the incorporation to the Church and effects of such incorporation.
Number 11 of the said Constitution reads: "Incorporated in the Church
through baptism, the faithful are consecrated by the baptismal character
to the worship of the Christian religion; reborn as sons of God they must
confess before men the faith which they have received from God through
the Church... Fortified by so many and such powerful means of salvation,
all the faithful, whatever their condition or state, are called by the Lord,
each in hisown way, to the perfect holiness, whereby the Father Himsel f
is perfect.”

Number 14 of the same Constitution says: " They are fully incorpo-
rated in the society of the Church who, possessing the Spirit of Christ,
accept her entire structureand all themeans of salvation establishedin her,
and are united with her as part of her visible body and through her with
Christ, who rules her through the Supreme Pontiff and the Bishops. The
bonds which bind men to the Church are the profession of faith, the
sacraments and ecclesiastical government and communion. He is not
saved, however, who, though incorporated in the Church, does not
perseverein charity. He remains indeed within the bosom of the Church,
but asit were, only in a 'bodily' manner and not 'in his heart.' "

Still in number 31, dealing in particular with lay people Lumen
Gentium says: "These faithful are by baptism made one body with Christ
and are constituted among the People of God; they are in their own way
made sharersin the priestly, prophetical, and kingly functions of Christ;
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and they carry out for their own part the mission of the whole Christian
peoplein the Church and in theworld."

In number 32, unity and equality of al incorporated to the Church are
firmly stated: "Therefore, the chosen Peopleof Godisone:' onelLord, one
faith, one baptism' (Ep 4:5); sharing acommon dignity as members from
their regeneration in Christ, having the same filial grace and the same
vocationto perfection; possessing in common one salvation, one hope and
oneundivided charity. Thereis, therefore, in Christ and in the Church no
inequality on the basis of race or nationality, social condition or sex,
because'thereisneither Jew nor Greek, thereisneither bond nor free; there
is neither male nor female. For you are al onein Christ Jesus' (Ga 3:8;
cf. Col 3:11)... All share a true equality with regard to the dignity and to
the activity common to all the faithful for the building up of the Body of
Christ."

3. The 1983 Code states anew in its canon 96 what the 1917 Code,
canon 87, established on theincorporation to the Church: "By baptism one
isincorporated into the Church of Christ and is constituted apersoninit,
with duties and rights which, in accordance with each one's status, are
proper to Christians, to the extent that they arein ecclesiastical communion
and unless a legitimately issued sanction stands in the way." And canon
205 describes what ecclesiastical communion is: " Those baptized arein
full communion with the Catholic Church here on earth who arejoined with
Christ in His visible Body, through the bonds of profession of faith, the
sacramentsand ecclesiastical governance.”

Moreover, the 1983 Code devotes in Book Il the whole Title| to
enumerate the duties and rights that are common to all members of the
Church whatever states of life they belong to.

Theforegoing quotationstaken from the 1917 Code, the Constitution
Lumen Gentium and the new Church's Code of 1983, dealing with
incorporation to the Church of Christ through the valid reception of the
sacrament of baptism, lead us to formulate the following conclusions:

a) All persons validly baptized are members of the true Church of
Christ, constituting the People of God.

b) All membersof the Church are bound by the same basi ¢ fundamen-
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tal obligations and enjoy the same basic rights of a Christian, unless an
obstacle or acensure hinders such rights.

c) All Christians are consecrated to worship God through the
common priesthood of Christ granted in baptism.

d) All Christians must bear witness to the faith they have received
through baptism in their respective state of life.

€) All Christ's faithful are called to perfection and holiness.

f) All faithful are equal in dignity and should participate, according
totheir condition, in building up the Body of Christ andin carrying out the
Church's mission on earth.

g) All fathful must be in full communion with the Church by
professing the same faith, accepting the Church's structure and govern-
ance and using the same means of salvation entrusted to the Church.

Il. Variety of ranksin the Church

1. Canon 107 of the 1917 Code established: "By divine institution
there are in the Church clergy distinct from laity... Both clericsand laity
may bereligious." And canon 948 stated: "By theinstitution of Christ, the
sacred order distinguishes clerics from laity in the Church for governing
the faithful and for the ministry of divine worship."

2. The Congtitution Lumen Gentium, number 10 says: "Christ the
Lord, High Priest taken from among men (cf. Heb 5:1-5), made the new
people ‘a kingdom and priests to God the Father' (Rv 1:6; 5:9-10). The
baptized, by regeneration and the anointing of the Holy Spirit, are
consecrated as a spiritual house and a holy priesthood, in order that
through al those works which are works of a Christian man may offer
spiritual sacrificesand proclaim the powerof Himwho has called them out
of darknessinto Hismarvelouslight (cf.2 Pt 2:4-10)... Though they differ
from one another in essence and not only in degree, the common priesthood
of thefaithful and theministerial or hierarchical priesthood are nonetheless
interrelated; each one of them in its own proper way is a participation in
the onepriesthood of Christ. Theministerial priest, by the sacred power he
enjoys, teachesand rulesthe priestly people; actinginthe person of Christ,
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hemakespresent the Eucharistic sacrifice, and offersit to God inthe name
of al the people. But the faithful, in virtue of their royd priesthood, join

in the offering of the Eucharist. They likewise exercise that priesthood in

receiving the sacraments, in prayer and thanksgiving, in thewitness of a

holy life, and by self-denial and active charity.”

Thisdifferencein essence and not only in degree existing between the
common priesthood of the faithful and the ministerial or hierarchical
priesthood is stressed again in number 20: "Bishops, therefore, with their
helpers, the priests and deacons, have taken up the service of the commu-
nity, presidinginthe place of God over theflock, whose shepherdsthey are,
as teachers for doctrine, priests for sacred worship and ministers for
governing."

Considering the case proposed to usand the question of our consult-
ant priest, we deem it proper to quote two more paragraphs from the
Constitution Lumen Gentium. Its number 13 reads as follows: "Not only
isthe Peopl e of God made up of different peoples, butinitsinner structure
also it is composed of various ranks. This diversity among its members
ariseseither by reason of their duties, asinthecasewith thosewho exercise
the sacred ministry for the good of their brethren, or by reason of their
condition and state of life, asin the case with those who enter thereligious
state and, tending toward holiness by a narrower path, stimulate their
brethren by their example." And number 31 reads: "Theterm laity ishere
understood to mean all the faithful except thosein Holy Orders and those
in the state of religious life especially approved by the Church... What
specifically characterizesthelaity istheir secular character. It istrue that
thosein holy orderscan at timesbe engaged in secul ar activities, and even
have a secular profession. But they are by reason of their particular
vocation especially and professedly ordained to the sacred ministry.
Similarly, by their state in life, religious give splendid and striking
testimony that theworld cannot betransformed and offered to God without
the spirit of the beatitudes. But the laity, by their very vocation, seek the.
Kingdom of God by engaging in temporal affairs and by ordering them
according to the plan of God. They live in the world, that is, in each and
in al the secular professions and occupations. They live in the ordinary
circumstances of family and social life, from which the very web of their
existenceiswoven."
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3. The new Church's Code of 1983 states: " By divine ingtitution,
among Chrigt'sfaithful thereare in the Church sacred ministers, whoin
law arecalled clerics, the othersare called lay people. Drawn from both
groupsarethose Chrig'sfaithful who, professingtheevangdlical counsels
through vows or other sacred bonds recognized and approved by the
Church, areconsecrated to God in their own special way and promotethe
salvificmission of the Church. Their state, although it doesnot belongto
the hierarchical dructure of the Church, does pertain to its life and
holiness."

Theforegoing quotationsboth from thetwo Church’'sCodesof 1917
and 1983, and from the Consgtitution Lumen Gentium give usa complete
view of the gructure of the Church, her goal to sanctify all her members
and her mission to gain theworld for God. Both Codes, aslegal norm to
rule her social life, give usthe two hierarchical ranks established by the
Lord Himsdf in order to carry out faithfully her divfne mission. The
congtitution Lumen Gentium evolvesand expandsthe Church'sinternal
life as well as her apogtolic activity and her missonary aspiration to
sanctify and save mankind. The notion of the Church given by the Codes
and the Congtitution might seem to differ from oneancther, but their views
arereally thesame. They present the Church asa divineingtitution founded
and egtablished by theLord and entirely devoted to serveall men to achieve
ther eternal salvation.

It is worth noting that Lumen Gentium gives us in the lagt two
foregoing quotations three different ranks or groups making up the
Church, namdy clerics, religiousand laity. It doesnot mean, however, that
the Condtitution disregardsthe hierarchical division of the Church given
by the 1917Codewhich isreaffirmed by the new Codeof 1983 in two ranks
only, namely, clergy and laity. Far from it. The Congitution Lumen
Gentium, number 43 says. "From the point of view of the divine and
hierarchical gructure of the Church, the religious sate is not an inter-
mediate rank between the ranks of the clergy and the laity. Rather, the
faithful of Chrig arecalled by God from both theseranks so that they may
make use of thisparticular gracein thelifeof the Church and that thuseach
in his own way may serve the salvific misson of the Church." And in
number 44 it says again: " Thus, the state which is congtituted by the
professon of the evangelical counsels, though it does not belong to the
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hierarchical structureof the Church, nonethel essundeniably belongsto the
life and holiness of the Church."

The concept of laity given by the Constitution Lumen Gentium,
number 31, which wequoted aboveisworth noting: " Theterm laity ishere
understood to mean all faithful except those in Holy Orders and those in
the state of religiouslife especially approved by the Church.” Obvioudly,
the Constitution gives us in this paragraph a restricted definition of what
usualy isto be understood by the term laity: "The term laity ishereto be
understood... ". Logically the term laity not here is to be understood to
mean all faithful except those in Holy Orders only, as defined by both
Church's Codes.

It is clear, therefore, that by divine ingtitution all faithful belong
either tothe clergy or to thelaity. Religious priests and deacons belong to
theclergy, other religiouswho have not received the sacred ordersbel ong
tothelaity. Thisdigtinction of divineingtitution doesnot imply or mean that
thefaithful belongingtotheclergy arefirst class Christiansand thefaithful
belonging to the laity are second class members of the Church. This
distinction isonly a hierarchical distinction, asit fitsto awell organized
society. All the members of the Church enjoy the same dignity of being
Christians with the same godl, i.e., their sanctification and eternal salva-
tion. The means to attain this goal are the same for all, namely the
profession of the same faith, prayer and the reception of the sacraments.
Members of the clergy should bear in mind that they have received the
sacred ordersnot for their own convenience, but to servethe People of God,
following the footsteps of Christ, the High Priest, who came to serve not
to be served. Hence, "the sacred ministers must feed the faithful from the
spiritual riches of the Church especially by the word of God" and "they
may not deny the sacraments to the faithful who opportunately ask for
them, are properly disposed and are not prohibited by law from receiving
them" (cc. 213 and 843).

Considering, therefore, the above quotations from both Church's
Codes and the Constitution Lumen Gentium, we may formulate the
following conclusions:

a) By divineinstitutionthereareonly two di f ferent hierarchical ranks

inthe Church, namely, clerics, who havereceived the sacrament of order,
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and laity, made up of al other faithful.

b) Religious state is not a hierarchical rank of divine institution:
religious who have received the sacrament of order belong to the clergy;
religious who have not received the sacred orders belong to the laity.

¢) Considering Christian perfection and the Church's apostolic
activities, there are three groups or ranks of ecclesiastical origin, namely:
secular clergy, religious with or without sacred orders, and laity.

d) All personsvalidly baptized constitute the People of God and share
the common priesthood of Christ through the regeneration effected by the
sacrament of baptism.

€) The common priesthood of al baptized and the ministerial or
hierarchical priesthood received in the sacrament of order differ from one
another in essence, not only in degree; both are nonethel ess correl ated.

f) It belongsto those endowed with theministerial priesthood to teach
and rule God's peopl g; acting in the name of Christ, they make present the
Eucharistic sacrifice, offering it to God in the name of the People of God,
forgive sins through the sacramental absolution, and administer other
sacraments. The faithful in virtue of their roya priesthood join and
participate in the offering of the Eucharist and receive other sacraments.

g) Thenon-hierarchical diversity of ranksamong the membersof the
People of God arises "either by reason of their duties, as in the case of
clericswho exercisethe sacred ministry for thegood of others, or by reason
of their condition andstateoflifeasin the caseof religiouswho tend toward
holinessby anarrower way, stimulating their brethren by their example,”
or "by reason of their vocation as the lay faithful who seek the Kingdom
of God by engaging in‘temporal affairs, ordering them according to the
plan of God."

Bearing in mind what we havej ust quoted, our answer to the question
raised by the consultant priest is clear. Speaking of ranks established by
our Lord Jesus Christ, the term laity comprises al Christ's faithful who
have not received the sacrament of order. Speaking, however, of ranks
distinguished by the Church as striving for holiness and evangelizing the
world for God, the term laity includes all Christ's faithful, except clerics
and religious.
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GOD'SWORD FOR TOMORROW

Festal Homilies for March-June 1995

REGINO CORTES, O.P.

FIRST SUNDAY IN LENT
March 5,1995

FIRST READING:. Dt 26:4-10

This passagein Deuteronomy has been caled by commentators as
the"short historica credo” recited by the I sraglite during the offering of
thefirg-fruits. Gerhard von Rad (The Problem of the Hexateuch and Other
Essays, Edinburgh, 1966, pp. 1-78) even believesthat this passageisvery
ancient and the core of the devel opment of the Pentateucha traditions (or
even Hexateuchd traditions from Genesisto Joshua).

There is a remarkable datum which is expressed in verse 5: "My
father was awandering Aramean who went down to Egypt..." Thisisarare
dlusonlinking the patriarchs ethnically to the Arameansrather than to the
Hebrewsor | sraglites. The Hebrews (whether they areidentified with the
Habirus of ancient documentsisstill debated) and Arameansare ethnicaly
distinguished by the middle of the second millennium before Chrigt
onwards. But it seemsthat they came from the same geographica areain



the desert west of Mesopotamia, hence known generally asthe Amorites
("Westerners"). They constituted the different tribes of nomads or semi-
nomads of the Syrian steppe encroaching upon urban civilization by the
end of the third millennium before Christ. Laban the brother of Rebekah
and wife of 1saac was identified as an Aramean while Abraham had been
known as a Hebrew, a descendant of Heber.

Recent studies of this passage however tend to show that it isalate
composition of the deuteronomic tradition but with an ancient base.

SECOND READING: Rm 10:8-13

In this short reading from Romans, St. Paul made use of three Old
Testament texts to show to the Israglites how faith which leads to
justification is so close to us: Dt 30:14, Is 28:16 and // 3:5.

The passage in Deuteronomy isin fact a very important stage in the
development of the theology of the Word (Dabar) which is personified in
thisverse. However St. Paul saw in this"word" not any more the "law"
which precisely in his theology was insufficient for righteousness and
salvation. This is rather the "word of faith" which consists in the
confession that "Jesus is Lord" and the inner belief that he rose from the
dead. The"righteousness" (dikaiosyne), whichistheresult of confession,
and "salvation" (soteria), which resultsfrom the belief of the heart, are not
distinct concepts but different aspects of man's total union with God.
Salvation is a dynamic concept with its initial stage (expressed by
righteousness) and the fulfilment stage (the pleroma or "plenitude”).

Although the sayingin Isaiah 28:16 isin the singular (hamma 'amin
lo'yebush, "thebeliever shall not be confounded"”; see alsoRm 9:33), St.
Paul, inthisverse adds pas, ("all"). Thisisliterally translated: "all those
who believein him will not be put to shame." Thisincludes all Jews and
Gentilesand in fact open to al men who become believers.

Theversein Joel (3:5) definitely refersto Y ahweh as the Lord. But
heretheLordisJesus. Thisisonetextin St. Paul, with many others, clearly
identifying Y ahweh and Jesus.
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GOSPEL READING: Lk 4:1-13

The temptations of Chrig in the desert are mentioned by the three
synoptics, Matthew, Mark and Lukebut only in general termshby Mark.
Literary analysis tends to show the dependence of Luke's account on
Matthew and Mark. While Mark says that "the Spirit drove him out
(ekballei) intothewilderness,” Lukeattenuatestheaction of the Spirit. Y
he used theimperfect tenseto describethisaction: " Hewasled (egeto, lit:
"hewasbeingled") by the Spirit intothedesert." Matthew further addsthe
objectivewhy Chrig wasled (anecthe: " heled up") intothedesert and the
is"tobetempted by thedevil” (4:1).

Mark and Luke givethe impression that Jesus was being tempted
(peiradzomenos) during the forty days that he was in the wilderness.
Matthew clearly states that the temptations happened after forty days of
fagting.

Theorde, of temptationsin Lukedoesnot exactly follow the one of
Matthew. L uke putsthe second temptation of Matthew ashisthird with the
intention perhapsof ending the episodesin Jerusalem. Ingtead of " ahigh
mountain” in the third Matthaean temptation, Luke just says"to a high
place." Because of thesechangesof |ocale some commentator sar guethat
thesecond and third temptationswer e mor eimaginary than physical.

Thetemptationstouch the messianic character of Jesus. Thetempter
knew hewasa holy man which isone of the meanings of the phrase™ son
of God." There was clear intent on the part of the devil to derail the
messianic mission of Chrig but he was not successful.

In verse 13, Luke says that the devil "left him to await another
opportunity.” This came at the hour of the passion during the agony in
Gethsemane. Accor dingto L ukethetemptation wasso intensethat Jesus
sweated blood (22:44) and exclaimed: " Father, if you arewilling, takethis
cup away from me: Nevertheless, let your will bedone, not ming' (22:42).

HOMILY

There are two kinds of temptations. One is to tes the just as
Abraham, Jeremiah, Tobit, Paul weretested. Theother isa seduction to
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sin. Thefirst may comefrom God but the second most often comefromthe
devil. It can also come from the flesh or from worldly attractions. When
we pray the"Our Father" as taught by our Lord himself, we petition the
Father "to lead us not into temptation and deliver usfromtheevil one.” In
theMassthisisfollowed by theprayer of thepriest: "Deliver usLord from
every evil..."

If we follow St. Matthew's gospel, the Holy Spirit's intent in
conducting Jesusinto thewildernesswas precisely to let himelf betempted
by the devil. The temptationswere severe and were meant to seduce him
to deviate from his messianic mission. The Epistle to the Hebrews has
afterwards drawn alesson from this occurrence: "because he has himsel f
been through temptation, heisableto help otherswho aretempted” (2:18).

St. Benedict who first became ahermit in Subiaco, Italy and later on
founded the Benedictine Monastery of Monte Cassino was said to have
been tempted severely in the flesh, having been a courtier, that he hurled
himsef into thorny growth until the temptations subsided. From that time
on he conquered all temptations of this sort. When St. Thomas Aquinas
insisted injoining the Dominican Order his mother who was a countess
vehemently objected. She had him arrested on his way to Paris and
imprisoned at thetower of Roccasecca. There, hisbrothersinthe military
introduced awoman of |oose moral sto seduce him but he grabbed apoker
from the fire-place and chased the woman out. With the same poker he
traced a cross on the wall and intensely prayed. Angels came and girded
hisloins. According to hishbiographershe never experienced any tempta-
tionsof theflesh from that timeon. Thisistheinspiration of aconfraternity
in the Dominican Order called the "Militia Angelica” or "Angelic
Warfare" where the members wear a cord or a medal of St. Thomas as
protection against the temptations of the flesh.

SECOND SUNDAY IN LENT
March 12,1995
FIRST READING: Gn 15:5-12, 17-18

Quoting this same text (v. 6) St. Paul in Romans 4:3 shows, that
Abraham's "righteousness" was due to his faith and not on the "works of
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theLaw." But thisfathisaive and intimately connected with love and the
worksof love. Thisistheliving and not the"dead" fath which St. James
mentionsin 2:23 citing this sametext in Genesis. Although faithisagift
from God, it isthe source of al supernatural good works.

Verse 10 mentions an old covenant ritual consisting of the cutting of
an animd in two whilethe parties contracting the covenant pass between
the halves. This practice was found among the Akkadians of Mari, aso
mentioned by Jeremiah 34:18. God in the form of aflaming torch passed
between the halves of theanimals. What issaid actualy in Jeremiahisthe
punishment of those who transgressed the covenant: "and then men who
have infringed my covenant, who have not observed the terms of the
covenant madein my presence, | will treat these men likethe caf they cut
in two to pass between the parts of it."

The extent of the land promised to Abraham "from thewadi of Egypt
(the present El Arish south of Gaza) to the Greet River, the Euphrates'
were the limits of David's kingdom which however started to become
smdler even during the reign of Solomon. This can give usahint of the
provenance of the tradition of this chapter which is during the greatest
expangon of the Davidic kingdom at the beginning of the 10th century B.C.

SECOND READING: Ph. 317 - 4:1

. Paul warns the Judaizers in this passage who impose Jewish
practices on Gentile convertsto Chrigtianity.

"Beimitatorsof me, my brothers." Thisisnot aconceited expression
but a 9gn of remarkable fath and conviction. St. Paul was utterly sure
about his fiddity to the gospe that he could present himsdf to the
Christians of Philippi asthe authentic guide towards the true way and not
the Judaizerswho still adhered to the imperfect ways of the Mosaic law.

In contrast to these false teacherswho are a so "enemies of the cross
of Chrigt," because in their ingstence on circumcison (cf. Ac 15) as
necessary for salvation they diminish the efficacy of Christ'ssacrificeon
thecross, St. Paul presents hisdoctrine of sdvation to bethe authentic one,
heavenly reveded and guaranteed by Christ himsdlf.
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A condemnation of secularistic or worldly tendencies (tragicaly
present in our timesin various forms) is hinted in verse 19, the result of
clinging to circumcison (glorying in their "shame" which could refer to the
crcumcised member) and dietary laws (still consdered by them as
imperative). Hence the gpostle mentions the true status of the Chrigtian: a
citizen of heaven, whose body would be trangfigured according to the
"glorified body of Chrigt."

GOSPEL READING: Lk 9:28-36

All thethree evangdistsarein agreement that the transfiguration of
Jesus hgppened after thefird prediction of the passion. Matthew and Mark
however, whose accounts have more smilarities than that of Luke, specify
that this hgppened "six days later," perhaps after Peter's confesson at
Caesarea Philippi. St. Luke, on the other hand, says (9:28a, omitted inthe
liturgical reading) it occured "about 8 days after” (hosel hemerai okto).

Another difference between Luke and the two other evangelists,
which some find significant, is the use of the particle "the" (to oros) in
describing the mountain. Matthew and Mark smply affirm "up a high
mountain." This is not however clearly expressed in our liturgica text
which has" ontoamountain,” following the New American Bible. The JB
trandates "went up the mountain” as aso the KJV. The traditiond
mountainis Mt. Tabor athough some commentators prefer Mt. Hermon
which is nearer Caesarea Philippi, scene of St Peter's proclamation.

. Luke emphasizesin hisaccount the glory of Jesusand the glory
of Moses and Elijah. This aspect, not found in Mathew and Mark, has
been observed to be Johannine which favorsthe view that &t. Lukefollows
in the trangfiguration episode the tradition of John.

It is very remarkable in the Lucan narration how the relationship
between the Old and the New Testamentsis presented. Mosesand Elijah
represent the "Law and the Prophets,” the usud title of the Hebrew
scripture. Thesetwo were speaking to Christ about hisexodusin Jerusa
lem. Qearly theideaof "exodus," (trandated as " passage’”), islinked with
avery important event in the history of God's people. It istaken hereasthe
"passion” of Chrig, hisact of liberating man from sin.
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Instead oi agapetos (" beloved" ) asin Matthew and Mark, Lukehas
eklelegmenos (" chosen" ), which isa Messianic title. Thisis found, for
instance, in the" Firg Song of the Servant,” (Is42; Lk 23:35; | Henoch
39:6). Luke, furthermore, says that they " went up onto the mountain to
pray (cf. 23:44 with Mk 15:33).

HOMLY

Peter and the apostles were sad when Jesus told them that hewould
becrucifiedin Jerusalem. Thelast assertion of the L ord seemed not to have
registered much in their minds that on the third day hewould rise again.
What could that rising mean? What kind of body would he have? Perhaps
it wasto givetheapostlesaglimpseof hisglorified body that the Lord was
transfigured before them.

There were two Old Testament figures who appeared conversing
with Jesus: Moses representing the Law and Elijah representing the
prophets. These two symbolize the whole Old Testament scriptures, the
Law and the Prophets. According to St. Luke the subject of their
conversation was the imminent "exodus" of Christ in Jerusalem which
could only mean his passion and death. Just as the exodus meant the
liberation of the people of God from the slavery in Egypt, the passion and
death of Jesus freed all people from the bondage of sin.

The transfiguration of the Lord, anticipating his glorified state was
asure Sign of hisovercoming the corruption of the flesh. During thetime
of the passion hisbody would betorn by lashesfrom the scourging, hishead
pierced by thorns, hishands and feet by nails, hisheart by alance. But al
of these would be transformed at the moment of the resurrection.

The way of the world is totally the opposite. Multi-billion dollar
industriesin our timesarelinked with physical beauty and transformation
of theflesh. So many kindsof paraphernaliafor women are peddled for the
beauty treatment of the body from thetopof the head to the sol esof thefeet.
All kinds of shampoos, soaps, lip-sticks, perfumes, nail-polishers; differ-
ent ways of skin-restorers, eye-shadows, plastic-surgeries, nose-lifts,
skin-stretching etc. are availed of. Beauty treatment for men are not far
behind. Yet all these are only meant to preserve and beautify the flesh for
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anumber of years. Then the aging processwill takeitstoll and then later
the whole body will turn back to dust from where it came from.

But the Chrigtian is consoled by the fact that there will be resurrection
of the body.

THIRD SUNDAY IN LENT
March 19,1995

FIRST READING. EX 3:1-8,13-15

This, is the passage of Moses cdling and his commissioning to
liberate the Chosen People from Egypt. The chapter isconsderedtobea
composite of two traditions: Yahwist (J) and Elohist (E). Verses13-15are
most important as the Elohistic account of the revelation of the name of
God. The priestly verson of God's revelation of hisnameisgivenin Ex
6:2-3: "God spoketo Mosesand said to him, VI am Y ahweh. To Abraham
and Isaac and Jacob | appeared asEl Shaddai; | did not meke mysdl f known
to them by my name Y ahweh."

Itisquiteclear inthistext that Mosesisreceiving the new name of
God: "Thisismy nameforever; thisismy titlefor al generations (v. 15).
Hisnameis"l AM," inHebrew " 'Ehyeh." Then thetext continues putting
the nameinthethird person: "The Lord (yahwehin JB), the God of your
fathers, the God of Abraham, the God of 1saac, the God of Jacob, has sent
metoyou." Thefirg person'Ehyeh ("l am") isnow expressed inthethird
person Yahweh which therefore amply means"Heis." Someunderstand
itin the causative form: "He causesto be."

It may be noticed, however, that our liturgical textsand other biblical
trandations do not employ the word ™Y ahweh" but ingtead use "L ord."
Thisisin conformity with the Jewish usage which so reveresthis sacred
name that even today they do not pronounce it but changeit to 'Adonay
(Lord) or pronounceit incompletely as"Y ah" asmHallelu-Yah ("Praise
Yaweh or the Lord"). Thisisaso found in many theophoric names.
Elijah, Isaiah, Jeremiah, Hilkiah, etc. or "Y aho,” ("'Yeho," or "Jeho") as
in'Y ehohanan, Y ehoshua, Jehoshaphat, Jehoram etc.
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When vowels were invented (6th to 10th cent A.D.), ingead of
putting the real vowels of Yahweh (a and €) into the four consonants
YHWH (hencecalled the Tetragrammaton), thevowel sof' Adonay (a, o,
and a) are subgtituted or sometimesthat of 'Elohim (God: €, 0, i). It isa
historical misfortune, which should not be per petuated, that thiscombina-
tion started a hybrid namefor God taking the consonantsYHWH and the
vowelsof 'Adonay resultingin YaHoWaH. Thisreading only appeared in
manuscriptsof the 13th century A.D. It became popularized asJEHOVAH
intheKing JamesVer sion appearing in Exodus6: 3. Jewish cir clesdo not
havethisreading. Thisisan unhappy development which islikereading
the name Peter as" Potora.”

SECOND READING: 1 Co 10:1-6,10-12

Thisis a parenetic warning or an exhortatory admonition coming
from St Paul: " let anyonewho thinksheisstanding upright watch out lest
hefall!" Hegaveasproof what happened tothelsraditesin thedesert. In
spiteof having received so many favor sfrom Y ahweh, having witnessed
his miracles in the sea, baptized into Moses, and even drank from the
spiritual rock which heinterpreted asreferring to Chrig and takingit as
atypeof theEucharid, still many | sradlitesfell from God'sgrace. St. Paul
discernsin the "wanderings in the desert” the types of baptism and the
Eucharig: " baptized into Moses’ as the type of " baptiam into Chrig";
"drinking from the spiritual rock that wasfollowing them, and the " rock
was Chrig."

St. Paul here follows a different tradition concerning the " rock”
duringtheexodusperiod. But hismessageisclear: God selectsor chooses
but he can also rgect whom he had chosen. The case of King Saul
immediately comestomind.

GOSPEL READING: Lk 13:1-9

Jesus continues his exhortation to repentance in this passage of St.
Luke firg citingtwo historical events, and ancther usngaaparable We
haveheresideby sidetwolliterary formswhich Chrig himself employed
togivehismessage. Thetwo higtorical eventswhich he mentioned werethe
killing of some Galileansin the temple perpetrated by Pilate while they
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wer e offering sacrifices, and the other the killing of 18 people when the
tower of Siloam fell. The parable is that of the unfruitful fig tree.

Asideissuewhich isgleaned from thetext istherdationship between
sin and suffering. A prevalent ideaamong the Rabbiseven during thetime
of Jesuswasthatsuffenngisdirectly proportional toaperson'sguilt or sin
(cfIn 9:1-3). Thisideaiscorrected by Jesusin thisgospel pericope. Those
Galileanswer e not the greatest snnerssincethey wer e killed when they
were precisdy doing their rdigious duties. Neither were those who
perished when thetower of Siloam fell had more" guilt than anyoneelse.”

Theseevents, during thetimewhen Jesuswasr ecounting them, were
recent in the people's memory. It is an important lesson of doing a
reflection on current events.

Theparableof thefigtreeisnot the sameasthelesson on thewither ed
figtree mMt21: 19-20 andMifc 11:20-25. It ispossible that the Lucan idea
could have come from this episode in Mark. But the seemingly harsh
attitude of Jesusin Matthew and Mark isattenuated hereby St. Lukewith
his patience. The three years could be connected with the length of his
minigry patiently waiting for the Jews to accept his teachings and bear
fruit.

HOMILY

Hisbody is so emaciated that he resembles more the dead than the
living. He gtares blankly into space not utteringaword. Yet a few years
back hewasat thetop of hisclass, most activein school activities, ayoung
manof many talents, coming from a prominent family, until theday hegot
hooked intodrugs. It just garted asa curiosity with thebarkada. Onestick
was followed by another until his body craved for more than just
marijuana. He sniffed shabu, he took syrup, he injected himsdlf with
cocaine. He stole some of his mother'sjewelries, then ther appliances,
even held up some peopleto beableto buy theforbidden drugs. Many times
he had wanted to quit. Hetried it for atimebut the craving became more
intensethan the previousones. Oneday hewasjust found unconsciouson
one of the benches of the Rizal Park.

Thisisthestory of apromising young man, child of awealthy family,
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whose body and will wer eweakened and finally ruined because of drugs.
He could have sopped while the habit was till not deeply seated but
unfortunatdy did not. The inconveniences of a cure in the beginning
deterred him. Later thepain of drugr g ection became unbearable. Oppor-
tunitiestoreturntoanormal lifewerelost, parental and elderly guidance,
love and support, wer elacking.

Habitsarelikeplantswhich becomedifficult to uproot when they are
already well entrenched on theground. It would requiregreat sufferingand
pain to remove them. It could be done but with a greater dose of ascetic
practices. In order to bear fruit the tree hasto be pruned, saturated with
manure, be taken cared of asthe gardener in the gospel has promised.

FOURTH SUNDAY IN LENT
March 26,1995

FIRST READING: J0S5:9.10-12

To complete the exodus-eisodus (exit-entrance) cycle chapter 5 of
Joshua mentions three episodes which precisely happened inside the
Promised Land after the crossing of the Jordan: circumcision, Passover,
theceasing of themanna asthel sradlitessarted to eat the produce of the
land. The desert wanderingwasover and they havereached the Land of
Promise.

The" reproach (or " shame': JB) of Egypt" wasthe uncircumcised
satusof the Egyptians. Sincecircumcision wasgiven areligiousmeaning
in lsrad asthesign of the covenant with Abraham (Gn 17) thispracticewa
thought to have been practiced since patriarchal times. Yet it is quite
surprising that thiswasnot doneduring their 40 year sof wanderingin the
desert. " Now all the peoplewho cameout had been cir cumcised; but those
who had been born in thewilder ness, noneof thesehad been circumcised
(Jos5:5), Somebiblical historians have posited the hypothesis that this
practice could haveoriginated hereat Gilgal. It isherewheretheHill of
Foreskinswaslocated (5:3).

Anocther indication that anew era had garted wasthe celebration of
thefirg Passover insidethe Promised Land on the 14th day of Nisan. The

exodusoccurred after the celebration of the Passover in Egypt.
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SECOND READING: 2 C05:17-21

One of the key ideas in the theology of St. Paul is the status of the
Chrigian asa" new creation” (kainektisis). Thechoiceof thetermkainos
instead of/teaswhich areboth trandated in English as" new" issignificant
indicating that this" creation” isnot only new in thetemporal sensebut also
implies excellence, or perfection asin the phrase " new commandment”
(entolekaine) given by theLord (Jn 13:34).

Thisnew and excellent Chrigian statusisalsordated to another key
Paulinian concept, that of "reconciliation” (katallege). Among Greek
writers (for example Sophocles, Ajax, 744) the teerm is used to indicate
reconciliation between godsand humans. In St. Paul, theact of reconciling
men, sSnnersor enemiesisattributed to God'sinitiativeor through Chridg.
" All thishasbeen doneby God who hasreconciled usto himself through
Chrig..." But man isalso employed by God asinstrumentsof reconcilia-
tion. Hence, St. Paul can say " God has given usthe minigtry of reconcili-
ation (diakonia tes katallages).

The agents of reconciliation are ranked in this passage: from God
through Chrig through the instrumentality of human ministers. " He has
entruged the message of reconciliation to us" In fact the ministers of
reconciliation arelegatesor ambassadorsof Chrig. They arenot just mere
dumb ingruments. Asambassador sthey act and speak in the name of God
and Chrig.

GOSPEL READING: lit 15:1-3,12-32

Theusual title of this parable which is peculiar to St. Lukeis" The
Prodigal Son." But sinceit isthethird of the" lost and found" stories of
God'sloveand mercy, thetwo preceding being entitled " thelostsheep” and
"thelost drachma,” abetter titlewould be" thelost son" asin theJerusalem
Bible. Theusual titlewasdefinitely influenced by ver se 13whereit issaid
that " he squandered hismoney on dissoluteliving.”

Thepsychological trimmingsin thestory areintentional although on
thever ge perhaps of theimprobablelikethereaction of theolder son which
actually led some commentatorsto think that it wasa later addition. But
themention of theolder brother at thedart of the parableand theintent of
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givingthescribesand pharisees, whower ecriticizing Jesusashewelcome
snners, something to think about, favors the unity of the parable.

Probably in themind of St. L uketheyounger son representsnot only
|sradlitesinnersliketax-collector sbut gentilesor paganswhowould later
beChrigtianized. Goingtoafar country (gentileland) theyounger brother
was " gentilized" or paganized. The pharisees could have easily seen
themselvesin theroleof theolder brother whodid not want toreceivethe
wanton but repentant brother.

Theparableisprofusad in presenting theloveand mer cy of thefather.

HOMILY

No person in theworld isso great asinner that cannot repent. There
isno son who hasléeft hisfather'shousewho cannot return and bereceived
by hisfather. Thisisespecially true of the heavenly Father who only wills
all mentobesaved. Thegory of the" prodigal son" hasbeen repeated day
after day in the many confessionals of the world.

Therearemany individualswho arenow venerated in our altarswho
wereonce"lost sons." Thereis St. Augustine whose profligate youthful
life caused so many tearsto his mother, St. Monica but, according to a
bishop, became oneof theingredientsof hisconversion. St. Benedict was
acourtier until heleft city lifeand settled in the desert and later founded
monasteries. St. Francisof Assisi led a happy-go-lucky existenceasason
of awealthy merchant until herenounced all hispossessions. St. Ignatius
of Loyolawasasoldier, srapped with thevicesof amilitary man, until he
got wounded and read thelives of the saintsin the hospital where hewas
recuperating.

In this parable of the rather " logt son,” the love and mercy of the
father, whoisreally our heavenly Father, arevery prominent. Our Father
in heaven never abandonsus. Wearetheoneswho abandon the Father. Bu
heistherewaitingfor ustoreturn. Norecriminations, no questionsasked.
It is enough that we wer e once lost but are now found.
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FIFTH SUNDAY IN LENT
April 2,1995

FIRST READING: 1S43:16-21

This passage from Second-Isaiah speaks of the return of the Jews
from Babylonian exile (538 B.C.) which is considered a new exodus, in
fact even morewonderful than the miracleof the crossing of the sea(Ex 14)
and the drowning of the Egyptians with their chariots and horses.

"Remember not theeventsof thepast,” isnot an exhortation to forget
God'swonderful deedsduring the exodusbut to focuson Hisnew marvels
to be accomplished during the return of the exiles. The Jerusalem Bible
rightly trandatesit as: "no need to recall the past," and explains that this
refersto "themiraclesof thefirst exodus, which will besurpassed by those
of the second” (footnote to1s43:18).

The desert in which rivers would flow is the Syrian desert west of
M esopotamiawhich wasregarded asawastel and since patriarchal times.
Itis normally very difficult to traverse this desert coming from Mesopo-
tamia going westward, that is towards the Holy Land.

A variant appearsinverse 19 which our liturgical text translates: "in
the wasteland, rivers." The JB, following a Qumran fragment (Dead Sea
Scrolls) reads, "pathsin thewilds." Thisdoesnot changethe general tenor
of the message which tells of God's novel wondersin the new exodus.

Israel was God 'shachir ("chosen"). Thisis here clearly enunciated
by the Second-Isaiah. They were a people whom Y ahweh formed for
himself sincepatriarchal times. V erses 20-21 of thispassage areimportant
for the biblical theology of election.

SECOND READING: Ph 3:8-14

Thereisastrong internal evidencethat St. Paul wrote more than one
letter to the Ephesians. theNewJeromeBiblical Commentary has isolated
at least three and our liturgical text is taken to be part of athird letter (Ph
3:1b-4:1). The tone of this passage is polemical but it is in this context
where St. Paul has expressed, as in Galatians and Romans, his favorite
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theme of justification (righteousness) by faith. This faith is a gift from
Christ or from God and not from doing the mandates of the Mosaic Law
(ct.Rm3:28). "I haveaccounted al el serubbish so that Christ may be my
wealth and | may be in him, not having any justice of my own based on
observance of thelaw. Thejusticel possessisthat which comesthrough
faith in Christ. It hasitsorigin in God and isbased on faith.”

It is also important to note in this passage that St. Paul takes
justification orsal vation asadynamic process: "It isnot that | have reached
ityet, or havealready finished my course;..." Inspired perhaps by the many
athletic games especially races which were standard amusements in the
Greek world, the apostle compares the process of salvationto aracewith
lifein Christ asthe prize. "My entire attentionison thefinishlineas| run
toward theprizetowhich God callsme: li feonhighin Christ Jesus” (v. 14).

This is one of the best answers to those who mistakenly think that
justification or salvation isastatic gift. It istrue that nobody can merit the
grace of faith. But the moment a person has received the initia faith he
develops by means of good workswhichisthe"living faith" of St. James
(2:17). Herunstheracelike St. Paul and at the end gainsthe heavenly prize.

GOSPEL READING: Jn 8:1-11

The Johannine authenticity of this gospel pericope of the "woman
caughtinadultery," isstill debated althoughitscanonicity accordingtothe
Council of Trentiswell established. Thedebateiscentered onwhether this
passage came from the hand of St. John the Evangelist or not.

Textual criticism tendsto show that it was not originally part of the
gospel of St. John. It is absent in ancient Greek manuscripts with the
exception of Codex D (Cambridge of the 5th-6th cent.). Itisnot al so found
intheancient Syriac version called the Peshittaandin the Coptic versions.
It is nevertheless found in the Old Latin Versions (Vetus Lating), in the
Vulgate, inthe Syro-Palestinian | ectionariesand in the Ethiopic versions.
Thestyle seemsto correspond moreto that of the Synopticsespecialy with
regard to Jesus' rapport with sinners. Papias, Bishop of Hierapolis (about
135 A.D.), is reported by Eusebius of Caesarea in his History of the
Church (MG 20,300), to have known this pericope.
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It issuspected that manuscripts of thistext had beenin circulation but
was not insertedin any canonical gospel until relatively latetimesbecause
of therigid disciplineinthe Church against the sin of adultery. It could have
entered the gospel of St. John because of the words in 8:15: "l judge no
one." In some manuscriptsit is found afterJ/i 7:36 or 21:24; in Luke after
21:38 and after 12:17 in Mark.

Thewriting of Jesus on the ground is explained by St. Jerome {Adv.
Pel. 2,17; ML 23,553) that hewaswriting the names of the accusers. Many
exegetes now think that hewasjust showing an attitude of disinterestedness
in contrast to their hypocritical insistence.

HOMILY

Sometimesadelicate bal ance hasto be made between the exercise of
justice and the dispensation of mercy. Justice without mercy easily leads
to cruelty while mercy without justice becomes easy prey to abuse agai nst
authority. Jesus, theincarnate Justiceand Mercy, showed intoday's gospel
how to temper justice with mercy and how to prop up mercy with justice.
Tothescribesand Phariseeswho wanted justi ceto bedonewithout mercy
Jesus said: "L et the man among you who has no sin be the first to cast a
stoneat her," whileto the woman to whom mercy was dispensed he said:
"Nor do | condemn you. You may go. But from now on, avoid thissin."
This isjustice which is forgiving but not weak so as to tolerate abuse of
authority. After her experience it is safe to assume that the adulterous
woman followed the Lord's warning never to sin again.

Man is so proned to judge his fellowman that this merited a solemn
injunction from the Lord: "Do not judge, and you will not bejudged” (Aft
7:1). They see the splinter in their brother's eye but not the plank in their
own eye (v. 3). The supposedly common experience that wisdom grows
with old age seems to be the reverse as far as growth in innocence, or
freedom from sin is concerned. When Jesus told the crowd that the self-
imposed judge who has no sin be thefirst oneto cast astone, they left one
by one "beginning with the elders.”

In confrontation with Truth the hypocrisy of the scribes and the
Pharisees just wilted. The woman was left alone with the Divine Mercy.

Human judgment has been suspended. Shewasguilty perhapsbecause of
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human frailty. But now she hears the most consoling and most beautiful
affirmation that could ever reach the ears of many a sinner: "Nor do |
condemn you." But a condition was added because a relapse is always
possible: "Y ou may go. But from now on, avoid sin."

PALM SUNDAY
April 9,1995

FIRST READING: 1S 50:4-7

The following passages from the Deutero-I1saiah comprise the first
versesof the"Third Song of the Servant of Y ahweh." Thefirst song starts
from chapter 42 whilethe second onefrom chapter 49. In comparisonwith
the first song, this third one is more somber and the persecution of the
Servant of Y ahweh becoming more violent. The servant affirms that the
Word of Yahweh is source of salvation and he has been appointed as
spokesman, "given adisciple'stongue.” He speaks of what he has heard
and listenedtolikeadisciplealthough he suffered insultsand humiliation.
Itisnot however clear whether the prophet himsel f wasthe one persecuted
or Israel as a collectivity.

Verses 4 and 5 have variant readings. The JB reads. "The Lord
Y ahweh has given meadiscipl€'stongue. Sothat | may know how to reply
to (Hebrew has"sustain,"; while the Targum has "feed") the wearied he
provides mewith speech. Our liturgical text connectsthe second sentence
withthe preceding: "ThelL ord God hasgiven me awell-trained tongue, that
I might know how to speak to theweary aword that will rouse them.” The
New Jerome Biblical Commentary translates: "The Lord Yahweh has
given me adisciple's tongue, that I may know how to sustain the weary.
Theword rousesmeinthe morning, inthe morning herousesmy ear to hear
likeadisciple."

SECOND READING: Ph 2:6-11

As part of his exhortation to the Philippians Paul inserted this
sublimehymnto Christ representing avery early kerygmatic confession of
Christ'sdivine pre-existence and his condescension through hisincarna
tion and his humiliation to death on the cross. He suffered death in
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obedience to his father and because of this he received that heavenly
exaltation and ther efor eall creation in the univer se should adorehim. Jesus
by hisdeath and resurrection wascongtituted theLord (Kyrios), an allusion
to Isaiah 40:23 now tranderred to the new Kyrios, Chrig, the adoration
given to Yahweh, or better Chrig isthat esteemed equal to Yahweh and
given equal ador ation.

GOSPEL READING: Lk 22:14 - 23:56

Thegospd reading in today'sM assistaken from the narration of the
passion of theLord accordingto St. L uke. Thisisthelongest section inthe
gospdl. Oneof thefactor sin the development of the passion narrative could
have been the liturgy in which, according to St. Paul, the Chrigtians
" proclaimed the death of theLord till hecomes' (/ Co 11:26). Thisisquite
pronounced in St. Matthew whose account of the sory of the passion is
solemn, adding details and biographical anecdotes like that of Judas, of
Pilate and hiswife. St. Luke on the other hand invites us to look at the
passion aspart witness, part experience. Hewantsusto take a place next
to Jesus, even carrying hiscr osslike Simon of Cyrene. Hewantsusto see
our selvesin theweaknessof Peter aswell asin thepleafor for givenessof
thegood thief.

HOMILY

The euphoria of Pope John Paul I1 'svisit in Manilaon the occasion
of the World Youth Day is gill being savored by millions of Filipinos.
Although the comparison with the entrance of Jesusto Jerusalem may be
abit forced, yet thereare somer esemblancesasthe onewho waswel comed
wastheVicar of Chrig on earth himsdlf. Neverthelesstimeshavegreatly
changed. Our Lord rode on a donkey while the Pope, undersandably
because of distance and security reasonsrode on a plane and on a bullet-
proof pope' smobile. Thethrong which attended the concluding M ass of
thevisit at theRizal Park brokeall recordsof Massattendancein any place
at any timein thehigory of theworld. In thewordsof onecardinal: " it was
the biggest crowd ever sincethe ingitution of the Holy Eucharig.”

Yetinthehigorical li feof theLord the euphoric acclamation of Palm
Sunday was reversed by the tragic denunciation of Good Friday when
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per haps some of these same people who shouted "hosannato the Son of
David!" afew daysbefore now roar on top of their voices, "crucify him!"
Theapostlesfeared for their lives. Onebetrayed him and committed suicide
afterwards. The indifferent populace could not care less.

The apostles themsel ves thought of Christ's entry into Jerusalem as
a political move. They were also obsessed, as the popular expectation
during their time, of the restoration of the Davidic kingdom but of earthly
dimensions. Hereisthe"son of David" cominginto the City of Davidriding
on adonkey asforetoldin Zechariah 9:9. They werewitnesses of hismany
miracles, how he cured so many sick, expelled demons, multiplied bread
tofeed thousands, raisetolifethe dead L azarus. With one Hick of hisfinger
he could demolish an entire Roman army.

But political motives were far from the mind and intent of Christ.
Palm Sunday wasjust apreludeto Good Friday. He cameto Jerusalem as
he foretold three times to be crucified. But on the third day he would rise
again. HecameasaDavidic king, but hisisan eternal, spiritual kingdom.
Hewasnot sent to demol ish the Roman empire which had becomeasymbol
at that time of political evil, but to uproot the sources of all evil — sin.

EASTER SUNDAY
April 16,1995

FIRST READING: AC 10:34.37-43

An important episode in the Acts was the baptism of Cornelius, a
Roman centurion, and hishousehold. They werethefirst gentilesor pagans
to be baptized without passing through the Jewish ritual of circumcision.
It wasduring thisoccasionthat St. L uke presented to usthrough the sermon
of St. Peter the substantial apostolic kerygmawhichisactually the gospel
in miniature beginning with the mention of John's baptism, the anointing
of Jesus with the Holy Spirit and power, his miracles, crucifixion and
resurrection.

The apostle says that he was one of the witnesses (martyres) of al
these eventsand hewas one of those commissioned to preach. Nodoubt the
personality of St. Peter is clearly seen in these affirmations.
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Still aL ucan perspective may also be discerned. The concluding part
of the sermon is not emphasis on repentance but more on the Paulinian
theme of forgiveness of sinsfor those who believe. For thefirst time aso
the affirmation of Jesus asjudge of theliving and the dead appearswhich
will be part as an article of faith in the Creed.

SECOND READING: Col 3:1-4

The epistle to the Colossians is now considered even by Catholic
exegetes asdeutero-Pauline, that is, not personally written by St. Paul but
by a disciple or disciples closely following the Pauline tradition. Some
think that St. Timothy who became bishopof Ephesushad agreat influence
in thewriting of this letter.

Versel of chapter 3ispresented asnon-Paulinesinceitisin seeming
contrast to the doctrine of the future resurrection. Here the resurrectionis
already realized. "We have been raised up in the company of Christ." Still
theJerusalemBibletrandates itdifferently removingany interpretation in
this text of afuture glorious resurrection: " Since you have been brought
back to truelifein Christ..." Thisisdifferent from the text ofPh 3:21: "He
will transfigure those wretched bodies of ours into copies of his glorious
body."

Thereisactually no contradiction between realized eschatol ogy and
future eschatology. Both seem to be expressed in our liturgical text.

Alternative SECOND READING: 1 Co 5:6-8

These three verses which are taken as our aternative liturgical
reading are contextually reflective comments but are presented as princi-
plesof action for al Christians. This passage waswritten on the occasion
of St. Paul's vehement censure of that incestuous Christian having an
affair with his step-mother prohibited by Leviticus (18:8). That man is
compared to a corrupting yeast. Because of its fomenting qualities the
yeast hasbeen compared to acorrupt agent or wicked in fluence, that iswhy
thelsraelites during the seven-day feast of "Azymes" which startsduring
the Passover only eat unleavened bread" (matsoth) and throw all leavened
bread away. This is aso the reason why during the Passover mea
unleavened bread are eaten which was followed by our Lord during the
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Last Supper. This is perpetuated by the Latin Rite which only uses
unleavened bread in the celebration of the Holy Eucharist.

The unleavened bread without the yeast is being presented as the
image of "sincerity and truth.” In celebrating the resurrection or Passover
of Christ the Christians are reminded to throw away al corrupting
influences, even cutting off from the community those memberswho would
be agents of corruption lest the whole body be ruined.

GOSPEL READING: Jn 20:1-9

Analysis of post-resurrection scenes has shown a number of incon-
sistencies which have caused various reactions among biblical commen-
tators depending on whether they are of the close-minded types or open-
minded ones. The former do not want to hear of any inconsistency while
the latter easily fdl into thinking that the resurrection is not a historical
reality. However the earliest written account of theresurrection which has
survived isdated intheyear 51-52 A.D., only about 20 years after the event,
found in 1 Co 15:3-8. St. Paul testifies that Jesus "appeared to more than
five hundred of the brothers at the sametime, most of whom arestill alive."

There is no mention in this Paulinian text of Christ's appearance to
thewomen mentioned by the Synoptics especially to Mary Magdalenein
thisaccount of St. John but this does not argue against the historical verity
of the Johannine testimony.

Some inconsistencies are in fact found in this Johannine passage.
Mary Magdalene saw that the tomb was open but immediately concluded
that the body wastaken away; sheis presented goi ngto the sepul cher alone
but she said "we" when she reported to the apostles; in the Greek text the
verbinverse3isinthesingular and only refersto Peter (ekselthen oun ho
Petros - "Peter started out") which makes suspect the mention of the
Beloved Disciple which seemsto be alater addition. In fact in Luke 24:5
it was St. Peter alone who went to the tomb.

These difficulties are explained as products of editorial reworkings
and the influence of the Johannine community from where the gospel has
originated and developed.
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Thefaith of the Beloved Discipleis presented as more pronounced
than of Peter but Peter'sprimacy isclearly stressed in the narrative.

GOSPEL READING (Massin the afternoon or evening): Lk 24:13-35

It is recommended that this account of St. Luke be read in the
afternoon or evening M assesof thisday. The episode happened on thevery
Sunday afternoon of the resurrection.

Thisnarrativeispeculiar to St. L ukealthough mentioned in passing
by St. Mark (16:12) which is probably dependent on Luke. There is
controversy concer ning the site of Emmaus depending on the original
reading of ver se 13, whether 60 or 160 stadia. Onestadion isequivalent to
202 yardsor 185 meters. Our liturgical text opted for 60 stadia, hencethe
trandation " 7 miles' or about 11 kilometers from Jerusalem. Thisisthe
opinion of many commentators which is very plausible because the
digtanceof 160 stadia or about 30 kms. cannot be negotiated normally that
same evening which thetwo disciplesdid after recognizing Jesus.

Due however tothegreat influence of Fr. L. HuguesVincent, O.P.,
Emmaus has been located in Nicopolis (Amwas) precisely 30 kms. from
Jerusalem. Many are now abandoning thisidentification and following Fr.
Bdlarmine Bagatti, O.F.M., they opine that it is the present Qubeibeh
about 11 kms. from Jerusalem. Another candidateis Abu Gosh.

. Luke mentionsthat one of the men was named Cleopas. Thisis
an interesting datum since precisaly one of thewomen mentioned at thefoot
of thecrosswasMary thewife of Cleopas. I sthisCleopasto beidentified
with thehusbhand of thisother Mary who wasalso themother of Jamesand
Jost, brothers of the Lord?

HOMILY

After almost two-thousand year s after the greatest event of all time
when acrucified rosefrom thedead ashehad promised therearestill many
who are skeptical about this historical reality. The firs propaganda of
misinformation and deception ismentioned in the gospel of St. Matthew
(28:11-15) when the Jewish authorities " handed a consderable sum of
money to the soldier swith theseingructions, Thisiswhat you mug say,
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"Hisdisciplescameduring the night and stole him away whilewewere
adeep” ... Thesoldier stook themoney and carried out their instructions,
and to thisday that isthe story among the Jews."

Othersinvent storiesmor efictitiousthan fiction and peddleit in the
nameof higtorical truth that theresurrection could not have happened. One
writer went to the extent of writing a novel which he entitled " The Lot
Scroll" purporting that Christ did not really dieon thecrossbut just fainted,
contrary to thetestimony of the Roman soldier sone of whom even pierced
hissidewith alance, and when heregained consciousnessinsdethetomb
hejust casually rolled thebig stone covering (what superhuman srength
for himwhoisdenied divinepower!) and hid for awhilefrom the Jewish
and Roman authorities. When thisirreverent author wasasked wherehe
got hisinformation, he answered that heread it all from alost scroll.

Anocther attempt wasr ecently made by a Jewish ar chaeologist to deny
the resurrection claiming that he discovered the remains of Jesus while
digging at thewall of the FortressAntoniain Jerusaleminsdeajar. This,
accordingto him, isin agreement with atext of the Jewish higorian Ravi us
Josephus, but only in the Slavonic ver sion, that Pilate had thebody stolen,
placed insideajar and secretly interred insdethefortresswall. How come
Pilate suddenly became interested in stealing Jesus body when, after
washing hishand of the whole affair, he became the paragon of indiffer-
ence? Did he not suspect that by doing so he would be the cause of the
greatest agitation in Jerusalem which hewanted in thefirg placetoavoid
that since the tomb was empty on the third day of Chrigt's death his
discipleswould have the basisto claim that he resurrected?

But what about the apparitions of Jesus on the very third day after
his burial? The gospels may not be harmonious in narrating these
apparitions but they do not contradict each other. The earliest written
account of these appear ances, surprisingly, isnot in the gospelsbut in the
fird letter of St. Paul to the Corinthians (15:4-8) composed about 51/52
A.D., only about 20 years after the resurrection: "He appeared firs to
Cephasand secondly to the Twelve. Next he appeared to morethan five
hundred of the brothers at the same time, most of whom are till alive,
though some have died; then he appeared to James, and then to all the
apostles; and last of all heappeared to metoo; it wasasthough | wasborn
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when no one expected it." There were hundreds of witnesses of Christ's
post-resurrection appearances. But what ismost remarkableisthefact that
these witnesses sealed their testimony with their blood.

This is actually hell's greatest fury — to think that it had won by
crucifying until death the awaited Messiah, the son of God thought to be
mere human and not divine and to be snatched of this victory when he
resurrected by his own power and proved that heisdivine.

SECOND SUNDAY OF EASTER
April 23,1995

FIRST READING: AC 5:12-26

Our liturgical readingisthethird editorial summary inthe Actsof the
Apostlesportraying thelifeof thefirst Christian community in Jerusalem
led by the apostles. The other two are 2:42-47 and 4:32-35. This passage
stresses the miracles and signs "through the hands of the apostles” with
explicit mention of St. Peter. The "portico of Solomon" is a covered
corridor on the eastern portion of the Jerusalem temple built by Herod the
Great overlooking the Cedron valley. This is open to the public where
peopleused to congregate. It was herewhere JesusiaJn 10:30 proclai med
that "heandtheFather areone." It wasal so herewhere St. Peter addressed
the crowd after curing thelamebeggar sometime after Pentecost (Ac 3:11
ff.). This became the meeting place of the first Christian community in
Jerusalem.

The fame of St. Peter has grown not only after the miraculous cure
of the lame man but also after his judgment on Ananias and Sapphira
having discerned their deception (Ac 5:1-11) both of whom fell instantly
dead. Peter's miraculous powers were being experienced by people that
even his shadow was believed to have caused healings of the sick.

SECOND READING: Rv 1:9-11,12-13,17-19

Inlinewith theinaugural vision of the prophets of Old, John (who by
tradition is no other than John the Evangelist, one of the apostles of the
Lord) receive thisvision in the island of Patmos where he was exiled.
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Accordingto Pliny (NaturalHistory), Patmos was used by the Romansas
aplaceof exilefor specia prisoners. Astestified by Victorinus, Bishop of
Pettau, who was martyred during the reign bf Diocletian, in his book
Comm. inApocalypsin (PL, 5, 317), St. John was exiled by Domitian in
about 95 A.D. to work in the metal mines: "in metallum damnatus.”
Patmosisnow called Patino, one of the Hesperidesislandsin the Aegean
Seajust facing Miletus and Ephesus. The island has an area of about 55
square kms.

Thisinaugural vision of John isreminiscent of Daniel 7:28 and 8:1
but it may also be compared with the visions of Isaiah (6:1 ff.), Jeremiah
(I:4ff.)andEzekiel (1-2).

Thevision happened onthe"Lord'sday" [tekyriake hemera), which
isour Sunday. According to 1 Co 16:2; Ac 20:7-8; theDidache (14:1), it
was on thisday that the Christians used to gather for the celebration of the
Holy Eucharist. Definitely thiswas influenced by the fact that our Lord
resurrected on this day. John heard a voice mandating him to write and
turning around he saw amenorah (aseven branch lampstand of gold) and
"Onelike aSon of Man wearing an ankle-length robe, with a sash of gold
about hisbreast" (v. 13). Theepithet "sonof Man" isamessianictitletaken
from Daniel (cf. 7:13). Thefigure whom Daniel saw introduced himself as
"the First and Last and the One who lives." Clearly thiswas Jesus "who
once was dead but lives — forever and ever." The expression "First and
Last" isadivine titlewhich isalso givento Yahweh in Isaiah 44:6. It is
similar to the expression "Alpha and the Omega’ (Rv 1:8; 22:13). Thisis
avery clear proof that St. John equates Christ with Y ahweh.

GOSPEL READING: Jn 20:19-31

"Ontheevening of thefirst day of theweek," that isthe very Sunday
of Christ'sresurrection, he appeared to hisdisciples. Thisappearance may
be compared to that of St. Luke (24:36-49). Since in that Lucan episode
the two disciples who were privileged to see the Lord on their way to
Emma us were present, this narrative in John has also to include their
presence and perhaps some other disciples other than the apostles whose
groupisdtill called "the Twelve" even whentwoweremissing: St. Thomas
and Judas. Infact St. John makesadistinction here between the " disciples*
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and "the Twelve." The presence not only of the apostles but also of the
disciples who wer e not apostiesin this group will have a bearing in the
discussion of the given power to forgive sins in the Sacrament of
Reconciliation.

" Jesus came and stood before them™ even though the doorswere
locked. Many theologiansbelievethat it wasdueto Jesus glorified body
which isnow freed from thelaws of physicsthat hewasableto penetrate
locked doorsand trave through spacein the twinkling of an eye. But his
body was not illusory and precisely to provethisheasked for something
toeat asgivenin St. Luke 24:42.

"Then he breathed on them and said: 'Receive the Holy Spirit'..."
This action of the Lord in giving the Holy Spirit immediately after his
resurrection hasled some commentator sto contrast St. John'ssending of
the Holy Spirit tothat of &t. Lukein the Actswhich happened during the
Jewish feast of Pentecost. It seemsthat in St. John theresurrection-event
and the sending-of-the-Holy Spirit-event are co-temporal. Yet it can ill
beargued in the Johannine context that ther eception of theHoly Spiritin
thisepisodeisfor a specific purpose theforgivenessor retention of sins,
whilein theActsit isthebeginning of the Church'smission totheworld.
In fact the Council of Trent has narrowed the words of Jesus down to the
sacrament of penance or reconciliation. This is repeated by the new
Catechism of the Catholic Church: " Only God forgivessins. Since heis
the Son of God, Jesus saysof himsdf, " The Son of Man hasauthority on
earth to forgive sins, and exer cises this divine power: "Your sins are
forgiven".' Further, by virtueof hisdivineauthority hegivesthispower to
men to exercisein hisname (cf.7/i 20:21-23)" (no. 1441).

HOMILY

Thewordsof theLord totheapostle Thomas" blest arethey who have
not seen and have believed" are, in fact, addressed, to all generations of
Chrigianswho have not see and heard Jesusin theflesh but nevertheless
believein hisdivinity. Thomassaw and hebelieved. Thisisnot in support
of aninaccuratedictum: "toseeistobelieve.” Toseeisnot tobelievebut
to know. Belief is in fact of the unseen. Thomas only saw Chrigt's
resurrected humanity pierced by nailsand a lance, but hebelieved in his
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divinity which still remained invisible for him. Then he blurted uot those
famous words which believers of all generations have repeated in the
exercise of their faith: "My Lord and my God!"

They have not seen Christ in the flesh but all the same they believe
in his divinity. They were not witnesses of his miracles, they were not
listeners as he proclaimed the new laws of the kingdom at the foot of the
mount, they were not partakers of the bread multiplied by his prodigious
hands, nor spectatorswhen hewas condemned to death, tortured, made up
to carry across and crucified until he died. They have not seen but they
believe and blessed are they.

Still many inour timeswant to seein order to believe. They premise
their act of believing in their act of seeing and not in their act of willing.
They may just be well frustrated. Their eyes may be transfixed to a
prodigious event but their will may still hold them back and refuse to
believethat itisdivine.

Thousands have witnessed the miracle of the "dancing sun" at
Fati mabut few havethe courageto believe. Thousandsof cureshavebeen
witnessed at L ourdesbut many still found it hard to believe after witnessing
them. Thisled Franz Werfel, a converted Jew who wrote the novel "The
Song of Bernadette" to conclude: " For thosewho believe, no explanation
is needed; but for those who do not believe, no explanation is possible.”

THIRD SUNDAY OF EASTER
April 30,1995

FIRST READING: AC 5:27-32, 40-41

It was during the first appearace of Peter and John before the
Sanhedrin (Ac 4:1-22) on the occasion of the cure of alame man that the
authorities warned the apostles "on no account to make statements or to
teachinthe name of Jesus” (v. 18). Becausethey repeated the offense, the
apostleswereimprisoned (5:18) with St. Peter asleader and spokesman.
"Wegave youstrict orders not to teach about that name..." (5:28). Asthe
leader of the group Peter answered the Jewish authorities: "Better for us
to obey God than men!" There was no more fear in the hearts of the
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apostles. They wer econvinced of the presenceof theHoly Spirit in them.
"We tegtify to this. So too the Holy Spirit..."

It wasduring thisoccasion that Gamalie (teacher of Paul, Ac 22:3),
a great rabbi of the Pharisee party, made a memorable intervention
declaring: "What | suggest, therefore, isthat you leavethese men aloneand
let them go. If thisenterprise, thismovement of theirs, isof human origin
it will break up of itsown accord; but if it doesin fact comefrom God you
will not only be unable to destroy them, but you might find your selves
fighting againg God" (5:38-39).

Althoughitisomitted in theliturgical reading St. L uketestified that
theapostleswer e ordered by the Sanhedrin to beflogged and told them " not
to speak again about the name of Jesus." Thisbecame a sour ce of j oy for
the apostles convinced that they had now been found worthy to suffer for
thesakeof theName. Thejoy of suffering for Chrig isfrequent in the New
Testament: Ph 1:20; Col 1:24; Heb 10:34 and 1 P/4:13.

SECOND READING: RV 5:11-14

Thecontext of chapter 5 of Revelation isa continuation of &t. John's
vision of heaven which began in chapter 4. Whilein the previous chapter
thevidonary wasdescribing hisvision of God sitting on athronein heaven
surrounded by heavenly personal i ties, in chapter 5thefocusison theLamb
"who seemed to have been sacrificed" and whowastheonly onewaorthy
to open thescroll with seven sealswhich washeld by the" right hand of the
Onesdttingon thethronég' (5:1). Thisisthe scroll containingamost secr et
revelation, hence the seven seals, the opening of which will be the topic
until 8:1.

The taking of the scroll by the Lamb was an occasion of great
regoicing in heaven by thousandsand thousandsof angels, thefour " living
creatures' described in 4:7 and thetwenty four eldersmentioned in 4:4. All
the creatures in the universe also gave glory "to the One seated on the
throne, and to the Lamb,..." (v. 13). Thedivinity and the equality of the
Lamb with God ishereclearly proclaimed.

GOSPEL READING: Jn 21:1-19

The authenticity of this chapter is questioned even by Cathalic
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exegetes (for ex. E. Boismard, O.P., he chap. 21 de &. Jean. Essai de
critique littiraire: RB 47 [1947] 473-501). Its cahonicity, on the other
hand, is well established. The arguments against its authenticity are
principally based on an internal analysis of the text. It is observed, for
instance, that thereisalready an endingin 20:30-31. TheJerusalemBible
inafootnoteisundecided. It says: "added either by the evangelist or by one
of hisdisciples.”

Thisepisodewhichisconsidered astheofficial conferment of Peter's
primacy isnow traditionally situated in Tabgha (a corruption of the Greek
heptapygon which means™ seven springs" because of the seven hot springs
nearby). This is on the bank of Lake Tiberias a little to the west of
Capharnaum and not very far going southwards from the Benedictine
church of the multiplication of the bread and the Mount of Beatitudes. In
ancient pilgrims' itinerary this was called Mensa Domini ("Table of the
Lord"). The Franciscans in 1943 built a church in this place called "St.
Peter's Church" or the "Chapel of the Primacy."

The narrative focuses heavily on Peter who, although not the first to
recognize Jesus, was the first one to meet him by jumping into the water
even before the boat was ashore. It was he, in fact, who invited the other
disciples to go fishing and when the boat came he took it upon himself to
go aboard and drag "the net to shore, full of big fish, one hundred and fifty-
three of them” (v. 11). This action of Peter hauling the net full of fish
towards the shore isinterpreted with many symbolisms. The net istaken
to symbolize the Church and the fish, 153 of them, the faithful. Why 153?
Some commentatorsdo not see any significance at all in this number. St.
Jerome, however, basing his interpretation on ancient zoology which
during histimetaught that therewere 153 species offish, observed that this
number could symbolizeall racesof men now called to be membersof the
Church. Others, linking thisnumber to numerology or geametria, interpret
it asaperfect number being the sum of the series 1 to 17. Indeed if we add
1+ 2+ 3..until 17 we get 153. 17 is the sum of 10 and 7 both perfect
numbersin Jewish tradition. This could symbolize then perfection in the
membership of the Church. Whether, however, thiswasinthe mind of the
author of this narrative is still open to question.

Before Peter was conferred the mission of "feeding the sheep,” the
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Lord dlicited from him thethregfold lovedefinitely o(setting thethreefold
denial during the passion. Theconcluding portion of our gospel pericope
isaprophecy of themanner of death of Peter which happened probably in
the year 64 A.D., one of the victims of Nero's persecution. He was
crucified upsdedown on thevery areawheretheBasilica of St. Peter now
gands, at the Vatican Hill.

HOMILY

Throughout history the primacy of St. Peter among the apostles
which extended to all his successors in the papacy or as bishop of Rome
has been vehemently assailed, attacked and denied by the enemies of the
Church. But it has al so been strongly defended and affirmed by her faithful
children. Our gospel pericopeisone of the strongest texts speaking of this
primacy. It was to Peter and to his successors that Christ entrusted his

sheep.

Amost recent affirmation of thistruth was proclaimed by the present
Holy Father, Pope John Paul I1, in his book Crossing the Threshold of
Hope, page 8: "Even after the Resurrection, Christ confirmed Peter's
mission. He said meaningfully: 'Feed my lambs... Tend my sheep’ (Jn
21:15-16). But first Christ asked if Peter loved him. Peter, who had denied
Christ but had not stopped loving him, was ableto respond: 'Y ou know that
I loveyou' (Jn 21:15)."

Still during the first century of Christianity, even after Peter'sdeath,
the primacy of the Popes of Rome hasbeen universally recognized. It was,
for instance, St. Clement of Rome (+101), the third successor of St. Peter
by tradition, who by hisauthority compelled the obedience of the Corinthians
to be united as St. Paul had done about forty yearsbefore. Thiswasduring
thetimewhen St. Johnwasstill aliveand residing at Ephesus, acity much
nearer to Corinth than Rome. Some years later, about 110 A.D., St
Ignatius of Antioch, wrote to Rome from Smyrna being on his way there
having been condemned to death during the reign of the Emperor Trajan.
Inthe salutation of thisletter one can clearly discernthehighest regard this
saintly martyr has for the Church of Rome. In the words of one author: "it
isthe earliest avowal of the Primacy of Rome that we possess from the pen
of anon-Roman ecclesiastic.”
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That there were some popes in the history of the Church who were
unworthy of their office cannot be denied. But thisisno argument agai nst
the fact and the constant conviction that since the time of St. Peter the
Roman Church has exercised primacy and jurisdiction over the whole
flock of Christ. This flock has now grown to a hillion, one-fifth of the
world'spopulation. We hopefor theday that those outside thisflock would
hear the voice of the Good Shepherd and be nourished in the truefold led
and guided by the only one designated by the supreme shepherd to feed his

sheep.

FOURTH SUNDAY OF EASTER
May 7,1995

FIRST READING: Ac 13:14, 43-52

Our liturgical reading isa continuation of the narrative of St. Paul's
first missionary a postdate with St. Barnabas as companion starting from
Antioch of Seleuciauntil South Galatia. The group together with St. Mark
had just comefrom Cyprus by boat and disembarked at Pergain Pamphylia,
actually at the port of Attalia(cLAc 14:26). It wasat this point when John
Mark left the party and returned to Jerusalem (13:13). Thiswas not well
taken by St. Paul which caused the separation between him and St.
Barnabas during the second missionary journey (Ac 15:39-40). Thegroup
reached another Antioch situated between the regions of Phrygia and
Pisidia. It israther popularly known as Antioch of Pisidiato distinguish it
from Antioch of Seleucia, themorefamous of thetwo being then the capital
of Syria.

It was the custom of St. Paul whenever he arrives at a certain place
to preach first to the Jewswhich hedid onthe sabbath (Ac 13:14-41). They
wereasked to preach again on thefollowing sabbath and " almost the entire
city gathered to hear theword of God" (v. 44). This aroused the jealousy
of the Jewish leaders and their followers even countering the affirmations
of Paul and Barnabas with abusive language. Because of the rejection of
the Jews of the Christian message Paul and Barnabas now turned to the
Gentileswhich proved to be very fruitful for many of them were converted
to the faith.
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Thisapostolic activity of St. Paul and St. Barnabasin South Galatia
would have abearing on the present discussion of therecipientsof hisletter
to the Gal atians. Some commentators maintain that he wrote this letter to
the Christians of Pisidia, Pamphylia and Lycaonia even before the
assembly of Jerusalemintheyear 49 A.D. narrated inAc 15. However the
inhabitants of South Galatia were not ethnically Galatians. In fact the
Lycaonians spoketheir own language (Ac 14:11). According toAc 16:6St.
Paul passed through the" Gal atian country" during hissecond missionary
journey and must have founded the local Church there. Thus there is
greater weight in the argument that he wrote the letter to the Gal atians of
North Galatiaduring hisstay at Ephesus (Ac 19) in about theyear 57 A.D.

SECOND READING: RV 7:9,14-17 ,

Thispassagein chapter 7 of Revelation givesusthe cluewhy St. John
wrotethisbook or, according to him, why hewas mandated to write it. It
was written as abook of consolation and not of consternation because of
calamities and catastrophic events. Thiswasto console the Christians of
thefirst century who were being persecuted, many of whom were martyred
because of their faith. Now they enjoy eternal happinessin heaven. They
were "the ones who have survived the great period of trial; they have
washed their robes and made them whiteintheblood of theLamb" (v. 14).

"Thegreat period of trial" most probably refersto the persecution of
the Roman emperors, first by Nero (54-68 AD.)andthenbyDomitian(81-
96). It was during the reign of the latter emperor that St. John was exiled
to Patmos.

However some commentators al so see in the "huge crowd which no
one can count from every nation and race, people and tongue” of verse 9
not only the martyrs but also baptized Christians who have persevered in
thefaith taking the washing of their robes making them whitein the blood
of the Lamb asasymbol of baptismwhichisthesymbolisminRv 1:5. They
now enjoy forever the celestial bliss described as a continuous liturgy,
ministering to God in histemple. God in turn will givethem "shelter” (lit.
"will put his tent"; Greek: skenosei; Latin: habitabit; JB: "spread his
tent"). Thisisthe same verb used inJn 1:14: "The Word was made flesh,
helived (eskenosen - "he put histent") among us." As God protected his
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peoplein the desert with his shekina ("tent") so he protects his elect in
heaven living in themidst of them.

GOSPEL READING: Jn 10:27-30

Inthegospel of St. John our pericopewas pronounced by Jesustothe
Jewsduring thefeast of Dedication (Greek: Engkainia), areatively new
feast amongthe Jews, introduced by Judas M accabaeuson the occasion of
thededication of thetempleon Dec. 164 B.C. (1M 4:59; 2M 10: 1-8) after
it was profaned by Antiochus|V Epiphanes. It iscelebrated yearly on the
25th of Chidev which corresponds to Nov./Dec. It is also called the
Hanukkaor the" feast of lights' sinceduring eight daysof celebration the
templeareaisbathe in lights and also private homes.

Theparableof the Good Shepherd iscontinued in thispericope. The
Jewswho do not believe in him arenot hissheep (v. 26). The Chrigians
arehissheep and listen to hisvoice. " To listen" meansto obey. " No one
shall snatch (harpasei) them out of my hand." The sameverb (harpadso)
isfound in verse 12 whereit gpeaks of wolves snatching the sheep from
hirelings. In contrast no one can steal from the Good Shepherd.

Thereisavariant reading of ver se 29 depending on whether thetext
hasmeidson (neuter) or meidswn (masculine). Our liturgical reading and
the JB takeit asmasculinewhich referstothe Father hencethetrandation:
"My Father isgreater than all.” But the Vulgaterdatesit to "that which
wasgiven" takingit in itsneuter form: " Asfor my Father, that which he
has given me is greater than all." The masculine reading has more
defenders.

"TheFather and | areone." TheFathersof the Church haveseenin
thisver sethedigtinction of divine persons. " The Father and 1," but unity
of essence: "areone."

HOMILY

Arewethe sheep of the Good Shepherd? If we arehissheep, dowe
listen to hisvoice? Let usnaot deceive our selvesin this, my dear brothers
and sgtersin Chrig, to say that we are the sheep of Chrig and yet do not
heed hisvoice.
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But which isthevoice of Chrig? Read St. John, chapter 21, which
wasthe gospdl last Sunday ahd hewill tell usthat it isthe voice of Peter,
the Vicar of Chrig on earth, to whom Chrig gave the chargeto feed his
sheep. Tolisten tothevoiceof Peter, then, istolisten tothevoiceof Chrig.
Sometimeswemay not under gand whereheleadsus, but onethingissure,
healwaysleadsusto verdant pasureswherewewil 1 bewell nourished and
contented. Still to that unknown verdant meadow we begin to waver, we
fumbleand fall. Then wetry to go astray asif weknow a better way togo
to that verdant pasture. But ingead we lose our way. We become lost

sheep.

Then the Good Shepherd gartslooking for useven leaving the ninety-
nineto find the gray sheep. If we keep on hiding, not uttering a cry, he
would not know wher eto find usalthough hewould keep calling us. And
s0 we should cry, we should groan and lament and he will hear us.

FIFTH SUNDAY OF EASTER
May 14,1995

Theliturgy of the5th Sunday after Easter speaksof the spread of the
Church through the apostolic work of Paul and Barnabas (fir < reading);
John's vision of the new heavens and the new earth in the book of
Revelation (second reading); and the parting wor dsof Jesusduringthelast
upper (Gospel reading). ThisSunday, liketheother Sundaysafter Eagter,
prepares for the feast of the Ascension.

FIRST READING: AC 14:21-27

The ending of the firg apostolic travd of Paul and Barnabas is
recounted in this passage of the Acts. We find them this time at Derbe,
leaving Lysraafter Paul wasstoned thereat theinstigation of some Jews.
Derbeisabout 65 kilometer ssoutheast of Lysrawhich during thetime of
. Paul belonged to the Roman Province of Galatia. Aswe have already
mentioned in last Sunday'scommentary of thefirs reading thereisin fact
some commentator swhothink that St. Paul wrote hisletter tothe Galatians
to these communities of Iconium, Lydra, and Derbe and not the native
Galatians of the north.
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Therewas no mention at Derbe of the hardshipswhich the apostles
encountered while they were atlconium and Lystra. The response of the
peopleto their preaching there of the Good News was very encouraging.
After their stay at Derbethey went back through the sameroute fromwhich
they cameto strengthen these newly founded Churchesof Lystra, Iconium
and Antioch in Pisidia, noting that the hardships they experienced were
necessary for the spread of the kingdom of God.

Afterwardsthey appointed elders (presbyteroi), perhapsinimitation
of the Churchin Jerusalem (Ac 11:30) to administer these Churches. This
was done in aliturgical service"with prayer and fasting." There was no
mention of imposition of handsbut based on previouspracticeslikeAc 6:6,
13:3;1Tm4:14,5:22;2 Tm 1:6;Heb 6:2, we may infer that thiswasdone.
These elders or presbyters, aso known as overseers (episkopoi) in Ac
20:28; Ph 1:1; 1 Tm 3:2; Tt 1:7, were the predecessors of our priests and
bishops which, during the time of St. Paul, were not yet clearly distin-
guished. It was only about fifty yearslater in the letters of St. Ignatius of
Antioch (Ep6:1; Magnesians2,6:1; Trallians 1:1; Philadel phians 4), that
clear distinctions were made between episkopos (presiding elder, our
present bishop) and presbyteroi (elders under the episkopos, our present
priests).

SECOND READING: Rv 21:1-5

The Apocalypseor thebook of Revelation has often been considered
asabook of disasters, cataclysms, catastrophic eventsand other horrifying
experiences. That is why in many languages "apocalyptic" became
synonimous with "disasters," "cataclysms," or "calamities." This, how-
ever, is a popular misconception. Apokalypsisin Greek simply means
"revelation" and this book does indeed contain both tragic and happy
revelations. It is, in fact, a prophetic book and many expressions in the
Apocalypse can only be understood by studying the prophets. In our
present text al one, the second reading intoday'sMass, aready 5 passages
from the prophetic books are cited: Isaiah 65:17, 66:2; Ezekiel 37:27;
Isaiah 8:8,25:8. Asmost prophetic booksend with aconsoling note, soalso
the Apocalypse has a happy ending.

Chapter 21 portrays to usthe new heavens and the new earth at the
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end of time. The disappearance of the sea indicates the peace and
tranquility of the new order. The sea or the ocean had been linked by the
ancients to the chaotic state because it is never cam and oftentimes
violently disturbed because of its big waves. The seawasthought of to be
the abode of amonster named Rahab or L eviathan in Sacred Scripture, or
Tiamat in Babylonian myth. God killed these monsters to bring order to
creation (1s51:9; Ps 74:13).

John saw the holy city coming down from heaven. It hasthenadivine
origin. Theletter to the Hebrew (11:10) "looks forward to a city founded,
designed and built by God."

Inafigurative senseZionissaidinthe Bibleto bethebride of Y ahweh
(Is62:4), adorned in her bridal gown for thewedding (1s49:18,61:10;/r
2:32). In the New Testament, the Church is the Bride and Christ is the
Bridegroom (Jn 3:29; Rv 22:17, aside from the present text).

Verse 5 isthe only passage in the whole book of Revelation where
God himsdlf speaks. Thetimewill comewhen dl creation willbecome new.

GOSPEL READING: Jn 13:31-35

After thedeparture of Judas, thelengthy discourse of the Last Supper
which will end in 17:26 begins. The first sentences of the discourse
reminiscethetwo previousepisodes: the departure of Judasinwhich Jesus
will speak of his glorification and the washing of the feat after which the
Lord will speak of the new commandment of love.

Unwittingly, Judaswould berealizing the plan of God leading Christ
to his death which would be the preludeto hisglory. The tense used of the
verb "to glorify" isvery noticeable.£dojcad/ieisin the aorist passive and
rightly trandated as "has been glorified.” This may be considered a
"prophetic anticipation” by which a future fact or event which is certain
and proximateis expressed. When Judas left to betray him hispassion in
fact started whose fulfillment until the resurretion is already seen here.

"God will in turn glorify him in himself." The aorist of verse 31 is
now in the future, doxasei. Some manuscripts have en auto , "in him,"
which could mean that God will glorify the Son in his humanity. "In
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himself (en eauto), another reading, means, according to the Jerusalem
Bible, that the Father will take the Son of Man to himself in glory seated
a his right hand. "Very soon,” that is to say, in his resurrection and
ascension to heaven.

Jesuscallshisdisciples"littlechildren” (teknia, atermwhichisonly
found in thisv. 33 of St. John's Gospel, but found 7 timesin his letter. It
isan endearing and affectionate term. Hewould be leaving them and ashe
told the Jews (7:33-34; 8:21) where he was going they cannot come. But
later in verse 36 he told Peter: "Where | am going you cannot follow me
now; you will follow me later." This means that the separation will only
be temporary.

Then Jesus gave them a new commandment. The absence of the
article means that therewas no precedent commandment like this before.
In 15:12 it has already the article referring to this new commandment. In
Greek there are two terms for new: n€oswhich expresseswhat is recent,
and kainds which could al so have the meaning of "excellent,” "sublime,"
"perfect." This commandment is new since the model and motivation is
new: "as| haveloved you." Thelove of Chrigt, then, for usisthe standard
of this new commandment of love. The former standard is to love one
another as oneself.

I nUn 3:14, our lovefor our brothersisthesignthat "wehave passed
out of death and into life," and the sign of being true disciples of Christ.
Tertullian testifies (Apologia, 39) that paganstook notice and admired this
fraterna love among Christians:" Vide, inquiunt, ut invicem se diligant,”
("observe, they [pagans] say, how they love one another").

HOMILY

Thetest for true discipliship of Christ isthe love Christians have for
each other motivated by the love of Christ for us. Thisis, indeed, a new
commandment. New in the sensethat the standard and themotive are new.
New inthesensethat it isthe most excellent kind of love, taki ng the Greek
koine with this specific meaning. The old measure of love wasthe love of
onesalf. It states: "'loveyour neighbor asyour self. The new commandment
affirms: "love one another as | have loved you."
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This new measure of loveisthe love Christ hasfor us. "A love than
this no man has than to give his life for his friends." The measure of
Christian love isto love without measure. It isa sacrificial love, to give
one's life for the beloved. If we cannot give life in one offering as the
martyrsdid, we can give it piece by piece even in the daily hum-drum of
our earthly existence.

A mother givesit to her child offering precious sleepless nights; a
wife givesit to her husband understanding his moods; a husband givesit
to hiswife spending histimein the office and not in beer-houses; children
giveit totheir parents by their obedience; parentsgiveit to their children
by spending more time with them. These daily offerings of one's life is
Christian love. It does not anymore say: "l loveyou as| love myself," but
"I love you as Christ loves you."

If I loveyou as| love mysdf, | risk of having a selfish love, a one-
way love, ajealous love. Many times | don't even know what this love
means. Does loving myself means to pamper myself with everything |
desireand, therefore, toloveaccording to thismeasurewoul d beto pamper
you with everything you desire? Or do | love myself when | assure for
mysdlf eternal happiness in God's kingdom whatever be the cost and,
thereforetoloveaccording to thismeasurewould beto guideandlead you
towards eternal happiness whatever be the price?

Butif I loveyou asChrist lovesme, my standard of lovebecomesvery
clear. Hedied on the cross because of thislove, heforgave hisexecutioners
because of thislove, he has prepared for usaplacein hiskingdom because
of thislove.

The standard hasis set. It is up for us now to meet the standard.

SIXTH SUNDAY OF EASTER
May 21,1995

The sixth Sunday of Easter is the Sunday preceding the feast of the
Ascension celebrated on the Thursday after this Sunday as the 40th day
after the Resurrection. In some countries, however, likethe Philippines, the
feast of the Ascension is forwarded to the following Sunday to lessen the
holidays of obligations on weekdays.
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The promises made by our Lord to the apostles during the Last
Supper (Gospel Reading) concerning the Holy Spirit, Advocate of the
Church, isnow being realized asthe apostles and el ders of the Church met
in Jerusalem to settle a most fundamental issue: the break with Judaism
(First Reading). The Second Reading speaksto usabout the heavenly city
towhich al of us are tending.

FIRST READING: AC 15:1-29

Thisepisode of the council of theapostlesand eldersin Jerusalemis
one of the turning points in the Acts of the Apostles. TThs has been
presented by some authors as the first ecumenical council of the Church.
Although the nucleus of future ecumenical councils is certainly present,
this gathering is usually not included in the list of ecumenical councils
which historically startswith the Council of Nicaea (325 A.D.).

The point of issue was whether pagans or gentiles converted to
Christianity were obliged to keep the M osaic L aw and thusbe circumcised
as some Pharisees converted to Christianity were teaching: "unless you
have yourselves circumcised in the tradition of Moses you cannot be
saved." Therewere heretwo groupsof opinionssincethiswasnot clear in
the doctrine of Christ. Thisisan example then of resolving a doctrine not
clearly stated by the Lord and now presented for clarification to the Church
authorities composed of the apostles and elders, the predecessors of our
College of Bishops.

Thereisno mention in the Acts of any presiding officer. But it does
mention that it was through the intervention of St. Peter that the issue was
resolved "after along discussion™ (v. 7). Peter recounted the conversion
and baptism of Cornelius, how he considered this event as an act of God,
inspired by the Holy Spirit. Hesaid: "infact, God who canread everyone's
heart showed his approval of them by giving the Holy Spirit to them just
as he had to us."

With this event, the nascent Church officially separated from the
Jewish synagogue.

SECOND READING: RV 21:10-23
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In contrast to chapter 17:3 where John was brought to the desert to
see the harlot (symbolizing the unholy city), here he isbrought to a high
mountain to seethe bride (the heavenly Jerusalem, the holy city) descend-
ing from heaven. Then follows a description of the Holy City. This
heavenly city isshining with the glory of God (cf./s60:1-2). In2 Co 4:6,
God's glory shines in the face of Christ.

John looked for an earthly comparison of this radiant city and found
itinajewel calledyaspisin Greek, trandated by some as"jasper" akind
of jade, while the Jerusalem Bible, which | think is more accurate, as
"crystal-clear diamond.”

Takingitscuefrom Ezekiel 48:30-35, John mentionsthetwelvegates
of the city named after the twelve tribes of Israel, and twelve foundation
stones named after the twelve apostles thus expressing the continuity
between the Old Testament and the New Testament.

The measurement of the heavenly city defies human imagination,
thus indicating its supra-terrestrial character. It is a perfect cube like the
Debir or Holy of Holies of the temple containing the ark of the covenant
(1 K6:\9). The heavenly city has 12,000stadia each in length, width and
height. Since 1 stadium is about 185 metersthe dimension of the holy city
would be 2,220,000 metersor 2,220 kms. inlength, width and height. Y et
the height of thewall is only 144 cubits high, or about 70 meters.

The mention of precious stones at the gates and foundations of the
city enhances the grandeur of the heavenly Jerusalem. There is no more
temple since God himself and the Lamb are the temple. Note the equality
between God and the Lamb. Neither will there be light since it will come
from God and the Lamb.

GOSPEL READING: Jn 14:23-29

The following discourse, part of the Last Supper sermon, was a
responseto the question of Judas (Thaddaeus), specifically indicated " not
the Iscariot.” He isidentified in Luke 6:16 as the "son of James" which
some commentators think should read "brother of James." The question
betrays the current Jewish expectation about the Messiah that he would
manifest himself to thewholeworld likeatriumphant conqueror of Jewish
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enemies. The response of Jesus to the question was rather indirect. The
manifestation will beto thosewho love him and keep hisword. Jesus cannot
manifest himself to all because not all could fulfill the conditions of love

and obedienceto hisword which herequires so that he and the Father would
come.

Many thingswould be madeclear to the Apostlesand their disciples
withthe coming of the Advocate (Parakl etos) or theHoly Spirit. Hewould
teach them everything which pertains to salvation and remind them of
those things already said by our Lord Jesus.

To consolefurthermorethe apostles, Jesus gave them hisownpeace,
totally different from the peace of the world (2 Th 3:16): "May the Lord
of peace himself giveyou peaceall thetime." Thispeaceisinternal to the
person and does not preclude external oppressions and persecutions. But
precisely because they possess the peace of Christ, the apostles and the
Christians remain tranquil and calm in the face of persecutions.

The return of Christ as man to the Father should be a cause for
rejoicing since it would mean Christ's glorification. Although as God (Jn

1:1) he and the Father are one (10:30), as man, the Father is greater than
he (14:28).

HOMILY
"If anyone loves me he will keep my word."

The standard for loving Christ is to keep his word, to obey his
commandments. Tyrants force their subjects to obey their commands out
of fear. Some do it for reward. Christ tells us to keep hisword for love of
him. The reward is secondary.

What are his words? What are his commandments? What are his
counsels? They are all embodied in the gospels, in his sermons, his
parables, his sayings. They are expounded by the magisterium of the
Church, hisMystical Body of whom heisthe head with the Holy Spirit as

the soul.

"The Holy Spirit will teach and remind you everything."
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Not everything, then, was taught by Chrigt. He has sent the Holy
Spirit, his own Spirit to be with us until the end of time: "to teach us
everything and remind usof all hehassaid tous." TheHoly Spiritisalive
in the Church. Chrig planted the seed of God's reign on earth, the Holy
Spirit makesit grow territorially, doctrinally, numerically, in maturity of
faith, in grength of hope, in depth of love, in holiness of life.

It wastheHoly Spirit who sent theapostlesto soread the Good News
of salvation to different partsof theworld starting from Jerusalem. Sothey
read to Samaria, to Antioch, Asia Minor, Greece, Rome, India, Egypt,
reaching until Spain which was then known as the limit of the ancient
world. It was the Spirit who impelled Peter to baptize the firg pagan
(gentile) by thenameof Corndiusincluding hishousehold into Chrigtian-
ity without passing through the Jewish rituals. He wascriticized for this
by Jewish Chrigiansbut heanswer ed that it wasthrough theurgingsof the
Holy Spirit that hedid it: "1 had scar cely begun to speak when the Holy
Spirit camedown on them in the sameway asit cameon usat the beginning,
but I remembered that the Lord had said, " John baptized with water, but
you will be baptized with the Holy Spirit.' | realized then that God was
givingthem theidentical thing he gaveto uswhen webelieved intheLord
Jesus Chrig; and whowas| to gand in God'sway?" (Ac 11:15-17).

It was the Holy Spirit who inspired the apostles and elders of the
Church to gather at Jerusalem to resolve the question whether pagans or
gentilesbaptized to Chrigtianity " should be circumcized and ingructed to
keep thelaw of Moses' (Ac15:5). After so much discussion " Peter stood
up and addressed them” (v.7) "My brothers” hesaid, " you know perfectly
well that in early days God made hischoiceamong you: the paganswere
tolearn the Good Newsfrom meand so becomebélievers. I n fact, who can
read everyone's heart, showed his approval of them by giving the Holy
Spirit tothem just ashehad to us... Remember, we believethat wear e saved
in the sameway asthey are: through the grace of the Lord Jesus' (15:7-
11). This was the mode of future Ecumenical or General Councils
presided by the successor s of Peter, the Popes of Rome.

It isthesame Spirit who remindsthe Church of every thingwhich God
and Chrig haverevealed. Thisiswhat wemean by divinetradition which
isaruleof faith for the Church. This does not conflict in any way with
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Sacred Scripture since thevery Spirit who inspired the writing of Sacred
Scripture is the same Spirit who safeguards the authenticity and integrity
of divine apostolic tradition.

"My peace | give you."

Thesharing of Christ'speacehasbecomeapart of theMass. Christ's
peace is different from the peace of theworld. It isan inner tranquility in
the midst of the world's conflicts. It is the calm in the deeper part of the
ocean although turbulent and violent wavesareraging onthesurface. The
peace of Christ canweather any storm, can face any problem, can brighten
any sorrow with a smile. In the end the peace of Christ will flower into
heavenly glory that will always remain forever and ever.

ASCENSION OF THE LORD
May 28,1995

Instead of celebrating Ascension on the Thursday after the Sixth
Sunday of Easter whichisthefortieth day, it iscelebrated this Sunday due
to the lessening of the holidays of obligation on weekdays in the Philip-
pines. The fird reading from the first verses of the Acts of the Apostles,
continuing the Gospel of St. Luke, which wasmoreor lesssummarizedin
the last verses, narrates the ascension with additional details. The second
readingisfromtheL etter to the Ephesianswhichisaprayer of St. Paul that
the Ephesianswould understand more the mysteries of God to strengthen
their hope. The gospel reading is St. Luke's version of the ascension.

FIRST READING: AC 1:1-11

The first verses of the first chapter of the Acts of the Apostles are
believed to be the sequel of the Gospel of St. Luke. The contents of the
gospel, according to the evangelist, are the deeds and teachings of Jesus.
Among his"deeds" are his miracles and his passion, death and resurrec-
tion. Thereis no need to understand literally theword "everything” asif
St. Lukegaveacomplete biography of our Lord whichisimpossibleto do
and could readily be seen if we compare his gospel with that of St. John.
Yet, it can be said that he narrated in asubstantially complete form what
he knew (from his sources and from St. Paul).
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The gospel narrates various apparitions of the Risen Lord. The Acts
completesthese nanationsin some essential points, themost significant of
which is the note that the Risen Lord appeared repeatedly to the apostles
during the 40 days preceding hisascension. Thisisnot clear inthegospel.
In fact just by reading the gospdl it could give the impression that the
ascension happened that very day of Easter. The gospel passsage of the
appearance of the Lord to the Eleven (Lk 24:36-49) and thetrip tothe place
of theascension (24:50) areclosely linked to each other. Perhaps between
the appearance narrativeinlLk 24:36-43 and the ascension narrativein 44-
49 a historical discontinuity may be discerned.

TheActshasit recorded then that for "forty days Jesus continued to
appear to the apostles and tell them about the kingdom of God."

Luke did not mean to say that Jesus gave the apostles exhaustive
instructions about the organization of the Church. He leaves this to the
Holy Spirit whom he would send after his ascension and would be in the
Church as her soul until the end of time. Jesus, most probably, told them
about the reason for his passion and death and the fulfillment of the
propheciesof the Scripturesaswell astheir obligationsand themissionto
which he was sending them: the spread of the Gospel. To fulfill this
mission, the Holy Spirit would descend upon them.

Theapostles, even at the moment of Chrit'sascension but beforethe
coming of the Holy Spirit, thought that with the coming of the'Tromi se of
the Father" (the Holy Spirit) the reign of God asaglorious renewal of the
ancient kingdom of David, with the Messiah asking, for the benefit of the
Jawish people, would come. Jesus had to correct or more precisely make
thisideaexact. The coming of the Holy Spirit would realize a part of this
expectation, not however confined only to the Jews but to the whole of
mankind. Nevertheless, the final establishment of the kingdom in the
parousia is known only to the Father and not revealed to any man (Mk
13:32; Mt 24:36; / Th 5:1-3). What is greatly important however is that
the coming of theHoly Spirit would belinked not to thefind establishment
of the kingdom (much less to the kingdom according to Jewish expecta-
tions) but to assist the apostles as "witnesses of the Risen Lord."
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SECOND READING: Ep 1:17-23

The passageisrich in doctrinal content about God and Christ in the
context of Paul's prayer that the Ephesians would understand more the
mysteries of God and thus would be strengthened in their hope. The flow
of ideas may be plotted in the following manner:

A. May God give you a spirit of wisdom (sophia) and perception
(apokalypsis) of what is revealed: to bring you to full knowledge of him.

B. May he enlighten your mind so that you can see:
1. what hope he call holds for you;
2. what rich glories he has promised the saints will inherit;

3. how infinitely great is the power that he has exercised for us
believers. Seen from his power at work in Christ when he used to
a raise him from the dead,
b. make him gt at the right hand in heaven far above the choirs of
angels,
c. make him, as the ruler of everything, head of the Church.

God is presented by Paul not in his abstract essence but in his
concrete actions towards us. The expression "Father of glory" hhapaxot
only found once in the New Testament whichisin verse 17 of thistext. A
parallel expression "God of glory" isfound inAc 7:2 and "Lord of glory"
referring to Christ in 1 Co 2:8. As "Father of glory" he has in him the
fulness of glory which he diffuses to us. This glory is the object of praise
inverses 6, 12 and 14 of this chapter.

Thetwo genetivessop/iia(wisdom) nndapokalypsis (lit. "revel ation;
JB: "perception of what isreveal ed") mutually compliment each otherand
sgnify an intimate and profound knowledge of God and his plan of
salvation to which man by his own powers cannot attain.

To show the magnitude of Christian hope, St. Paul addsthat all these
great richesof goodsarereserved to the Christian anchored on the " power
of God" whose extraordinary efficacy can easily be seen in what was
realized in Christ (w. 23-27).
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The manifestation of God's power in Christ is given by Paul in 3
ways: (1) Christ's resurrection; (2) making Christ sit at his right hand
abovetheangels. Herefour choirs of angels are mentioned: Sovereignty,
Authority, Powersor Virtues, Dominations. InCo/l:16wehave"Thrones';
Rm 8:38 and 1 Th 4:16, "Angels and Archangels’; Heb 9:5 and IS 6:2,
"Cherubim and Seraphim." These constitute the nine choirs of angels
mentioned in our catechism books; (3) constituting Christ head of the
Church.

Christ asthe head of his body, the Church, isapet idea in St. Paul
(Rm 12:4-5; 1 Co 12:2). But what does it mean when he says that the
Church is the pleroma of Christ?

Pleroma can have an active sense: that which completes or fills up
athing. Doesthe Church complete Christ? Some Fathersespecially inthe
Greek Church and some modern exegetes, accepting thissense, think that
the Church completes Christ as members complete the head to form the
wholebody (Col 1:24). Butpleroma can al so betakenin the passive sense:
that whichiscompleted andpleroumenouistaken asadeponent or middie
voice. Thepassageisthen understood to mean that Chrit fills6r compl etes
the Church (cf. Ep 1:10; Col 1:19). Christ who fills all creation is the
fullness of the Church.

GOSPEL READING: Lk 24:46-53

Our gospel pericope is the conclusion of the Gospel of St. Luke
before passing on to his second book — the Acts of the Apostles. The
connecting link is the ascension narrative.

On this supposedly last appearance of the Risen Lord (in St. Luke's
account), Jesus opened the minds of the apostles as he did to the two
disciples of Emmaus (v. 27) so that they would understand the Scriptures
concerning hislife, especially hispassion, death and resurrection which the
apostles should preach in his name for the repentance and forgiveness of
sins. The apostles were witnesses of the fulfilment of the propheciesand
they are now sent to givetestimony of thisfact to thewholeworld beginning
from Jerusalem.
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Theapostleswere commissioned to bewitnesses (v. 48), thusgiven
achargeand amission, of the salvation brought by Christ. They would be
witnesses of the fulfilment of the prophecies, and they were destined to
render testimony of thisfact to thewholeworld, transmitting thismission
totheir successorsand to their successors' successorsuntil theend of time.
This verse is of great importance for the right understanding of what is
"Good News," or "Gospel." It is not a myth or a product of human
invention. Itisbased on aconcrete historical fact. The apostles saw these
factspersonally. They are, therefore, competent witnesses, to announceto
thewholeworld as"apostles” (those who are sent) thereality of redemp-
tion. Their preaching, then, becomes a message, zZkerygma and not just a
simple affirmation of opinions. These words of Jesus correspond to the
command in Matthew 28:19.

The Acts of the Apostles has shown how the apostles fulfilled their
mission of witnessing (1:8.22; 2:32; 3:15; 4:33; 5:32; 10:39-41; 13:31).

To assist them in their task of witnessing Jesus promised that he
would send "the promise of the Father" (the Holy Spirit), al so mentioned
inthe old Testament (7/3:14). Thusthey should not |eave Jerusalem until
the day when they would be invested from on high. This happened at
Pentecost. St. Luke has shortened his narrative here, not mentioning the
apparitionsin Galilee.

Jesus completed hiswork with this mission of the apostles and the
promise of the Holy Spirit. Now the work of the disciples begins. Their
mission in theworld was inaugurated.

HOMILY
"You are witnesses to this."

The apostleswere witnesses of Christ'slife, his suffering, death and
resurrection and his ascension to heaven. By hismandate and in his name
"repentancefor theforgiveness of sinswould be preached to all the nations
beginning from Jerusalem” (v. 47). Thisthe apostles and their successors
did. From Jerusalem the faith spread to Samaria, Antioch in Syria, Asia
Minor, Greece, Rome, Gaul or France, India, Egypt, North Africa, the
Americas, the Far East, Australia and the rest of the world.
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They were the witnesses of God's revelation in the Scriptures and
through the Holy Spirit thiswitnessingistransmitted to thewhole Church.
Our faith then isultimately based on the faith of the apostles and since the
apostles transmitted this faith to the Church, the Church presently safe-
guards this faith free from any addition or substraction or from any fase
interpretation of any man or any malicious spirit.

The apostles and their successors sealed this witnessing with their
own blood. St. Peter, thefirst Vicar of Christ on earth, was cruci fied upside
down and on thevery placewhere hewasburied, at the Vatican Hill, rose
a magnificent church, the greatest church of Christendom called the
Basilicaof St. Peter. St. Paul wasbeheaded and abasilicaoutsidethewalls
of Rome also stands on the place where he was martyred. St. John did not
dieamartyr's death but he also suffered persecution: thrown, according
to tradition, into a cauldron of boiling oil and exiled to an idand called
Patmos to work in the metal mines. St. Andrew, the brother of St. Peter,
was aso crucified; St. James, the brother of St. John, was ordered to be
beheaded by Herod Agrippa (Ac 12:2); St. Bartholomew was skinned
alive. A host of others, already during the first years of Christianity, gave
their lives for the faith.

"Jesus withdrew from them and was carried up to heaven."

The physical presence of Christ on earth ended with his ascension
into heaven but his sacramental presence whichisno lessarea presence
continues on earth until the end of time. Thus, we professin our Catholic
faiththat Jesusas God iseverywherebut asman heisin heaven according
to hisglorified body and in the sacrament of theHoly Eucharist intheform
of bread and wine.

Today's feast of the ascension confirms our hope that someday we
will also be with the Lord. There is no need to ask in this space-age
mentality whether heavenisabovethe earth or bel ow the earth, whether it
isinside our universeor outsideour universe. Heaveniswhere God s, the
object of our bedtific vision, where we will see our Risen Lord in his
glorified body, the Blessed Virgin aso in her glorified body, with all the
angels and the saints.
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What mugt it be like to be in heaven? What mug it be like to be
liberated from thelimitationsof our present body, from sicknessand pain,
from boredom and weariness, from anxiety and emotional stress? What
mugt it be like to experience immortality and the beatific vision?

PENTECOST SUNDAY
June 4,1995

The coming of the Holy Spirt promised by the Father and our Lord
Jesus Christ finally happened during the Jewish feast of Pentecost (first
reading). Since his coming, the Spirit has filled the Church and her
members with graces and charisms (second reading). Therewas agiving
of the Holy Spirit by our Lord to the apostles before the Pentecost event
for their function as ministers to forgive and retain sins (gospel reading).

FIRST READING: AC 2:1-11

The coming of the promised Paraclete or the Holy Spirit which the
Risen Lord announced to his apostles (Lk24:49; Ac |:4-5;Jn 15:20) took
place during the solemn Jewish feast of Pentecost cel ebrated on the seventh
week or on the 50th day after the Pasch, hence the namehePentekoste, "the
fiftieth (day)." Thisnameisfoundin2M 12:32 mdTb 2:1. Itisalso caled
the "feast of Weeks," in Hebrew Shavu'oth. In Ex 23:16 it is called "the
feast of the grain harvest"; inM> 28:26, "the day of first fruits, the feast
of weeks." In the Holy Land the grain is sown during autumn around the
month of September or October and ripens in Spring (March/April).
Barley ripensfirst which is the one offered during the feast of Unleavened
Bread or Azymes. The first wheat is offered on Pentecost. In the Old
Testament, Pentecost was one of the three "feasts of pilgrimage" during
which the Israglites go up to Jerusalem (Dt 16:16). This accounts for the
numerous pilgrimsin Jerusalem during thistime.

Thisfeast inlater Judaismwaslinked to an event in I sraglite history,
that is, the giving of the Law to Moses at Mt. Sinai. Thisis not, however,
realistic because according to Ex 19 the I sraelites only reached Sinai two
monthsand halfaftertheirdeparture from Egypt where they celebrated the
first Passover: about 65 days later.

30 BoldinEclcsiadicodcFilipinos, Vol. LXXI, Nos.782-783 (Mar-Apr 1995)



Thereisa problem whether the Holy Spirit came down on the 120
per sonspresent during theelection of Matthias, the successor of Judas(Ac
I:15ff.), since thiswastheimmediate narrative preceding the passage of
the descent of the Holy Spirit. Literary analysis, however, can show a
chronological discontinuity between 1:15-26 and 2:1 ff. that mogt prob-
ably thelink of the narrative of the coming of theHoly Spirit should bewith
1:14. Theones, ther efor e, upon whom theHoly Spirit descended werethe
apostles(including Matthias), sever al women including Mary the mother
of Jesus and those who wer e called the brothers of Jesus who were most
probably hiscousins.

Thecominng of theHoly Spirit wasaccompanied by sensiblesigns.
A loud noisesimilar toastrongwind filled thehouse. Then tonguesof fire
which cameto rest on the heads of each one of them. All these wonder ful
happeningswer e sensible signsof the communication of theHoly Spirit to
thedisciples. ThewordAosa(" asif,” " amilar t0") isoften used in relation
tovisionsindicating the dispr oportion between thesignsand ther ealities

theysignify.

Another phenomenon which until now has been the subject of
different inter pretationsis the phenomenon of speakingheterais glossais
by the apostles (v. 4). Heteros could mean " different,” " srange" " pecu-
liar"; but it could also mean "foreign." Hence the Jerusalem Bible
trandates the phrass "to gpeak foreign languages.” Glossa, of course,
usually means” tongue' or " language." Thus, someauthorsconsider this
phenomenon among the apostlesdiffer ent from the charismatic speaking
in tongues mentioned in 1 Co 12:10, 14:2-19; Ac 10:46, 19:6. Some
exegetesthink though that in this pentecogtal gift of " foreign tongues’ a
miracle happened whereby the aposties were enabled to speak foreign
languages 0 that they were undersood by the Jews from the Diagpora
speaking different languages. In thisway a great multitude of people of
variousorigins, culture, character and tastesunder sood the apostleswho
spokein their mother tongue pr oclaiming the magnificence of God, that is
to say, the salvation which God hasaccomplished in Jesus.

SECOND READING: 1 Co 12:3-13

IntheseversesSt. Paul speaksof thedifferent charisms(charismata)
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tracing their origin from the Holy Spirit. Although he attributes "minis-

tries" to Christ (v. 5) and " operations" to the Father (v. 6), wenoteinverse
7 that he calls dl the charisms indistinctly asphanerosis toupneumatos,

"manifestationsof the Spirit," andinverse11: "all arework of oneandthe

same Spirit." Qearly, the Father, Son and Holy Spirit constitute one God

with oneprincipleof actionwhichisthedivine nature. The charismsthen

inreality proceed from the three divine Personswhich Paul saysin verses
4-6. However, in some particular way they can be attributed to the Holy

Spirit who is the Spirit of love and holiness.

Callingthem " gifts," they areattributed by appropriation to the Holy
Spirit; under the aspect of "ministries” or "services," they are attributed
moreto Christ; under the aspect of "operations,” (Greek: energemata) to
the Father who is the origin of being and of power.

Inverses 8-10 St. Paul has listed 9 charisms which can be grouped
intothree:

/.

1. discourse of wisdom: gift to penetrate the divine mysteries and
explain them to the faithful;

2. discourse of knowledge: gift to know how to exposethe elementary
truths of Christianity (cf. Heb 6:1);

3. charism of faith: this is different from the general salvific faith
which makes aman righteousin the eyes of God. Thefaith here meansfull
and living confidence in God.

/.

1. hedling;

2. miracles;

3. prophecy;

Healing isdistinguished from miracles although it could be consid-
ered as a sort of miracle in as much as the latter has a wider fied of
application. Prophecy does not only mean "prediction of the future” but
also "to speak in the name of God."

1. discernment of spirits: correspondsto agift in order to determine
whether the charismatic phenomenon proceeds from good or evil spirits;
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2. gift of tongues: thisisdifferent from " speaking in foreign tongues."
This can appear as speaking or singing in unintelligible speech which
would need the last gift;

3. gift of interpretation of tongues. complements the above gift.

Aside from being the origin of the charisms, the Holy Spirit distrib-
utes them to each individual according to his wishes for the usefulness
(sympheron) of all. Toillustratethisbetter St. Paul makesuse of theimage
of the body.

GOSPEL READING: Jn 20:19-23

St. John narrates the apparition of the Risen Lord to the apostlesin
the evening of that same day of hisresurrection, in the absence of Thomas
(thenamemeans"twin" in Greek). The doorswere closed sincethe apostles
weredtill afraid asaresult of the preceding events. Thiswasavery normal
reaction. It a so heightensthe powerof Jesus' resurrected body being able
to penetrate matter. He appeared to them communicating his peace.

Jesusrealized that thismanner of appearing to them could makethem
believe that they were seeing a ghost. Lk 24:37 says: "they thought of
having seen aspirit”; alsoin Mi 6:49. To dispel their doubts he showed to
them thewounds of hiscrucifixion which proved theidentity of the person
who was nailed to the cross and the person whom they were now seeing (Lk
24:39). Seeing the Lord, of whose resurrection they already heard from
Mary Magdal ene, the apostleswerefilled with great joy. They experienced
thefulfilment of the promise madeto them by Jesus during the L ast Supper
that theirangui sh would be changed intojoy. Repeating the greetingof the
peace Jesus entrusted to them their mission using the samewordswhich he
used in the prayer of farewell during the Last Supper (Jn 17:18; 4:38). As
he was sent by the Father now he sends the apostles to continue thework
given him by the Father: to proclaim divinetruth and revelation to all men
(18:37) and communicate the reality of salvation.

Then Jesus gave to the apostles the Holy Spirit for the special office
which they are going to perform: the forgiveness or retention of sins.
Thomas, although absent during thiscommission of power, must haveal so
recelvethe samefaculty sinceit wasnot givento the apostlesasindividuals
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but as the apostolic college to be communicated likewise to their succes-
sors. At Pentecost the Holy Spirit would came upon them as the Church
for later on the same phenomenon would be repeated in Acts 2:38 and
10:44.

The Church enlightened by the Holy Spirit has considered these
words of Jesus to his apostles as institutive of the sacrament of reconcili-
ation.

HOMILY

Since the time the Holy Spirit came down upon the apostles at
Pentecost the world has never been the same. The promises made by our
Lord to the apostleswere fulfilled that he would send the Holy Spirit to be
our Advocate (Paraclete), our Counselor, the Spirit of Truth who would
teach usevery thing about God's kingdom and remind usof all thingswhich
Christ taught us. He iswith us until the end of time. He is the soul of the
Church. He effects the continuous renewal of the face of the earth.

Before the coming of the Holy Spirit the divinelife in the world was
inert; the quest for happiness was utterly impossible; the knowledge of
truth was limited to what man could know by his natural powers; the will
of man was slanted towards evil; love was stressed on the passion rather
than on valition; peace was a passive state, fruit of inaction rather than an
active state fruit of divine love. The Holy Spirit has changed and is
changing all these.

Many are not aware of the activity of the Holy Spirit in the world but
itishere. Many takefor granted or are not even aware of the activity of the
soul but itisimpossible to live without this life-giving principle.

Our quest for knowledge of divinethingswill not be completewithout
knowing the innermost redlities, though necessarily imperfect, of the
activities of the Holy Spirit. Physicists are on the constant search for the
forces and energiesthat make up beyond the physical sphere; but overand
beyond the scope of the physical scientists and the reach of para-
psychol ogists are supernatural realities which have been accessible to us
only through the workings of the Holy Spirit.

2J4 BolainEclesiastKodcFilipinos, Vol. LXXI, Nos.782-783 (Mar-Apr 1995)



TRINITY SUNDAY
June 11,1995

Eagter Season comesto an end with the ceteration of Trinity Sunday.
The Sundays of Ordinary Time resume after the feast of Corpus Chridi
which, inthe Philippines, is cel ebrated on the Sunday after Trinity Sunday
ingead of Thursday of that week. The firgt reading from the Book of
Proverbs speaks of Wisdom, an attribute of God, whichishere personified,
being present with God during crestion. The second reading isapassage
from the Letter of St. Paul to the Romanswhich ether concludesthe section
on the fact of judtification or starts the next section on the process of
sanctification. The gospd reading is taken from the discourse of Jesus
during the Last Supper, a passage where he mentions the Personsin the
Trinity and hints of the procession of the Holy Spirit from the Father and
the Son.

FIRST READING. Pr 8:22-31

Thefollowing versesform part of the second discourse of personified
Wisdom (8:1-36). The firg discourseisin 1:20-33.

Since Wisdom in Hebrew isin the feminine gender (hochmah), itis
personified asawoman. She standsin prominent places, "on the hill-top,
on theroad, on the crossway" exhorting peopleto listen to her words.

The message of verses 22-31 istheorigin of Wisdom and itspart in
cregtion. Itsorigin is from Y ahweh. The Jerusdem Bible trandates the
Hebrew Yahweh ganani as™Y ahweh created me." Qanah could, in fact,
mean "he created.” But it has dso the meaning of "he acquired,” "he
possessed,” hence the Vulgate possedit me. The trandation "The Lord
crested me" was taken up by the Arianswho interpreted this passage as
referring to the Logos to argue for his created nature. Other authors
trandate the phrase "the Lord begot me" saving thusthe eternd generation
of Wisdom in the Godhead.

Wisdomisre'shit dareko, "thefirstborn of hisway." Some correct
the last word into derachaw to make it "hisways' instead of "hisway"
which is in consonance with the grammar. Re'shit connotes not only
priority intime but dso in excellence. Could it be that thepr ototokospases
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ktiseos (" firgtborn of all creation") of Colossians 1:15, applied by St. Paul
to Chrig, wasinfluenced by this passage on Wisdom in Proverbs?

Wisdom wasbefor ethe created univer ssand was present at creation.
Verse 30 says he was by the side of God during creation, His 'amon
(reading of the Massoretic text) trandated by the Jerusalem Bible as
"mager craftsman.” By adight changeof vowel, Aquila, aprosdyte Jew
whotrandated the Hebrew Bibleinto Greek different from the Septuagint
(about 150A.D.) read it as'atnun which means” pupil” (tethenoumene),
thusa" child" playingin thepresenceof God and delighting him day after
day. Thistrandation seemsto favor the context of this passage.

SECOND READING: Rm 5:1-5

Different opinionshaveto berecognized hereon theliterary gructure
of thefirg eight chaptersof theL etter tothe Romans. Thesechaptersare
usually divided intotwo sections: thefirg part treatsabout " judtification”
and the second on " sanctification.” The point of division, however, is
differently given: (1) Thefirg section endsin 5:21; (2) The second section
begins from 5:1 to end in 8:39; (3) 5:1-11 is the conclusion of the firg
section; (4) Thewholeof chapter Sisan entirely different unit. | follow the
division of thosewho gart a new section in chapter 5. Thefirg ver sesof
thischapter 1-11 seem tointroducewhat St. Paul would develop in detail
in5:12 - 8:39.

Inthe previouschapters, St. Paul'sintent wasto present thefact of
justification or righteousnesswith God, which isa gratuitousgift of God
offered to all men without exception through faith in our Lord JesusChrigt
which hemerited for usby hisredemptivedeath on thecross. Thisiswhat
St. Paul saysin verses1and 2 of thischapter which wecan consider asthe
trangtion ver ses.

Being " maderighteousby faith" weachieve peacewith God, thefirs
fruit of thisjustification while beforewewere" children of wrath" (Ep2:7;
Col 1:21). Thisrighteousnessweowefrom our Lord JesusChrig whowas
the onewho made usto be accepted by God and has accomplished for us
theaccesstothis" grace' of judtification in thehopeof the" glory" of God.;

Infact, in thebeginning of hisletter, St Paul declared that he proposes
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to expound how the Gospel "ispower of God for the sal vation of thosewho
believe" (1:16). This"salvation” is aready initiated with the "justifica-
tion" by which hehasaccomplishedin usthat peaceor goodrelation with
God. However, thisjustification isnot yet complete and definitive. Inthe
following four chapters (5:1 - 8:39) the apostle will establish the union
between thesetwo: "justification" andfind "salvation" (whichisthesame
as"sanctifyinggrace" and"eternal glory"), giving usaprecioussummary
of Christian life.

GOSPEL READING: Jn 16:12-15

Theseversesarefound inthe context of the discoursesduring the L ast
Supper in the manner of farewell and future promises. Our Lord has been
telling the apostles about the coming of the Paraclete or Advocate who
would also havetherole of Teacher (w. 12-15). Jesushasstill many things
to say to hisapostlesbut thesewould betoo much for them. At the moment,
in their particular situation, they are not yet capable of receiving every-
thing. It may be asked here whether Jesus was referring to new truths not
yet proclaimed or rather to an ulterior devel opment of thosewhich he had
already communicated. The last position seems to be more probable
recallingwhat wassaid in 15:15: "I call you friends, because| have made
known to you everything | have learned from my Father."

TheHoly Spirit will, indeed, havethetask of guiding the apostlesand
their successors to the acquisition of the words and actions of Jesus, the
whole sense of which was still beyond their grasp. The action of the Holy
Spirit would result in a deeper penetration of the totality of the work of
redemption of Christ anditsuniversal scope. Thewordsof Jesuscontinue
to live and operate in the preaching of the Church which grows and
develops under the action of the Holy Spirit.

Definitely Jesus saysthat what the Holy Spirit wouldtell the apostles
"will betaken fromwhat ishis" (v. 14). Hewould not berequired to give
anew revelation that would supersede what was aready given by Jesus.
Neither could hegiveor add anything contrary to Christianrevelation. The
word of Jesus will continue and remain alive in the preaching of the
Church. Asthework of Jesusrealized the glorification of the Father, soin
the samemanner theworkof the Holy Spirit would realizetheglorification
of Jesus.
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Author s have noted that verses 14 and 15 of this passage give the
clearest testimony inthe New Testament concerning the unity of natureand
thedistinction of Personsinthe Trinity and al so the procession of the Holy
Spirit from the Father and the Son.

HOMILY

Themost sublimereality which liesbeyond thereach of any physical,
para-psychological or even psychical sciences is the redlity of the Holy
Trinity: three Personsin one God. Here human knowledgetotally fails. Our
intellect simply has to squint at the awesome brightness of this mystery.
Theintellect says: "I do not understand.” But thewill impelstheintellect:
"Assent, itisGod himself, thefirst Truth, who saysso. God cannot deceive
us."

Theintellect reflects: " Thisisnot thefirst timethat thishashappened
to me. When | wasin school many formulasin physicswere unintell igibe
to me. Some still are. But | did not question their validity for the simple
reason that they were told to me by men whom | believe to be competent
intheir field. What moreif the onewho reveal ed thiswas God himsself who
knows al things and can never deceive nor be deceived."

There are three Persons in one God: the most Holy Trinity. Let the
intellect try to grasp what it could which as a matter of fact could be too
much, like our eyes looking straight at the sun. In this case thewill hasa
greater advantage. It reachesout to the divinereality impelling theintellect
to assent and agtivating itself to love.

Asmany other good thingsin life, many still do not realize orjust take
for granted the presence and operations of the Holy Trinity intheworld and
inour self. "1f anyonelovesmehewill keep my word, and my Father will
love him, and we shall come to him and make our home with him" (Jn
14:23). Thosewho realizetheworkingsof the Trinity in ushaveno reasons
anymore of being fascinated with fictitious personalties like supermen,
wonderwomen, or superheroes of comic strips. The divinity isin us. We
do not only acquire superpowerswhich still remain limited powers. Weare
given divine powerswhich are powers unlimited.

Everyday we have hundreds of opportunitiesto praisethe Most Holy
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Trinity: saying the"Doxology," or the"Glory Be"; making thesign of the
cross and invoking the name of the Trinity; in the Masswhen, from the start
to thefinish, we praise the Trinity. If we can just degpen our faith in the
Trinity in these actions we will not worry at al about our spiritud life
becauseit will dwaysbefilled with thefresh air of grace from the source
of lifeitsdf.

SOLEMNITY OF THE BODY AND BLOOD
OF OUR LORD JESUS CHRIST: CORPUS CHRISTI
June 18,1995

Trinity Sunday is followed by the feast of Corpus Chridti or the
Solemnity of the Body and Blood of our Lord Jesus Christ. After going up
to the heights of the divinity we haveto realizethat we are till on earth.
The mygery of the Trinity is baanced by the mysery of the Holy
Eucharist. The firg reading recdls the meeting of Abraham and
Melchizedek, amysteriousfigurein the Old Testament, who becamethe
symbol of Christ's eterna priesthood different from the Levitica priest-
hood. The second reading is appropriately taken from the account of S.
Paul of theingtitution of the Holy Eucharist and its continuous cel ebration
until the second coming of Christ. The gospd reading come from St
Luke'sversion of the firs multiplication of bread, an episode which can
be found in al four evangdists.

FIRST READING: Gn 14:18-20

The meeting of Abraham and Me chizedek, priest-king of Sdem
(understood by many commentators as Jerusalem, though not certain)
happened, according to the account inGn 14, after Abraham rescued Lot
from the four kingswho destroyed thefive cities south of the Dead Sea. The
origin and literary unity of the chapter is much disputed. Some authors
maintain that it is a very old narrative. Others, andyzing vocabulary,
found a mixture of archaic words and post-exilic terminologies. Some
nameswerered likethe namesof thefour kings. But others seemto have
been invented like Beta' (only found here in Gn 14:2) which means
"devoured," or "swallowed."/)* 29:22 mentionsonly four citiesin pairs:
Sodom and Gomorrah, Admaand Zeboiim, destroyed by Y ahweh 'sanger
while Zoar (former Beta' according XoGn 14:2). Wisdom 10:6 mentions
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five, perhapsadding Zoar (Bela'). Thiscan giveusaclueon theformation
of tradition behind this narrative. This could be in between Dt 29:22
(exilic) and Ws 10:6 (firs cent. B.C.).

TheMelchizedek sory hastheindication of having been inserted in
thisnarration of Abraham and thefour kingsespecially sinceit breaksthe
continuity between verse 16 and verse 21. Thejudtification of theinsertion
can befound in theblessing of M elchizedek: " Blessed be God most High
for handing over your enemiestoyou."

Thefigureof M elchizedek whose name occur sonly twicein theOld
Tesdament: Gn 14:18 and Ps 110:4, became the symboal of the eternal
priesthood of Chrig, priest and king, different from thelevitical priesthood
(Heb 5:6; 7:21). The bread and wine he brought, although not exactly a
sacrificial offering but a covenant meal, wer e taken to be images of the
Holy Eucharig.

SECOND READING: 1 Co 11:23-26

Asidefrom the synopticswho narrated the ingitution of the Eucha-
rist, (Aff 26:26-28;M* 14:22-24;1*22:19-20), St. Paul also mentionsthis
event on theoccasion of hisingtructionsto the Corinthianswhom heheard
wer enot conducting themselvesproperly in thecelebration of theLord's
Supper. Somebring food but do not sharethem with ther fellows(v. 21).
Othersget drunk during the celebr ation.

Thisaccount of St. Paul concerning the ingtitution of the Eucharist
isof great higorical value since thiswaswritten even before any written
account from thesynoptics. Thisletter wascomposed, with great probabil-
ity, in the spring of 57 A.D. He says that he " has received this from the
Lord" and istranamitting it to the Corinthians. It is to be noted that St.
Paul's account ismorein agreement with the account of St. Luke among
thesynopticsrepeating thephrase" dothisin memorial of me" twiceand
avery important doctrinal addition in verse 25: " Everytime you eat this
bread and drink from the cup you proclaim the Lord's death until he
comes."
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GOSPEL READING: Lk 9:11-12

This is Luke's account of the first multiplication of bread parallel
withA/r 14:13-21;Mit 6:30-44;/M6:1-13. Thismiracleisremarkablesince
besides the passion, death and resurrection narratives it is the only
miracul ous event mentioned by all four evangelists. After this episode St.
Lukewho, until herewasfollowing St. Mark'sarrangement, omitted Mark
6:45-8:26 and immediately proceeded to the profession of St. Peter (v. 18).
This is called "the great omission.” This is why the continuation of the
multiplication story, thewalkingof Jesusover thewater, foundinthethree
other evangelistsisabsent in Luke aswell asthe second multiplication of
the bread narrated by Mt 15:32-39 and Mk 8:1-10.

According to Matthew and Mark, Jesuswith the Twelve crossed the
lakeinaboat and went to "alonely place," which Luke sayswasBethsaida.
There are, however, variants of this placein other manuscripts. Some has
"desert placeof acity," "desert place,” "city," or simply "town." Johnjust
says'totheother sideof theseaof Galilee." Thisplacewasal so accessible
by foot just walking along the shore of the lake and so the people reached
the placealittle after the arrival of Jesus and the apostles. John hinted the
date of thismiraclenoting that there were grassestherewhich only happens
in the spring time which was aso the time when many pilgrims go to
Jerusalem for the Pasch coinciding with what John saidin 6:4. It isnot far-
fetched to suppose that many of them tarried for awhilein Galilee to see
and hear this wonder worker.

Inthe synopticsthe apostlestol d Jesusto send away the peoplewhen
evening was coming so they could buy food since they did not bring any.
L uke did not mention the 200 denarii of Mark and John. The people were
told to sitin groups of 50, according to L uke, and 100 according to Mark.
This made counting easy and so the apostles were able to calculate the
number of the crowd to about five thousand men excluding women and
children.

The description of the miracle of the multiplication of the bread has
been influenced by the liturgical celebration of the Eucharist. Jesus took
thefivebread, rai sed hiseyesto heaven, blest and brokethem. The manner
of giving the bread to the people was enunciated by L uke and Mark in the
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imperfect, edidou: "hewasgiving" them, that isthe apostles. This could
indicate how themiracletook place: the bread and thefishweremultiplied
in the hands of Jesus and were distributing them to the apostles.

Thegreatness of the miracleisconfirmed by the satisfaction of al the
people and the number of scraps gathered: twelve basketful.

HOMILY

It has been a cause of wonder how our Lord can be present
simultaneously in so many hosts in different places at the same time. Of
courseit would beeasy to dispel thiswonderj ust by saying that since Christ
is God there is really no difficulty for him to accomplish this feat as long
asitisnot what philosopherscall a"metaphysical impossibility," justlike
making asguarecircleor creating another perfect being. But being present
in the Holy Eucharist, in his human nature, body and blood, in different
places at the same time is not a metaphysical impossibility.

A comparison may be made using amodern invention asan example
which can illustrate the seemingly multiple presence of an individual,
without necessarily saying that the comparison would be perfect in al its
aspects. Many are now familiar with television sets and the images they
produce coming from atelevision station. It can readily be observed that
the more TV sets there are the more the images are multiplied. The
completeimage itself does not depend on the size of the TV screen. A big
screen contains the full image as well asa small screen. In the same way
Christ'spresence does not depend on the size of the host. Heisfully present
in abig host aswell asin asmall host.

ChristispresentintheHoly Eucharist body and soul. Thisisanother
reality to which our human intelligence makes an assent and which our will
voluntarily embraces. Isit not so foolish of usthat in the presence of such
areality we still would look for other consolations in other areas and in
other things?Inthe Eucharist we do not listento hiswordswhich for many
people are already a source of happiness and joy but we receive Christ
himself inour person, the Word madeflesh whoistheauthor himself of our
being and eternal beatitude.
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TWELFTH SUNDAY IN ORDINARY TIME
June 25,1995

The confesson of Peter on the messiaship of our Lord and the
prediction of the psson in the reading of the gospel is preceded by passages
from Zechariah quoted inJn 19:37 and gpplied to Christ: "and they shall
look on him whom they have thrust through,..." (fird reading). Christ's
passon in effect was the cause of our incorporation with him — Paul's
message in the second reading.

FIRST READING: zC 12:10-11

Thisversein Zechariah 12:10 is consdered amessianic text of the
New Testament asin Jn 19:37 and Rv 1.7. There is however a difficulty
inthetext. The Massoretic Text, the LXX, Vulgate and other versons have
"onme" ingtead of "on him." But Since the one spesking is God, the normal
interpretation would be that God was the one pierced through. This is
awkward in Old Testament thought. The LXX reads, ingead of dagar,
("he pierced through'), averb from theroot ragadmeaning " he jumped
withjoy," which when joined totachat ("under") acquires the meaning of
"insult,” in Greek,katorcheomai, "l jumpover someone,” or "l dancewith
joy over someone." Thus it could be trandated according to the LXX:
"They looked on mewhom they haveinsulted.” Thereishere, of course,
acorrection in thereading of thetext (romdagar u (they pierced) toragadu
(they insulted). Thereading "on him" isaso supported by many Hebrew
manuscripts, texts from the Fathers of the Church and especidly,//! 19:37
andi’n 17, gpplying thistext to the cruci fled Christ. Up to now the textua
difficulty remains unresolved.

Following St. John'sreading and the application of thetext to Chrigt,
we can understand the greet |lamentation in Jerusalem on that day when
Chrigt was pierced by a lance. The lamentation is compared to the
mourning of Hadad Rimmon, here, either Hadad, the scorm-god of the
Canaanites, or Rimmon, the chief god of Syria (2 K 5:18) whose ritud
death every year is celebrated with lamentations.

SOOND READING: Ga 3:26-29

The centrd message of the pericopeisour incorporation with Christ
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through faith (v. 26) and through baptism (v. 27). St. Paul meansherea
living and activefaith actuated or informed by love. It includesthedesire
for baptism since through the positive divine will one cannot enter the
sal vi fieplan of God without receiving the sacrament of baptism. Because
of theinsepar able nature of faith and baptism in jugtification and incor por a-
tion with Chrigt, St. Paul sometimes attributesjustification only to faith:
Rm 3:28,5:1;Ga2:16;Ep 2:8; sometimesonly tobaptism:Rm6:3-11;Ep
5:26; Tt 3:5; sometimesto both, like in our present passage, and in Col
2:11-13.

Thephrase"in Chrig" in ver se 26 doesnot mean the object of faith
aswhenonesay " | believein God" or "I havefaith in God." It hasrather
thesame senseasthe phrasein ver se 27 " baptized into Chrigt.” 1t means
moreas. "incorporated into Chrig."

Some authorscomparetheexpression " clothed in Chrig" to formu-
lasin somemydery reigionswher ethemember sput on the vestments of
thelr godsand, thereby, identify themselveswith thesegods. Thereisno
need to go that far. This can also befound in the Old Testament asin Jb
29:14; 1s52:1. St. Paul employsthisa number of times: 1 Co 15:53; Ep
4:24, 6:11; Col 3:10.

INRmM 6:3-11, St. Paul depictstheunion of the Chrigian in Chrig at
themoment of baptism. " Y ou have been taught that when we wer e baptized
in Christ Jesuswewer ebaptized in hisdeath... If in union with Chrig we
haveimitated hisdeath, weshall alsoimitate him in hisresurrection” (Rm
6:3-5). Herein Galatianshegoesfurther to say that thosewho are baptized
and havefaith areonein Chrig Jesus. Thereisno moredistinction of race,
social standing or even sex.

SinceChrig wasthe" heir of thepromise”" (Ga3:16) wealsoin union
with Chrig becomethe" her of thepromisg' and, ther efore, not subject to
theMosaic L aw.

GOSPEL READING: Lk 9:18-24

In Lukethe profession of Peter in the messiaship of Jesusfollowed
at oncethemiracleof themultiplication of the bread. AlImost two chapters
wer e skipped by him following theor der ofthe narrativesinMk 6:45-8: 26.
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Luke omits Christ'stravel to Phoenicia (Mk 7:24; hit 15:21) and, hence,
no geographical indication wasmentioned by him concerning thisepisode
of Peter's confession which according to Matthew and Mark happened at
Caesarea Philippi (the modern Banias, formerly Paniasduring Greek times
in honor of the god Pan). Perhaps, since Luke intends to localize al the
episodes in Galilee until 9:50 of his Gospel he deliberately left out the
indication of place.

Luke, aswashisstyle, introduces this episode with Jesus at prayer.
He did this when Jesus was baptized (3:21); the election of the apostles
(6:12); when hetaught hisdisciplesto pray (11:1); theagony inthegarden
(22:41); evenwhen hewas hanging on the cross (23:46).

When Christ asked: "who do you say | am," Peter answered: "the
Chrigt of God." In Mark the recorded answer of Peter was: "you are the
Christ," whilein Matthew: "you arethe Christ, the Son of theliving God."
There is yet no indication here that Peter was confessing the divinity of
Christ but that he was the realization of the expected Messiah - Christos:
the Greek word of "anointed," the Aramaic meshiha.

Jesus told them to keep silent about the matter |est the peoplewould
hail him asatriumphant king whichwastheir expectation of the Messiah.
Thisisthe so-called "messianic secret.” Instead of atriumphant Messiah
he would rather be the suffering Messiah who would die and suffer in
Jerusalem, but "on the third day" rise again. Luke and Matthew has"on
thethirdday" whichin Mark is"after threedays." Moreover Lukeomitted
the rebuke to Peter which was conspicuous in Matthew and Mark.

Similarly those who want to follow Christ must also renounce
himself and take up his cross (in Luke he adds "every day," absent in
Matthew and Mark).

The reference to the cross here need not be anachronistic since the
cross was awell known instrument of death during those times with the
condemned madeto carry it.

HOMILY

"But you," Christ said, "who do you say | am?" It was Peter who
spoke up: "the Christ of God."
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After about 2000 years of Christ's passion, death and resurrection
and hisascenson into/heaven, there are still many who are asking: "Who
isChrist?' And we sill receive so many answers. Some say heisaprophet
or a great man, of Jesus Chrig Superdar, or the "Omega Point," a
revolutionary, a mere man and not God.

These answersare, pitifuly, al mistaken or fdl short of thetruth. We
still shouldsay and confesswith St. Peter: ™Y ou are the Christ of God" (St.
Luke'sversion), or better still: Y ou are Christ the Son of theliving God"
(St. Matthew's version). Here we profess that he is not a mere man but
consubgtantial with God. Heis God. Heisthe Word and the Word is God.
ThisWord-God became flesh, took on our humean nature and became man.

Chrigt cannot even be congdered agreat man or agood men if hewere
not God. Hewould be adeceiver because he acted and presented himsdlf
as God and the high priest and the Sanhedrin would be right in condemning
him asablasphemer. But they erred i n their condemnation because hewas
truly God and was confirmed when he resurrected from the dead.

"Theson of manwill suffer..."

It was Fulton Sheen who said that al men were born into theworld
to live, but the Messiah was borainto the world to die. He was aware of
thismission and he predicted his degth three ttmesin the synoptic gospels.
Hisfirgt prediction of hispasson cameimmediatdy after the confesson
of Peter and before the trangfiguration, giving ustheimpresson that these
eventswereinterconnected.

The apostles were saddened when they heard that their hero would
die. Peter who a fev moments before confessed Christ's messaship,
complained about thisturn of events but instead he recaived arebuke from
the Lord who called him " satan,” which meansin this passage rather means
"onewho objects," since hewas objecting againsgt thewill of God. Later
on Peter with James and John would be privileged to see amost wonderful
sght which would anticipate the resurrection. They would seethetrandfig-
ured body of our Lord to assure them that even though he would suffer an
ignominious desth he would rise and conquer desth. Thus, he showed us
the true way to glory: the carrying of the crossdally.
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