











EXPLANATION OF THE LOGO
FOR THE PAPAL VISIT

Circular in form, the Logo has three fields colored blue,
white and red, reminiscent of the Philippine flag. On the white
field which shapes the top part of the circle into a “V” is the
mitered head of the Pope. The Cross and the big letter “M”
on his miter recalls his coat of arms which in turn speak of
his great devotion to Jesus Christ and to Mary. He has a
smiling face to remind the viewer that the present Holy Father
is a joyful man who has special appeal to the young.

Immediately below the face of the Pope is a big halo
encircling five men and two women. The halo is sustained by
two hands to signify the act of beatification. The Pope will
beatify sixteen martyrs who died for the faith in Japan between
1633 and 1637. Nine of them were Japanese and they are
represented in the Logo by the two women with scapulars (they
were members of the Third Order of Saint Dominic), the lay-
man in Japanese clothes (representing Miguel Kurobioye and
Lazaro of Kyoto), the priest and the young man in black at
the back (three of them were Dominican priests and two were
Dominican lay brother novices). Wearing a Dominican habit,
a bearded priest behind the front figure represents the four
Spaniards, a Frenchman, and an Italian, who among others had
the missionary zeal to penetrate Japan when authorities tried
to seal if off from contact with the Christian world. The figure
in frent of the other martyrs is Lorenzo Ruiz, a Filipino-Chinese
who, by God’s unscrutable plan, joined the group led by Fr.
Antonio Gonzalez that left the Philippines in 1636. He holds
a Rosary in his hands because he was a member of the (_}onfra-
ternity of the Holy Rosary. The palm of martyrdom is in his
left hand.
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policy is not rammed down the throat willy-nilly, but issued
mildly in the form of an advice with which all parties volun-
tarily comply.

It also might explain why the Filipino nationalist can,
without inconsistency, mourn the loss of Filipino identity and
frenetically agitate for its recovery, without feeling obliged to
replace his car with a carabao cart, or his air-conditioned home
with a nipa hut, or his fashionable clothes with a tribal costume.
What he seeks to recover is a lost culture, a vanished soul, not
the trappings of a bygone civilization.

The third question: Are there good and evil cultures? Are
some cultures superior and others inferior? Or are cultures
neither good nor evil, neither superior nor inferior, but merely
different?

The last view, namely, that cultures are merely different,
neither good nor evil, neither superior nor inferior is vastly
appealing to contemporary western thinking. The West today
is saturated with relativism. Nothing is absolutely true, no-
thing is absolutely false. Nothing has value absolutely; values
are simply a matter of preference.

On the other hand, Asian thinking unequivocally denies that
nothing is absolute; it denies that man is the ultimate measure
of everything. Asia is the cradle of the great religions of the
world. All of them — Hinduism, Buddhism, Judaism, Islam —
not to mention Christianity — uphold the existence and reality
of a supreme and absolute being, be he called Brahman, Yah-
weh, Allah, or simply God.

These two positions are not simply opposed, but contra-
dictory in the strict logical sense. Hence they cannot both be
true, nor can they both be false. One of them is necessarily
true, the other necessarily false. And since either absolutely
excludes the other, then whichever is true is absolutely true,
and whichever is false is absolutely false.

It follows that the values of one are true, and absolutely
true, valtes; and the values of the other are false, and absolutely
false, values, which is to say, no values at all. If a man were
to say to me that what is truly valuable is only different from,
but not superior to what is valueless, I can only say, to be
charitable, that the man, obviously, did not know the meaning
of the word valuable, or of the word superior. '

Value is the modern term which replaces the old-fashioned
term good. A false value cannot possibly have any value in
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itself; if it did, it would be truly valuable. Since a false value
has no value in itself, it is a value only because somebody values
it, that is, because somebody desires it. The fact that somebody
desires it is what gives it the appearance or semblance of being
valuable. Now, experience testifies that people desire not only
what is good, but that sometimes they also desire what is posi-
tively evil. Therefore, on account of the true values it adheres
to, a culture can be deservedly characterized as good. Likewise,
on account of the false values it embraces, a culture can be
iabeled evil.

Of course, there is no culture totally devoid of true values,
as there is no culture totally free from false values. Which
is to say that there is no culture that can be called absolutely
good without qualifications, and no culture that can be said to
be absolutely evil without qualifications. It is only in this
sense, that is, according to the greater or lesser preponderance
of the good and the evil, that cultures are said to be relatively
good and relatively evil. In other words, the term relatively
is not to be understood qualitatively, but quantitatively.

A fourth question now arises with respect to evil cultures:
Do evil cultures have the right to exist? Put thus in the
abstract, the question is rather confusing. Let me, then, irans-
late the question into concrete terms: have people the right to
carry out the evil practices approved by their respective cultures?
For example: would any surviving Aztecs have the right to
perform human sacrifices? Would any surviving Romans have
the right to entertainment in the form of gladiatorial combats?
Would any surviving Nazis have the right to exterminate Jews
or other inferior races? It is a safe bet that you would not
hesitate up answer, “No, they do not have that right!”

But suppose I ask: Do the Chinese have the right to expose
unwanted babies? Do the Americans have the right to abortion?
I will bet that now some of you will hesitate before answering.
Many will even choose to straddle the fence and say, “No com-
ment.”

That hesitation underscores the distinction between what is
morally right and what is legally right. The ideal would be
that what is morally right would also be legally right, and what
is morally wrong would also be morally wrong. But that is no
always the case. There are cases where the law sanctions, or
at least condones, what is morally evil. These are usually the
cases where the public consciousness is unclear or confused
regarding what is morally good and what is morally evil. The
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