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EDITORIAL 

ROMAN CARTER, 0. P. 

Social Concern 
Here and Everywhere 

THE CATHOLIC CHURCH IS OFTEN accused of combining a 
vague, other wordly theology with an insipid folklore and thus 
saying and doing nothing for the world around her and the times 
in which she lives. In this number of Boletin we are attempting 
to deny this accusation on wide and varied grounds. The 

Church in the Philippines is constantly and bravely proving her-

self to be a truly Filipino Church. Her identity with all levels 

of society has been multiply reiterated since the stirring days 
o EDSA. 

In this number CARP and various questions of canonical 

procedure are dealt with originally and provocatively. Philip-
pine history and Church praxis are put before our eyes in articles 

and cases. As usual, we are given sample homilies to help us 

preach. All of this is of great "here and now" help and en-
couragement. 



Social Concern. Here and Everywhere 127 

In this issue, however, something more is attempted. We 

have a look at the problems of the whole world. Our Holy 

Father Pope John Paul II speaks with his usual crisp authorita-

tive, magisterial voice. He sums up the history of Pontifical 

social teaching from Leo XIII's Rerum Novarum of May 15, 
1891 to the present day, laying heavy emphasis on Paul VI's 
Populorum Progressio of March 26, 1967. He stresses both 
continuity and renewal keeping in mind the developments of 
and in the Church and the world since the Second Vatican 
Council. 

Poverty, unemployment, national debts, bloc-based hostili-
ties involving ideological opposition and conceptual tensions all 
contribute to the Pontifical analysis to North-South, East-West 

gaps of one sort or another. The plea is for the "underdogs," 

the undeveloped anti recently independent lands. The arms 
trade, problems of demography and human dignity are looked 

at squarely, realistically but with Pope John Paul's inherent 
Christian optimism. 

We hope all of our readers will be, thanks to this number, 
our Holy Father's readers too and that his pleas and guidelines 

for an authentic human and ecclesial stance will be not just 

glanced at but incorporated into all our lives and there fol-

lowed. Then the justice and equality, the peace and the love 

for which both Pope and Church pray will be ours. 



FEATURES 

JOHN PAUL II 

Sollicitudo Rei Socialises 

I. Introduction 

1. THE SOCIAL CONCERN OF THE Church, directed toward an 
authentic development of man and society which would respect 
and promote all the dimensions of the human person, has always 
expressed itself in the most varied ways. In recent years, one 
of the special means of intervention has been the magisterium 
of the Roman pontiffs which, beginning with the encyclical 
Rerum Novarum of Leo XIII as a point of reference,' has fre-
quently dealt with the question and has sometimes made the 
dates of publication of the various social documents coincide 
with the anniversaries of the first document. 2  

• Encyclical letter of the Supreme Pontiff John Paul II to the Bishops, 
Priests, Religious Families, Sons and Daughters of the Church and all 
people of good will for the twentieth anniversary of POPULORUM 
PROGRESSIO. 

1  Leo XIII, encyclical Rerum Novarum (May 15, 1891): Leonis XIII 
P.M. Acta, XI, Rome 1892, pp. 97-144. 

2  Pius XI, encyclical Quadragesimo Anno (May 15, 1931); Acta. Apos-
tolica.e Sedis 23 (1931), pp. 177-228; John XXIII, encyclical Mater et 
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The Popes have not failed to throw fresh light by means 
of those messages upon new aspects of the social doctrine of 
the Church. As a result, this doctrine, beginning with the out-
standing contribution of Leo XIII and enriched by the succes-
sive contributions of the magisterium, has now become an up-
dated doctrinal corpus. It builds up gradually as the Church, 
in the fullness of the word revealed by Christ Jesus 3  and with 
the assistance of the Holy Spirit (cf. Jn. 14:16, 26; 16:13-15), 
reads events as they unfold in the course of history. She thus 
seeks to lead people to respond, with the support also of rational 
reflection and of the human sciences, to their vocation as res-
ponsible builders of earthly society. 

2. Part of this large body of social teaching is the distin-
guished encyclical Populorum Progressio,4  which my esteemed 
predecessor Paul VI published on March 26, 1967. 

The enduring relevance of this encyclical is easily recog-
nized if we note the series of commemorations which took place 
during 1987 in various forms and in many parts of the eccle-
siastical and civil world. For this same purpose, the Pontifical 
Justice and Peace Commission sent a circular letter to the synods 
of the Eastern Catholic Churches and to the episcopal conferences 
asking for ideas and suggestions on the best way to celebrate 
the encyclical's anniversary, to enrich its teachings and, if need 
be, to update them. At the time of the 20th anniversary, the 

Magisra (May 15, 1961): AAS 53 (1961), pp. 401-464; Paul VI, apos-
tolic letter Octogesima Adveniens (May 14, 1971) : AAS 63 (1971), pp. 
401-441; John Paul II, encyclical Laborem Exercens (Sept. 14, 1981): 
AAS 73 (1981), pp. 577-647. Also, Pius XII delivered a radio message 
(June 1, 1941) for the 50th anniversary of the encyclical of Leo XIII: 
AAS 33 (1941), pp. 195-205. 

3  Cf. Second Vatican Ecumenical Council, Dogmatic Constitution on 
Divine Revelation Dei Verbum, 4. 

4 Paul VI, encyclical Populorum Progressio (March 26, 1967): AAS 
59 (1967), pp. 257-299. 
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same commission organized a solemn commemoration in which 
I myself took part and gave the concluding address. 5  And now, 

also taking into account the replies to the above-mentioned cir-
cular letter, I consider it appropriate at the close of the year 
1987 to devote an encyclical to the theme of Populorum Pro-

gressio. 

3. In this way I wish principally to achieve two objectives 
of no little importance: on the one hand, to pay homage to this 
historic document of Paul VI and to its teaching; on the other 
hand, following in the footsteps of my esteemed predecessors 
in the See of Peter, to reaffirm the continuity of the social doc-
trine as well as its constant renewal. In effect, continuity and 
reLewal are a proof of the perennial value of the teaching of 
the Church. 

This twofold dimension is typical of her teaching in the 
social sphere. On the one hand it is constant, for it remains 
identical in its fundamental inspiration, in its "principles of 
reflection," in its "criteria of judgment," in its basic "directives 
for action" and above all in its vital link with the Gospel of 
the Lord. On the other hand, it is ever new because it is sub-
ject to the necessary and opportune adaptations suggested by 
the changes in historical conditions and by the unceasing flow 
of the events which are the setting of the life of people and so-
ciety. 

4. I am convinced that the teachings of the encyclical Popu-
lorum Progressio, addressed to the people and the society of 

5  Cf. L'Osservatore Romano, May 25, 1987. 
Cf. Congregation for the Doctrine of the Faith, Instruction on Chris-

tian Freedom and Liberation Libertatis Conseientia (March 22, 1986), 
72: AAS 79 (1987), p. 586; Octogesiena Adveniens, 4. 
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the '60s, retain all their force as an appeal to conscience today 
in the last of the '80s, in an effort to trace the major lines of 
the present world always within the context of the aim and 
inspiration of the "development of peoples," which are still 
very far from being exhausted. I therefore propose to extend 
the impact of that message by bringing it to bear, with its 
possible applications, upon the present historical moment, which 
is no less dramatic than that of twenty years ago. 

As we well know, time maintains a Constant and unchang-
ing rhythm. Today, however, we have the impression that it 
is passing ever more quickly, especially by reason of the multi-
plication and complexity of the phenomena in the midst of which 
we live. Consequently, the configuration of the world in the 
course of the last twenty years, while preserving certain funda-
mental constants, has undergone notable changes and presents 
some totally new aspects. 

The present period of time, on the eve of the third Chris-
tian millennium, is characterized by a widespread expectancy 
rather like a new "Advent" 7  which to some extent touches every-
one. It offers an opportunity to study the teachings of the 
encyclical in greater detail and to see their possible future deve-
lopments. 

The aim of the present reflection is to emphasize, through 
a theological investigation of the present world, the need for a 
fuller and more nuanced concept of development, according to' 
the suggestions contained in the encyclical. Its aim is also to 
indicate some ways of putting it into effect. 

7  Cf. encyclical Redemptoris Mater (March 25, 1987), 3: AAS 79 
(1987), pp. 363f; Homily at the Mass of Jan. 1, 1987: L'Osservatore Ro-
mano, Jan. 2, 1987. 
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N. Originality of the Encyclical 
Populorum Progressio 

5. As soon as it appeared, the document of Pope Paul VI 
captured the attention of public opinion by reason of its origi-
nality. In a concrete manner and with great clarity, it was 
pot sible to identify the above-mentioned characteristics of con-
tinuity and renewal within the Church's social doctrine. The 
intention of rediscovering numerous aspects of this teaching 
through careful rereading of the encyclical will therefore con-
stitute the main thread of the present reflections. 

But first I wish to say a few words about the date of pub-
lication : the year 1967. The very fact that Pope Paul VI chose 
to publish a social encyclical in that year invites us to consider 
the document in relationship to the Second Vatican Council, 
which had ended on December 8, 1965. 

6. We should see something more in this than simple chrono-
logical proximity. The encyclical Populorum Progressio pre-
sents itself, in a certain way, as a document which applies the 
teachings of the council. It not only makes continual refer-
ence to the texts of the coun0, 8  but it alto flows from the 
same concern of the Church which inspired the whole effort of 
the council — and in particular way the pastoral constitution 
Craudium et Spes — to coordinate and develop a number of 
themes of her social teaching. 

We can therefore affirm that the encyclical Populorum 
Progressio is a kind of response to the council's appeal with 
which the constitution Gaudium et Spes begins: 

8  The encyclical Populorum Progressio cites the documents of the 
Second Vatican Council nineteen times, and sixteen of the references are to 
the Pastoral Constitution on the Church in the Modern World Gaudium et 
spes. 
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"The joys and the hopes, the griefs and the anxieties of the 
people of this age, especially those who art poor or in any way 
afflicted, these too are the joys and hopes, the griefs and an-
xieties of the followers of Christ. Indeed, nothing genuinely 
human fails to raise an echo in their hearts." 

These words express the fundamental motive inspiring the 
great document of the council, which begins by noting the situa-
tion of poverty and of underdevelopment in which millions of 
human beings live. 

This poverty and underdevelopment are, under another 
name, the "griefs and the anxieties" of today, of "especially 
those who are poor." Before this vast panorama of pain and 
suffering the council wished to suggest horizons of joy and hope. 
The encyclical of Paul VI has the same purpose, in full fidelity 
to the inspiration of the council. 

7. There is also the theme of the encyclical which, in keep-
ing with the great tradition of the Church's social teaching, 
takes up again in a direct manner the new exposition and rich 
synthesis which the council produced, notably in the constitution 
Gavdium et Spes. 

With regard to the content and themes once again set forth 
by the encyclical, the following should be emphasized : the aware-
ness of the duty of the Church as "an expert in humanity" "to 
scrutinize the signs of the times and to interpret them in the 
light of the Gospel,"" the awareness, equally profound, of her 
mission of "service," a mission distinct from the function of the 
state even when she is concerned with people's concrete situa-
tion, 11  the reference to the notorious inequalities in the situa- 

Gau.dium et Spes, 1. 
10  Ibid., 4; cf. Populorum Progreesio, 13. 
11  Cf. Gaudium et Spes, 3; Populertem. Progressio, 13. 
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tions of those same people ;12  the confirmation of the council's 
teaching, a faithful echo of the centuries-old tradition of the 
Church regarding the "universal purpose of goods"; 1a the appre-
ciation of the culture and the technological civilization which 
contribute to human liberation," without failing to recognize 
their limits, 15  finally, on the specific theme of development, 
which is precisely the theme of the encyclical, the insistence on 
the "most serious duty" incumbent on the more developed 
nations "to help the developing countries.' 16  The same idea of 
development proposed by the encyclical flows directly from the 
approac,h which the pastoral constitution takes to this pro- -

blem.17  

These and other explicit references to the pastoral constitu-
tion lead one to conclude that the encyclical presents itself as 
an application of the council's teaching in social matters to the 
specific problem of the development and the underdevelopment 
of peoples. 

8. This brief analysis helps us to appreciate better the ori-
ginality of the encyclical, which can be stated in three points. 

The first is constituted by the very fact of a document, 
issued by the highest authority of the Catholic Church addressed 
both to the Church herself and "to all people of good will," 18  
a matter which at first sight is solely economic and social: the 
development of peoples. The term development is taken from 
the vocabulary of the social and economic sciences. From this 
point of view, the encyclical Populorum Progressio follows 

12  Cf. Gaudium et Spes, 63; Populorum Progressio, 9, 
13  Cf. Gaudium et Spes, 69; Populorum Progressio, 22. 
14  Cf. Gaudium et Spec, 57; Populorum Progressio, 41. 
15  Cf. Gaudium et Spes, 19; Populorum Progressio, 41. 
16  Cf. Gavidium et Spes, 86; Populorum Progressio, 48. 
17  Cf. Gaudium et Spec, 69; Populorum Progressio, 14-21. 
18 Cf. the inscription of the encyclical Populorum Progressio. 
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directly in the line of the encyclical Rerum Novarum, which 
deals'with the "condition of the workers."" Considered super-
ficially, both themes could seem extraneous to the legitimate 
concern of the Church seen as a religious institution — and 
"development" even more so than the "condition of the workers." 

In continuity with the encyclical of Leo XIII, it must be 
recognized that the document of Paul VI possesses the merit of 
having emphasized the ethical and cultural character of the 
problems connected with development, and likewise the legi-
timacy and necessity of the Church's intervention in this field. 

In addition, the social doctrine of the Church has once more 
demonstrated its character as an application of the word of 
God to people's lives and the life of society as well as to the 
earthly realities connected with them, offering "principles for 
reflection," "criteria of judgment" and "directives for action." 2° 
Here, in the document of Paul VI, one finds these three elements 

ith a prevalently practical orientation, that is, directed toward 
moral conduct. 

In consequence, when the Church concerns herself with the 
"development of peoples" she cannot be accused of going out-
side her own specific field of competence and, still less, outside 
the mandate received from the Lord. 

9. The second point of originality of Populorum Progressio 
is shown by the breadth of outlook open to what is commonly 
called the "social question." 

In fact, the encyclical Mater et Magistra of Pope John 
XXIII had already entered into this wider outlook, 21  and the 
council had echoed the same in the constitution Gaudium et 

19  The encyclical Rerum Novarum of Leo XIII has as its principal 
subject "the condition of the workers." 

Libertatis Conscientia, 72; Octogesima Adveniens, 4. 
21  Cf. Mater et Magistra, 53. 
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Spec. - However, the social teaching of the Church had not yet 
reached the point of affirming with such clarity that the social 
question has acquired a worldwide dimension nor had this 
affirmation and the accompanying analysis yet been made into 
a "directive for action," as Paul VI did in his encyclical. 

Such an explicit taking up of a position offers a great 
wealth of content, which it is appropriate to point out. 

In the first place a possible misunderstanding has to be 
eliminated. Recognition that the "social question" has assumed 
a worldwide dimension does not at all mean that it has lost its 
incisiveness or its national and local importance. On the con-
trary, it means that the problems in industrial enterprises or 
in the workers' and union movements of a particular country 
or region are not to be considered as isolated cases with no con-
nection. On the contrary, they depend more and more on the 
influence of factors beyond regional boundaries and national 
frontiers. 

Unfortunately, from the economic point of view the deve-
loping countries are much more numerous than the developed 
ones; the multitudes of human beings who lack the goods and 
services offered by development are much more numerous than 
those who possess them. 

We are therefore faced with a serious problem of unequal 
distribution of the means of subsistence originally meant for 
everybody, and thus also an unequal distribution of the benefits 
deriving from them. And this happens not through the fault 
of the needy people and even less through a sort of inevitability 
dependent on natural conditions or circumstances as a whole. 

22  Gctudium et Spes, 63. 
23 cf Populorum Progressio, 3, 9. 
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The encyclical of Paul VI, in declaring that the social ques-
tion has acquired worldwide dimensions, first of all points out 
a moral fact, one which has its foundation in an objective ana-
lysis of reality. In the words of the encyclic,al itself, "each one 
must be conscious" of this fact 24  precisely because it directly 
concerns the conscience, which is the source of moral decisions. 

In this framework, the originality of the encyOical consists 
not so much in the affirmation, historical in character, of the 
universality of the social question, but rather in the moral eva-
luation of this reality. Therefore political leaders and citizens 
of rich countries considered as individuals, especially if they 
are Christians, have the moral obligation, according to the degree 
of each one's responsibility, to take into consideration in per-
sonal decisions and decisions of government this relationship of 
universality, this interdependence which exists between their 
conduct and the poverty and underdevelopment of so many mil-
lions of people. Pope Paul's encyclical translates more succinct-
ly the moral obligation as the "duty of solidarity;" 25  and this 
affirmation, even though many situations have changed in the 
world, has the same force and validity today as when it was 
written. 

On the other hand, without departing from the lines of this 
moral vision, the originality of the encyclical also consists in 
the basic insight that the very concept of development, if con-
sidered in the perspective of universal interdependence, changes 
notably. True development cannot consist in the simple accu-
mulation of wealth and in the greater availability of goods and 
services if this is gained at the expense of the development of 

24  Cf. ibid., 3. 
26  Ibid., 48. 
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the masses and without due consideration for the social, cultural 
and spiritual dimensions of the human being.28  

10. As a third point, the encyclical provides a very original 
contribution to the social doctrine of the Church in its totality 
and to the very concept of development. This originality is 
recognizable in a phrase of the document's concluding paragraph 
and which can be considered as its summary as well as its his-
toric label : "Development is the new name for peace." 27  

In fact, if the social question has acquired a worldwide 
dimension, this is because the demand for justice can only be 
satisfied on that level. To ignore this demand could encourage 
the temptation among the victims of injustice to respond with 
violence, as happens at the origin of many wars. Peoples ex-
cluded from the fair distribution of the goods originally des-
tined for all could ask themselves, 'Why not respond with vio-
lence to those who first treat us with violence?' And if the 
situation is examined in the light of the division of the world 
into ideological blocs — a division already existing in 1967 — 
ane in the light of the subsequent economic and political reper-
cussions and dependencies, the danger is seen to be much greater. 

The first Consideration of the striking content of the encyc-
lical's historic phrase may be supplemented by a second consi-
deration to which the document itself alludes : 28  'How can one 
justify the fact that huge sums of money, which could and should 
be used for increasing the development of peoples, are instead 
utilized for the enrichment of individuals or groups or assigned 
to the increase of stockpiles of weapons, both in developed coun- 

26  Cf. ibid., 14: "Development cannot be limited to mere economic 
growth. In order to be authentic, it must be complete: integral, that is, 
it has to promote the good of every man and of the whole man." 

87  Ibid., 87. 
28  Cf. ibid., 53. 
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tries and in the developing ones, thereby upsetting the real 
priorities?' This is even more serious given the difficulties 
which often hinder the direct transfer of capital set aside for 
helping needy countries. If "development is the new name for 
peace," war and military preparations are the major enemy of 
the integral development of peoples. 

In the light of this expression of Pope Paul VI, we are thus 
invited to re-examine the concept of development. This of 
course is not limited to merely satisfying material necessities 
thrcugh an increase of goods while ignoring the sufferings of 
the many and making the selfishness of individuals and nations 
the principal motivation. As the Letter of St. James pointedly 
reminds us: "What causes wars, and what causes fighting 
among you? Is it not your passions that are at war in your 
members? You desire and do not have" (Jas. 4:1-2). 

On the contrary, in a different world, ruled by concern for 
the common good of all humanity or by concern for the "spiri-
tual and human development of all" instead of by the quest for 
individual profit, peace would be possible as the result of a 
"more perfect justice among people." 29  

III. Survey of the Contemporary World 

11. In its own time the fundamental teaching of the encyc-
lical Populorum. Progressio received great acclaim for its novel 
character. The social context in which we live today cannot be 
said to be completely identical to that of twenty years ago. For 
this reason, I now wish to conduct a brief review of some of 
the characteristics of today's world in order to develop the teach-
ing of Paul VI's encyclical, once again from the point of view 
of the "development of peoples." 

29 Cf. ibid., 76. 
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12. The first fact to note is that the hopes for development, 
at that time so lively, today appear very far from being realized. 

In this regard, the encyclical had no illusions. Its language, 
grave and at times dramatic, limited itself to stressing the seri-
ousness of the situation and to bringing before the conscience 
of all the urgent obligation of contributing to its solution. In 
those years there was a certain widespread optimism about the 
possibility of overcoming, without excessive efforts, the economic 
bn( kwardness of the poorer peoples, of providing them with 
infrastructures and assisting them in the process of industria-
li7ai ion. 

In that historical context, over and above the efforts of each 
country, the United Nations promoted consecutively two decades 
of development." In fact, some measures, bilateral and multi-
lateral, were taken with the aim of helping many nations, some 
of which had already been independent for some time and 
others — the majority — being states just born from the pro-
cess of decolonization. For her part, the Church felt the duty 
to deepen her understanding of the problems posed by the new 
situation in the hope of supporting these efforts with her reli-
gious and human inspiration in order to give them a "soul" 
and an effective impulse. 

13. It cannot be said that these various religious, human, 
economic and technical initiatives have been in vain, for they 
have succeeded in achieving certain results. But in general, 
taking into account the various factors, one cannot deny that 
the present situation of the world, from the point of view of 
development, offers a rather negative impression. 

For this reason, I wish to call attention to a number of 
general indicators, without excluding other specific ones. With- 

3° The decades referred to are the years 1960-1970 and 1970-1980; the 
present decade is the third (1980-1990). 
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cut going into an analysis of figures and statistics, it is suf-
ficient to face squarely the reality of an innumerable multitude 
of people — children, adults and the elderly — in other words, 
real and unique human persons who are suffering under the 
intolerable burden of poverty. There are many millions who 
are deprived of hope due to the fact that in many parts of the 
world their situation has noticeably worsened. Before these 
tragedies of total indigence and need in which so many of our 
brothers and sisters are living, it is the Lord Jesus himself who 
ccrnes to question us (cf. Mt. 25:31-46). 

14. The first negative observation to make is the persistence 
and often The widening of the gap between the areas of the so-
called developed North and the developing South. This geo-
graphical terminology is only indicative, since one cannot ignore 
the fact that the frontiers of wealth and poverty intersect within 
the societies themselves, whether developed or developing. In 
fact, just as social inequalities down to the level of poverty exist 
in rich countries, so in parallel fashion in the less developed 
countries one often sees manifestations of selfishness and a 
flaunting of wealth which is as disconcerting as it is scandalous. 

The abundance of goods and services available in some parts 
of the world, particularly in the developed North, is matched 
in the South by an unacceptable delay, and it is precisely in 
this geopolitical area that the major part of the human race 
lives. 

Looking at all the various sectors — the production and 
distribution of foodstuffs, hygiene, health and housing, availa-
bility of drinking water, working conditions (especially for wo-
men), life expectancy and other economic and social indicators —
the general picture is a disappointing one, both considered in 
itself and in relation to the corresponding data of the more deve-
loped countries. The word gap returns spontaneously to mind. 

Perhaps this is not the appropriate word for indicating the 
true reality, since it could give the impression of a stationary 
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phenomenon. This is not the case. The pace of progress in 
the developed and developing countries in recent years has dif-
fered, and this serves to widen the distances. Thus the deve-
loping countries, especially the poorest of them, find themselves 
in a situation of very serious delay. 

We must also add the differences .  of culture and value sys-
tems between the various population groups, differences which 
do not always match the degree of economic development, but 
which help to create distances. These are elements and aspects 
which render the social question much more complex precisely 
because this question has assumed a universal dimension. 

As we observe the various parts of the world separated by 
this widening gap and note that each of these parts seems to 
follow its own path with its own achievements, we can under-
stand the current usage which speaks of different worlds with-
in our one world: the First World, the Second World, the Third 
World and at times the Fourth World. 31  Such expressions, 
which obviously do not claim to classify exhaustively all coun-
tries, are significant: They are a sign of a widespread sense 
that the unity of the world, that is, the unity of the human race, 
is seriously compromised. Such phraseology, beyond its more or 
less objective value, undoubtedly conceals a moral content before 
which the Church, which is a "sacrament or sign and instru-
ment ... of the unity of the whole human race," 32  cannot remain 
indifferent. 

15. However, the pic,ture just given would be incomplete 
if one failed to add to the "economic and social indexes" of under-
development other indexes which are equally negative and in- 

31  The expression "Fourth World" is used not just occasionally for 
the so-called less advanced countries, but also and especially for the bands 
of great or extreme poverty in countries of medium and high income. 

32  Second Vatican Council, Dogmatic Constitution on the Church Lu-
men Gentium, 1. 
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deed even more disturbing, beginning with the cultural level. 
These are illiteracy, the difficulty or impossibility of obtaining 
higher education, the inability to share in the building of one's 
own nation, the various forms of exploitation and of economic, 
social, political and even religious oppression of the individual 
and his or her rights, discrimination of every type, especially 
the exceptionally odious form based on difference of race. If 
sane, of these scourges are noted with regret in areas of the 
more developed North, they are undoubtedly more frequent, 
more lasting and more difficult to root out in the developing 
and less-advanced countries. 

It should be noted that in today's world, among other rights, 
the right of economic initiative is often suppressed. Yet it is 
a right which is important not only for the individual, but also 
for the common good. Experience shows us that the denial of 
this right or its limitation in the name of an alleged "equality" 
of everyone in society diminishes or in practice absolutely des-
troys the spirit of initiative, that is to say, the creative subjec-
tivity of the citizen. As a consequence, there arises not so 
much a true equality as a "leveling down." In the place of 
creative initiative there appears passivity, dependence and sub-
mission'to the bureaucratic apparatus which, as the only "order-
ing" and "decision-making" body — if not also the "owner" —
of the entire totality of goods and the means of production, puts 
everyone in a position of almost absolute dependence, which is 
similar to the traditional dependence of the worker-proletarian 
in capitalism. This provokes a sense of frustration or despera-
tion and predisposes people to opt out of national life, impelling 
many to emigrate and also favoring a form of "psychological" 
emigration. 

Such a situation has its consequences also from the point 
of view of the "rights of individual nations." In fact, it often 
happens that a nation is deprived of its subjectivity, that is to 
say, the "sovereignty" which is its right, in its economic, poli- 



144 Bole tin Eclesiastieo de Filipinas 

tical-social and in a certain way cultural significance, since in a 
national community all these dimensions of life are bound to-
gether. 

It must also be restated that no social group, for example 
a political party, has the right to usurp the role of sole leader, 
since this brings about the destruction of the true subjectivity 
of society and of the individual citizens as happens in every 
form of totalitarianism. In this situation the individual and 
people become "objects," in spite of all declarations to the con-
trary and verbal assurances. 

We should add here that in today's world there are many 
other forms of poverty. For are there not certain privations 
or deprivations which deserve this name? The denial or the 
limitation of human rights — as for example the right to reli-
gious freedom, the right to share in the building of society, the 
freedom to organize and to form unions or to take initiatives 
in economic matters — do these not impoverish the human per-
son as much as, if not more than, the deprivation of material 
goods? And is development which does not take into account 
the full affirmation of these rights really development on the 
human level? 

In brief, modern underdevelopment is not only economi c, 
but also cultural, political and simply human as was indicated 
twenty years ago by the encyclical Populorum Progressio. Hence 
at this point we have to ask ourselves if the sad reality of today 
might not be, at least in part, the result of a too narrow idea 
of development, that is, a mainly economic one. 

16. It should be noted that in spite of the praiseworthy 
efforts made in the last two decades by the more developed or 
developing nations and the international organizations to find 
a way out of the situation or at least to remedy some of its 
symptoms, the conditions have become notably worse. 
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Responsibility for this deterioration is due to various causes. 
Notable among them are undoubtedly grave instances of missions 
on the part of the developing nations themselves and especially 
on the part of those holding economic and political power. Nor 
can we pretend not to see the responsibility of the developed 
nations, which have not always, at least in due measure, felt 
the duty to help countries separated from the affluent world to 
which they themselves belong. 

Moreover, one must denounce the existence of economic, 
financial and social mechanisms which, although they are mani-
pulated by people, often function almost automatically, thus ac-
centuating the situation of wealth for some and poverty for the 
rest. These mechanisms, which are maneuvered directly or in-
directly by the more developed countries, by their very function-
ing favor the interests of the people manipulating them. But 
in the end they suffocate or condition the economies of the less-
developed countries. Later on these mechanisms will have to be 
subjected to a careful analysis under the ethical-moral aspect. 

Populorum Progressio already foresaw the possibility that 
under such systems the wealth of the rich would increase and 
the poverty of the poor would remain. 33  A proof of this fore-
cast has been the appearance of the so-called Fourth World. 

17. However much society worldwide shows signs of frag-
mentation ,expressed in the conventional names, First, Second, 
Third and even Fourth World, their interdependence remains 
close. When this interdependence is separated from its ethical 
requirements, it has disastrous consequences for the weakest. 
Indeed, as a result of a sort of internal dynamic and under the 
impulse of mechanisms which can only be called perverse, this 
interpendence triggers negative effects even in the rich coun- 

33 Populorum Progressio, 33. 
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tries. It is precisely within these countries that one encounters, 
though on a lesser scale, the more specific manifestations of 
underdevelopment. Thus it should be obvious that development 
either becomes shared in common by every part of the world 
or it undergoes a process of regression even in zones marked by 
constant progress. This tells us a great deal about the nature 
of authentic development: either all the nations of the world 
participate or it will not be true development. 

Among the specific signs of underdevelopment which in-
creasingly affect the developed countries also, there are two in 
particular that reveal a tragic situation. The first is the hous-
ing crisis. During this International Year of the Homeless pro-
claimed by the United Nations, attention is focused on the mil-
lions of human beings lacking adequate housing or with no hous-
ing at all, in order to awaken everyone's conscience and to find 
a solution to this serious problem with its negative consequences 
for the individual, the family and society. 34  

The lack of housing is being experienced universally and 
is due in large measure to the growing phenomenon of urbaniza-
tion.36  Even the most highly developed peoples present the sad 
spectacle of individuals and families literally struggling to sur-
vive without a roof over their heads or with a roof so inade-
qt. ate as to constitute no roof at all. 

The lack of housing, an extremely serious problem in itself, 
should be seen as a sign and summing up of a whole series of 
shortcomings, economic, social, cultural or simply human in na- 

34  It should be noted that the Holy See associated itself with the cele-
bration of this international year with a special document issued by the 
Pontifical Justice and Peace Commission titled "What Have You Done 
to Your Homeless Brother? The Church and the Housing Problem" (Dec. 
27, 1987). 

35 Cf. Octogesima, Advaniens, 8 -9. 
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ture. Given the extent of the problem, we should need little 
convincing of how far we are from an authentic development 
of peoples. 

18. Another indicator common to the vast majority of na-
tion:, is the phenomenon of unemployment and underemployment. 

Everyone recognizes the reality and growing seriousness 
of this problem in the industrialized countries." While it is 
alarming in the developing countries, with their high rate of 
population growth and their large numbers of young people, in 
the countries of high economic development the sources of work 
seem to be shrinking, and thus the opportunities for employment 
are decreasing rather than increasing. 

This phenomenon too, with its series of negative conse-
out•nces for individuals and for society, ranging from humilia-
tion to the loss of that self-respect which every man and woman 
should have, prompts us to question seriously the type of deve-
lopment which has been followed over the past twenty years. Here 
the words of the encyclical Laborem Exercens are extremely 
appropriate: "It must be stressed that the constitutive element 
in this progress and also the most adequate way to verify it 
in a spirit of justice and peace, which the Church proclaims and 
for which she does not cease to pray... is the continual reap-
praisal of man's work, both in the aspect of its objective fina-
lity and in the aspect of the dignity of the subject of all work, 
that is to say, man." On the other hand, "we cannot fail to be 
struck by a disconcerting fact of immense proportions: the fact 
that ... there are huge numbers of people who are un-
employed ... a fact that without any, doubt demonstrates that 

3 A recent U.N. publication titled "World Economic Survey 1987" 
provides the most recent data (cf. pp. 8-9). The percentage of unem-
ployed in the developed countries with a market economy jumped from 3 
percent of the work force in 1970 to 8 percent in 1986. It now amounts 
to 29 million people. _ 
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both within the individual political communities and in their 
relationships on the continental and world level there is some-
thing wrong with the organization of work and employment, 
precisely at the most critical and socially most important 
points."37  

This second phenomenon, like the previous one, because it 
is universal in character and tends to proliferate, is a very tell-
ing negative sign of the state and the quality of the development 
of peoples which we see today. 

19. A third phenomenon, likewise characteristic of the most 
recent period even though it is not met with everywhere, is 
without doubt equally indicative of the interdependence between 
de :eloped and less-developed countries. It is the question of 
the international debt, concerning which the Pontifical Justice 
a:lid Peace Commission has issued a document. 38  

At this point one cannot ignore the close connection between 
a problem of this kind — the growing seriousness of which was 
already foreseen in Populorum Progressioa9  — and the question 
of the development of peoples. 

The reason which prompted the developing peoples to accept 
the offer of abundantly available capital was the hope of being 
able to invest it in development projects. Thus the availability 
of capital and the fact of accepting it as a loan can be considered 
a contribution to development, something desirable and legiti- 

37  Laborem Exercens, 18. 
38  "At the Service of the Human Community: An Ethical Approach to 

the International Debt Question" (Dec. 27, 1986). 
39  Populorum, Progressio, 54: "Developing countries will thus no longer 

risk being overwhelmed by debts whose repayment swallows up the greater 
part of their gains. Rates of interest and time for repayment of the 
loan could be so arranged as not to be too great a burden on either party, 
taking into account free gifts, interest-free or low-interest loans and the 
time needed for liquidating the debts." 
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mate in itself even though perhaps imprudent and occasionally 
hasty. 

Circumstances having changed both within the debtor na-
tions and in the international financial market, the instrument 
chosen to make a contribution to development has turned into a 
counterproductive mechanism. This is because the debtor na-
tions, in order to service their debt, find themselves obliged to 
export the capital needed for improving or at least maintaining 
their standard of living. It is also because, for the same rea-
son, they are unable to obtain new and equally essential financ-
ing. 

Through this mechanism the means intended for the deve-
lopment of peoples has turned into a brake upon development 
instead, and indeed in some cases has been aggravated under-
development. 

As the recent document of the Pontifical Justice and Peace 
Commission states, 4° these observations should make us reflect 
on the ethical character of the interdependence of peoples. And 
along similar lines, they should make us reflect on the require-
ments and conditions, equally inspired by ethical principles, for 
cooperation in development. 

20. If at this point we examine the reasons for this serious 
delay in the process of development, a delay which has occurred 
contrary to the indications of the encyclical Populorwm Pro-
gressio, which had raised such great hopes, our attention is 
especially drawn to the political causes of today's situation. 

Faced with a combination of factors which are undoubtedly 
complex, we cannot hope to achieve a comprehensive analysis 

40 Cf. "presentation" of the document "At the Service of the Human 
Community: An Ethical Approach to the International Debt Question" 
(Dec. 27, 1986). 
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here. However, we cannot ignore a striking fact about the 
political picture since World War II, a fact which has consider-
able impact on the forward movement of the development of 
peoples. 

I am referring to the existence of two opposing blocs, com-
monly known as the East and the West. The reason for this 
description is not purely political but is also, as the expression 
goes, geopolitical. Each of the two blocs tends to assimilate 
or gather around it other countries or groups of countries, to 
different degrees of adherence or participation. 

The opposition is first of all political, inasmuch as each 
bloc identifies itself with a system of organizing society and 
exercising power which presents itself as an alternative to the 
other. The political opposition, in turn, takes its origin from a 
deeper opposition, which is ideological in nature. 

In the West there exists a system which is historically in-
spired by the principles of the liberal capitalism which deve-
loped with industrialization during the last century. In the 
East there exists a system inspired by the Marxist collectivism 
which sprang from an interpretation of the condition of the 
proletarian classes made in the light of a particular reading of 
history. Each of the two ideologies, on the basis of two very 
different visions of man and of his freedom and social role, 
has proposed and still promotes on the economic level antithetical 
forms of the organization of labor and of the structures of 
ownership, especially with regard to the so-called means of pro-
duction. 

It was inevitable that by developing antagonistic systems 
and centers of power, each with its own forms of propaganda 
and indoctrination, the ideological opposition should evolve into 
a growing military opposition and give rise to two blocs of 
armed forces, each suspicious and fearful of the other's domina-
tion. 



Sollicitudo Rei Socialis 151 

International relations, in turn, could not fail to feel the 
effects of this "logic of blocs" and of the respective "spheres of 
influence." The tension between the two blocs which began 
at the end of World War II has dominated the whole of the 
subsequent forty years. Sometimes it has taken the form of "cold 
war," sometimes of "wars by proxy" through the manipulation 
of local conflicts and sometimes it has kept people's minds in 
suspense and anguish by the threat of an open and total war. 

Although at the present time this danger seems to have 
receded yet without completely disappearing, and even though 
an initial agreement has been reached on the destruction of one 
type of nuclear weapon, the existence and opposition of the 
blocs continue to be a real and worrying fact which still colors 
the world picture. 

21. This happens with particularly negative effects in the 
international relations which concern the developing countries. 
For as we know the tension between East and West is not in 
itself an opposition between two different levels of development 
but rather between two concepts of the development of indivi-
duals and peoples, both concepts being imperfect and in need 
of radical correction. This opposition is transferred to the 
developing countries themselves and thus helps to widen the gap 
already existing on the economic level between North and South 
and which results from the distance between the two worlds: 
the more-developed one and the less-developed one. 

This is one of the reasons why the Church's social doctrine 
adopts a critical attitude toward both liberal capitalism and 
Marxist collectivism, for from the point of view of development 
the question naturally arises: In what way and to what extent 
are these two systems capable of changes and updating such as 
to favor or promote a true and integral development of indivi-
duals and peoples in modern society? In fact, these changes 
and updatings are urgent and essential for the cause of a deve-
lopment common to all. 
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Countries which have recently achieved independence, and 
which are trying to establish a cultural and political identity 
of their own and need effective and impartial aid from all the 
richer and more developed countries, find themselves involved 
in and sometimes overwhelmed by ideological conflicts which 
inevitably create internal divisions, to the extent in some cases 
of provoking full civil war. This is also because investments 
and aid for development are often diverted from their proper 
purpose and used to sustain conflicts, apart from and in opposi-
tion to the interests of the countries which ought to benefit 
from them. Many of these countries are becoming more and 
more aware of the danger of falling victim to a form of neo-
colonialism and are trying to escape from it. It is this aware-
ness which, in spite of difficulties, uncertainties and at time 
contradictions, gave rise to the international movement of non-
aligned nations, which, in its positive aspect, would like to af-
firm in an effective way the right of every people to its own 
identity, independence and security as well as the right to share, 
on a basis of equality and solidarity, in the goods intended for 
all. 

22. In the light of these considerations, we easily arrive 
at a clearer picture of the last twenty years and a better under-
standing of the conflicts in the Northern Hemisphere, namely 
between East and West, as an important cause of the retarda-
tion or stagnation of the South. 

The developing countries, instead of becoming autonomous 
nations concerned with their own progress toward a just sharing 
in the goods and services meant for all, become parts of a 
machine, cogs on a gigantic wheel. This is often true also in 
the field of social communications, which, being run by centers 
mostly in the Northern Hemisphere, do not always give due 
consideration to the priorities and problems of such countries 
or respect their cultural makeup. They frequently impose a dis- 
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torted vision of life and of man, and thus fail to respond to 
the demands of true development. 

Each of the two blocs harbors in its own way a tendency 
toward imperialism, as it is usually called, or toward forms of 
neo-colonialism: an easy temptation to which they frequently 
succumb as history, including recent history, teaches. 

It is this abnormal situation, the result of a war and of an 
unacceptably exaggerated concern for security, which deadens 
the impulse toward united cooperation by all for the common 
good of the human race, to the detriment especially of peaceful 
peoples who are impeded from their rightful access to the goods 
meant for all. 

Seen in this way, the present division of the world is a 
direct obstacle to the real transformation of the conditions of 
underdevelopment in the developing and less advanced coun-
tries. However, peoples do not always resign themselves to 
their fate. Furthermore, the very needs of an economy stifled 
by military expenditure and by bureaucracy and intrinsic inef-
ficiency now seem to favor processes which might mitigate the 
existing opposition and make it easier to begin a fruitful dialo-
gue and genuine collaboration for peace. 

23. The statement in the encyclical Popuiorum Progressio 
that the resources and investments devoted to arms produc-
tion ought to be used to alleviate the misery of impoverished 
peoples41  makes more urgent the appeal to overcome the opposi-
tion between the two blocs. 

Today the reality is that these resources are used to enable 
each of the two blocs to overtake the other and thus guarantee 
its own security. Nations which historically, economically and 

41  Cf. Populorion Progmesio, 53. 
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politically have the possibility of playing a leadership role are 
prevented by this fundamentally flawed distortion from ade-
quately fulfilling their duty of solidarity for the benefit of peo-
ples which aspire to full development. 

It is timely to mention — and it is no exaggeration — that 
a leadership role among nations can only be justified by the 
possibility and willingness to contribute widely and generously 
to the common good. 

If a nation were to succumb more or less deliberately to 
the temptation to close in upon itself and failed to meet the 
responsibilities following from its superior position in the com-
munity of nations, it would fall seriously short of its clear ethical 
duty. This is readily apparent in the circumstances of history, 
where believers discern the dispositions of divine providence, 
ready to make use of the nations for the realization of its plans, 
so as to render "vain the designs of the peoples" (cf. Ps. 33:10). 

When the West gives the impression of abandoning itself 
to forms of growing and selfish isolation and the East in its 
turn seems to ignore for questionable reasons its duty to coope-
rate in the task of alleviating human misery, then we are up 
against not only a betrayal of humanity's legitimate expecta-
tions — a betrayal that is a harbinger of unforeseeable conse-
quences — but also a real desertion of a moral obligation. 

24. If arms production is a serious disorder in the present 
world with regard to true human needs and the employment of 
the means capable of satisfying those needs, the arms trade is 
equally to blame. Indeed, with reference to the latter it must 
be added that the moral judgment is even more severe. As we 
all know, this is a trade without frontiers, capable of crossing 
even the barriers of the blocs. It knows how to overcome the 
division between East and West, and above all the one between 
North and South, to the point — and this is more serious — of 
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pushing its way into the different sections which make up the 
Southern Hemisphere. We are thus confronted with a strange 
phenomenon: While economic aid and development plans meet 
with the obstacle of insuperable ideological barriers and with 
tariff and trade barriers, arms of whatever origin circulate 
with almost total freedom all over the world. And as the recent 
document of the Pontifical Justice and Peace Commission on 
the international debt points out, 42  everyone knows that in cer-
tain cases the capital lent by the developed world has been used 
in the underdeveloped world to buy weapons. 

If to all this we add the tremendous and universally ac-
knowledged danger represented by atomic weapons stockpiled on 
an incredible scale, the logical conclusion seems to be this: In 
today's world, including the world of economics, the prevailing 
picture is one destined to lead us more quickly toward death 
rather than one of concern for true development which would 
lead all toward a "more human" life, as envisaged by the encyc-
lical Populorunt Progressio.43  

The consequences of this state of affairs are to be seen in 
the festering of a wound which typifies and reveals the im-
balances and conflicts of the modern world: the millions of 
refugees whom war, natural calamities, persecution and discri-
mination of every kind have deprived of home, employment, 
family and homeland. The tragedy of these multitudes is re-
flected in the hopeless faces of men, women and children who 
can no longer find a home in a divided and inhospitable world. 

Nor may we close our eyes to another painful wound in 
today's world: the phenomenon of terrorism, understood as the 
intention to kill people and destroy property indiscriminately, 

42  "At the Service of the Human Community," III, 2, 1. 
43  Cf. Populorum Progressio, 20-21. 
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and to create a climate of terror and insecurity, often including 
the taking of hostages. Even when some ideology or the desire 
to create a better society is adduced as the motivation for this 
inhuman behavior, acts of terrorism are never justifiable. Even 
less so when, as happens today, such decisions and such actions, 
which at times lead to real massacres and to the abduction of 
innocent people who have nothing to do with the conflicts, claim 
to have a propaganda purpose for furthering a cause. It is still 
worse when they are an end in themselves, so that murder is 
committed merely for the sake of killing. In the face of such 
horror and suffering, the words I spoke some years ago are still 
true, and I wish to repeat them again: "What Christianity for-
bids is to seek solutions... by the ways of hatred, by the mur-
dering of defenseless people, by the methods of terrorism." 44  

25. At this point something must be said about the demo-
graphic problem and the way it is spoken of today, following 
what Paul VI said in his encyclical° and what I myself stated 
at length in the apostolic exhortation Familiaris Consortio." 

One cannot deny the existence, especially in the Southern 
Hemisphere, of a demographic problem which creates difficulties 
for development. One must immediately add that in the North-
ern Hemisphere the nature of this problem is reversed: Here 
the cause for concern is the drop in the birthrate, with reper-
cussions on the aging of the population, unable even to renew 
itself biologically. In itself, this is a phenomenon capable of 
hindering development. Just as it is incorrect to say that such 
difficulties stem solely from demographic growth, neither is it 

44  Address at Drogheda, Ireland (Sept. 29, 1979), 5: AAS, 71 (1979), 
II, p. 1079. 

45  Cf. Populorant Progressio, 37. 
46  Cf. apostolic exhortation Familiaris Consartio (Nov. 22, 1981), 

especially in No. 30: AAS 74 (1982), pp. 115-117. 
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proved that all demographic growth is incompatible with orderly 
development. 

On the other hand, it is very alarming to see governments 
in many countries launching systematic campaigns against birth, 
contrary not only to the cultural and religious identity of the 
countries themselves but also contrary to the nature of true 
development. It often happens that these campaigns are the 
result of pressure and financing coming from abroad, and in 
some cases they are made a condition for the granting of finan-
cial and economic aid and assistance. In any event, there is an 
absolute lack of respect for the freedom of choice of the parties 
involved, men and women often subjected to intolerable pres-
sures, including economic ones, in order to force them to submit 
to this new form of oppression. It is the poorest populations 
which suffer such mistreatment, and this sometimes leads to a 
tendency toward a form of racism or the promotion of certain 
equally racist forms of eugenics. 

This fact too, which deserves the most forceful condemna-
tion. is a sign of an erroneous and perverse idea of true human 
development. 

26. This mainly negative overview of the actual situation 
of development in the contemporary world would be incomplete 
without a mention of the coexistence of positive aspects. 

The first positive note is the full awareness among large 
numbers of men and women of their own dignity and of that of 
every human being. This awareness is expressed, for example, 
in the more lively concern-that human rights should be respected, 
and in the more vigorous rejection of their violation. One sign 
of this is the number of recently established private associations, 
some worldwide in membership, almost all of them devoted to 
monitoring with great care and commendable objectivity what 
is happening internationally in this sensitive field. 
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At this level one must acknowledge the influence exercised 
by the Universal Declaration of Human Rights promulgated 
some forty years ago by the United Nations. Its very existence 
and gradual acceptance by the international community are signs 
of a growing awareness. The same is to be said, still in the 
field of human rights, of other juridical instruments issued by 
the United Nations or other international organizations." 

The awareness under discussion applies not only to indivi-
duals, but also to nations and peoples, which, as entities having 
a specific cultural identity, are particularly sensitive to the 
preservation, free exercise and promotion of their precious heri-
tage. • 

At the same time, in a world divided and beset by every 
type of conflict, the conviction is growing of a radical inter-
dependence and consequently of the need for a solidarity which 
will take up interdependence and transfer it to the moral plane. 
Today, perhaps more than in the past, people are realizing that 
they are linked together by a common destiny which is to be 
constructed together if catastrophe for all is to be avoided. 
From the depth of anguish, fear and escapist phenomena like 
drugs, typical of the contemporary world, the idea is slowly 
emerging that the good to which we are all called and the hap-
piness to which we aspire cannot be obtained without an effort 
and commitment on the part of all, nobody excluded, and the 
consequent renouncing of personal selfishness. 

Also to be mentioned here, as a sign of respect for life —
despite all the temptations to destroy it by abortion and eutha-
nasia — is a concomitant concern for peace, together with an 
awareness that peace is indivisible. It is either for all or for 

47  Cf. Human Rights. Collection of International Instruments, United 
Nations, New York 1983; John Paul II, encyclical Redemptor Hominis 
(March 4, 1979), 17: AAS 71 (1979), p. 296. 
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none. It demands an ever greater degree of rigoroUs respect 
for justice and consequently a fair distribution of the results 
of true development." 

Among today's positive signs we must also mention a greater 
realization of the limits of available resources and of the need 
to respect the integrity and the cycles of nature and to take 
them into account when planning for development, rather than 
sacrificing them to certain demagogic ideas about the latter. 
Today this is called ecological concern. 

It is also right to acknowledge the generous commitment 
of statesmen, politicians, economists, trade unionists, people of 
science and international officials — many of them inspired by 
religious faith — who at no small personal sacrifice try to re-
solve the world's ills and who give of themselves in every way 
so as to ensure that an ever increasing number of people may 
enjoy the benefits of peace and a quality of life worthy of the 
name. 

The great international organizations and a number of the 
regional organizations contribute to this in no small measure. 
Their united efforts make possible more effective action. 

It is also through these contributions that some Third World 
countries, despite the burden of many negative factors, have 
succeeded in reaching a certain self-sufficiency in food or a 
degree of industrialization which makes it possible to survive 
with dignity and to guarantee sources of employment for the 
active population. 

48  Cf. Gatbdium et Spes, 78; Populorum Progressio, 76; "To wage war 
on misery and to struggle against injustice is to promote, along with im-
proved conditions, the human and spiritual progress of all men, and there-
fore the common good of humanity.... Peace is something that is built 
up day after day in the pursuit of an order intended by God, which implies 
a more perfect form of justice among men." 
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Thus, all is not negative in the contemporary world nor 
could it be, for the heavenly Father's providence lovingly 
watches over even our daily cares (cf. Mt. 6:25-32; 10-23-31; 
Lk. 12:6-7; 22-30). Indeed, the positive values which we have 
mentioned testify to a new moral concern, particularly with 
respect to the great human problems such as development and 
peace. 

This fact prompts me to turn my thoughts to the true nature 
of the development of peoples, along the lines of the encyclical 
which we are commemorating and as a mark of respect for its 
teaching. 

IV. Authentic Human Development 

27. The examination which the encyclical invites us to make 
of the contemporary world leads us to note in the first place 
that development is not a straightforward process, as it were 
automatic and in itself limitless, as though, given certain con-
ditions, the human race were able to progress rapidly toward 
an undefined perfection of some kind. 49  

Such an idea — linked to a notion of "progress" with philo-
sophical connotations deriving from the Enlightenment rather 
than to the notion of "developrnent" 50  which is used in a speci-
fically economic and social sense — now seems to be seriously 
called into doubt, particularly since the tragic experience of the 
two world wars, the planned and partly achieved destruction 

49  Cf. Familiaris Consortio, 6: "History is not simply a fixed pro-
gression toward what is better, but rather an event of freedom and even 
a struggle between freedoms." 

50  For this reason the word development was used in the encyclical 
rather that the word progress, but with an attempt to give the word deve-
lopment its fullest meaning. 
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of whole peoples and the looming atomic peril. A naive mecha-
nistic optimism has been replaced by a well-founded anxiety 
for the fate of humanity. 

28. At the same time, however, the "economic" concept it-
self, linked to the word development, has entered into crisis. In 
fact there is a better understanding today that the mere accu-
mulation of goods and services, even for the benefit of the 
majority, is not enough for the realization of human happiness. 
Nor, in consequence, does the availability of the many real bene-
fits provided in recent times by science and technology, includ-
ing the computer sciences, thing freedom from every form 
of slavery. On the contrary, the experience of recent years 
shows that unless all the considerable body of resources and 
potential at man's disposal is guided by a moral understanding 
and by an orientation toward the true good of the human race, 
it easily turns against man to oppress him. 

A disconcerning conclusion about the most recent period 
should serve to enlighten us : Side-by-side with the miseries 
of underdevelopment, themselves unacceptable, we find our-
selves up against a form of superdevelopment, equally inadmis-
sible, because like the former it is contrary to what is good and 
of true happiness. This superdevelopment, which consists in 
an excessive availability of every kind of material goods for the 
benefit of certain social groups, easily makes people slaves of 
"possession" and of immediate gratification, with no other hori-
zon than the multiplication or continual replacement of the 
things already owned with others still better. This is the so-
called civilization of "consumption" or "consumerism," which 
involves so much "throwing away" and "waste." An object 
already owned but now superseded by something better is dis-
carded, with no thought of its possible lasting value in itself 
nor of some other human being who is poorer. 

All of us experience firsthand the sad effects of this blind 
submission to pure consumerism: in the first place a crass 
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materialism, and at the same time a radical dissatisfaction be-
cause one quickly learns — unless one is shielded from the flood 
LI publicity and ceaseless and tempting offers of products —
that the more one possesses the more one wants, while deeper 
aspirations remain unsatisfied and perhaps even stifled. 

The encyclical of Pope Paul VI pointed out the difference, 
so often emphasized today, between "having" and "being,"" 
which had been expressed earlier in precise words by the Se-
cond Vatican Counci1. 52  To "have" objects and goods does not 
in itself perfect the human subject unless it contributes to the 
maturing and enrichment of that subject's "being," that is to 
say, unless it contributes to the realization of the human voca-
tion as such. 

Of course, the difference between "being" and "having," 
the danger inherent in a mere multiplication or replacement of 
things possessed compared to the value of "being," need not turn 
into a contradiction. One of the greatest injustices in the on-
temporary world consists precisely in this: that the ones who 
possess much are relatively few and those who possess almost 
nothing are many. It is the injustice of the poor distribution 
of the goods and services originally intended for all. 

This then is the picture: There are some people — the few 
who possess much — who do not really succeed in "being" be-
cause, through a reversal of the hierarchy of values, they are 
hindered by the cult of "having"; and there are others — the 
many who have little or nothing — who do not succeed in rea- 

51  Populorum Progressio, 19: "Increased possession is not the ultimate 
goal of nations or of individuals All growth is ambivalent.... The ex-
clusive pursuit of possessions thus becomes an obstacle to individual ful-
fillment and to man's true greatness.... Both for nations and for indivi-
dual men, avarice is the most evident form of moral underdevelopment"; 
cf. also Octogesinua, Adveniens, 9. 

52  Cf. Gaudium et Spes, 35; Paul VI, Address to the Diplomatic Corps 
(Jan. 7, 1965): AAS 57 (1965), p. 232. 
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lizing their basic human vocation because they are deprived of 
essential goods. 

The evil does not consist in "having" as such, but in possess-
ing without regard for the quality and the ordered hierarchy 
of the goods one has. Quality and hierarchy arise from the 
subordination of goods and their availability to man's "being" 
and his true vocation. 

This shows that although development has a necessary eco-
nomic dimension since it must supply the greatest possible num-
ber of the world's inhabitants with an availability of goods 
essential for them "to be," it is not limited to that dimension. 
If it is limited to this, then it turns against those whom it is 
meant to benefit. 

The characteristics of full development, one which is "more 
human" and able to sustain itself at the level of the true voca-
tion of men and women without denying economic requirements, 
were described by Paul VI. 53  

29. Development, which is not only economic, must be mea-
sured and oriented according to the reality and vocation of man 
seen in his totality, namely, according to his interior dimension. 
There is no doubt that he needs created goods and the products 
of industry, which is constantly being enriched by scientific and 
technological progress. And the ever greater availability of 
material goods not only meets needs but also opens new hori-
zons. The danger of the misuse of material goods and the ap-
pearance of artificial needs should in no way hinder the regard 
we have for the new goods and resources placed at our disposal 
and the use we make of them. On the contrary, we must see 
them as a gift from God and as a response to the human voca-
tion, which is fully realized in Christ. 

Cf. Pomdorum Progressio, 20-21. 
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However, in trying to achieve true development we must 
never lose sight of that dimension which is in the specific nature 
of man, who has been created by God in his image and likeness 
(cf. Gn. 1:26). It is a bodily and spiritual nature, symbolized 
in the second creation account by the two elements: the earth, 
from which God forms man's body, and the breath of life which 
he breathes into man's nostrils (cf. Gn. 2:7). 

Thus man comes to have a certain affinity with other crea-
tures: He is called to use them and to be involved with them. 
As the Genesis account says (cf. Gn. 2:15), he is placed in the 
garden with the duty of cultivating and watching over it, being 
superior to the other creatures placed by God under his domi-
nion (cf. Gn. 1:25-26). But at the same time man must remain 
subject to the will of God, who imposes limits upon his use and 
dominion over things (cf. Gn. 2:16-17), just as he promises him 
immortality (cf. Gn. 2:9; Wis. 2:23). Thus man, being the 
image of God, has a true affinity with him too. 

On the basis of this teaching, development cannot consist 
only in the use, dominion over and indiscriminate possession of 
created things and the products of human industry, but rather 
in subordinating the possession, dominion and use to man's 
divine likeness and to his vocation to immortality. This is the 
transcendent reality of the human being, a reality which is seen 
to be shared from the beginning by a couple, a man and a wo-
man (cf. Gn. 1:27), and is therefore fundamentally social. 

30. According to Sacred Scripture therefore, the notion 
of development is not only "lay" or "profane," but is also seen 
co be, while having a socio-economic dimension of its own, the 
modern expression of an essential dimension of man's vocation. 

The fact is that man was not created, so to speak, immobile 
and static. The first portrayal of him, as given in the Bible, cer-
tainly presents him as a creature and image, defined in his 
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deepest reality by the origin and affinity that constitute him. 
But all this plants within the human being — man and wo-
man — the seed and the requirement of a special task to be 
accomplished by each individually and by them as a couple. The 
task is "to have dominion" over the other created beings, "to 
cultivate the garden." This is to be accomplished within the 
framework of obedience to the divine law and therefore with 
respect for the image received, the image which is the clear 
foundation of the power of dominion recognized as belonging to 
man as the means to his perfection (cf. Gn. 1:26 -30; 2:15-16; 
Wis. 9:2-3). 

When man disobeys God and refuses to submit to his rule, 
nature rebels against him and no longer recognizes him as its 
"master," for he has tarnished the divine image in himself. 
The claim to ownership and use of created things remains still 
valid, but after sin its exercise becomes difficult and full of 
suffering (cf. Gn. 3:17-19). 

In fact, the following chapter of Genesis shows us that the 
descendants of Cain build "a city," engage in sheep farming, 
practice the arts (music) and technical skills (metallurgy) ; 
while at the same time people began to "call upon the name of 
the Lord" (cf. Gn. 4:17-26). 

The story of the human race described by Sacred Scripture 
is, even after the fall into sin, a story of constant achievements 
which, although always called into question and threatened by 
sin, are nonetheless repeated, increased and extended in response 
to the divine vocation given from the beginning to man and to 
woman (cf. Gn. 1:26-28) and inscribed in the image which they 
rc ceived. 

It is logical to conclude, at least on the part of those who 
believe in the word of God, that today's "development" is to 
be seen as a moment in the story which began at creation, a 
story which is constantly endangered by reason of infidelity 
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to the Creator's will and especially by the temptation to idola-
try. But this "development" fundamentally corresponds to the 
first premises. Anyone wishing to renounce the difficult yet 
noble task of improving the lot of man in his totality, and of 
all people, with the excuse that the struggle is difficult and 
that Constant effort is required, or simply because of the expe-
rience of defeat and the need to begin again, that person would 
be betraying the will of God, the creator. In this regard, in 
the encyclical Laborem Exercens I referred to man's vocation 
to work in order to emphasize the idea that it is always man 
who is the protagonist of development. 54  

Indeed, the Lord Jesus himself, in the parable of the talents, 
emphasizes the severe treatment given to the man who dared 
to hide the gift received : "You wicked and slothful servant! You 
knew that I reap where I have not winnowed?... So take the 
talent from him, and give it to him who has the 10 talents" (Mt. 
25:26-28). It falls to us, who receive the gifts of God in order 
to make them fruitful, to "sow" and "reap." If we do not, even 
what we have will be taken away from us. 

A deeper study of these harsh words will make us commit 
ourselves more resolutely to the duty, which is urgent for every-
one today, to work together for the full development of others: 
"development of the whole human being and of all people." 65  

31. Faith in Christ, the redeemer, while it illuminates from 
v.ithin the nature of development, also guides us in the task 
of collaboration. In the Letter of St. Paul to the Colossians, 
we read that Christ is "the firstborn of all creation" and 
that "all things were created through him" and for him (1:15- 

54  Cf. Laborem Exercens, 4; Populorum Progressio, 15. 
55  Ibid., 42. 
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16). In fact, "all things hold together in him," since "in him 
all the fullness of God was pleased to dwell, and through him 
to reconcile to himself all things" (v. 20). 

A part of this divine plan, which begins from eternity in 
Christ, the perfect "image" of the Father, and which culminates 
in him, "the firstborn from the dead" (v. 18), is our own his-
tory, marked by our personal and collective effort to raise up 
the human condition and to overcome the obstacles which are 
continually arising along our way. It thus prepares us to share 
in the fullness which "dwells in the Lord" and which he com-
municates "to his body, which is the Church" (v. 18; cf. Eph. 
1:22-23). At the same time sin, which is always attempting 
to trap us and which jeopardizes our human achievements, is 
conquered and redeemed by the "reconciliation" accomplished 
by Christ (cf. Col. 1:20). , 

Here the perspectives widen. The dream of "unlimited 
progress" reappears, radically transformed by the new outlook 
created by Christian faith, assuring us that progress is possible 
only because God the Father has decided from the beginning 
to make man a sharer of his glory in Jesus Christ risen from 
the dead, in whom "we have redemption through his blood ... 
the forgiveness of our trespasses" (Eph. 1:7). In him God 
wished to conquer sin and make it serve our greater good," 
which infinitely surpasses what progress could achieve. 

We can say therefore — as we struggle amid the obscurities 
and deficiencies of underdevelopment and superdevelopment —
that one day this corruptible body will put on incorruptibility, 
this mortal body immortality (cf. 1 Cor. 15:54), when the Lord 
" ,1_elivers the kingdom to God the Father" (v. 24) and all the 
works and actions that are worthy of man will be redeemed. 

"Cf. Easter Proclamation, Roman Missal (1975): "0 happy fault, 
0 necessary sin of Adam, which gained for us so great a Redeemer!" 
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Furthermore, the concept of faith makes quite clear the 
reasons which impel the Church to concern herself with the 
problems of development, to consider them a duty of her pas-
toral ministry and to urge all to think about the nature and 
characteristics of authentic human development. Through her 
commitment she desires, on the one hand, to place herself at 
the service of the divine plan which is meant to order all things 
to the fullness which dwells in Christ (cf. Col. 1:19) and which 
he communicated to his body; and on the other hand she desires 
to respond to her fundamental vocation of being a "sacrament," 
that is to say, "a sign and instrument of intimate union with 
God and of the unity of the whole human race." 57  

Some fathers of the Church were inspired by this idea to 
develop in original ways a. concept of the meaning of history 
and of human work, directed toward a goal which surpasses this 
meaning and which is always defined by its relationship to the 
work of Christ. In other words, one can find in the teaching 
of the fathers an optimistic vision of history and work, that is 
to say, of the perennial value of authentic human achievements 
inasmuch as they are redeemed by Christ and destined for 
the promised kingdom. 58  

Thus, part of the teaching and most ancient practice of the 
Church is her conviction that she is obliged by her vocation —
she herself, her ministers and each of her members — to re-
lieve the misery of the suffering, both far and near, not only 
out of her "abundance" but also out of her "necessities." Faced 
by cases of need, one cannot ignore them in favor of superfluous 
church ornaments and costly furnishings for divine worship; 

67  Lumen Gentium, 1. 
58  Cf. for example, St. Basil the Great, Regulae fusius 'tractatae, 

interrogatio XXXVII, 1-2: PG 31, 1009-1012; Theodoret of Cyr, De Provi-
dentia, Oratio VII: PG 83, 665-666; St. Augustine, De Civitate Die, 
XIX, 17: CCL 48, 683-685. 



Sollicituda Rei Socialis 169 

on the contrary it could be obligatory to sell these goods in order 
to provide food, drink, clothing and shelter for those who lack 
these things." As has been already noted, here we are shown 
a "hierarchy of values" — in the framework of the right to 
property — between "having" and "being," especially when 
the "having" of a few can be to the detriment of the "being" 
of many others. 

In his encyclical Pope Paul VI stands in the of this teach-
ing, taking his inspiration from the pastoral constitution Gau-
dium et Spes.6° For my own part, I wish to insist once more 
on the seriousness and urgency of that teaching, and I ask the 
Lard to give all Christians the strengthen to put it faithfully 
into practice. 

32. The obligation to commit oneself to the development of 
peoples is not just an individual duty and still less an indivi-
dualistic one, as if it were possible to achieve this development 
through the isolated efforts of each individual. It is an impera-
tive which obliges each and every man and woman as well as 
societies and nations. In particular, it obliges the Catholic 
Church and the other Churches and ecclesial communities, with 
which we are completely willing to collaborate in this field. In 
this sense, just as we Catholics invite our Christian brethren 
to share in our initiatives, so too we declare that we are ready 
to collaborate in theirs and we welcome the invitations presented 

69  Cf. for example, St. John Chrysostom, In Evang. S. Matthaei„ 
ham, 50, 3-4: PG 58, 508-510; St. Ambrose, De Officiis Ministrorum, lib. 
II, XXVIII, 136-140; PL. 16, 139-141; St. Possidius, Vita S. Augustini 
Episcopi, XXIV: PL 32, 53f. 

so populorum Progresio, 23: "If someone who has the riches of this 
world sees his brother in need and close his heart to him, how does the 
love of God abide in him? (1 Jri. 3:17) . It is well known how strong were 
the words used by the fathers of the church to describe the proper atti-
tude of persons who possess anything toward persons who possess any-
thing toward persons in need." In the previous number, the pope had 
cited No. 69 of the pastoral constitution Gauclium et Spes of the Second 
Vatican Council. 
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to us. In this pursuit of integral human development we can 
also do much with the members of other religions, as in fact is 
being done in various places. 

Collaboration in the development of the whole person and 
of every human being is in fact a duty of all toward all and 
must be shared by the four parts of the world: East and West, 
North and South; or, as we say today, by the different "worlds." 
If, on the contrary, people try to achieve it in only one part or 
in only one world, they do so at the expense of the others; and, 
precisely because the others are ignored, their own development 
become exaggerated and misdirected. 

Peoples or nations too have a right to their own full deve-
lopment which while including — as already said — the economic 
and social aspects should also include individual cultural identity 
and openness to the transcendent. Not even the need for deve-
lopment can be used as an excuse for imposing on others one's 
own way of life or own religious belief. 

33. Nor would a type of development which did not respect 
and promote human rights — personal and social, economic and 
political, including the rights of nations and of peoples — be 
really worthy of man. 

Today, perhaps more than in the past, the intrinsic con-
tradiction of a development limited only to its economic element 
is seen more clearly. Such development easily subjects the hu-
man person and his deepest needs to the demands of economic 
planning and selfish profit. 

The intrinsic connection between authentic development and 
respect for human rights once again reveals the moral character 
of development: the true elevation of man in conformity with 
the natural and historical vocation of each individual is not 
attained only by exploiting the abundance of goods and services 
or by having available perfect infrastructures. 
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When individuals and communities do not see a rigorous 
respect for the,  moral, cultural and spiritual requirements based 
on the dignity of the person and on the proper identity of each 
community, beginning with the family and religious societies, 
then all the rest — availability of goods, abundance of technical 
resources applied to daily life, a certain level of material well-
being — will prove unsatisfying and in the end contemptible. 
The Lord clearly says this in the Gospel when he calls the atten-
tion of all to the true hierarchy of values: "For what will it 
profit a man, if he gains the whole world and forfeits his life?" 
(Mt. 16:26). 

True development, in keeping with the specific needs of the 
human being — man or woman, child, adult or old person —
implies, especially for those who actively share in this process 
and are responsible for it, a lively awareness of the value of the 
rights of all and of each person. It likewise implies a lively 
awareness of the need to respect the right of every individual 
to the full use of the benefits offered by science and technology. 

On the internal level of every nation, respect for all rights 
takes on great importance, especially: the right to life at every 
stage of its existence; the rights of the family as the basic social 
community or "cell of society"; justice in employment relation-
ships; the rights inherent in the life of the political community 
as such; the rights based on the transcendent vocation of the 
human being, beginning with the right of freedom to profess 
aid practice one's own religious belief. 

On the international level, that is, the level of relations be-
tween states or, in present-day usage, between the different 
"worlds," there must be complete respect for the identity of 
each people, with its own historical and cultural characteristics. 
It is likewise essential, as the encyclical Populo'rum Progressio 
already asked, to recognize each people's equal right "to be 
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seated at the table of the common banquet," 61  instead of lying 
outside the door like Lazarus, while "the dogs come and lick 
his sores" (cf. Lk. 16:21). Both peoples and individuals must 
en5oy the fundamental equality" which is the basis, for exam-
ple, of the Charter of the United Nations: the equality which 
if,  the basis of the right of all to share in the process of full 
development. 

In order to be genuine, development must be achieved with-
in the framework of solidarity and freedom, without ever sac-
rificing either of them under whatever pretext. The moral 
character of development and its nmessary promotion are em-
phasized when the most rigorous respect is given to all the 
demands deriving from the order of truth and good proper to 
the human person. Furthermore the Christian who is taught 
to see that man is the image of God, called to share in the truth 
and the good which is God himself, does not understand a com-
mitment to development and its application which excludes re-. 
gard and respect for the unique dignity of this "image." In 
other words, true development must be based on the love of 
God and neighbor, and must help to promote the relationships 
between individuals and society. This is the "civilization of 
love" of which Paul VI often spoke. 

34. Nor can the moral character of development exclude 
re-petit for the beings which constitute the natural world, which 
the ancient Greeks — alluding precisely to the order which dis-
tinguishes it — called the "cosmos." Such realities also de-
mand respect, by virtue of a threefold consideration which it is 
useful to reflect upon carefully. 

61 Cf. Populorum Progressio, 47: "A world where freedom is not an 
empty word and where the poor man Lazarus can sit down at the same 
table with the rich man." 

62  Cf . ibid.: "It is question, rather, of building a world where every 
man, no matter what his race, religion or nationality, can live a fully 
human life, freed from servitude imposed on him by other men;" cf. 
also Gaudium et Spes, 29. Such fundamental equality is one of the basic 
reasons why the church has always been opposed to every form of racism. 



Sollicitudo Rei Socialis 178 

The first consideration is the appropriateness of acquiring 
a growing awareness of the fact that one cannot use with im-
punity the different categories of beings, whether living or ina-
nimate — animals, plants, the natural elements — simply as one 
wishes, according to one's own economic needs. On the con-
trary, one must take into account the nature of each being and 
of its mutual connection in an ordered system, which is precisely 
the "cosmos." 

The second consideration is based on the realization —
which is perhaps more urgent — that natural resources are 
limited ; some are not, as it is said, renewable. Using them as 
if they were inexhaustible, with absolute dominion, seriously 
endangers their availability not only for the present generation 
but above all the generations to come. 

The third consideration refers directly to the consequences 
of a certain type of development on the quality of life in the 
industrialized zones. We all know that the direct or indirect 
result of industrialization is, ever more frequently, the pollution 
of the environment, with serious consequences for the health of 
the population. 

Once again it is evident that development, the planning 
which governs it and the way in which resources are used must 
iEclude respect for moral demands. One of the latter undoubted-
ly imposes limits on the use of the natural world. The domi-
nion granted to man by the Creator is not an absolute power 
nor can one speak of a freedom to "use and misuse" or to dis-
pose of things as one pleases. The limitation imposed from the 
beginning by the Creator himself and expressed symbolically by 
the prohibition not to "eat of the fruit of the tree" (cf. Gn. 
2 :16-17) shows clearly enough that, when it comes to the natural 
world, we are subject not only to biological laws but also to 
moral ones, which cannot be violated with impunity. 

A true concept of development cannot ignore the use of 
the elements of nature, the renewability of resources and the 
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Consequences of haphazard industrialization — three considera-
tions which alert our consciences to the moral dimension of deve-
lopment." 

V. A Theological Reading of Modern Problems 

35. Precisely because of the essentially moral character of 
dt ,N elopment, it is clear that the obstacles to development like-
wise have a moral character. If in the years since the publica-
tion of Pope Paul's encyclical there has been no development —
or very little, irregular or even contradictory development — the 
reasons are not only economic. As has already been said, poli-
tical motives also enter in. For the decisions which either 
accelerate or slow down the development of peoples are really 
political in character. In order tc overcome the misguided 
mechanisms mentioned earlier and to replace them with new 
ones which will be more just and in conformity with the com-
mon good of humanity, an effective political will is needed. Un-
fortunately, after analyzing the situation, we have to conclude 
that this political will has been insufficient. 

In a document of a pastoral nature such as this, an analysis 
limited exclusively to the economic and political causes of under-
development (and, mutatis mutandis, of so-called superdevelop-
ment) would be incomplete. It is therefore necessary to single 
..,ut the moral causes which, with respect to the behavior of indi-
viduals considered as responsible persons, interfere in such a 
way as to slow down the course of development and hinder its 
full achievement. 

Similarly, when the scientific and technical resources are 
available which, with the necessary concrete political decisions, 

63 Cf. Homily at Val Visdende (July 12, 1987), 5: L'Osservatore Ro-
mano, July 13-14, 1987; Octogesima Adveniens, 21. 
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ought to help lead peoples to true development, the main obstacles 
to development will be overcome only by means of essentially 
moral decisions. For believers, and especially for Christians, 
these decisions will take their inspiration from the principles 
of faith, with the help of divine grace. 

36. It is important to note therefore that a world which is 
divided into blocs, sustained by rigid ideologies and in which 
instead of interdependence and solidarity different forms of im-
perialism hold sway, can only be a world subject to structures 
of sin. The sum total of the negative factors working against 
a true awareness of the universal common good and the need 
to further it gives the impression of creating, in persons and 
institutions, an obstacle which is difficult to overcome." 

If the present situation can be attributed to difficulties of 
various kinds, it is not out of place to speak of "structures of 
sin" which, as I stated in my apostolic exhortation Reconciliatio 
et Paenitentia, are rooted in personal sin and thus always linked 
to the concrete acts of individuals who introduce these struc-
tures, consolidate them and make them difficult to remove." 
And thus they grow stronger, spread and become the source of 
other sins, and so influence people's behavior. 

64  Cf Gaudium et Spas, 25. 
65  Apostolic exhortation Reconciliatio et Paenitentia (Dec. 2, 1984), 

16: "Whenever the church speaks of situations of sin or when she condemns 
as social sins certain situations or the collective behavior of certain social 
groups, big or small, or even of whole nations and blocs of nations, she 
knows and she proclaims that such cases of social sin are the result of the 
accumulation and concentration of many personal sins. It is a case of 
the very personal sins of those who cause or support evil or who exploit 
it; of those who are in a position to avoid, eliminate or least limit certain 
social evils but who fail to do so out of laziness, fear or the conspiracy 
of silence, through secret complicity or indifferent; of those who take refuge 
in the supposed impossibility of changing the world and also of those who 
sidestep the effort and sacrifice required, producing specious reasons of 
a higher order. The real responsibility, then, lies with individuals. A 
situation — or likewise an institution, a structure, society itself -7  is not 
in itself the subject of moral acts. Hence a situation cannot in itself 
be good or bad": AAS 77 (1985), p. 217. 
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"Sin" and "structures of sin" are categories which are sel-
dom applied to the situation of the contemporary world. How-
ever, one cannot easily gain a profound understanding of the 
reality that confronts us unless we give a name to the root of the 
evils which afflict us. 

One can certainly speak of "selfishness" and of "shortsight-
edness," of "mistaken political calculations" and "imprudent 
economic decisions." And in each of these evaluations one hears 
ar echo of an ethical and moral nature. Man's condition is such 
that a more profound analysis of individuals' actions and omis-
sions cannot be achieved without implying, in one way or an-
other, judgments or references of an ethical nature. 

This evaluation is in itself positive, especially if it is com-
pletely consistent and if it is based on faith in God and on his 
law, which commands what is good and forbids evil. 

In this consists the difference between socio-political ana-
lysis and formal reference to "sin" and the "structures of sin." 
According to this latter viewpoint, there enter in the will of the 
Triune God, his plan for humanity, his justice and his mercy. 
The God who is rich in mercy, the redeemer of man, the Lord 
and giver of life, requires from people clear-cut attitudes which 
express themselves also in actions or omissions toward one's 
neighbor. We have here a reference to the "second tablet" of 
the Ten Commandments (cf. Ex. 20:12-17; Dt. 5:16-21). Not 
to observe these is to offend God and hurt one's neighbor, and 
to introduce into the world influences and obstacles which go 
far beyond the actions and the brief lifespan of an individual. 
This also involves interference in the process of the development 
of peoples, the delay or slowness of which must be judged also 
in this light. 

37. This general analysis, which is religious in nature, can 
be supplemented by a number of particular considerations to 
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demonstrate that among the actions and attitudes opposed to 
the will of God, the good of neighbor and the "structures" 
created by them, two are very typical : on the one hand, the all-
consuming desire for profit, and on the other, the thirst for 
power, with the intention of imposing one's will upon others. 
In order to characterize better each of these attitudes, one can 
add the expression: "at any price." In other words, we are 
faced with the absolutizing of human attitudes with all its pos-
sible consequences. 

Since these attitudes can exist independently of each other, 
they can be separated; however, in today's world both are indis-
solubly united, with one or the other predominating. 

Obviously, not only individuals fall victim to this double atti-
tude of sin; nations and blocs can do so too. And this favors 
even more the introduction of the "structures of sin" of which 
I have spoken. If certain forms of modern "imperialism" were 
considered in the light of these moral criteria decisions, appa-
rently inspired only by economics or politics, are real forms 
of idolatry: of money, ideology, class, technology. 

I have wished to introduce this type of analysis above all 
in order to point out the true nature of the evil which faces us 
with respect to the development Of peoples: It is a question 
of a moral evil, the fruit of many sins which lead to "struc-
tures of sin." To diagnose the evil in this way is to identify 
precisely, on the level of human conduct, the path to be followed 
in order to overcome it. 

38. This path is long and complex, and what is more it is 
constantly threatened because of the intrinsic frailty of human 
resolutions and achievements and because of the mutability of 
very unpredictable external circumstances. Nevertheless, one 
must have the courage to set out on this path and, where some 
steps have been taken or a part of the journey made, the courage 

to go on to the end. 
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In the context of these reflections, the decision to set out 
or to continue the journey involves, above all, a moral value 
which men and women of faith recognize as a demand of God's 
will, the only true foundation of an absolutely binding ethic. 

One would hope that also men and women without an expli-
cit faith would be convinced that the obstacles to integral deve-
lopment are not only economic but rest on more profound atti-
tudes which human beings can make into absolute values. Thus 
one would hope that all those who, to some degree or other, are 
responsible for ensuring a "more human life" for their fellow 
human beings, whether or not they are inspired by a religious 
faith, will become fully aware of the urgent need to change the 
spiritual attitudes which define each individual's relationship 
with self, with neighbor, with even the remotest human com-
munities and with nature itself ; and all of this in view of higher 
values such as the common good or, to quote the felicitous ex-
perssion of the encyclical Populorum Progressio, the full deve-
lopment "of the whole individual and to all people."'" 

For Christians, as for all who recognize the precise theolo-
gical meaning of the word sin, a change of behavior or men-
tality or mode of existence is called conversion, to use the lan-
guage of the Bible (cf. Mk. 13:3, 5; Is. 30:15). This conver-
sion specifically entails a relationship to God, to the sin com-
mitted, to its consequences and hence to one's neighbor, either 
an individual or a community. It is God, in "whose hands are 
the hearts of the powerful" 67  and the hearts of all, who accord-
ing to his own promise and by the power of his Spirit can trans-
ferm "hearts of stone" into "hearts of flesh" (cf. Ez. 36:26). 

On the path toward the desired conversion, toward the over-
coming of the moral obstacles to development, it is already pos- 

ss 	Progressio, 42. 
67 Cf. Liturgy of the Hours, Wednesday of the Third Week of Ordinary 

Time, Vespers. 
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sible to point to the positive and moral value of the growing 
awareness of interdependence among individuals and nations. 
TIT fact that men and women in various parts of the world feel 
personally affected by the injustices and violations of human 
rights committed in distant countries, countries which perhaps 
they will never visit, is a further sign of a reality transformed 
into awareness, thus acquiring a moral connotation. 

It is above all a question of interdependence, sensed as a 
system determining relationships in the contemporary world in 
its economic, cultural, political and religious elements, and 
accepted as a moral category. When interdependence becomes 
recognized in this way, the correlative response as a moral and 
social attitude, as a "virtue," is solidarity. This then is not a 
feeling of vague compassion or shallow distress at the misfor-
tunes of so many people, both near and far. On the contrary, 
it is a firm and persevering determination to commit oneself 
to the common good ; that is to say, to the good of all and of 
each individual because we are all really responsible for all. 
This determination is based on the solid conviction that what is 
hindering full development is that desire for profit and that 
thirst for power already mentioned. These atittudes and "struc-
tures of sin" are only conquered — presupposing the help of 
divine grace — by a diametrically opposed attitude: a commit-
ment to the good of one's neighbor with the readiness, in the 
Gospel sense, to "lose oneself" for the sake of the other instead 
of exploiting him, and to "serve him" instead of oppressing him 
for one's own advantage (cf. Mt. 10 :40-42 ; 20-25; Mk. 10 :42-45; 
Lk. 22 :25-27). 

39. The exercise of solidarity within each society is valid 
when its members recognize one another as persons. Those who 
are more influential because they have a greater share of goods 
and common services should feel responsible for the weaker and 
be ready to share with them all they possess. Those who are 
weaker, for their part, in the same spirit of solidarity should 
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not adopt a purely passive attitude or one that is destructive of 
the social fabric, but while claiming their legitimate rights, 
should do what they can for the good of all. The intermediate 
groups, in their turn, should riot selfishly insist on their parti-
cular interests, but respect the interests of others. 

Positive signs in the contemporary world are the growing 
awareness of the solidarity of the poor among themselves, their 
efforts to support one another and their public demonstrations 
on the social scene which, without recourse to violence, present 
their own needs and rights in the face of the inefficiency or 
corruption of the public authorities. By virtue of her own 
evangelical duty, the Church feels called to take her stand beside 
the poor, to discern the justice of their requests and to help 
satisfy them, without losing sight of the good of groups in the 
context of the common good. 

The same criterion is applied by analogy in international 
relationships. Interdependence must be transformed into soli-
darity, based upon the principle that the goods of creation are 
meant for all. That which human industry produces through 
the processing of raw materials, with the contribution of work, 
must serve equally for the good of all. 

Surmounting every type of imperialism and determination 
to preserve their own hegemony, the stronger and richer nations 
must have a sense of moral responsibility for the other nations, 
so that a real international system may be established which 
will rest on the foundation of the equality of all peoples and on 
the necessary respect for their legitimate differences. The 
economically weaker countries, or those still at subsistence level, 
must be enabled, with the assistance of other peoples and of the 
international community, to make a contribution of their own 
to the common good with their treasures of humanity and cul-
ture, which otherwise would be lost forever. 

Solidarity helps us to see the "other" — whether a person, 
people or nation — not just as some kind of instrument, with 
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a work capacity and physical strength to be exploited at low 
cost and then discarded when no longer useful, but as our "neigh-
bor," a "helper" (cf. Gn. 2:18-20), to be made a sharer on a par 
with ourselves in the banquet of life to which all are equally 
invited by God. Hence the importance of reawakening the reli-
gious awareness of individuals and peoples. 

Thus the exploitation, oppression and annihilation of others 
are excluded. These facts, in the present division of the world 
into opposing blocs, combine to produce the danger of war and 
an excessive preoccupation with personal security, often to the 
detriment of the autonomy, freedom of decision and even the 
territorial integrity of the weaker nations situated within the 
so-called "areas of influence" or "safety belts." 

The "structures of sin" and the sins which they produce are 
likewise radically opposed to peace and development, for develop-
ment, in the familiar expression of Pope Paul's encyclical, is 
"the new name for peace."" 

In this way the solidarity which we propose is the path to 
peace and at the same time to development. For world peace 
is inconceivable unless the world's leaders come to recognize 
that interdependence in itself demands the abandonment of the 
politics of blocs, the sacrifice of all forms of economic, military 
or political imperialism and the transformation of mutual dis-
trust into collaboration. This is precisely the act proper to 
solidarity among individuals and nations. 

The motto of the pontificate of my esteemed predecessor 
Pius XII was Opus ifustitia,e pax: peace as the fruit of justice. 
Today one could say, with the same exactness and the same 
power of biblical inspiration (cf. Is. 32:17; Jas. 3:18) : Opus 
salidaritatis pax : peace as the fruit of solidarity. 

es Populorum Progressio, 87. 
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The goal of peace, so desired by everyone, will certainly be 
achieved through the putting into effect of social and inter-
national justice, but also through the practice of the virtues 
which favor togetherness and which teach us to live in unity so 
as to build in unity, by giving and receiving a new society and 
a better world. 

40. Solidarity is undoubtedly a Christian virtue. In what 
has been said so far it has been possible to identify many points 
of contact between solidarity and charity, which is the distin-
guishing mark of Christ's disciples (cf. Jn. 13:35). 

In the light of faith, solidarity seeks to go beyond itself, 
to take on the specifically Christian dimensions of total gratuity, 
forgiveness and reconciliation. One's neighbor is then not only a 
human being with his or her own rights and a fundamental equal-
ity with everyone else, but becomes the living image of God the 
Father, redeemed by the blood of Jesus Christ and placed under 
the permanent action of the Hoy Spirit. One's neighbor must 
therefore be loved, even if an enemy, with the same love with 
which the Lord loves him or her; and for that person's sake 
one must be ready for sacrifice, even the ultimate one: to lay 
down one's life for the brethren (cf. 1 Jn. 3:16). 

At that point, awareness of the common fatherhood of God, 
of the brotherhood of all in Christ — "children in the Son" —
and of the presence and life-giving action of the Holy Spirit 
will bring to our vision of the world a new criterion for inter-
preting it. Beyond human and natural bonds already so close 
and strong, there is discerned in the light of faith a new model 
of the unity of the human race, which must ultimately inspire 
our solidarity. This supreme model of unity, which is a reflec-
tion of the intimate life of God, one God in three Persons, is 
what we Christians mean by the word communion. This speci-
fically Christian communion, zealously preserved, extended and 
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enriched with the Lord's help, is the soul of the Church's voca-
tion to be a "sacrament," in the sense already indicated. 

Solidarity therefore must play its part in the realization 
of this divine plan, both on the level of individuals and on the 
level of national and international society. The "evil mechan-
isms" and "structures of sin" of which we have spoken can be 
overcome only through the exercise of the human and Christian 
solidarity to which the Church calls us and which she tirelessly 
promotes. Only in this way can such positive energies be fully 
released for the benefit of development and peace. 

Many of the Church's canonized saints offer a wonderful 
witness of such solidarity and can serve as examples in the pre-
sent difficult circumstances. Among them I wish to recall St. 
Peter Claver and his service to the slaves at Cartagena de Indies, 
fb.nd St. Maximilian Maria Kolbe, who offered his life in place 
of a prisoner unknown to him in the concentration camp at 
Auschwitz. 

VI. Some Particular Guidelines 

41. The Church does not have technical solutions to offer 
for the problem of underdevelopment as such, as Pope Paul VI 
already affirmed in his encyclical .6'9  For the Church does not 
propose economic and political systems or programs nor does 
she show preference for one or the other, provided that human 
dignity is properly respected and promoted, and provided she 
herself is allowed the room she needs to exercise her ministry 
in the world. 

'3ut the Church is an "expert in humanity," 70  and this leads 
her necessarily to extend her religious mission to the various 

aeCf. ibid., 13, 81. 
to Cf.  . ibid., 13. 
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fields in which men and women expend their efforts in search 
of the always relative happiness which is possible in this world, 
in line with their dignity as persons. 

Following the example of my predecessors, I must repeat 
that whatever affects the dignity of individuals and peoples, 
such as authentic development, cannot be reduced to a "tech-
nical" problem. If reduced to this way, development would be 
emptied of its true content, and this would be an act of betrayal 
of the individuals and peoples whom development is meant to 
serve. 

This is why the Church has something to say today, just 
as twenty years ago, and also in the future, about the nature, 
conditions, requirements and aims of authentic development, and 
also about the obstacles which stand in its way. In doing so 
the Church fulfills her mission to evangelize, for she offers her 
first contribution to the solution of the urgent problem of deve-
lopment when she proclaims the truth about Christ, about her-
self and about man, applying this truth to a concrete situaticn." 

As her instrument for reaching this goal, the Church uses 
her social doctrine. In today's difficult situation, a more exact 
awareness and a wider diffusion of the "set of principles for 
reflection, criteria for judgment and directives for action" pro-
posed by the Church's teaching" would be of great help in pro-
moting both the correct definition of the problems being faced 
and the best solution to them. 

It will thus be seen at once that the questions facing us 
are above all moral questions; and that neither the analysis of 
the problem of development as such nor the means to overcome 
the present difficulties can ignore this essential dimension. 

71  Cf. Address at the opening of the Third General Conference of 
Latin American Bishops (Jan. 28, 1979): AAS 71 (1979), pp. 189-196. 

Libertais Conseientia, 72; Octogesma Adveniens, 4. 
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The Church's social doctrine is not a "third way" between 
liberal capitalism and Marxist collectivism nor even a possible 
atlernative to other solutions less radically opposed to one an-
other: Rather, it constitutes a category of its own. Nor is it 
an ideology, but rather the accurate formulation of the results 
of a careful reflection on the complex realities of human exist-
ence, in society and in the international order, in the light of 
faith and of the Church's tradition. Its main aim is to inter-
pret these realities, deetrmining their conformity with or diver-
gence from the lines of the Gospel teaching on man and his voca-
tion, a vocation which is at once earthly and transcendent; its 
aim is thus to guide Christian behavior. It therefore belongs 
to the field, not of ideology, but of theology and particularly 
of moral theology. 

The teaching and spre4ding of her social doctrine are part 
of the Church's evangelizing mission. And since it is a doctrine 
aimed at guiding people's behavior, it consequently gives rise to 
a "commitment to justice," according to each individual's role, 
vocation and circumstances. 

The condemnation of evils and injustices is also part of 
that ministry of evangelization in the social field which is an 
aspect of the Church's prophetic role. But it should be made 
clear that proclamation is always more important than condem-
nation, and the latter cannot ignore the former, which gives it 
true solidity and the force of higher motivation. 

42. Today more than in the past, the Church's social doc-
trine must be open to an international outlook, in line with the 
Second Vatican Council," the most recent encyclicals" and parti-
cularly in line with the encyclical which we are commemorating." 

73  Gaudium et Spee, 83-90: "Building Up the International Community." 
74 Cf. Mater et Magistra; Pace= in Terris, Part 4; Oetogesima Adve-

niens, 2-4. 
75  Populorumt Progressio, 3, 9. 
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It will not be superfluous therefore to re-examine and further 
clarify in this light the characteristic themes and guidelines dealt 
with by the magisterium in recent years. 

Here I would like to indicate one of them : the option or 
love of preference for the poor. This is an option or a special 
form of primacy in the exercise of Christian charity to which 
the whole tradition of the Church bears witness. It affects the 
life of each Christian inasmuch as he or she seeks to imitate 
the life of Christ, but it applies equally to our social responsi-
bilities and hence to our manner of living, and to the logical 
decisions to be made concerning the ownership and use of goods. 

Today, furthermore, given the worldwide dimension which 
the social question has assumed," this love of preference for 
the poor, and the decisions which it inspires in us, cannot but 
embrace the immense multitudes of the hungry, the needy, the 
homeless, those without medical care and, above all, those with-
out hope of a better future. It is impossible not to take account 
of the existence of these realities. To ignore them would mean 
becoming like the "rich man" who pretended not to know the 
beggar Lazarus lying at his gate (cf. Lk. 16:19-31). 77  

Our daily life as well as our decisions in the political and 
economic fields must be marked by these realities. Likewise 
the leaders of nations and the heads of international bodies, 
while they are obliged always to keep in mind the true human 
dimension as a priority in their development plans, should not 
forget to give precedence to the phenomenon of growing poverty. 
Unfortunately, instead of becoming fewer the poor are becom-
ing more numerous, not only in less developed countries but 
— and this seems no less scandalous — in the more developed 
ones too. 

76  Ibid., 3. 
77  Ibid., 47; Libertatie Conscientia, 68. 
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It is necessary to state once more the characteristic prin-
ciple of Christian social doctrine: The goods of this world are 
originally meant for all." The right to private property is valid 
and necessary, but it does not nullify the value of this principle. 
Private property, in fact, is under a "social mortgage," 79  which 
means that it has an intrinsically social function based upon 
and justified precisely by the principle of the universal destina-
tion of goods. Likewise, in this concern for the poor, one must 
not overlook that special form of poverty which Consists in being 
deprived of fundamental human rights, in particular the right 
to religious freedom and also the right to freedom of economic 
initiative. 

43. The motivating concern for the poor — who are, in 
the very meaningful term, "the Lord's poor"" —must be trans-
lated at all levels into concrete actions, until it decisively attains 
a series of necessary reforms. Each local situation will show 
what reforms are most urgent and how they can be achieved. 
But those demanded by the situation of international imbalance, 
as already described, must not be forgotten. 

In this respect I wish to mention specifically: the reform 
of the international trade system, which is mortgaged to pro-. 
tectionism and increasing bilateralism; the reform of the world 
monetary and financial system, today recognized as inadequAe; 
the question of technological exchanges and their proper use; 
the need for a review of the structure of the existing interna-
tional organizations, in the framework of an international juri-
dical order. 

78  Cf. Gaudium et Spes, 69; Popularum Progressio, 22; Libe/rtatis 
Canscientia, 90; St. Thomas Aquinas, Summa Theol•, Ha, IIae, q. 
66, art. 2. 

79  Cf. Address at opening of Third General Conference of Latin Ame-
rican Bishops; ad limina address to a group,  of Polish bishops (Dec. 17, 
1987), 6: L'Osservatore Romano, Dec. 18, 1987. 

89  Because the Lord wished to identify himself with them (Mt. 25:31-
46) and takes special care of them (cf. Ps. 12:6; Lk. 1:52f). 
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The international trade system today frequently discrimi-
nates against the products of the young industries of the deve-
loping countries and discourages the producers of raw mate-
rials. There exists too a kind of international division of labor, 
whereby the low-cost products of certain countries which lack 
effective labor laws or which are too weak to apply them are 
sold in other parts of the world at considerable profit for the 
companies engaged in this form of production, which knows no 
frontiers. 

The world monetary and financial system is marked by an 
excessive fluctuation of exchange rates and interest rates, to 
the detriment of the balance of payments and the situation of 
the poorer countries. 

Forms of technology and their transfer constitute today 
one of the major problems of international exchange and of the 
grave damage deriving therefrom. There are quite frequent 
cases of developing countries being denied needed forms of tech-
nology or sent useless ones. 

In the opinion of many, the international organizations seem 
to be at a stage of their existence when their operating methods, 
operating costs and effectiveness need careful review and pos-
sible correction. Obviously, such a delicate process cannot be 
put into effect without the collaboration of all. This presup-
poses the overcoming of political rivalries and the renouncing 
of all desire to manipulate these organizations, which exist sole-
ly for the common good. 

The existing institutions and organizations have worked 
well for the benefit of peoples. Nevertheless, humanity today 
is in a new and more difficult phase of its genuine development. 
It needs a greater degree of international ordering, at the service 
of the societies, economics and cultures of the whole world. 
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44. Development demands above all a spirit of initiative on 
the part of the countries which need it. 81  Each of them must act 
in accordance with its own responsibilities, not expecting every-
thing from the more favored countries and acting in collabora-
tion with others in the same situation. Each must discover and 
use to the best advantage its own area of freedom. Each must 
must make itself capable of initiatives responding to its own 
needs as a society. Each must likewise realize its true needs 
as well as the rights and duties which oblige it to respond to 
them. The development of peoples begins and is most appro-
priately accomplished in the dedication of each people to its own 
development, in collaboration with others. 

It is important that as far as possible the developing nations 
themselves should favor the self-affirmation of each citizen 
through access to a wider culture and a free flow of information. 
Whatever promotes lit ,:?racy and the basic education which com-
pletes and deepens it is a direct contribution to true development, 
as the encyclical Populorum Progressio proposed. 82  These goals 
are still far from being reached in so many parts of the world. 

In order to take this path, the nations themselves will have 
to identify their own priorities and clearly recognize their own 
needs according to the particular conditions of their people, their 
geographical setting and their cultural traditions. 

Some nations will have to increase food production in order 
to have always available what is needed for subsistence and daily 
life. In the modern world — where starvation claims so many 
victims, especially among the very young — there are examples 
of not particularly developed nations which have nevertheless 

at populorum Progressio, 55: "These are the men and women that 
need to be helped, that need to be convinced to take into their own hands 
their development, gradually acquiring the means;" cf. Gaudium et Spec, 
86. 

82  Populorum Progressio, 35: "Basic education is the first objective 
of a plan of development." 



190 Boletin Eclesiastico de Filipinas 

achieved the goal of food self-sufficiency and have even become 
food exporters. 

Other nations need to reform certain unjust structures and 
in particular their political institutions, in order to replace cor-
rupt, dictatorial and authoritarian forms of government by 
democratic and participatory ones. This is a process which we 
hope will spread and grow stronger. For the "health" of a poli-
tical community — as expressed in the free and responsible parti-
cipation of all citizens in public affairs, in the rule of law and 
in respect for and promotion of human rights — is the necessary 
condition and sure guarantee of the development of "the whole 
individual and of all people." 

45. None of what has been said can be achieved without 
the collaboration of all — especially the international com-
munity — in the framework of a solidarity which includes every-
one, beginning with the most neglected. But the developing 
nations themselves have the duty to practice solidarity among 
themselves and with the neediest countries of the world. 

It is desirable, for example, that nations of the same geo-
graphical area should establish forms of cooperation which will 
make them less dependent on more powerful producers; they 
should open their frontiers to the products of the area; they 
should examine how their products might complement one an-
other, they should combine in order to set up those services which 
each one separately is incapable of providing; they should extend 
cooperation to the monetary and financial sector. 

Interdependence is already a reality in many of these coun-
tries. To acknowledge it in such a way as to make it more opera-
tive represents an alternative to excessive dependence on richer 
and more powerful nations as part of the hoped-for development, 
without opposing anyone, but discovering and making best use 
of the country's own potential. The developing countries be-
longing to one geographical area, especially those included in the 
term South, can and ought to set up new regional organizations 
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inspired by criteria of equality, freedom and participation in the 
comity of nations — as is already happening with promising 
results. 

An essential condition for global solidarity is autonomy and 
free self-determination, also within associations such as those 
indicated. But at the same time solidarity demands a readiness 
to accept the sacrifices necessary for the good of the whole world 
community. 

VII. Conclusion 

46. Peoples and individuals aspire to be free: Their search 
for full development signals their desire to overcome the many 
obstacles preventing them from enjoying a "more human life." 

Recently, in the period following the publication of the en-
cyclical Poputoram. Progressio, a new way of confronting the 
problems of poverty and underdevelopment has spread in some 
areas of the world, especially in Latin America. This approach 
makes liberation the fundamental category and the first prin-
ciple of action. The positive values as well as the deviations and 
risks of deviation which are damaging to the faith and are con-
nected with this form of theological reflection and method have 
been appropriately pointed out by the Church's magisterium." 

It is fitting to add that the aspiration to freedom from all 
forms of slavery affecting the individual and society is something 
noble and legitimate. This in fact is the purpose of development, 
or rather liberation and development, taking into account the 
intimate connection between the two. 

Development which is merely economic is incapable of set-
ting man free; on the contrary, it will end by enslaving him 

$3  Libertatis Conscientia, Introduction. 
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further. Development that does not include the cultural, trans-
cendent and religious dimensions of man and society, to the 
extent that it does not recognize the existence of such dimensions 
and does not endeavor to direct its goals and priorities toward 
the same, is even less conducive to authentic liberation. Human 
beings are totally free only when they are Completely themselves, 
in the fullness of their rights and duties. The same can be said 
about society as a whole. 

The principal obstacle to be overcome on the way to authen-
tic liberation is sin and the structures produced by sin as it 
multiplies and spreads." 

The freedom with which Christ has set us free (cf. Gal. 5:1) 
encourages us to become the servants of all. Thus the process 
of development and liberation takes concrete shape in the exer-
cise of solidarity, that is to say, in the love and service of neigh-
bor, especially of the poorest: "For where truth and love are 
missing, the process of liberation results in the death of a free-
dom which will have lost all support." 85  

47. In the context of the sad experiences of recent years and 
of the mainly negative picture of the present moment, the church 
must strongly affirm the possibility of overcoming the obstacles 
which by excess or by defect stand in the way of development. 
And she must affirm her confidence in a true liberation. Ulti-
mately, this confidence and this possibility are based on the 
Church's awareness of the divine promise guaranteeing that our 
present history does not remain closed in upon itself but is open 
to the kingdom of God. 

The Church has confidence also in man, though she knows 
the evil of which he is capable. For she well knows that — in 
spite of the heritage of sin and the sin which each one is capable 

Reconciliatio et Paenitentia, 15, Libei'tatis Conscientia, 38, 42. 
85 Libertatis Conscientia, 24. 
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of committing — there exist in the human person sufficient 
qualities and energies, a fundamental "goodness" (cf. Gn. 1:31), 
because he is the image of the Creator, placed under the redemp-
tive influence of Christ, who "united himself in some fashion 
with every man," 86  and because the efficacious actions of the Holy 
Spirit "fills the earth" (Wis. 1:7). 

There is no justification then for despair or pessimism or 
inertia. Though it be with sorrow, it must be said that just as 
one may sin through selfishness and the desire for excessive profit 
and power, one may also be found wanting with regard to the 
urgent needs of multitudes of human beings submerged in con-
ditions of underdevelopment, through fear, indecision and basi-
cally, through cowardice. We are all called, indeed obliged, to 
face the tremendous challenge of the last decade of the second 
millennium, also because the present dangers threaten everyone: 
a world economic crisis, a war without frontiers, without winners 
or losers. In the face of such a threat, the distinction between 
rich individuals and countries and poor individuals and countries 
will have little value, except that a greater responsibility rests 
on those who have more and can do more. 

This is not, however, the sole motive or even the most im-
portant one. At stake is the dignity of the hiiman person, whose 
defense and promotion have been entrusted to us by the Creator, 
and to whom the men and women at every moment of history 
are strictly and responsibly in debt. As many people are already 
more or less clearly aware, the present situation does not seem to 
correspond to this dignity. Every individual is called upon to 
play his or her part in this peaceful campaign, a campaign to be 
conducted by peaceful means in order to secure development in 
peace, in order to safeguard nature itself and the world about us. 
The Church too feels profoundly involved in this enterprise, and 
she hopes for its ultimate success. 

86  Gaudium et Spss, 22; Redemptor Hcrminis, 8. 
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Consequently, following the example of Pope Paul VI with 
his encyclical Populorum Progressio,87  I wish to appeal with sim-
plicity and humility to everyone, to all men and women without 
exception. I wish to ask them to be convinced of the seriousness 
of the present moment and of each one's individual responsibility, 
and to implement — by the way they live as individuals and as 
families, by the use of their resources, by their civic activity, by 
contributing to economic and political decisions and by personal 
commitment to national and international undertakings — the 
measures inspired by solidarity and love of preference for the 
poor. This is what is demanded by the present moment and 
above all by the very dignity of the human person, the indestruc-
tible image of God the Creator, which is identical in each one 
of us. 

In this commitment, the sons and daughters of the Church 
must serve as examples and guides, for they are called upon, 
in conformity with the program announced by Jesus himself in 
the synagogue at Nazareth, to "preach good news to the poor... 
to proclaim release to the captives and recovering of sight to 
the blind, to set at liberty those who are oppressed, to proclaim 
the acceptable year of the Lord" (Lk. 4 :18-19). It is appro-
priate to emphasize the pre-eminent role that belongs to the 
laity, both men and women, as was reaffirmed in the recent 
assembly of the synod. It is their task to animate temporal 
realities with Christian commitment, by which they show that 
they are witnesses and agents of peace and justice. 

I wish to address especially those who through the sacra-
ment of baptism and the profession of the same Creed share a 
real, though imperfect, communion with us. I am certain that 
the concern expressed in this encyclical as well as the motives 

" Populorum Progressio, 5. "We believe that all men of good will, 
together with our Catholic sons and daughters and our Christian brethren, 
can and should agree on this program;" cf. also 81-83, 87. 
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inspiring it will be familiar to them, for these motives are 
inspired by the Gospel of Jesus Christ. We can find here a 
new invitation to bear witness together to our common convic-
tions concerning the dignity of man, created by Gad, redeemed 
by Christ, made holy by the Spirit and called upon in this world 
to live a life in conformity with this dignity. 

I likewise address this appeal to the Jewish people, who 
share with us the inheritance of Abraham, "our father in faith" 
(cf. Rom. 4 :11f)," and the tradition of the Old Testament, as 
well as to the Moslems, who, like us, believe in the just and 
merciful God. And I extend it to all the followers of the world's 
great religions. 

The meeting held last Oct. 27 in Assisi, the city of St. 
Francis, in order to pray for and commit ourselves to peace — 
cach one in fidelity to his own religious profession — showed 
how much peace and, as its necessary condition, the development 
of the whole person and of all peoples are also a matter of reli-
gion and how the full achievement of both the one and the other 
depends on our fidelity to our vocation as men and women of 
faith. For it depends, above all, on God. 

48. The Church well knows that no temporal achievement 
is to be identified with the kingdom of God, but that all such 
achievements simply reflect and in a sense anticipate the glory 
of the kingdom, the kingdom which we await at the end of his-
tory when the Lord will come again. But that expectation can 
never be an excuse for lack of concern for people in their con-
crete personal situations and in their social, national and inter-
national life, since the former is conditioned by the latter, espe-
cially today. 

However imperfect and temporary are all the things that 
can and ought to be done through the combined efforts of every- 

88  Cf . Second Vatican Council, Declaration on the Relationship of the 
Church to Non-Christian Religions, Nostra Aetato, 4. 
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one and through divine grace at a given moment of history in 
order to make people's lives "more human," nothing will be lost 
or will have been in vain. This is the teaching of the Second 
Vatican Council, in an enlightening passage of the pastoral 
constitution Gaudium et Spes : "When we have spread on earth 
the fruits of our nature and our enterprise — human dignity. 
fraternal communion and freedom — according to the command 
of the Lord and in his Spirit, we will find them once again, 
cleansed this time from the stain of sin, illumined and trans-
figured, when Christ presents to his Father an eternal and uni-
varsal kingdom... Here on earth that kingdom is already pre-
sent in mystery." 89  

The kingdom of God becomes present above all in the cele-
bration of the sacrament of the Eucharist, which is the Lord's 
sacrifice. In that celebration the fruits of the earth and the 
work of human hands — the bread and wine — are transformed 
mysteriously, but really and substantially, through the power 
of the Holy Spirit and the words of the minister, into the body 
and blood of the Lord Jesus Christ, the Son of God and Son of 
Mary, through whom the kingdom 4 the Father has been made 
present in our midst. 

The goods of this world and the work of our hands — the 
bread and wine — serve for the coming of the definitive king-
dom, since the Lord, through his Spirit, takes them up into 
himself in order to offer himself to the Father and to offer us 
with himself in the renewal of his one sacrifice, which anticipates 
God's kingdom and proclaims its final coming. 

Thus the Lord unites us with himself through the Eucha-
rist — sacrament and sacrifice — and he unites us with him-
self and with one another by a bond stronger than any natural 
union; and united, he sends us into the whole world to bear wit- 

89  Gaudium et Spes, 39. 
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ness through faith and works to God's love, preparing the coming 
of his kingdom and anticipating it, though in the obscurity of 
the present time. 

All of us who take part in the Eucharist are called to dis-
cover, through this sacrament, the profound meaning of our 
actions in the world in favor of development and peace; and to 
receive from it the strength to commit ourselves ever more gene-
rously, following the example of Christ, who in this sacrament 
lays down his life for his friends (cf. Jn. 15:13). Our personal 
commitment, like Christ's and in union with his, will not be in 
vain but certainly fruitful. 

49. I have called the current Marian year in order that the 
Catholic faithful may look more and more to Mary, who goes 
before us on the pilgrimage of faith" and with maternal care 
intercedes for us before her son, our Redeemer. I wish to en-
trust to her and to her intercession this difficult moment of the 
mcdern world and the efforts that are being made and will be 
made, often with great suffering, in order to contribute to the 
true development of peoples proposed and proclaimed by my pre-
decessor Paul VI. 

In keeping with Christian piety through the ages, we pre-
sent to the Blessed Virgin difficult individual situations, so that 
she may place them before her son, asking that he alleviate and 
change them. But we also present to her social situations and 
the international crisis itself, in their worrying aspects of pover-
ty, unemployment, shortage of food, the alms race, contempt 
for human rights and situations or dangers of conflict, partial 
or total. In a filial spirit we wish to place all this before her 
"eyes of mercy," repeating once more with faith and hope the 
ancient antiphon: "Holy Mother of God, despise not our petitions 
in our necessities, but deliver us always from all dangers, 0 glori-
ous and blessed Virgin." 

"Cf. Lumen Gentium, 58; Redemptoris Mater, 5-6. 
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Mary most holy, our mother and queen, is the one who turns 
to her son and says: "They 'have no more wine" (Jn. 2 :3). She 
is also the one who praises God the Father, because "he has put 
down the mighty from their thrones and exalted those of low 
degree; he has filled the hungry with good things, and the rich 
he has sent empty away" (Lk. 1 :52-53). Her maternal concern 
extends to the personal and social aspects of people's life on 
earth." 

Before the Most Blessed Trinity, I entrust to Mary all that 
I have written in this encyclical, and I invite all to reflect and 
actively commit themselves to promoting the true development 
of peoples as the prayer of the Mass for this intention states so 
well: 

"Father, you have given all peoples one common origin, and 
and your will is to gather them as one family in yourself. Fill 
the hearts of all with the fire of your love, and the desire to 
ensure justice for all their brothers and sisters. By sharing the 
good things you give us may we secure justice and equality for 
every human being, an end to all division and a human society 
built on love and peace." 92  

This, in conclusion, is what I ask in the name of all my bro-
thers and sisters, to whom I send a special blessing as a sign 
of greeting and good wishes. 

Given in Rome, at St. Peter's, on Dec. 30 of the year 1987,.  
the 10th of my pontificate. 

91  Cf. Paul VI, apostolic exhortation Marialis Cultus, (Feb. 2, 1974), 
37: AAS 66 (1974), pp. 148f; John Paul II, Homily at the Shrine of Our 
Lady of Zapopan, Mexico (Jan. 30, 1979), 4: AAS 71 (1979), p. 230. 

92  Collect of the Mass "For the Development of Peoples": Roman Mis-
sal, 1975, p. 820. 



MANUEL PIRON, O.P. 

CARP and the Natural Right 
to Private Ownership 

The Liberalistic Concept of Ownership 

THE MISGIVINGS THAT THE average individual may enter-
tain regarding the Comprehensive Agrarian Reform Program 
(CARP) if they are not due to selfish motives or to the fear 
lest the government should employ socialistic or cnmmunistic 
practices, stem from the reason that a violation of the natural 
right to the individual seems to be entailed, -  since CARP as 
other comprehensive agrarian reform programs conducted by 
the government, include the expropriation of landholdings. 

But surprising that our next statement may be, the concept 
of a majority of Catholics regarding private ownership and its 
right, and even the concept peddled in most of our Catholic 
textbooks do not reflect the genuine Catholic concept, not even 
the classical one; but it is essentially the concept spawned by 
liberalism, and as handled and interpreted by individualism dur - 

* First of a series of articles on CARP and the Teaching of the 
Church on the Natural Right to Ownership. 
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ing the period of the industrial revolution, when ownership 
and industrial capital were primarily used by individual owners 
to rake in profits as much as possible, even if that meant the 
heartless exploitation of the workhands. 

The liberalistic concept of the right of ownership is a para-
sitic one, unfit for the economic reconstruction of the socio-
economic order, where squalor and destitution of the masses 
and general impoverishment are the order of the day. It parts 
from the premise that the right to acquire and to hold owner-
ship, is of its nature unrestricted, and is limited only from the 
similar rights of ownership of other individuals. This is to 
say that, any individual may rightfully acquire any goods and 
any :amount of them, as long as they are not yet owned by some-
body else. 

The Natural Right to Property is Limited 

But, since the other party or parties can agree to sell their 
property, the right of the individual to acquire property would be 
essentially and of its nature, unlimited; so that theoretically an 
individual could possess an entire island, even a landholding as 
large as a country, as happened in Mexico before the land reform, 
when some landlords held tracts of land as large as the Philip-
pines. But this liberalistic concept is untenable, by philosophical 
and moral standards. Rights are moral media or instrumentalities 
to help man attain his existential purposes, whether in his capa-
city as private individual, or in his capacity as member of so-
ciety and, as such, called to perform roles that are favorable 
to the aims and well-being of society. 

Now, if rights are moral instrumentalities— so designated 
by distinction from the physical instrumentalities — then they 
are essentially limited from their objective and scope. For 
instance, since the objective of a pair of shoes is to provide com-
fortable protection to the feet, they cannot be unlimited things; 
since a ball pen is for easy writing it cannot be as large as an 



CARP and the Right to Ownership 201 

electric post, except when used for advertising and not for writ-
ing; and a hammer, as a practical tool, cannot be as large as a 
building. 

What is the natural objective of the right of the individual 
to acquire and to hold property? It is for the individual to 
have the wherewithals to maintain himself and his family in 
actuality, or in prospect. For this effect, what is needed is a 
moderate property, not a chain of hotels or of apartments, or 
a hundred hectares of agricultural lands. In the present condi-
tions of the national economy, not even one million pesos stashed 
in the banks. It must be observed that a delicious parasitic living 
is not envisioned within the scope of such a right, because no-
body has a right to a delicious parasitic living. 

Even for the purpose of providing for the future of one's 
children, considering that neither they have a right to delicious 
parasitic living, a very large property is not needed. In truth, 
the provision of economic capacitance for one's children through 
professional or technical education is a better and sounder in-
vestment for their future, and is in keeping with their con-
dition as human beings capable of self-providence, than leaving 
behind to them material goods and money, which they can 
squander or lose from maladministration. 

Ownership of Property 
versus Property of Ownership 

Before we venture further, we have to make some clarifica-
tions. First, the expressions right to property, to have property, 
to possess or to own property, may have two related but sim-
ply different meanings. They must not be confused from the 
similar manner of expression. (1) They may have referenoa to 
the right of the poor or have-nots to acquire property; or 2) 
they may have reference to the right of the rich or of owners 
to retain their holdings. The former right belongs to every- 
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body, including the poor; the latter right belongs only to actual 
possessors and to the wealthy, but is premised on the former. 

The second thing to observe is that property denotes exclu-
vism. Now, exclusivism may have reference to the goods 
owned, as happens when they constitute a modest amount of 
economic goods suffucient only to maintain the individual and 
his family; or, the exclusivism may have reference to the hold-
ing and administration of economic goods that of their nature 
have social relevance and transcendence: and then, even if the 
retention and administration is exclusive of the individual or 
individuals concerned, the retention and administration of the 
goods are not for the exclusive benefit of the retainers and 
administrators, but for the benefit of society. 

Of the latter category is the holding and administration 
of extended landholdings and of wealth, greater than is com-
mensurate for the upkeep only of the individual and of his 
family. There is no reason in natural law, justifying the hold-
ing by private individuals of socially relevant wealth, which is 
greater than what the individual needs for the upkeep of his 
person and of his family, except a socially beneficial adminis-
tration. It is just that, many individuals have economic talents 
greater than are needed for the private upkeeping of his per-
son and family, but which should not be left unharnessed be-
cause they are useful for the benefit of society. This is the 
social function attending to wealth and to its possession and 
administration. 

What is regrettable is that this social function has been 
unwittingly applied indiscriminately to the holding of any pro-
perty, even of a modest one that is sufficient only for the up-
keep of the individual and his family, and a sound teaching has 
been made to appear ridiculous and unacceptable.' What kind 

1  We speak here of the social function inherent in the holding and 
administration of wealth, for the reason that wealth has social transcen- 
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,)f social function can a nipa but or a private car have, so that 
its ownership may be said to have it too? But, an electric 
power plant, a commercial plantation, or a transportation com-
pany have social transcendence and relevance, so that a socially 
beneficial administration is inherent in their ownership. 

In the latter case we have the property of ownership, that 
is, the individual or individuals concerned have an exclusive 
right to the holding of such socially relevant goods so that they 
can exercise a socially beneficial administration of them; and 
hence, the benefits of such administration cannot be and should 
not be exclusive for them. But, in the former case of a modest 
amount of economic goods that are sufficient only for the up-
keep of the individual and his family, we have the ownership 
of property, that is, of goods that are held, in ordinary consi-
deration, for the exclusive benefit of the individual and of his 
Camily. Please take note of this fundamental distinction. 

Twin Responsibilities 
and Twin Rights of the Individual 

The private individual has two aspects: one is his capacity as 
private individual, attended with needs that have to be met 
with the use of the goods of earth and this is the basis in na-
tural law for his natural right to property, as explained. These 
human needs of the individual are limited, and so his natural 
right to property to meet such needs, does not extend to a large 
property. We may not be able to assign the limits thereof in 
a positive manner, considering that the needs of the individual 
do not occur all at the same time and are recurrent, and that 
the case of one individual is not exactly the same as that of 

dence and relevance There is also a social function attributed to earthly 
goods, in general, for the reason that God primordially created the goods 
of the earth for the utility of men in general, and not for anyone in 
particular. We shall discuss about this in detail later. 
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another individual. But we may assign the limits in a nega-
tive manner, and say to which goods and to what extent the 
said right does not apply. 

Thus, we may say that such right does not extend to the 

Possession of explosives and dangerous drugs, or even to the 

hoarding of prime goods in case of scarcity for profiteering 
Purposes. In the present conditions of our country, the said 
right would not extend to the possession of one million pesos in 
the banks, or to possession of one hundred hectares of arable 
land, or to five hectares of urban land in a non-commutable man-
ner, so that the State may not expropriate it and pay commen-
surate compensation. In the present socio-economic conditions, 
when public transportation is readily available, such individual 
right would not extend to the possession of two cars, or even 
of one car strictly speaking, as this is not truly necessary. It 
would not even extend to the possession of extensive landhold-
ings for the effect of bequeathing inheritance, which has for 
purpose a guarantee for the future of the children, because this 
guarantee can be procured through their professional or tech-
nical training. 

But, the private individual is also naturally a member of 
the social community and as such, called to contribute to the 
economic benefit and growth of society. In particular, just as 
there are individuals who are gifted with artistic talents, so 
there a..e also individuals, and more of them, who are gifted 
with economic talents which should be put to work for the good 
of society. Society, on the one hand needs that economic talents 
be put to work, and, whereas individuals as natural members 

of the social community are called to contribute to the good of 
society, individuals with economic talents have the right to 
hold in possession wealth and other socially transcendent goods 
for their socially beneficial administration and use. 
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The Social Function 
of the Right to Wealth 

Attention is invited that we make a distinction between mo-
dest possession and wealth. Since there is no justification in na-
tural law and in the practice of peoples for the right of the indivi-
dual to wealth or extended possession, except social benefit, it fol-
lows that the individual's right to wealth or extended posses-
sion has an innate social func,tion, which is the mentioned social 
benefit. As such right is conditioned by the scope of a socially 
beneficial administration and ultimately by the good of society. 

In this sense, we can understand that the possession of 
wealth may be understood as a kind of "social trusteeship" and 
its administration as a kind of a "social stewardship." Now, 
it is easier for us to understand the paradoxical words of Christ: 
"It is easier for a camel to pass through a needle's eye than for 
a rich man to enter the kingdom of God." 2  Amassing for-
tunes is amassing with them social responsibilities for a social-
ly beneficial administration ; and the more responsibilities the 
individual accumulates, the more are his chances of not fulfill-
ing them. "I was hungry and you gave me no food, I was 
thirsty and you gave me no drink, naked and you gave me no 
clothing."3  

The Teaching of St. Thomas 

St. Thomas lived in feudal times, when the economic backdrop 
of society was largely agricultural and for subsistence, not for 
commerce and profit, and ownership covered territorial domains. 
It was a context of low-profile education and political underdeve-
lopment, when political administration was linked up with the 
economic holding and administration of a territorial domain, and 
viewed as a kind of extended household administration. In such 

2  Mt 19:24; Mk 10:25. 
3  Mt 25:42 and 43. Conf. 1 Tim 6;17-19. 
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rudimentary political set-up and under the influence of Christian 
culture, it was accepted as principle that the holding of terri-
torial domains was not only for the benefit of the political land-
lord but also of the people under his vassalage and rule. It was 
derogatory to his status and good name among his peers, if he 
could not or did not provide for the decent upkeep of the people 
under his jurisdiction. 

In the given context it was also understandable and expect-
ed as a moral obligation, that surplus in agricultural produce 
should be given out to meet the needs of the poor, as befits the 
primary destination of earthly goods to meet the needs of hu-
man subsistence. In the context of a subsistence economy of 
the times, the accumulation of agricultural products and goods 
made no sense, as the political landlord could only barter them 
with his peers, who had no use of more agricultural products 
because they also had a sufficient supply of them. And so, if 
surplus agricultural produce were not given out to the needy 
poor, they would just spoil or rot, with no economic profit to 
be derived from their spoilage. 

But, St. Thomas had the opportunity to study and to ana-
lyze the institution and practice of private ownership as intro-
duced and sanctioned by the Law of Peoples (lus Gentium). He 
found in the institution and practice, the wider right of the 
individual to open and extended ownership and as including the 
narrower right of the individual to moderate ownership, as the 
common practice, as is also nowadays. And so, the reasons that 
he gives as justifying such practice and right are culled from 
the social benefit. He says: "With regard to the power of pro-
curing and administering, it is lawful for a man to possess his 
own. It is also necessary for three reasons." He then men-
tions the benefits of individual initiative in economic produc-
tion, which is important for society, order in economic activity, 
and social peace. 
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If goods were possessed in common and undividedly, inter-
minable wrangles among men would stifle economic produc-
tivity, resulting in the scarcity of goods and misery, not the 
utility of men and the benefit of society. 4  If, nowadays, the 
validity of the teaching of St. Thomas is put into question, it is 
because under a regime that tolerates monopolistic ownership, 
the dhision and distribution of the economic goods of the earth 
do not take place, against the aim of the original institution 
cf private ownership. The result is the deprivation and desti-
tution of the many, low productivity, dearth of subsistence 
goods and social unrest that threatens to overthrow an unjust 
socio-economic order. 

Avoiding Misconceptions 

We should not, therefore, think that St. Thomas propounded 
his teaching merely or mainly to justify the feudal holdings of 
his time. What he presented was what he culled from the 
analysis of the law and practice of peoples from ancient 
times; and so, he taught that the division of possessions was 
introduced and sanctioned by the Law of Nations, de lure 
Gentium, notwithstanding the destination of earthly goods for 
the utility of men in general, but precisely because of that des-
tination and in order to make it effective. The said goods 
would not serve their original purpose unless they were used 
by men ; and they could not be used by men, unless men appro-
priated them and held them for the aim of using them. There 
were no political underpinnings in the teaching of St. Thomas. 

Along this line of thought we should exclude from our minds 
the picture of the encomienda,s of the past. The encomiendas 

4  Summa Theol., 2.2, q. 66, art. 2, body. 
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were not proprietary possessions, but political assignments or 
trusteeship of territorial domains for governmental purposes, 
and carried the right of levying "tributes", which nowadays we 
call "taxes", as contributions for the burden of government. In 
this sense, the encomiencla, was not a give away or transfer of 
proprietary ownership of the land in favor of a political bene-
ficiary. , Along our line of thought we should also exclude the 
territorial "possessions" of the colonial powers before World 
War II. They were not proprietary possessions, but political 
ones. acknowledged or assigned by other powers to the colonial 
ones in trusteeship for political administration. 
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A Pastor's Retirement Benefits 

A parish priest incardinated into Diocese X retired in 1979. 
He did not claim right away his retirement benefits from the 
local Priests' Retirement Insurance System (PRIS), thinking 
all the while that it would accumulate, and so he decided to 
claim it later when the right opportunity would come. 

In 1981, Diocese X was split up into two, thus creating a 
new juridic entity, Diocese Y. The retired priest now wishes 
to claim his retirement benefits. 

The bishop of Diocese X denies the priest his retirement 
benefits because the PRIS Fund of the diocese had already been 
divided into two, and the "half" has already been given or en-
dorsed to the bishop of Diocese Y. 

On the other hand, the bishop of Diocese Y says that what-
ever he personally or his diocese's PRIS Fund may give would 
be not ex iustitia, but ex caritate, even if the retired priest 
worked for over twenty years in a parish now a part of Diocese 
Y. Diocese Y was not existent when the priest retired. Besides, 
the "half" of the PRIS Fund given to the new diocese is "contro-
vertible," because there was no disclosure of the total amount of 
Diocese X PRIS Fund when it was split. 

Now, which has the obligation ex iustitia to give the priest 
his retirement benefits, Diocese X or Diocese Y? 
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1. A PASTOR, like any other cleric or Church personnel, is 
entitled to a decent and adequate support based on his services 
to the community of the faithful. It is the Church's obligation to 
care for clerics both when they are serving and when they are 
unable to serve (c. 281). 

The support of the clergy and others who serve the Church 
is basically a diocesan obligation. Hence the diocesan bishop, as 
leader of the community, is urged to make provision for adequate 
support and social assistance to his priests in accordance with 
the norm of law (cc. 384; 538, 3). For purposes of implement-
ing the legal provision, the local Bishops' Conference has pres-
cribed the creation of an investment fund in each diocesan curia 
for the purpose of providing social assistance to bishops and 
priests in the way of retirement, death, disability and separation 
benefits (Canon Law Digest of the Philippine Catholic Church, 
Manila, 1987, p. 66). 

2. Decent support and social assistance are due the cleric 
as a matter of right. In fact, this is a right which belongs to 
every human being (Pacem in Terris, 11) and which has been 
sanctioned by ecclesiastical law in favor of clerics (c. 281, 2). 

The Directory on the Pastoral Ministry of Bishops (n. 107) 
singles out the obligation of providing adequate support and so-
cial assistance to the clergy as a "primary duty of the hishop." 
Furthermore, funds or trusts organized for such purposes should, 
as much as possible, be registered under civil law, so that the 
cleric may be able to vindicate his rights in the civil forum (c. 
1274, 5). 

There should exist no doubt, therefore, as to the nature of 
the bishop's duty to provide sufficient means of subsistence and 
adequate assistance in cases of illness, disability or old age. His 
is an obligation of justice, pure and simple. 
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3. The duty of providing retirement benefits to a given pas-
tor belongs to the bishop of the diocese wherein he remains in-
cardinated. 

The split-up of a diocese into two is legally effected through 
the partition of the territory, the proportionate and equitable allo-
cation of all common assets and liabilities and, of course, through 
the distribution of personnel (c. 212, 1). 

Hence when Diocese X was split up (Diocese Y emerging as 
a result of the division) , the pastor, though already retired from 
pastoral ministry, must have been incardinated into one of the 
two dioceses, apparently to Diocese Y. Such being the case, the 
pastor must now claim and get his retirement benefits from the 
bishop of Diocese Y. 

The fact that the pastor retired years before Diocese Y was 
erected should have no bearing on the issue since his retirement 
benefits must have been included already in the division of the 
existing PRIS Fund and transferred to Diocese Y. 

Likewise, the possibility or even the existence of a real con-
troversy as to the equitable allocation of the PRIS Fund between 
the two dioceses should not constitute a ground for the denial of 
the pastor's claim. Not being a part to the controversy, he should 
not be prejudiced on account of the failure of the proper authori 
ties to implement existing laws on the matter. 

F. TESTERA, O.P. 
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Right of the Superior to 
Vote in the House Council 

I have come across a number of interpretations, in various 
magazines I have read, of canon 127 § 1 regarding the Superior's 
right to vote in the house council. The diversity has created 
some confusion as to the true meaning of said canon. Will you 
comment on it briefly? 

A Religious Superior 

CANON 127, § 1 reads as follows : 

"When the law prescribes that, in order to perform a juri-
dical act, a Superior requires the consent or the advice of some 
college or group of persons, the college or group must be con-
vened in accordance with can. 166, unless, if there is question of 
seeking advice only, particular or proper law provides otherwise. 
For the validity of the act, it is required that the consent be ob-
tained of an absolute majority of those present, or that the ad-
vice of all be sought." 

Due to the diversity of opinions on the true meaning of this 
canon, the Pontifical Commission in charge of interpreting the 
new Codex has been asked "whether when the law says that the 
Superior, needing the consent or advice of a college or a group of 
persons in order to execute some acts according to canon 127, § 1, 
said Superior enjoys the right of casting his vote with the other 
members of the council, at least in order to break the parity of 
tasted votes." The Pontifical Commission's answer was: "Nega-
tive" (AAS, 77 [1985], p. 771). 

Based on this answer, some authors think that the Superior 
has no right to vote whenever the consent or advice of the council 
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or the group of persons is needed to posit an act according to 
canon 127, § 1, without making any distinction. Others, however, 
make some distinctions that, as the Consultant says, give not 
much light in order to dissipate the existing confusion. It is our 
hope that the following answer will not add more confusion to 
that already existing. 

Two different things are asked in the question posed to the 
Pontifical Commission, namely: 

1) Whether the Superior, needing the consent or advice of a 
college or a group of persons in order to execute some acts, enjoys 
the right of casting his own vote with the other members of the 
college or group of persons ; and 

2) Whether the Superior may cast his own vote at least to 
break the parity of casted votes and obtain the majority required 
by law. 

With regards to the first question we think that, consider-
ing the answer given by the Pontifical Commission, the Superior 
may not cast his vote with the other members of the council or 
group of persons when the act is supposed to be executed by the 
Superior himself, once he has obtained the consent or advice of 
the council or group of persons. But if the act is not to be 
executed by the Superior, as such, after he has obtained the ap-
proval of the Council or group of persons, he may cast his vote 
like the others members. It will appear clearer by giving an 
example. 

The constitutions of religious institutes usually give the 
Superior the right to institute the bursar or administrator of the 
religious house after having obtained the consent of the house 
council. The Superior presents a person for the approval of the 
council and, once this has been obtained, the Superior institutes 
or appoints this person as bursar of the religious house. In this 
case the Superior may not cast his vote with the other members 
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of the council. Why? The reason is simple. The mere fact that 
the Superior presents a person for the office, means that he is in 
favor of that person. He should not cast his vote in the council. 

On the other hand, the bursar is bound by law to submit 
periodically an administrative report to the house council, which 
may approve or reject said report, no matter what the Superior's 
personal judgment be. In this case, the Superior may cast his 
vote with the other members of the council. He does not execute 
any act personally. It is the council who does it. 

With regards to the question whether the Superior may cast 
his vote at least to break the parity of tasted votes and obtain 
the majority required by law, the foregoing distinction is also to 
be followed. The Superior may cast his vote and thus break the 
parity of tasted votes whenever he may cast his vote, as explained 
before. However, he may not cast his vote in order to break the 
parity of cashed votes when he may not vote in the council, as 
explained above. 

E. GARCIA, O.P. 

Public Form of Celebration 
in Mixed Marriages 

A marriage celebrated in our diocese five months ago kas 
been the topic of a lot of gossip and criticism. The man is a 
baptized Protestant, the woman is a Catholic. The man's family 

sx,  
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was opposed to the wedding celebration according to the rite of 
the Catholic Church. The woman's family refused to its celebra-
tion in the Protestant Church also. The man declared he would 
not interfere in the girl's religious practices as long as she will 
respect his beliefs too. He even agreed to baptizing their children 
in the Catholic Church as well as in giving them a Catholic edu-
cation. After consulting the diocesan Bishop and the Protestant 
Pastor, they agreed in getting married before the judge, which 
they did. May I ask: 

1. Was not the woman, being a Catholic, bound to the eato-
meal form? 

2. Is not the civil marriage prohibited to Catholics? 

3. How do you consider their marriage? 

A Parish Priest 

LET US START by classifying the marriage in question. Ob-
viously it was a simple mixed marriage. The man is a baptized 
Protestant, while the woman is a Catholic. This kind of mar-
riage is prohibited, but if properly celebrated it is valid, though 
in some instances it may be illicit. It is illicit, if it has not been 
permitted by the competent authority (c. 1124). The fact that 
one of the parties is Catholic and the other is a baptized person 
belonging to a protestant sect does not constitute a diriment im-
pediment. Their marriage, however, is prohibited by the Catholic 
Church, because of the dangers it may entail for the Catholic 
party. The local Ordinary may allow its celebration whenever 
there is a just and reasonable cause. However, he should not 
grant his permission unless the following conditions are fulfilled : 
1) the removal of danger of the Catholic party defecting from 
faith and the promise to baptize and educate the offspring in 
the Catholic Church ; 2) the assurance that the non-Catholic 
party will respect this obligation of the Catholic party; 3) the 
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instruction on the purpose and essential properties of marriage 
(c. 1125). It seems from what the consultant says that these 
conditions were fulfilled. 

The kind of marriage is, as a rule, to be celebrated accord-
ing to the canonical form, that is before the local Ordinary or 
parish priest or a delegate of either of them, and two witnesses. 
The Catholic party is bound to this form of celebration, other-
wise marriage will be null and void (cc. 1108, § 1; 1127). But 
this canonical form can be dispensed by the local Ordinary in in-
dividual cases, if there are grave difficulties in observing it. 
Apparently this difficulty existed in our, case. The "man's fa-
mily was opposed to the wedding celebration according to the 
Catholic Church." For the validity of marriage, however, some 
public form, of celebration is required (c. 1127, § 2). Since the 
man's family was opposed to the Catholic celebration and the 
woman's family likewise refused that the wedding be celebrated 
hi the Protestant Church, they decided to marry before the 
j udge. 

Bearing in mind the foregoing observations, we can answer 
the questions of our consultant as follows: 

1. The Catholic party was bound to celebrate the marriage 
according to the Catholic form. Since her marriage would be a 
mixed marriage and the man's family opposed to its Catholic 
celebration, the canonical form could be dispensed by the local 
Ordinary and their marriage was celebrated before the judge. 
The consultant says that "after consulting the diocesan 
Bishop ..., they agreed to get married before the judge." It 
is presumed that the diocesan Bishop approved it. 

2. Civil marriage is undoubtedly prohibited to Catholics, 
so much so that it is invalid for them. However, in our case 
the parties have resorted to it, not because they wanted to get 
married civilly, but because they needed to get married with a 
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public form, which exists in the civil marriage. Its being a 
civil marriage is only material. 

3. Their marriage therefore was valid. Moreover, it was 
a canonical marriage in the eyes of the Church, since it was cele-
brated according to the Church law (c. 1127, § 2). Likewise, 
since both parties were baptized, their marriage is also a sacra-
ment (c. 1055, § 2). 

The gossip and criticism that followed its celebration could 
have been avoided by explaining to the faithful why the Church 
allows this kind of celebration. 

E. GARCIA, O.P. 

Words of the Consecration 
as an Acclamation of People? 

Should the custom of singing the words of the consecration 
as an acclamation of the people immediately after each consecra-
tion be tolerated? 

A Religious Priest 

MAY I START by saying that the last words of our consultant 
"immediately after each consecration" can be interpreted in two 
different ways, namely: 
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1) immediately after the consecration of both species in 
each Mass, or 

2) immediately after the consecration of each species in the 
Mass. 

The difference is not substantial, though in the latter case, 
it would be more serious, since the consecration of both species 
are unnecessarily separated from each other and could lead to 
some erroneous belief. In both cases to use the words of the con-
secration as an acclamation by the people immediately after the 
consecration of the species by the priest should not be tolerated. 
It would resemble the error condemned by Pius XII. There are 
some, he pointed out, who believe that the people should ratify 
what the sacred minister has done. To avoid such error he said: 
"The unbloody immolation at the words of consecration, when 
Christ is made present upon the altar or in the state of a vic-
tim, is performed by the priest and by him alone, as the repre-
sentative of Christ and not as representative of the faithful." 

The whole Eucharistic prayer is to be said by the priest 
alone. The Congregation does not participate in reciting or 
singing said prayer, much less the words of the consecration 
which are the essential portion of the Mass, since through them 
the species of bread and wine are converted into the Body and 
Blood of the Lord. 

The new Code of Canon Law says in canon 907: "In the 
celebration of the Eucharist, deacon and lay persons are not 
permitted to say the prayers, especially the eucharistic prayer, 
nor to perform the actions which are proper to the celebrating 
priest." 

It is clear, therefore, that to use the words of the consecra-
tion as an acclamation by the people immediately after the con-
secration of the Mass should not be allowed. 

E. GARCIA, O.P.  
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Reaction of a Reader 

We are most grateful to Fr. Andre Pigeon, P.M.E., for his 
reaction and practical observation concerning our case on COM-
MUNION DURING MASS in Boletin Eclesiastico, 1988, p. 739. Here 
is his answer: 

I read with great interest your answer concerning Com-
munion during Mass, in. the November-December 1988 issue of 
Boletin Eclesiastico. 

Your theoretical answer is excellent, but I strongly object to 
the opinion that applying that rubric "will be very difficult, if 
not impossible in our big churches." 

Our church is quite big, and nonetheless, we have observed 
that rubric in most cases for a year now. 

Of course we are not trying to consecrate all the hosts that 
will be distributed during communion, nor is that what the 
Church demands. Obviously, she is only asking us to do our 
best, and I think we do that. 

Here is what we do. On weekdays we consecrate a hundred 
hosts at each Mass, and keep in the tabernacle what remains 
unconsumed. And in case the quantity consecrated is insuffi-
cient, we take from the tabernacle what is needed beyond the 
hundred hosts consecrated. On Sundays we consecrate three 
hundred hosts at each Mass, as this is the average number of 
communion. 

All this is quite easy, but it works of smoothly only because 
only one priest is in charge of reckoning the number required. 
And we never have any complaints from the people. 

Naturally once in a while some adjustment is needed either 
because there are too many, or not enough hosts in the tabernacle. 
The only problem we have had is that of convincing some priests 
that they should not consecrate a thousand hosts when one hun-
dred are more than enough. 
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Philippine Episcopology (II) 

1900-1940 

82. 1903, 14 June, at Rome, Church of Saints John and 
Paul. 

Cardinal Francesco Satolli, assisted by Msgr. Pietro 
Gasparri, Titular Archbishop of Cesarea and Msgr. 
Enrico Grazioli, Titular Archbishop of Nicopolis con-
secrated: Msgr. DENIS JOSEPH DOUGHERTY, Bishop of 
Nueva Segovia, 

born at Jonesville, (Philadelphia) 16 August 1865; 
priest 31 May 1890; named 10 June 1903; Bishop of 
Jaro 21 June 1908; Bishop of Buffalo 9 December 1915; 
Archbishop of Philadelphia 1 May 1918; Cardinal 
March 1921; died 31 May 1951 at Philadelphia. 

83. 1903, 14 June, at Rome, North American College. 

Cardinal Sebastian Martinelli, assisted by Msgr. Nicola 
Camillo, Titular Bishop of Gadara and Msgr. Raffaele 
Virili, Titular Bishop of Troade 
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consecrated: Msgr. FREDERICK ZADOK ROOKER, Bishop 
of Jaro,. 
born at New York 19 September 1861; priest 25 July 
1888; named Bishop of Caceres 7 April 1903; Bishop 
of Jaro 10 June 1903; died 20 September 1907 at Jaro. 

84. 1903, 15 August, at Rome, Church of San Antonio. 

Cardinal Francesco Satolli, assisted by Msgr. Diomede 
Panici, Titular Archbishop of Laodicea and Msgr. 
Amilcare Tonietti, Titular Archbishop of Tyana 
.consecrated: Msgr. JEREMIAH JAMES HARTY, Arch-
bishop of Manila, 
born at Saint Louis, U.S.A., 1 November 1853; priest 
28 April 1878; named 6 June 1903; Archbishop-Bishop 
of Omaha 16 May 1916; died 29 October 1927 at Los 
Angeles. 

85. 1903, 23 August, at Rome, Franciscan at Via Giusti. 

Cardinal Francesco Satolli, assisted by Msgr. Jere-
miah James Harty, Archbishop of Manila and Msgr. 
Paolo Barone, Titular Archbishop of Melitene 
consecrated: Msgr. THOMAS HENDRICK, Bishop of Cebu, 
born at Penn Yan (Buffalo) 29 October 1849; priest 
7 June 1873; named 17 July 1903; died 30 November 
1909 at Cebu.' 

8G. 	1906, 29 June, at Manila, Church of Santo Domingo. 

Msgr. Ambrogio Agius, Titular Archbishop of Palmyra, 
Apostolic Delegate in the Philippines, assisted by 
Msgr. Jeremiah James Harty, Archbishop of Manila and 
Msgr. Frederick Zadok Rooker, Bishop of Jaro 

1Reaoria histOria de Seminario-Colegio de San Carlos de Cebu, 
1867-1917, E. C. McCullough & Co., Inc., Manila, I.F., pp. 87-90 (with 
a photograph). 



222 Boletin Eclesiastieo de Filipinas 

consecrated: Msgr. JORGE BARLIN IMPERIAL, Bishop of 
Caceres, 
born at Baao (Caceres) 23 April 1856; named 14 Dec- 
ember 1905; died 4 September 1909 at Rome. 2  

87. 1909, 14 February, at Manila. 

Msgr. Ambrogio Agius, Titular Archbishop of Palmyra, 
Apostolic Delegate in the Philippines, assisted by 
Msgr. Jeremiah James Harty, Archbishop of Manila 
and Msgr. Denis Joseph Dougherty, Bishop of Jaro 
consecrated: Msgr. JAMES JORDAN CARROLL, Bishop of 
Nueva Segovia, 
born at East Port (Philadelphia) 23 December 1862; 
priest 15 June 1889; named 21 June 1908; Titular 
Bishop of Metellopolis 26 October 1912; died 21 April 
1913 at Philadelphia. 

88. 1909, 24 June, at Cebu, Cathedral. 

Msgr. Ambrogio Agius, Titular Archbishop of Palmyra, 
Apostolic Delegate in the Philippines, assisted by 
Msgr. Denis Joseph Dougherty, Bishop of Jaro and 
Msgr. James Jordan Carroll, Bishop of Nueva Segovia 
consecrated: Msgr. JUAN BAUTISTA GORORDO, Titular 
Bishop of Nilopolis, Auxiliary of Cebu, 
born at Barili (Cebu) 20 April 1862; named 29 April 
1909; Apostolic Administrator of Cebu 15 December 
1909; Bishop of Cebu 2 April 1910; Titular Bishop of 
Tacapae 19 June 1931; died 20 December 1934. 3  

2  Domingo Abella, Bikal Annals, Manila, Philippines, Vol. I, pp. 
201-210; Acta Capituli Provinciae Senctissimi Roscurii Philippinorurn, Ro-
mae, Ex typographia Richardi Garrorni, 1910, pp. 109-112; El Santisiono 
Roswrio, Vol. XXI (1906), Real Seminario-Colegio de PP. Dotninicos, 
Vergara (Guinuzcoa), pp. 647-649; Ibid., Vol. XXIV (1909), p. 722. 
Named Apostolic Administrator of Caceres in 1903. 

3  ReSena historica, etc. , pp. 90-103 (with a good photograph) ; Ordained 
priest, 31 May, 1885; Esitado general de la diOcesis de Cebu, formado en 
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DIOCESE OF CALBAYOG — Established 10 April 1910 

Territory: Samar and Leyte with the smaller islands 
of Biliran Panaon, Capul and Santo Niiio. 4  

DIOCESE OF LIPA — Established 10 April 1910 

Territory: the provinces of Batangas, Infanta, Laguna, 
Tayabas, Principe, Mindoro, the islands of Marinduque, 
Lubang and Polillo taken from Manila. 6  

DIOCESE OF TUGUEGARAO — Established 10 April 1910 
Territory: the provinces of Cagayan, Isabe:a, Nueva 
Vizcaya with the islands of Babuyanes and Batanes. 6  

DIOCESE OF ZAMBOANGA — Established 10 April 1910 

Territory: The provinces of Surigao, Misamis, Agusan, 
and all the districts of the province of Mora, namely: 
Jolo, Zamboanga, Cotabato and Davao with the islands 
of Camiguin, Dinagat, Tawi-tawi, Siassi and Cagayan 
de Jolo taken from Jaro. 7  

APOSTOLIC PREFECTURE OF PALAWAN — Established 10 
April 1910 

Territory: Palawan, Cuyo, Cu:ion, Iwahig and Calarni-
nes, taken from Jaro. 8  

89. 	1910, 10 May, at Philadephia. 

Msgr. Diomede Falconio, Titular Archbishop of Larissa, 
Apostolic Delegate in the United States, 
assisted by Msgr. John Fitzmaurice, Bishop of Erie 

dicif.mtbre del ano 1916, p. (3). Herein it is said that he was named in 
27 April, 1909 with the title of Nilopoli; Boletin Eclesicistico de Filipinas' 
(henceforth: BEF), 1927, p. 366; 1929, p. 208 (photograph and biogra-

uical sketch); 1931, p. 713. 
4  Estado general, etc., as in footnote (2); 1960, p. 295 ff. 
5  Ibid. 

Ibid.; 1961, pp. 39-42. 
7  Ibid.; 1960, pp. 810-811. 
8  Ibid.; BEF, 1939, pp. 3-11. 
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and Msgr. Edmund Prendergast, Titular Bishop of 
Scillium 

consecrated: Msgr. JOHN BERNARD MACGINLEY, Bishop 
of Caceres, 

born at Croagh (Raphoe), Ireland 19 August 1871; 
priest 8 June 1898; named 2 April 1910; first Bishop 
of Monterey-Fresno, U.S.A. 24 March 1924; Titular Bis-
hop of Croae 26 September 1932; died 19 October 1969. 

90-91. 1910, 12 June, at Manila, Church of San Francisco. 

Msgr. Ambrogio Agius, Titular Archbishop of Palmyra, 
Apostolic Delegate in the Philippines, assisted by 
Msgr. Denis Joseph Dougherty, Bishop of Jaro and 
Msgr. Juan Bautista Gorordo, Bishop of Cebu 

consecrated: (1) Msgr. GIUSEPPE PETRELLI, first 
Bishop of Lipa, 

born at Monte Gibrgio (Termoli), Italy 14 February 
1873; priest 10 August 1896; named 12 April 1910; 
Titular Archbishop of Nisibi and Apostolic Delegate 
in the Philippines 30 May 1915; Apostolic Nuncio to 
Peru from 27 May 1921 until 24 December 1926; 
died 29 April 1962. 

consecrated: (2) Msgr. PABLO SINGZON DE LA ANUN-

CIACION, first Bishop of Calbayog, 

born at Calbiga (Calbayog) 25 January 1851; named 
12 April 1910; died 9 August 1920. 10  

9  Abella, Op. cit., pp. 211-217; REF, 1924, p. 484 (his transfer to 
Fresno announced at the public Consistory of 27 March). 

to Resena historica, etc., pp. 103-113. Apostolic Administrator of the 
diocese of Cebu from 25 October, 1903 until 6 March, 1904 in which date 
Msgr. Hendrick took over. He had been ordained priest 24 February, 1877. 
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* Msgr. CHARLES WARREN CURRIER, born 22 March 1857 
at Saint Thomas in the Virgin Islands, ordained priest 24 Nov-
ember 1880, was named first Bishop of Zamboanga 25 June 1910, 
but declined the nomination. He was subsequently named Bishop 
of Matanzas, Cuba 26 April 1913 and was consecrated at 
Rome on 6 July 1913 by Cardinal Diomede Falconio, assisted by 
Msgr. Domenico Serafini, Titular Archbishop of Seleucia Pieria 
and Msgr. Donato Sbaretti, Titular Archbishop of Ephesus. 
Transferred to the Titular See of Hetalonia 16 June 1915, he 
died 23 September 1918 near Baltimore. 11  

92. 1910, 15 December, at Saint Augustine, Florida. 
Msgr. William Kenny, Bishop of Little Rock and 
Msgr. Edward Allen, Bishop of Mobile 
consecrated: Msgr. MAURICE PATRICK FOLEY, first 
Bishop of Tuguegarao, 
born at Boston 16 March 1867; priest 25 July 1891; 
named 10 September 1910; Bishop of Jaro 1 September 
1916; died 3 August 1919 at Manila. 12  

93. 1911, 3 September, at Ballaghadereen, Ireland. 

Msgr. John Healy, Archbishop of Tuam, assisted by 
Msgr. Thomas O'Dea, Bishop of Galway and Msgr. 
John Clancy, Bishop of Elphin 
consecrated: Msgr. MICHAEL JAMES O'DOHERTY, Bis-
hop of Zamboanga, 
born at Charlestown (Achonry), Ireland 30 July 1874; 
priest 30 November 1897; named 19 June 1911; 
Archbishop of Manila 6 September 1916; died 13 Octo-
ber 1949. 13  

11  BEF, 1939, p. 14; AAS Vol. II, p. 479; Libertas, 21 - VI - 190, 
No. 3206. 

12 	p. 12. 
13  BEF, 1929, pp. 143-144 (photograph and biographical sketch); 1933, 

p. 654; 1934, pp. 129, 263; 1936, pp. 545, 710; 1938, p. 843; 1939, p. 
14; 1946, p. 55; 1947, p. 470; 1949, pp. 717-724 (In Memoriam, with photo-
graph and biographical notes). 
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94. 1917, 20 January, at Lipa. 

Msgr. Giuseppe Petrelli, Titular Archbishop of Nisibi, 
Apostolic Delegate in the Philippines, 
assisted by Msgr. Maurice Patrick Foley, Bishop of JarO 
and Msgr. John Bernard MacGinley, Bishop of Caceres,.  
consecrated: Msgr. ALFREDO VERZOSA Y FLORENTIN, 

Bishop of Lipa, 
born at Vigan (Nueva Segovia) 9 December 1877 ; priest 
24 December 1904; named 6 September 1916; Titular 
Bishop of Capsa 25 February 1951; died 27 June 1954. 14  

95. 1917, 1 May, at Philadelphia. 

Msgr. Denis Joseph Dougherty, Bishop of Buffalo 
assisted by Msgr. Peter Joseph Hurth, Bishop of Nueva 
Segovia and Msgr. John McCort, Titular Bishop of Azo-
tus 
consecrated: Msgr. JAMES PAUL MCCLOSKEY, Bishop of 
Zamboanga, 
born at Philadelphia 9 December 1870; priest 17 Decem-
ber 1898; named 5 February 1917; Bishop of Jaro 8 
March 1920; died 10 April 1945 at Manila." 

96. 1917, 29 June, at Tuguegarao. 

Msgr. Giuseppe Petrelli, Titular Archbishop of Nisibi, 
Apostolic Delegate in the Philippines, 
assisted by Msgr. John Bernard MacGinley, Bishop of 
Caceres and Msgr. Alfredo Verzosa y Florentin, 
Bishop of Lipa 

14 LibertaS, A110 XIX, Jueves, 18 de Enero de 1917, No. 5261; Sabado, 
20 de enero de 1917, No. 5263 (consecration and biographical details) 
BEF, 1929, p. 276 (photograph and biographical notes); 1941, p. 690; 
in 1926 he was Apostolic Administrator of Nueva Segovia (ibid., 1926, 
p. 406); 1951, p. 59; 1954, p. 473 (In Memoriam). 

15 EEF, 1924, p. 568; 1929, pp. 334-337 (with photograph and short 
biography); 1935, p. 692; 1940, p. 384; 1946, p. 65 (necrology). 
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consecrated: Msgr. SANTIAGO SANCHO Y CARAGNAN, 

Bishop of Tuguegarao, 
born at Libmanan (Caceres) 28 May 1880; priest 4 Octo-
ber 1903; named 5 February 1917; Bishop of Nueva 
Segovia 22 April 1927; first Archbishop of Nueva Sego-
via 29 June 1951; died 12 October 1966. 18  

97. 1919, 8 June, at Manila. 
Msgr. Giuseppe Petrelli, Titular Archbishop of Nisibi, 
Apostolic Delegate in the Philippines 
assisted by Msgr. Alfredo Verzosa y Florentin, 
Bishop of Lipa and Msgr. Santiago Sancho y Caragnan, 
Bishop of Tuguegarao 
consecrated: Msgr. SOFRONIO HACBANG Y GABORNI, 

Titular Bishop of Anemurium, Auxiliary of Calbayog, 
born at Calbiga (Calbayog) 8 December 1887; priest 22 
January 1911; named 8 November 1918; Bishop of Cal-
bayog 22 February 1923; died 3 April 1937. 17  

98. 1920, 17 October, at Manila, Church of San Ignacio. 
Msgr. Giuseppe Petrelli, Titular Archbishop of Nisibi, 
Apostolic Delegate in the Philippines 
assisted by Msgr. Alfredo Verzosa y Florentin and 
Msgr. James Paul McCloskey, Bishop of Jaro 
c.onsecrated: Msgr. JOSE CLOS Y PAGES, Jesuit, Bishop 
of Zamboanga, 
born at Perelada (Gerona), Spain 23 April 1859; 
priest 29 July 18994; named 7 May 1920; died 2 August 
1931 at Jagna.'s 

18 Libertas, Ario XIX, Sabado, 30 de junio de 1917, No. 5394; photo-
graph and brief biography in Ibid., jueves, 28 de junio de 1917, No. 5393; 
1952, p. 3 (Archbishop of Nueva Segovia); 21-22 (installation); 1953, p. 
339; 1955, p. 538; 1966, p. 754 (death). 

17  BEF, 1923, pp. 129, 196; 1926, pp. 20-23; 1927, P. 114; 1929, 462 
(photograph and biographical notes); 1937, pp. 328, 333-336 (last sick-
ness and necrology). 

BtF, 1929, p. 540; 1931, pp. 713-716. 
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99. 1925, 19 September, at Naga City, Cathedral of Saint 
John the Evangelist. 

Msgr. Guglielmo Piani, Titular Archbishop of Drama, 
Apostolic Delegate in the Philippines, 
assisted by Msgr. Peter Joseph Hurth, Bishop of Nueva 
Segovia and Msgr. Alfredo Verzosa y Florentin, Bishop 
of Lipa consecrated: Msgr. FRANCISCO JAVIER REYES, 
Bishop of Caceres, 
born at Naga City 28 January 1876; priest 23 Septem- 
ber 1905; named 20 June 1925; died 15 December 1937. 19  

100. 1928, 18 March, at Njimegen, Holland, Church of Saint 
Anne. 

Msgr. Arnold Diepen, Bishop of s'Hertogenbosch 
assisted by Msgr. Pieter Hopmans, Bishop of Breda and 
Msgr. Gilles de Boeck, Titular Bishop of Azotus 
consecrated: Msgr. CONSTANCIO JURGENS, Scheut Mis-
sionary, Bishop of Tuguegarao, 
born at Oss (s'Hertogenbosch), Holland 12 December 
1879; priest 17 June 1905; named 27 January 1928; 
Titular Bishop of Acarassus 6 May 1950; died 3 June 
1952.2° 
DIOCESE OF LINGAYEN — Established 19 May 1928 
Territory: The whole of Pangasinan, some towns of Tar-
lac belonging before to Nueva Segovia, four or five 
towns of northern Nueva Ecija, and four parishes of 
Northern Zambales. 21  

19  Abe11a, Op. cit., pp. 221-226; BEF, 1924, pp. 724-726 (Apostolic 
Administrator of Nueva Caceres); 1925, pp. 536-539 (installation); 1929. 
p. 612 (photograph and biography); 1938, pp. 67-68 (necrology). N.B.: 
The dates given by Abella slightly differ every now and then from those 
given in this Episcopology). 

20 BEF, 1928, pp. 687-690 (installation); 1929, p. 692 (photograph 
and brief biography); 1931, p. 716; 1936, p. 401; 1938, pp. 66 ff.; 1950, 
pp. 579-580; 742 -743; 1953, pp. 487-492 (death). 

21 BEF, 1927, pp. 389-390; 1963, p. 256. 
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101. 1929, 21 May, at Manila. 
Msgr. Michael James O'Doherty, Archbishop of Manila 
assisted by Msgr. Santiago Sancho y Caragnan, Bishop 
of Nueva Segovia and Msgr. Alfredo Verzosa y Floren-
tin, Bishop of Lipa 
consecrated: Msgr. WILHELM FINNEMANN, Divine Word 
Missioner, Titular Bishop of Sora, Auxiliary of Manila, 
born at Buninghausen (Paderborn), Germany 18 Decem-
ber 1882; priest 29 June 1911; named 8 February 1929; 
Apostolic Prefect of Mindoro 4 December 1936; died 26 
October (alias: 24 December) 1942 at Mindoro. 22  

102. 1929, 24 May, at Lingayen, Cathedral. 
Msgr. Michael James O'Doherty, Archbishop of Manila 
assisted by Msgr. Alfredo Verzosa y Florentin, 
Bishop of Lipa and Msgr. Santiago Sancho y Caragnan, 
Bishop of Nueva Segovia 
consecrated: Msgr. CESAR MARIA GUERRERO, first Bis-
hop of Lingayen, 
born at La Ermita (Manila) 26 January 1885; priest 
28 October 1914; named 22 February 1929; Titular 
Bishop of Limisa and Auxiliary of Manila 16 December 
1937; first Bishop of San Fernando 14 May 1949; 
Titular Bishop of Tuburbo Minus 14 March 1957; 
died 28 March 1961.23  
DIOCESE OF BAGOLOD — Established 15 July 1932 
Territory: The whole of Negros, taken from Jaro, and 
island of Siquijor taken from Jaro. 24  

22  BEF, 1929, pp, 265, 395 (consecration); 758-760 (photograph and 
biography); pp. 64-651946, p. 64-65 (here it is said that for defending 
the rights of the Church and the chastity of young women, he was placed 
in a boat by the Japanese and thrown overboard by the same in 26 Octo-
ber, 1942). 

23  BEF, 1929, pp. 199, 328, 399; 1930, p. 5; 1957, p. 273 (resigns); 
1961, p. 371 ff. (death and biography). 

24  BEF, 1933, pp. 216, 290 ()Bull of erection); p. 562, 691-697 (his-
tory of Bacolod, see of the diocese). 
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APOSTOLIC PREFECTURE OF MOUNTAIN PROVINCE Es-
tablished — 15 July 1932 
Territory: Apayao, Kalinga, Bontoc, and Benguet, taken 
from Nueva Segovia.25  

103. 1932, 11 October, at Iloilo City, Cathedral of Jaro. 

Msgr. Guglielmo Piani, Titular Archbishop of Drama, 
Apostolic Delegate in the Philippines, assisted by 
Msgr. James Paul McCloskey, Bishop of Jaro and 
Msgr. Alfredo Verzosa y Florentin, Bishop of Lipa 
conseGrated: Msgr. GABRIEL MARTELINO REYES, Bishop 
of Cebu, 
born at Kalibo, Capiz (Jaro) 24 March 1892; priest 27 
March 1915; named 19 July 1932; first Archbishop of 
Cebu 28 April 1934; Titular Archbishop of Phulli and 
Coadjutor of Manila 25 August 1949; succeeded to the 
Metropolitan See of Manila 13 October 1949; died 10 
October 1952.26  
DIOCESE OF CAGAYAN DE ORO — Established 20 January 
1933 
Territory: Misamis, Lanao, Bukidnon, Surigao, and 
Agusan taken from Zamboanga." 

104. 1933, 4 June, at Manila. 

Msgr. Michael James O'Doherty, Archbishop of Manila 
assisted by Msgr. Alfredo Verzosa y Florentin and 
Msgr. Cesar Maria Guerrero, Bishop of Lingayen 

25  Erected, as stated in the text, on the 15th of July of 1932, by the 
Bull "Quo facilius." Its first Prefect Apostolic was the Rev. Octavio 
Wandervale, CICM, who took possession of it on the 10th of September 
of 1932, and was succeeded in 1936 by the Rev. Joseph Billet, also CICM 
(Cfr. BEF, 1933, pp. 628-630; 1935, p. 822; 1938, pp. 379-384). 

26  BEF, 1932, pp. 651, 735; 1938, p. 642; 1940, 275-277 (biographical 
sketch); 1949, p. 788 (Archbishop of Manila); 807-808; 1951, p. 68; 1952, 
pp. 696-704 (death). 

27  Cfr. BEF, 1933, pp. 211-215, wherein the Bull of erection Ad majus 
Religionis incrementunt is found. 
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consecrated: Msgr. Luis DEL ROSARIO, Jesuit, Bishop of 
Zamboanga, 
born at Binondo (Manila) 24 September 1886; priest 17 
December 1910; named 16 March 1933; first Archbishop 
of Zamboanga 19 May 1952; Titular Archbishop of Tiges 
12 August 1966; died 22 September 1970 at Manila. 28  

	

105. 	1933, 18 June, at New York, Church of Saint Ignatius. 

Cardinal Patrick Hayes, Archbishop of New York 
assisted by Msgr. John Michael McNamara, Titular 
Bishop of Eumenia and Msgr. Gerald O'Hara, Titular 
Bishop of Heliopolis 
consecrated : Msgr. JAMES THOMAS GIBBONS HAYES, 
Jesuit, first Bishop of Cagayan de Oro 
born at New York 11 February 1889 ; priest 29 June 
1921; named 16 March 1933; first Archbishop of Ca- 
gayan de Oro 29 June 1951; Titular Archbishop of Gabi 
13 October 1970; Archbishop emeritus of Cagayan de 
Oro 2 December 1970; died 28 March 1980 at Cagayan 
de Oro.29  

	

106. 	1933, 16 September, at Naga City. 

Msgr. Guglielmo Piani, Titular Archbishop of Drama, 
Apostolic Delegate in the Philippines, 
assisted by Msgr. James Paul McCloskey, Bishop of Jaro 
and Msgr. Francisco Javier Reyes, Bishop of Caceres 
consecrated : Msgr. CASIMIRO LLADOC, first Bishop 
of Bacolod, 
born at Pilar (Sorsogon) 5 March 1893; priest 25 Marc'h 
1918; named 23 June 1933 ; died 22 September 1951." 

28  BEF, 1933, pp. 348-351 (consecration) ; 558-560 (installation) ; 1934, 
p. 74 (photograph and biographical notes) ; 1958, p. 411; 1966, p. 699. 

BEF, 1933, pp. 700-702; 1952, p. 208; 238-244 (biography). 
BEF, 1933, p. 630 (consecration); 700-701 (installation) ; 1934, p. 

203 (photograph and biography) ; 1951, p. 707-711 (exequies) ; 710-715 
,(biography) and achievements). 
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ARCHDIOCESE OF CEBU — Established 28 April 1934 

Suffragans: Dioceses of Bacolod, Cagayan de Oro, Cal-
bayog, Jaro, Zamboanga. 31  

APOSTOLIC PREFECTURE OF MINDORO — Established 2 

July 1936 
Territory: Mindoro, taken from Lipa. 

DIOCESE OF PALO — Established 28 November 1937 

Territory : Leyte, taken from Calbayog. Suffragan of 
Cebu." 

	

107- 	1938, 25 March, at Cebu, Cathedral. 

	

108. 	Msgr. Guglielmo Piani, Titular Archbishop of Nicosia, 
Apostolic Delegate in the Philippines 

assisted by Msgr. Luis Del Rosario, Bishop of 
Zamboanga and Msgr. Casimiro Lladoc, Bishop of 
Bacolod 

consecrated: (1) Msgr. MIGUEL ACEBEDO, Bishop of 
Calbayog, 

born at Palo 29 September 1901; priest 20 March 1924; 

named 16 December 1937; died 25 July 1958. 33 
 consecrated : (2) Msgr. MANUEL MASCARIFiAS Y MORGIA, 

first Bishop of Palo, 

born at Antequera (Cebu) 17 January 1897; priest 14 

June 1924; named 16 December 1937; Bishop of Tag-
bilaran 12 November 1951; resigned 10 July 1976; 
died 8 May 1980. 34  

31  Erected on April 28, 1934 by the Bull Romctnorum Pontificum and 
inaugurated on the 8th of November of 1934. (Cfr. BEF, 1934, pp. 635-
637 & 754). 

32  BEF, 1938, pp. 237-240 (Bull Si qua in orbe catholico). 
BEF, 1938, pp. 241-243; 301-302 (photograph and biography); 346-

350 (consecration); 1950, p. 392; 1958, pp. 552-553 (death). 
m BEF, 1938, pp. 346-350 (consecration); 359-360 (photograph and 

and biography). 
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109. 1938, 24 May, at Lingayen, Cathedral. 

Msgr. Gabriel Martelino Reyes, Archbishop of Cebu 
assisted by Msgr. Santiago Sancho y Caragnan, 
Bishop of Nueva Segovia and Msgr. Constancio Jurgens, 
Bishop of Tuguegarao 
consecrated: Msgr. MARIANO MADRIAGA, Bishop of 
Lingayen, 
born at Agoo (Nueva Segovia) 5 May 1902; priest 15 
March 1930; named 17 March 1938; title of See changed 
to Lingayen-Dagupan 11 February 1955; first 
Archbishop of Lingayen-Dagupan 16 February 1963; 
resigned 7 February 1973; died 1 November 1981. 35  

110. 1938, 15 August, at Manila, Cathedral. 

Msgr. Guglielmo Piani, Titular Archbishop of Nicosia, 
Apostolic Delegate in the Philippines 
assisted by Msgr. Santiago Sancho y Caragnan, 
Bishop of Nueva Segovia and Msgr. Casimiro Lladoc, 
Bishop of Bacolod 
consecrated: Msgr. PEDRO PABLO SANTOS SONGCO, 
Bishop of Caceres, 
born at Porac (San Fernando) 29 June 1889; priest 15 
March 1913; named 21 May 1938; first Archbishop of 
Caceres 29 June 1951; died 6 April 1965." 
DIOCESE OF SURIGAO — Established 3 June 1939 
Territory: The civil provinces of Surigao with the 
islands of Dinagat and Siargao, Agusan, Oriental Misa-
mis with the island of Camiguin, Occidental Misamis, 
Bukidnon and a part of Lanao, taken from Cagayan de 
Oro, Suffragan of Cebu." 

55  BEF, 1938, pp. 293, 420, 430-432 (photograph and biography); 1963, 
p. 256; 350 (installation); p. 365; p. 371. 

BEF, 1938, pp. 240, 564, 577-579 (photograph and biography), 643, 
712; 1951, p. 69; 1952 (installation as Archbishop); 1965, p. 572 (death). 

BEF, 1939, pp. 483, 762, 821. 
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111. 	1940, 21 September, at Cebu, Church of the Guardian 
Angels. 

Msgr. Gabriel Martelino Reyes, Archbishop of Cebu 
assisted by Msgr. James Thomas Gibbons Hayes, 
Bishop of Cagayan de Oro and Msgr. Luis Del Rosario, 
Bishop of Zamboanga 

consecrated: Msgr. JOHN VRAKKING, Missionary of the 
Sacred Heart, first Bishop of Surigao, 
born at Naarden (Utrecht), Holland 27 December 1886; 
priest 13 August 1911; named 25 May 1940; Titular 
Bishop of Cedamussa 12 December 1953; 
died 29 January 1961.38  

38  1940, pp. 385, 504, 579 (photograph and biography), 643 (Bull of 
nomination) ; 1954, p. 140; 1955, p. 329; 1961, p. 198 (death and necrology). 



HOMILETICS 

Homilies for 
May and June 1989 

Solemnity of the 
Lord's Ascension, 

May 7, 1989 

Eucharist: — Anticipated Hecuven 
LUKE 24:46-53 

TODAY is the Solemnity of the Ascension of our Lord into 
heaven (Luke 24:46-53). 

We can call this liturgical feast of the Ascension the 
end of the visible presence of Jesus on earth. 

— With it the era begins of his real, but invisible presence 
as found, for instance, in the tabernacle. 

— We can also speak of a real, though not substantial, 
presence of Jesus in the written Word of God which we pro-
claim in the Gospel, to which is due the veneration with which 
the priest enthrones the Gospel Book, incenses it and kisses it 
after proclaiming the divine word. 

— Christ is also really present in the poor: "I was hungry 
and you gave me to eat... I tell you, whenever you did this 
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for one of the least important of these brothers of mine, you 
did it for me" (Matthew 25:35-40). 

— He is also really present in collective prayer: "Where 
two or three come together in my name, I am there with them" 
(Matthew 15 :20). 

— What can we say about the indwelling of the Son with 
the Father and the Holy Spirit in the soul that is in the state 
of grace? 

In the final farewell talk at the Last Supper, Jesus con-
soles his apostles, saddened by the state of orphans wherein he 
leaves then by announcing to them that he was going to prepare 
for them so that there where he is, they may also be. 

So immersed are we in comfort that we merely aspire for 
an invisible and distant heaven. 

A much finer taste is required to relish, in the expression 
of St. Paul, the things from on high here in our midst. 

The man with a well-filled table, with a car, with a T.V. 
set, with electric appliances would want so fine a heaven to 
be found here on earth. Many of our Christians nowadays 
would never think of heaven were it not for their fear of hell. 

Somebody can pose the question: But what can we think 
and say of heaven if we have no sexperience of it? We know 
very little about heaven, and very little about hell. 

Of heaven St. Paul simply writes: "Eye has not seen, ear 
has not heard, nor has it dawned on the mind what God has 
prepared for those who love him" (Corinthians 2:9). Of hell 
we can ponder the words of Jesus Christ: "Go away from me, 
you cursed people, into the eternal fire" (Matthew 25:41). 

We use to say : "Go up to heaven" as if heaven were there 
on high. In reality, heaven is not a place; it is a state of exist-
ence of the divinized man. We carry heaven within our own 
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selves. When I live at my friendship with God, when my life-
style is similar to that of Jesus of Nazareth... then I have hea-
ven within my heart. The only thing death accomplishes is to 
let heaven break out and allow man to enjoy more fully what 
he was already possessing in secret. Heaven is like a rose that 
opens itself up. 

At times one would think: how shall it be possible to be 
happy in the midst of so many people, so diverse, of so different 
ages? Let us not forget that as a man becomes more perfect, he 
is endowed with a greater capacity to love in his heart. Jesus 
was the man for all, and the Saints have been the most loving 
and generous hearts that have existed, precisely because they 
shared in the high degree of the love of Jesus. 

Let us learn from now on to open our heart to every one. 

Perhaps the most beautiful book in the Holy Bible is the 
Apocalypse or Revelation. In a symbolic language full of colour, 
it speaks to us about heaven or the "dwelling of God with men." 

The images, the lively descriptions which Scripture em-
ploys to talk to us about heaven make us understand a little the 
magnificent reality which lies hidden behind that word. From 
a city adorned with festal lamps in the night to the sweet peace 
of the child who reposes asleep in the bosom of his mother, 
from the marvellous love between a man and a woman to the 
joy and close familiarity of a banquet... everything speaks to 
us of an atmosphere within which man will feel himself attracted 
and charmed, captivated and absorbed, full and fulfilled. 

Whatever is noble, beautiful and truly valuable on earth 
will be preserved. Whatever man has succeeded to make, con-
tributing the best of his being, will be empowered by a God who 
is the Creator and lover of his supreme work: man. 

The Holy Eucharist is already an anticipated heaven. Let 
us accept the glorious Jesus who ascends to heaven; let us place 
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him in our heart and, when death makes heaven break forth, 
Jesus will reveal himself forever in the horizon of our endless 
life. Then we shall already be definitively happy, because hea-
ven is nothing else than Jesus, and there Jesus will be our great 
and complete possession. 

Pentecost Sunday 
May 14, 1989 

Feast of the Holy Spirit 
JOHN 20:19-23 

/
0DAY is the feast of the Pentecost, the feast of the 
Holy Spirit, the Third Person of the Holy Trinity. We 
recall today what actually happened to Mary and the 
apostles during the coming of the Holy Spirit (Acts 2:1- 

11) 

Today's Gospel (John 20:19-23) tells us of the gifts which 
the Risen Jesus conveys to His Church, represented at that 
moment by the Apostles. Jesus offers them, in the first place, 
his peace. The peace of Christ demands the war against what-
ever diminishes us as men: war against violence, against egoism 
and greed, against indifference toward the neighbor... The 
peace of Jesus is a conquest of the heart that knows how to 
forgive and knows how to love. 

The peace of Jesus can be lost by sin, but we can recover 
it, thanks to the Sacrament of Reconciliation or Penance which 
Jesus instituted for the good of his people. 
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Together with peace, Jesus brings us joy. Joy is indeed 
proper to Christians : joy because he knows he is the Child of 
God, because he feels secure in the hands of God, even in the 
greatest trials; joy because Jesus has definitively triumphed. 

And with joy and peace comes the Mission, the sending: 
the task to continue his work all through the width and length 
of the world. It is to give witness of Jesus, the witness which 
Jesus sometimes demands from his followers: the supreme testi-
mony of blood. 

It is not accidental that the coming of the Holy Spirit should 
occur on the day of Pentecost. This day was the Jewish 
feast of the harvest: the Holy Spirit is like fruit, the harvest 
which Christ obtained through his suffering and death. 

Today we celebrate the coming of the Holy Spirit upon 
the Apostles and upon the Churct; but the Holy Spirit is still 
continually in the Church. 

God is present everywhere, in the hardness of the rock, in 
the life of the plants, in the sensibility of the animals and much 
more in the intellect and will of man. 

But he is present in a special way in souls who are in His 
grace. This is a mysterious presence, invisible yet real, like 
that of Christ in the Eucharist. 

Christ said it: "We will come to him and make our abode 
in him." "The Kingdom of God is within you." 

The Holy Spirit is fire that inflames the heart to leap into 
a Christian and sincere life. 

The Holy Spirit is like the violent wind that pushes and 
shakes off our indolence, our neglectfulness, our forgetfulness, 
our vain optimism. 

He is water that washes and is fertilizing. Wonderful 
fruits of sanctity are produced wherever He acts. This fruit- 
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fulness is even more active in the Holy Sacraments, fountain 
of life. 

The Holy Spirit is that wisdom, truth and love, who pro-
tects peace in whoever accepts it and such a person then passes 
it on to others. 

The Holy Spirit is light that illumines the way of life with 
its deep potholes on the road, and gives strength to keep on keep-
ing on. 

The Holy Spirit is the distributor of his gifts, father of the 
poor, consoler of the afflicted, creator and reformer of life in 
the soul of everyone and of the Church. 

The Holy Spirit rejuvenates our Christian life. There is a 
physical, biological old age, which is the passage of time, tracks 
of which remain impressed on the body, and there is another 
old age in the soul which manifests itself in apathy, in the lack 
of interest and contentment. 

A chronological old age is perfectly compatible with a spiri-
tual youth; and a corporal youth with a spiritual old age. These 
are the young who exclaim : "I have no illusion about anything 
in life." 

Spiritual oldness comes when the spiritual truths of our 
faith turn into dead words. There are truths which once enrap-
tured us with their greatness, but now have lost their glitter 
and interest due to unsurmounted hazards. 

The Spirit-Reformer has to come to give lustre and interest 
once again to those truths that have gathered dust in our mind, 
in order to recreate in us that spiritual youthfulness, without 
which we cannot do much. 

We are as young as our faith is; we are as old as our 
doubts are. We are as young as our trust in God is; we are as 
old as our discouragement, our lowness of spirits is. 
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The Apostles, on the eve of Pentecost, had all the doors and 
windows closed due to fear. But the following day, when the 
Holy Spirit came, all their fear disappeared. 

Peter went out into the street and before a large crowd 
he declares that Jesus is the Lord, the Christ. To say so at 
that time was very dangerous in that fifty-two days earlier 
Jesus had been crucified by the Romans due to the accusation 
of the Jews. 

And they repeated this truth in the synagogues, in the 
marketplaces, before imperial tribunals. 

They, with what had been timid and indecisive hearts, faced 
with defiance all the difficulties and adversities of Roman so-
ciety. And their stance was no momentary impulse. It lasted 
all through life, and transmitted this fortitude to their succes-
sors. 

The Holy Spirit worked in the Apostles with divine pru-
dence of a sort which we used to consider as human imprudence. 

Solemnity of the 
Most Blessed Trinity 

May 21, 1989 

Let us be one true family 
JOHN 16.:12-15 

4LL peoples believe in God. Those who are said to be 
atheists are generally ignorant in such matters. 

Human nature can arrive at the knowledge of 
a single God who is the necessary prisciple, the cause and the 
supreme end of all. 
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But belief in the Trinity is exclusively Christian. Jestis 
Christ revealed it; and this mystery is the basis of the Creed 
that we recite every Sunday at the Holy Mass. 

The Jews and the Muslims are monotheists: they believe 
in only one God, who is Yahweh for the Jews, Allah for the 
Muslims; but neither believe in this mystery of the Holy Tri-
nity whose feast we celebrate today. 

The Trinity is a mystery of infinite greatness, which our 
human intelligence, which is limited, cannot understand. God 
is infinite in all his amplitude and in all his profundity, so 
much so that it is evident that the human mind, which is 
limited, cannot comprehend or understand all of him. 

Three persons in one same nature. There is no contra-
diction here. We do not say three persons in one person or 
three natures in one nature. We say three persons in one 
nature. The concepts of nature and person are not the same. 
In men, wherever there is one person there is one nature; but 
in God it is not so. 

For some the Trinity is like an abstract theorem, a "byzan-
tine" question, without any connection whatsoever with real 
life. Therefore it is not expressly denied, although it is not 
expressly accepted either; it simply does not interest, nor enter-
tain. What are denied are dogmas that disturb; the Trinity 
does not disturb. 

Let us leave it up there, like so many other truths that 
have no repercussion in our life. It does not matter to us 
that the planets be nine or ten, because this is not going to 
solve any of the problems that man has posed; so, for some 
Christians it may be the same if in God there be one or three 
or a dozen persons. 

Nonetheless, our whole Redemption, all Christianity 
is founded on this mystery of the Trinity. It is really of in-
terest to us, yes, it really is important! 
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Furthermore, Christian life is formulated in Trinitarian 
statements. We have been baptized in the Name of the Father 
and of the Son and of the Holy Spirit. 

Before doing any kind of good work we make the sign of 
the cross in the name of the Father and of the Son and of the 
Holy Spirit. Blessings are performed by invoking the Trinity. 
All the Sacraments are brought into action in the name of the 
three Persons. 

One day the painter of the Sistine Chapel, Michelangelo, 
went to visit his friend, Raphael, also a famous painter. He 
did not find him at home, but he found a large canvass and 
was soon, contemplating the twelve delineations where Raphael 
would later paint the Apostles. In one of these delineations, 
Michelangelo outlined the design of the face of one of the 
'Apostles and went off. When Raphael arrived and saw the 
design, he exclaimed: "Michelangelo was here!" 

God, upon making the world, has left footprints all over 
the place: the seas and the stars, the flowers and the bees... 
endless number of footprints which, if we attentively pursue 
them, would lead us to God. 

But in man he has left more than a footprint, he has left 
his image; because man is the image of God, made to his like-
ness. 

A poet wrote: "In the sand of the shore when I see a foot-
print I said: 'A man has passed here,' but when I see a man, 
I say: 'God has passed here." 

We treat with respect and fondness the picture of our 
mother, no matter how crumpled and faded by time. Man is a 
living picture of God, which is frequently crumpled and blur-
red; let us treat him with respect, raising our gaze to God. 
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Jesus said much more; he did not only say that man is 
an image of God ; he added that every man is his own person: • 
"Whatever you do to the least of my brethren you do it to me." 
Therefore, if we treat a person with love and tenderness we 
do it to Jesus, and if we treat him with contempt or indifference 
it is to Jesus that we do so. 

God is not a solitary being. He is a relationship of know-
ledge and love. Using human expressions, God is like a "divine 
family" whose members live the same life and love each other 
with the same love. 

Thus God wants us to form and be one true family, where-
in we live together and love one another with genuine love, 
Christian love. 

Solemnity of the 
Body and Blood of Christ 

May 28, 1989 

Jesus present in our midst 
LUKE 9:11.647 

4FTER Lenin died, they embalmed his body and displayed 
it in a rich mausoleum open to the public to serve as a 
perpetual reminder of the Soviet ideal. But the cadaver 
began to decompose; consequently, it was necessary to 

proceed with its incineration and the mausoleum was closed. 
It is only a few years since Lenin died... 

Jesus Christ died two thousand years ago and still today, 
in every small village and in the most ostentatious cathedrals, 
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millions of men kneel reverently not before an embalmed 
cadaver but before a living Jesus, present in our midst. 

This is the wonder of the Holy Eucharist, and this is the 
feast we celebrate today, the feast of Corpus Christi, the 
solemnity of the Body and Blood of Jesus, the day the Church 
commemorates the presence of Jesus in our midst. A day of joy 
and of faith. 

The liturgy of this feast of Corpus Christi is, perhaps, 
the most beautiful of all. The intelligence and the heart of 
Saint Thomas Aquinas knitted this with genuine endearingness. 
One of the hymns of this feast expresses in four phrases all 
the beauty and grandeur of the Holy Eucharist and this will 
be the needle that is going to sew our homily of today. 

"0 sacrum convivium in quo Christus sumitur — Oh 
sacred banquet, in which Christ is eaten." We men have al-
ways given great importance and meaning to banquets. They 
are moments of union, of friendship, of common jay. Perhaps 
because of this Jesus opted to leave us with this simple ges-
ture of a banquet. 

Jesus made himself food and drink in order to be able to 
stay very close to us. He gives his own self made bread: "in 
the Last Supper Jesus held his own self in his own hands" —
an old writer will say. 

"Recolitur memoria passionis ejus — the memory of his 
passion is recalled." The Holy Eucharist is a banquet which 
commemorates the passion of the Lord. Jesus is sacrificed in 
this banquet. Therefore this is a "funeral" banquet inasmuch 
as it is an unbloody immolation of Christ. Jesus suffered mys-
tically his own death already at the Last Supper, before being 
nailed to the cross of Calvary. 

"Mens impletur gratia. — The soul is filled with grace." 
In this banquet which is the Eucharist, nobody is sent away 
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empty. The soul is filled with grace, says the liturgy of the 
Church. As much as we receive Holy Communion, if we do 
it in good disposition, our friendship with Jesus is strengthened 
and deepened. That this profound friendship with God which 
is grace be more or less intense depends on our preparation to 
receive Holy Communion. How do we prepare ourselves? Do 
we enliven our faith, our love, our desire to receive Jesus? 
Or do we come more out of routine? And, above all, how do 
we thank him for his coming? Do we talk to him at length? 
Or do we leave immediately as if a thousand pins were prick-
ing us? 

"Et futurae gloriae nobis pignus datur — And a pledge 
of future glory is given to us." The Holy Eucharist is the 
antitipo, the security, the guarantee of the future glory that 
we will one day possess in heaven. In fact Jesus spoke to us 
of heaven as 'of a grand banquet. What difference is there, 
then, between the banquet of the Holy Eucharist and that of 
heaven? 

A famous preacher of the sixteenth century tells us: "Be-
tween heaven and the Holy Communion, between the banquet 
of heaven and the banquet of this earth, there is no more dif-
ference than that one is of the day and the other is of the 
night; one in the light of the sun and the other in the light of 
flickering candles; one with the brightness of the glory, which 
is clear, and the other with the brightness of faith, which is 
obscure; one that fills up and is being felt, and the other that 
fills up but is not felt." 

So it is. Whoever receives Holy Communion has heaven 
within him, because heaven is nothing but the possession of 
God. Therefore, if in this life we sow Jesus in our hearts, 
we will reap him in the other. The Holy Eucharist is a pledge 
of heaven. 
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Ninth Sunday In 
Ordinary Time 
June 4, 1989 

Faith-healing, usually fysychasamatic 
LUKE 7:1-10 

2
0RD, I am not worthy to receive you, but only say 
the word and I shall be healed." We say this 
prayer before receiving Holy Communion. And 
this prayer originates from today's Gospel (Luke 7 :1-

10). It was first spoken by the Roman centurion whose ser-
vant who was very dear to him, was sick. 

The Gospel says that on hearing these words, Jesus was 
filled with admiration. He turned around and said to the peo-
ple with him, "I say to you, not even in Israel have I found 
such great faith." And the Gospel goes on to say that "they 
found that the servant was well." 

The centurion had a faith: 

— of a poor man who begs from God. It is the faith that 
is shown in the prayer of petition. Only he who considers 
himself poor, takes recourse to prayer of petition, in line with 
Jesus' pronouncement: "Ask and you shall receive." The proud 
and haughty, does not like to ask, even from God. 

— that was humble, like that of the Publicans. "Lord, 1 
do not deserve..." 

— full of confidence. "I have soldiers under me. I order 
this one, 'Go!' and he goes..." 

— open to others. He understood and did not ridicule the 
faith of the other. "He himself built a synagogue for us..." 
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—open to love for the stranger, the foreigner, for those 
who do not belong to his region, or to his race. "He loves our 
people..." On the other hand, the faith of some in Israel was 
"racist, regionalist." 

Today let us talk about healing, or rather, faith-healing. 

Direct healing of the sick by divine power is a miracle, an 
extraordinary intervention of God in the established order of 
nature and human life. 

Faith healing is the attempt to use divine power as if it 
were a natural and normal curative agent, blocked only by insuf-
ficient confidence on the part of the human sufferer. 

Like what is now narrated by the Gospel, God has, on 
occasion, chosen to intervene miraculously in the cure of bodily 
ills in order miracles were of this nature and purpose. The 
apostles and some of their successors in the infant Church were 
given the charismatic gift of healing for the same reason. Iso-
lated but continual instances of such divine intervention can be 
found throughout the subsequent centuries, particularly in the 
lives of saints. These are exceptional events, dependent entirely 
upon the will of God, beyond all human prediction. The pheno-
mena claimed by faith healers are allegedly regular events, 
automatically evoked by sufficient human faith. 

The pradice of faith healing is a central part of several 
modern religious cults. The ritual usually involves a minister 
assumed to have speial spiritual gifts, who prays over the sick 
person and lays hands on him. The indispensable factor, how-
ever, is always the belief of the sufferer himself. If the suf-
ferer is sufficiently persuaded that divine power can cure him, 
it will cure him, faith healers say. If the sufferer is not cured, 
on the other hand, it is because he has insufficient faith. 

The Catholic Church maintains this position: 

1. There is no denying that faith-healing effects cures 
from time to time. 
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2. There is also no doubt that the explanation for these 
cures is usually psychosomatic rather than supernatural. 

3. The illness healed is invariably a functional ailment 
such as hysterical paralysis or certain kinds of asthma, and not 
an organic disease, such as cancer, or lesions of nervous and 
muscular tissue. 

4. The disease is, to begin with, of such a nature that 
the mental attitude of the sufferer can play a great part in its 
increase or decrease. Hypnotists and psychotherapists treat 
such illnesses in essentially the same way the faith healer does. 
They try to implant in the mind a suggestion which will in-
fluence the body. 

5. In faith healing, the religious element may add po-
tency to the psychology of suggestion. This is particularly true 
if the healing ritual takes place in the atmosphere of a revival 
meeting, where mass excitement and oratory combine to break 
down resistance to suggestion. 

A Catholic acts properly when he prays for divine help, in 
illness as in any other tribulation. He may, if the occasion 
and evidence warrant it, consider a cure of bodily sickness to 
be a special favor granted by God. He may also participate 
in efforts to influence bodily health through the mind, as long 
as these are truly scientific efforts and free of superstitious 
practice. He may not, however, submit himself to faith healing 
which treats divine power as the automatic servant of calculated 
human acts. Besides the theological error implicit in the prac-
tice of faith healing, it is possible to scandalize others, as well 
as harm one's health through neglect of the normal medical 
treatment. 
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Tenth Sunday in 
Ordinary Time 
June 11, 1989 

Reflection and Will-Power 
LUKE 7:11-17 

HE "stars" of today's Gospel (Luke 7:11-17) are three: 
the dead young man, the widowed mother and Jesus. 

What can we say about the youth? With eighteen, 
twenty or twenty-five years a full life can be had: of 
ideals, plenty, and of realities, not much. Among so many 
good things, two above all are needed by the youth: reflection 
and will-power. 

Some youth have great intelligence, but no reflection. 
Many have the will, but no will-power to do what should be 
done. 

There is a physical death and a spiritual death. The soul 
in the state of grace lives the supernatural life; whoever com-
mits a mortal sin, dies supernaturally. 

Some young men die supernaturally for lack of reflection. 
They are unreflecting, they are wild, and, if, furthermore, they 
are presumptuous, vain, arrogant, insolent, they are much worse. 
He who is sick and knows it, tries to use means to Cure him-
self. But he who is sick and does not believe that he is sick, 
despises the doctors and the medicines, and there is no hope 
for his cure. The unreflecting and the presumptuous do not 
care for the welfare of their souls. 

Other youth die spiritually due to lack of will-power. They 
do not resist temptation, neither do they endeavour to remedy 
this lack and stand up. They are the sick who know that they 
are sick, but do not exert any effort to Cure themselves. 
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The lack of reflection causes death in the soul unexpected-
ly, by surprise; like the boy who would cross a street gazing 
at the clouds. 

The lack of will-power causes a slow death; by asphyxia 
or a progressive paralysis of all activity. 

Jesus goes to meet the dead youth, as the Gospel tells us. 
You are young, physically alive, but perhaps spiritually dead, 
culpably dead, consciously dead. Jesus approaches you and says 
to you: "Young man, awake and start to live a truly Christian 
life." 

"A dead man was being carried out," says the Gospel. He 
was a "someone." It does not matter whether he was tall 
or short, wise or stupid, handsome or ugly. The evangelist 
Saint Luke indicates only what was relevant to the event: "He 
was the only son of his mother and she was a widow." What 
accounts more for the miracle is not whether the son was young 
or old, rich or poor, but that the mother was a widow, sad and 
alone. 

That is why Jesus addresses himself to her before any-
body else, saying to her: "Do not cry." 

The soul of that mother was the very dry and bitter lone-
liness. Mothers know much about bitterness, about sorrow; they 
have shed many tears, they have suffered much ingratitudes. 

And because what Jesus was trying before anything else 
was to console the mother, he brought the son back to life and 
"gave him to his mother." How great are mothers for Jesus! 

Mothers have much to suffer and much to pray for. They 
have a grand prerogative in the Heart of Jesus, as appears in 
today's Gospel. 

When a mother asks Jesus for something for her children, 
she says: "Lord, I am their mother." Or also: "Through your 
Mother, the Blessed Virgin, who knows much of the pains." 
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In every mother Jesus sees his mother, and in every tear 
of each mother he sees the tears of his Mother. 

Mothers are the hinge on which the world turns. One 
day Napoleon Bonaparte was asked: "How will France become 
great?" "With good mothers," he answered. With good 
mothers there will be a home, a family, religion, integrity, 
country, without which there will only be herds of wild, fierce 
beasts. 

We must love our mothers very much and very sincerely. 
Even if we may be grown-up, twenty, thirty, fifty years old, 
we are always their children and we have to love them much. 

We have always to be very grateful to them. The blood 
in our veins is their blood. Our flesh is their flesh. They 
have formed our heart with their very own flesh. Who in the 
entire world has given us more than they? 

The book of Ecclesiasticus declares: "If you honor your 
mother, you are earning great wealth. If you respect your 
father, one day your own children will make you happy; the 
Lord will hear your prayers. If you obey the Lord by honor-
ing your father and making your mother happy, you will live 
a long life" (3:4-6). 

At times the children with their deeds are the cross of 
their mothers. That is why a writer rightly stated: "The 
mothers while their children are small carry the cross in their 
arms; when they are grown-up, they carry the cross on their 
bended backs or nailed violently on their heart." Never, but 
never, should we be a cross to our mother. 
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Eleventh Sunday In 
Ordinary Time 
June 18, 1989 

The Pharisee, the Magdalene and Jesus 
LUKE 7:36-8:3 (or 7:36-50) 

HREE main characters are brought forth by today's 
Gospel (Luke 7:36-8:3 or 7:36-50) : the Pharisee, the 
sinful woman and Jesus. 

The Pharisee was financially well-to-do, he had con-
tacts with high society, he performed as best as he could his 
religious obligations and belonged to a sect who considered them-
selves the better observers of the law. They stayed away (for 
fear of contamination) from sinners and externally fulfilled 
the law in its smallest details. 

This Pharisee invites Jesus in order to feel himself by 
having a prophet as his house-guest. The invitation was rather 
"pang-sosya4 lang"; it went well at that time to entertain a 
great prophet. 

The invitation was given with little or no faith at all in 
Jesus being the Messiah, the Son of God. In this invitation 
the Pharisee sought only his own self, and it seemed he was 
doing a favor to Jesus. 

In our relations with Jesus, do we not do something simi-
lar ourselves? We come to the Church and perform some reli-
gious practices as if they were mere social functions, and be-
cause such a practice speaks well. In our Christianity we fre-
quently look after and love our own selves more than God. 

The woman was young, of an ardent heart and a lively 
imagination. She, like the prodigal son, wanted to know what 
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"life" was; she wanted "more freedom," left her home and went 
about... By living on her own she tested good and evil, she 
tasted the forbidden fruit. Sin left in her heart the dregs 
of sorrow and bitterness. 

The sinner looks for Jesus. Jesus is "news"; the crowd 
follow him; contradicting comments abound, but one thing was 
certain: Jesus is not disgusted by the presence of sinners, 
rather, he welcomes them with tenderness and forgives all who 
approach him. This was so evident that his enemies murmured 
against it and turned it to a point for accusation. 

In Magdalene's heart a fierce battle was raging with the 
passions on one side and the hope of being pardoned on the 
other. She made the final decision, entered the banquet hall 
and knelt before the feet of Jesus. 

As far as we are concerned, do we seek Jesus in this man- 
ner? 

Certainly all of us need Jesus. But some, like Simon the 
Pharisee, believe that they do not need him, and, therefore, 
they do not seek him. They invite him only to do him a favor. 
At times we come to church and participate in the Holy Mass, 
as if we do not need it. We do it only to do Jesus a good turn 
so that he will not be left without an audience. 

Nevertheless, if we reflect and see that we are sinners, 
we will look for Jesus because we need him, and he, who is 
all mercy, will welcome us. 

The difference of attitude of Mary of Magdala and of 
Simon the Pharisee verifies that phrase of Pascal: "There are 
two classes of men: one, the just who believe themselves sin-
ners, and the other, the sinners who consider themselves just." 

Conversion starts when one recognizes himself a sinner. 

The Pharisee criticizes and judges Jesus wrongly: "If 
Jesus were a prophet, he would know what sort of person is 
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