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EDITORIAL

Aggiornamento in Human Rights

The Vatican has admitted that “there have been periods in the
Church’s history when in thought and action the rights of the human
person have not been promoted or defended with sufficient clarity or
energy” (The Church and Human Rights, no. 17). - Even when the
United Nations issued the Universal Declaration of Human Rights on
December 10, 1948, the Church did not join in endorsing the his-
torical document, Now, however, the Church is trying hard to
make up for lost time and opportunity. It can now assert without
fear of serious contradiction that, “today the Church, through her
Magisterium and activity, represents an important factor in the field
of human rights. Her contribution is keenly appieciated and her
comment sought by civil society in the common effort to maké
the full affirmation of man’s fundamental rights truly effective and
operative” (no. 17).

We can give the credit to Pope John XXIII for providing the
much needed push for a large-scale human rights movement in the
Church. His encyclical Pacem in Terris (On Peace and Order in the
World) written in 1963 was an important milestone. He batted for
human rights and made a great hit. The State Department of the
United States of America, which had made it a tradition.ta ignore



papal encyclicals, broke its reticence and praised the Pope. The Sec-
tetary General of the United Nations sent.a warm congratulatory .
message. Even the Russians has a good word to say for the papal
document.

After Pacem in Terris we had the Second Vatican Council’s Dig-
nitatis Humanae Personae (Declaration on Religious Freedom) and
Gaudium et Spes (Pastoral Constitution on the Church in the Mo-
dern World), Pope Paul VI's Populorum Progressio (On the Develop-
ment of Peoples) and Octogessima Adveniens (On the 80th anniver-
sary of Pope Leo XIII's social encyclical Reram Novarum), and the
Synod of Bishops’ documents Justice and Peace in the World (1971).
and Message on Human Rights and Reconciliation (1974).

Finally we now have the document from the Pontifical Com-
mission Justice and Peace, The Church and Human Rights. “Its goal
is simply to offer a few general considerations aimed at making the
People of God more aware of their responsibilities and more ready to
act in promotion and defence of human rights” (no. 2).

The Vatican document was intended to give encouragement and
guidance to the local churches so that Christians everywhere would be
fully committed to work for the human rights of their brethren, es-
pecially those whose rights are most neglected — the poor and the
weak. It is a call for us to open wide our eyes and see that the
evangelical command to love our neighbour means today, in great

measure, working for human rights,

In the Philippines the Church movement for the promotion and
defence of human rights is noticeable mainly among those who style
themselves as working for “conscientization” or for “liberation”. We
hope they will accept the message of The Church and Human Rights
integrally, and not just pick those points that suit their inclinations.

For the great majority of our brethren, who have remained large-
ly unmoved by the Vatican’s concern for human rights, the new do-
cument provides an excellent opportunity for updating their Chris-
tian education.



For us all, it is time once more to undertake- the task of AG-
GIORNAMENTO — to open our hearts and minds to understand -
why work for human rights, when given the correct orientation, is
necessary to make the Gospel alive today.

In This Issue

Our desire to publish in toto the important document of the
Pontifical Commission on Justice and Peace, The Church and Hu-
man Rights, has caused us to ease- out some of our regular sections
like Communications, Here and There, etc. We hope we would be
able to devote some of our space to these in our succeeding issues.
The sacrifice, we believe, is woith while, if it would be taken by our
readers as an earnest recommendation to study the above document.
So much in the life of the Church today touches on human rights.
It is therefore imperative for us to have the proper background and
orientation on this matter.

-

Bishop Teotimo Pacis of Legaspi shares with our readers the
thoughts he expressed at the convention of the Philippine Priests In-
corporated on January 20-22, His paper gives us a glimpse of the
situation encountered by priests in the Philippines when they commit
themselves to work for human rights, specially those which are to be
exercised and 1espected in Church circles.






THE CHURCH AND HUMAN RIGHTS

INTRODUCTION

1. The twenty-fifth anniversary of the Universal Declaration of Human
Rights (10 December 1948—10 December 1973) has afforded Christians
another opportunity to reflect on their responsibilities in this area, both
as Christians and as human beings.

The Pontifical Commission Justice and Peace, in response to the
Holy Father’s mandate to promote justice and peace throughout the world,
is especially committed to the struggle for the promotion and defence
of human rights and to do all possible toward this end.

2. This present document, which deals in a purposely limited way with
the problem of human rights seen from a Christian perspective, is pri-
marily intended to offer some reflections and practical criteria to the Na-
tional Justice and Peace Commissions. It should be regarded as a “start-
ing point” not as a finished product for its goal id simply to offer a few
general considerations aimed at making the People of God more aware
of their responsibilities and more ready to act in the promotion and de-
fence of human rights,

3. First of all, the fundamental importance and the indivisible inter-
relationship between human rights and duties are emphasized. As the
Holy Father affirmed in his Message to the United Nations on the oc-
casion of the 25th anniversary of the Universal Declaration of Human
Rights: ‘“While the fundamental rights of man represent a common good
for the whole of mankind on its path towards the conquest of peace, it
is necessary that all men, ever more conscious of this reality, should
realize that in this sphere to speak of rights is the same as spelling out
duties.”’1 :

4. Modern.man is so quick to defend his own right that he often seems
to forget or at least underestimate the logical and real relationship which
exists between the two aspects of the same right: facultas and ebligatio,
existence of right and its consequent responsibility.

1 Paul VI, “Message to the UN on the 25th Anniversary of the
Universal Declaration of Human Rights,” 10 December 1978, L’Osservatore
I(Bomgr)w, English edition, 20 December 1973, no. 51, p. 10; AAS, LXV

1973), 6717.
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Man can demand complete respect for his fundamental rights only
when he conscientiously respects the duties which such rights imply.

5. The Encyclical Pacem in Terris demonstrates the psychological
origin of the relation between rights and duties when it states that when
man becomes conscious of his rights he must become equally aware of
his duties. Thus he who possesses certain rights has likewise the duty to
claim those rights as marks of his dignity, while all others have a similar
- obligation to acknowledge and respect those rights2.

6. The fundamental correlation between rights and duties becomes
manifest in two stages. The first stage occurs when the possessor of a
right, aware of the right and the respect owed to it, also becomes aware
of the duties which are inseparable from the right and of his obligation
to discharge those duties. The same Encyeclical states: “The natural
rights with which we have been dealing (which refer to the fundamental
rights of the human person set out in the Encyclical’s preceeding para-
graphs) are, however, inseparably connected, in the very person who is
their subject, with just as many respectiva duties; and rights as well as
duties find their source, their sustenance and their inviolability in the Na-
tural Law which grants or enjoins them. For example, the right of every
man to life is correlative with the duty to preserve it; his right to a decent
standard of living with the duty of living it becomingly; and his right to
investigate the truth freely, with the duty of seeking it and of possessing
it ever more completely and profoundly’’s. The second stage comes about
in the relationship that exists between the right of ome person and the
obligation of others to recognize and respect it, since “in human society
to one man’s right there corresponds a duty in all other persons: the
duty, namely, of acknowledging and respecting the right in question. For
every fundamental human right draws its indestructible moral force from
the Natural Law which in granting it imposes a corresponding obligation.
Those, therefore, who claim their own rights, yet altogether forget or
neglect carry out their respective duties, are people who build with one
hand and destroy with the other”4.

7. This reciprocity of rights and duties, besides being philosophically
and juridically and unity of indivisible interrelationship, also provides men
and women with a means of realizing integrally human, material and
spiritual values. Pacem in Terris states: “When the relations of human
society are expressed in terms of rights and duties, understand the mean-
ing and significance of truth, justice, charity and freedom and become
deeply aware that they belong to this world of values. Moreover, when

2Cf. PT 18. Even on the plane of fundamental human rights the
case of anyone who enjoys a right but abuses it must be regarded as
unlawful.

3PT 12,

4 PT 13.
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moved by such concerns, they are brought to a better knowledge of the
true God who is personal and transcendent, and thus they make the ties
that bind them to God the solid foundations and supreme criterion of thier
lives’’s, ] .
8. Further, the present paper wants fo call to mind that, in dealing
with human rights, neither the defence of these rights nor the discharge
‘of duties can be limited to the individual alone. It is necessary to open
our minds and to widen the range of our actions beyond the sphere of the
individual so as to.include the rights and duties of whole societies with
their groups and minoritiess.

To speak of human rights and responsibilities in fact means to speak
not only of the rights and responsibilities of individuals but also those of

the community.

9. A study of the world today raises grave questions for serious con-

sideration. A merely superficial glance is sufficient fo recognize that the
rights of the human person are systematically violated in an ever larger
number of countries and communities. Racial and ethnic discrimination,
the violent subjection of large majorities to the exercise of power by mi-
norities, the persecution of dissident intellectuals, physical and mental
torture, brutality and tferrorism against defenceless peoples, deprivation
of religious liberty even by force, widespread legalization of abortion, ex-
ploitation of migrant workers, extreme poverty, hunger and illiteracy, which
are still the lot of large sections of mankind, are only some of the many
examples of widespread offenses against human rights in various parts
of the world, to the serious loss both of individuals and segments of so-
ciety. » . .
10. This state of affairs is even more complex when one realizes that
even people of good intent, who wish to exhort citizens to the defence of
justice, in their exposition of injustices at times perhaps incomplete, often
use the communications media in such a way that they frequently make
the public less sensitive to injustice.

- Yet if we Christians wish to be peacemakers and to spread harmony
among nations, we cannot ‘“‘remain indifferent in the face of the many
grave and often systematic violations of human rights’’7. ‘We cannot
conceal our serious anxiety at the persistence and aggravation of situa-
tions we bitterly deplore’s.

5 PT 18.

6 Pacem in Terris teaches: ‘“Political communities are reciprocally
subjects of rights and duties. The same moral law, which governs rela-
tions between individual human beings serves also to regulate the relations
of political communities with one another.” n. 30.

7 Paul VI, Message to the UN on the 25th Anniversary of the Universal
Declgratgm of Human Rights, op. ¢it., p. 3.

Ibi
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sight is historically a typical affirmation of Christian social and political
thought whose doctrinal formulation is intimately to the exegesis of the
Biblical texts. :

15. Patristic and medieval Christian thought used various valid insights
of ancient philosophy and jurisprudence, both Greek and Roman, and thus
developed its social concept of man and of human personality. This led
to the secure affirmation of the world as essentially personal, having as
its centre the human person with all his rights, which thus provided the
key to interpreting all of man’s social and political life. Such thought
reached its highest expression in the writings of Saint Augustine and Saint
Thomas Aquinas. '

16. From the Renaissance onwards the numerous juridical, social and
political problems which emerged, among other things, from the discovery
of America and the first appearance of the modern State forced sixteenth
century Christian thinkers to revise the doctrine of the human person and
his basic rights. In this connection, it is enough to recall the works of
Vittoria, Suarez, Las Casas and the whole Spanish school of law of that
period1o, ’

17. However, there have been periods in the Church’s history when in
thought and action the rights of the human person have not been promoted
or defended with sufficient clarity or energy. Today the Church, through
her Magisterium and activity, represents an important factor in the field
of human rights. Her contribution is keenly appreciated and her com-
ment sought by civil society in the common effort to make the full affirma-
tion of man’s fundamental rights truly effective and operative. But we
must recognize that this was not always so. '

There have been times when the historic evolution of the affirmation
of human rights has been obscured both civilly and ecclesially by argu-
ments and institutional structures which have impeded this processil, '

18. As we are well aware, the Church’s attitude towards human rights
during the last two centuries too frequently has been characterized by hesi-
tations, objections, reservations and, on occasion, even vehement reaction
on the Catholic side to any declaration of human rights made from the
standpoint of liberalism and laicism.

10 We do not find in their writings any list of human rights. Instead,
we find fully developed and defended the content of almost every funda-
mental right mentioned in modern declarations: from. the right to live
and the right to enjoy bodily integrity to the right to enjoy bodily integrity
to the right to marry and to have one’s family; from the right to social
and political liberty (which implies some concession of public authority
in favour of civil liberty) to the right to equality and security before the
law; from the right to own property to the right of free association;
.‘from1 1t:l(ljef ri(;;zgt‘éo emigrate to the right to settle in any part of the world.
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affirmations made by the Magisterium on the fundamental rights of the
human person.

22. In Rerum Novarum, Leo XIII placed particular emphasis on the
social context of human rights, emphasizing the responsibility of public
authority to insure that justice be observed in all labour relations.

In this Encyclical, which is “rightly acknowledged as the Magna Char-
ta of the economico-social reconstruction of the modern era,”i4 ‘“whose
message continues to inspire action for social justice,’’15 and which is an
example of “the Church’s prudent yet brave and generous concern for
labour,”16 Leo XIII first deplores the state of misery to which workers had
been reduced and then makes their cause his own, pointing out very clearly
the rights and duties both of employers and employees. He lays great
emphasis on workers’ rights and claims for workers the right to work,
the right to a just wage, the right to a fair amount of rest, the safety of
women and children in factories, and the right of association. Above all
he affirms that workers are entitled to respect and dignity as human per-
son,17 ennobled by Christian character.

23. Human rights receive forceful vindication in Quadragesimo Anno,
where Pius XI sets out not merely a positive formulation of human rights
but also the general requirements of the common good with the duty of
public authority to ensure proper development of social and economic con-
ditions as the pre-condition for the actual realization of the variety of hu-
man rights. Again in- Divini Redemptoris he offers a synthesis of the
Church teaching on the rights of the human personi8, Nor should we over-
look the same Pope’s brave and vigorous defence of “freedom for con-
science,” of the natural rights of man and of the family against totalitarian
Fascism (Non abbiamo bisogno), Naxism (Mit brennender Sorge), Soviet
Communism (Divini Redemptoris), and of the Mexican regime of 1917-1937

14 MM 3; cf. Pius X1, Quadragesimo Ann; AAS, XXIII (1931), 189,

15 Paul VI, 04 1.

16 John XXIII, Ai Coltivatori Direthi (20 April 1961), Discorsi Mes-
saggi, Colloqui del Santo Padre Giovanni XXIII (Vatican City: Typis
Polyglottis Vaticanis, 1962), III. 218.

17 In Mater et Magistra the Pope observes: “While some alleged that
the Church, face to face with the social question should confine herself
to preaching resignation to the poor and exhorting the rich to generosity,
Leo XIII did not hesitate to proclaim and defend the legitimate rights of
.the worker” n. 3. .

18 Cf. Pius XI, Divini Redemptoris, 27-28; AAS, XXIX (1937), 78-79:
“God has endowed man with manifold and various prerogatives: the right.
to live and to enjoy bodily independence together with the means necessary
for existence; the right to strive to attain his ultimate end as determined
by God: the right to association, to the ownership and use of property.
Just as the right to marry and to achieve its natural aims are of divine
origin, so too the constitution and fundamental prerogatives of the family
have been appointed by the Creator himself, not by human will or by
economic factors” (Ibid.). .
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Since man is a person and the subject of any action, there is no hu-
man reason or pretext in the scientific or in the social, political and eco-
nomic order which could ever justify a change in his function or status
frem subject to object.

49. Furthermore, every person has a special relation with God, grounded
in the mystery of the Incarnate Word. When the Son of God became man,
he entered into the world’s history as Perfect Man!05, He lived in a
particular minority group, and thus raised the whole human family and
zll its members, which is to say human nature with all its prerogatives,
to the dignity of Sons of God. Thus in a definite way he sanctified all
humanity.

It is precisely this choice by our Saviour of a particular nation or
people, heirs of blessings destined for all nations, which gives value and
dignity to every particular people, culture or nation,

By his death on the cross Christ has redeemed through his blood every
man, every race, every group, every culture.

His life on earth was one total gift of himself to the Father for the
salvation and liberation of men. He proclaimed the universal fatherhood
of God to all mankind, the law of love for one’s neighbour, and the
intervention of divine justice in favour of the needy and the oppressed9s,
His supreme revelation was that ‘“God is love” (1 Jn 4:8); he therefore
taught that the fundamental law of human perfection, and of the trans-
formation of the world, is “the new commandment”: “A new command-
ment I give unto you, that you love one another; even as I have loved
you, that you also love one another” (Jn 13:34). '

§0. Christ made this law of love for one’s neighbour his own personal
commandment and enriched it with a new meaning. For he wanted to
identify himsef with his brethren as the object of love. Indeed, by
“taking on human nature he bound the whole human race to himself as a
family through a certain supernatural solidarity and established charity
as the mark of his disciples, saying, ‘By this will all men know that you
are my disciples, if you have love for one another’” (Jn 13:35)107, “To
those therefore who believe in divine charity he gives assurance that the
way of love lies open to all men and that the effort to establish a universal
brotherhood is not a hopeless one”108, '

51. At that point Christ carried his solidarity with even ‘‘the least” of
his brethren to the point of affirming: ‘“Whatever you have done for any
one of these brothers of mine, even the least, you have done it to me”

105 Cf. GS 38.

106 Cf, Lk. 6:20-23.
10744 8.

108 GS 38.
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gencies thus perceived. In this sense there is a certain appeal to the
Church by politics’’128

69. Conscious both .of her prophetic mission in the political sphere
and of her own specific nature and identity, the Church by casting a new
light on man in every sector of his existence is active in the political
world, intervening daily in its operations and giving it practical assistance
without becoming identified or confused with it. As the Second Vatican
Council teaches, the Church’s role is to be “a sign and a safeguard of
the transcendence of the human person’128, Indeed, by teaching that man
will exhaust his human aspirations and potentialities only if he fails to
transcend temporal values, even those of greatest importance, the Church
at the same time makes clear to the civil community the existence of
values, goods and ends of a higher order—moral, spiritual and religious
values which determine the destiny of the human person and which ne-
cessarily are projected on society. Since the Church’s mission is to pro-
mote and defend these values in every man’s conscience and life, and
since every man is a member of the political community, the Church is
also in this way able to influence the life of the community, affirming
and promoting principles of the highest consequence in political and social
life such as the principles of human dignity, universal brotherhood, free-
dom and responsibility, justice and love, and solidarity among -citizens
and peoples. )

The Church’s prophetic mission is not, however, exhausted by simple
acts of assent or dissent, but must in virtue of her eschatological hopes
and promises throw into sharp relief the fulfilment of all things in the
world to come, and the contingent character of the present. It is through
her pastoral activity that the Church discharges this prophetic mission in
the political field. Now, when one considers that politics play a large
part in fundamental human rights, all that we have said above is easily
applied without argument. Common testimony, doctrinal reflection, sensi-
tization of consciences to uncover injustices, collective or individual action
by Christians must constitute the obligatory stages of a true pastoral po-
licy to promote the fundamental rights of the human person.

2. Pastoral Activity: Proclamation

70. The Church’s first duty in this field is to proclaim by word and by
example the Gospel message of peace and justice in regard to human
rights, The words of their pastors should always encourage Christians to
devote themselves, singly or in groups, to promote these rights, and thus
join in support of both those who are engaged in this hard battle and
those who are victims of oppression.

128 “Letter of Cardinal J. Villot,” op. cit., p. 4.
129 GS 76.
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Pastoral proclamation will find its chief force in demonstrating how
the Christian basis of any theory of human rights is respect for the human
person as an end in himself, not as a social instrument, and how the
content of human rights is at the very heart of the Gospel itself. More
particularly, the Church will always present the defence of the rights of the
human person, singly or collectively, in the light of the Gospel of love
for one’s neighbour: ‘“Thou- shalt love thy neighbour as thyself” (Mt
22:39).

71. This faith in love which inspires the Church to undertake the pro-
motion of man’s inalienable 'rights is the faith which obliges each of us
to take on the responsibility for helping our brethren, all our brethren,
‘both near and far, to maturé as men and women, children of God.

72. Testimony in word and deed by local churches and by individual
Christians will make a particulariy strong and lasting contribution if it is
properly planned and organized.

This is why Octogesima Adveniens in discussing the choices and com-
mitments which the Christian community has to make in order to bring
about the social, political and economic changes urgently needed in their
nations points out that it is up to these Christian communities to act “with
the help of the Holy Spirit, in communion with the bishops who hold responsi-
bility and in dialogue with other Christian brethren and all men of good
will”’180, A valid pastoral activity of approbation and reprobation in fa-
vour of human rights will thus bear the marks of charismatic inspira-
tion, hierarchical and ecclesial order, joint action’ with other Christian
churches and with non-Christian religions, openness to the world of to-
day and collaboration with it. In its search for adequate means and forms
of promoting the human person and his rights, the People of God will
find its inspiration, strength and creativity in the Gospel which *“has
truly been a leaven of liberty and progress in human history .. and al-
ways proves itself a leaven of brotherhood, of unity, and of peace’131.

Impelled by this faith, the Pontifical Commission Justice and Peace
and the World Council of Churches, on the occasion of the 25th anniver-
sary of the Universal Declaration of Human Rights, issued a joint appeal
“to local churches, and particularly to Christian leaders and educators, to
initiate or intensify programmes of instruction and sensitization on hu-
man rights, and corresponding duties so that every person ... may be
aware of the quality of human life to which he is entitled’132,

73. Every dynamic movement in human history for making the world
a better, more just and-brotherly piace, for overcoming social inequali-

130 04 4.

131 Decree Ad Gentes, 8. :

182 Pontifical Commission Justice and Peace and the World Council .
of Churches, “Joint Statement on the 25th Anniversary of the Universal
Declaration of Human Rights,” L’Osservatore Romano, English edition,
20 December 1973, no. 51, p. 10.
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ties, and for freeing man from whatever dehumanizes him while making
him more aware of his dignity, has its source, its motive power, and its
final perfection in Christ’s works of salvation. Freedom is a gift from
Christ, and every promotion of human rights is a thrust.to beeratlon to
repulse egoism which is the negation of love.

74, Therefore, to take part in the process of liberating the ﬁrhole man,
as seen in the light of the Gospel, is an indispensable element in any
genuine  pastoral mission of effective and authentic proclamation.

75. It is an accepted fact that renewal in the temporal order is the
specific province of the laity. The Second Vatican Council teaches that
the laity must take on the renewal of the temporal order as their own
special obligation. ‘Led by the light of the Gospel and the mind of the
Church, and motivated by Christian love, let them act directly and defini-
tively in the temporal sphere. As citizens they must cooperate with other
citizens, using their own particular skills and acting on their own respon-
sibility. Everywhere and in all things they must seek the Justlce charac-
teristic of God’s Kingdom”133

Human rights, deriving from man’s human and intrinsically social na-
ture, are not merely natural humanitarian rights or, as some people be-
lieve, non-political rights, but rather have a content and political impli-
cations.

There can be no question but that their observance and application
belong to the social sphere and are in a special sense the work of the laity,
men and women.

76. Nonetheless, priests and men and women religious, in their capa-
city "as citizens of the earthly community and in fulfillment of their pas-
" toral mission, are called upon to defend and promote human rights, For
_this reason the Synod of Bishops in 1971 affirmed in The Ministerial Priest-
hood: ‘“Together with the entire Church, priests are obliged, to the utmost
of their ability, to select a definite pattern; of action, when it is a ques-
tion of the defence of fundamental human' rights, the promotion of the
full development of persons and the pursuit of the cause of peace. and
justice; the means must indeed always be consonant with the Gospel.
These principles are all valid not only in the individual sphere, but also

133 AA 7; also ef. GS 43; LG 31-33; AA 29,

The evangelical mission of the Church requires that even in respect
to human rights, specific fields of action should be defined so.that the
layman may enjoy the freedom of action which he needs and which is
his due, and not look to his Bishops and priests for what they are unable
to give. “From priests they may look for spiritual light and nourish-
ment. Let the layman not imagine that to every problem which arises,
however complicated, they can readily given him a concrete solution, or
even that such is their mission. Rather, enlightened by Christian wisdom
and giving close attention to the teachlng authority of the Church, let
the layman take on his own distinctive role” (GS 438).
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and finally, those human beings who are weak and defenceless such as
babies not yet weaned.

80. In certain periods or circumstances of real difficulty in the his-
tory of nations, only the voice of the Church, stern and decisive, can make
herself heard, to protest and to condemn. Any such protest demands cour-
age, charity, prudence and firmness. Above all it must be a truly human
and Christian testimony, in sincere dialogue with all parties concerned,
and based on justice and objectivity®®, The Church cannot remain neu-
tral when human rights are truly violated. But the charity which she
has for all men will lead her, on the one side, to reprove tyranny and
injustice according to circumstances, place and time and, on the other,
to relieve distress according to the words of the Didaché: ‘““Thou shalt not
hate any man, but shalt reprove some and show mercy to others’ (Di-
daché, Chap. II).

81. The hierarchical Church is able to set a truly evangelical example
when in such situations she makes every effort to bring the guilty to un-
derstand the process which led to the violation of human rights, to con-
vince them of their responsibility and to lead them to conversion. In
this way the Church clearly demonstrates that her mission is not only
one of defending truth and denouncing error but also of affirming and
protecting genuine human values, both temporal and eternal, in the best
and fullest way.

82. We all know how current human situations become daily more
complex, more unstable and more ambiguous. Before making any formal
judgment or taking action against apparent violations, it is imperative
to obtain a reliable and objective knowledge of all the facts and then to
act only after deep and serious reflection.

83. Not only the denunciation itself but its form and content should
be decided in agreement with other members of the Church’s family. It
is most desirable that any such decisions will be taken in cooperation with
our separated Christian brethren and indeed with all men of good willi4o,

84. It would be a very grave error to regard prophetic protest as the
exclusive testimony of bishops, priests or religious. Within the Chureh,
denunciation of any violation of human rights is the duty of the laity no
less than of the hierarchy if and.when circumstances demand it.

Everyone who has been baptized has his own particular and indis-
putable responsibility within the Church. Where human rights are violated
the laity have a special duty to denounce such violations and at the same

138 Cf. JW, p. 20. The Syncd adds: “We know that our denunciations
can secure assent to the extent that they are an expression of our lives
and are manifested in continuous action.” [Ibid.

T 10 Cf. 04 4; JW, p. 21.
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task the effort to instruct all in fresh sentiments of peace’”150 and to co-
operate readily with the rest of the community both at national and at

international levels151,

A continuing education in understanding other people, which indivi-
duals will be able to receive from the social agencies mentioned above
and more particularly from their educators, is the surest way to in-
culecate genuine respect for fundamental human rightsi52,

94. Indeed, education in human rights means in effeet education in
awareness of the existence of other people, of one’s neighbours; to be
aware that they have as much right to live as we have, to recognize the
relations which bind us to them and for that very reason make us social.
Education in human rights mean education in respect for other people,
in respect for differences of opinion, of activity and even of singular traits
of individuals or of groups. All too often we judge others too harshly and
unjustly because of our own prejudice or preconceived ideas, though their
intrinsic validity and historic background is easily explained by the fact
of cultural pluralism. This means finding a place in our own cultural pat-
tern or setting for other people’s equally legitimate cultural traditions
and expressions. In short, education to human rights means learning to
respect the legitimate differences which distinguish every human being
or cultural group and at the same time learning to perceive the identity
of nature, the basic resemblance between human beings as between
brothers and sisters. ’

95. Man is a social, indeed a communal being. The human person as
such has a profound value of its own, but needs to be developed and can
reach its fulfilment only through interaction with other. people. “In the
design of God every man is called to develop and fulfil himself, for every
life is a vocation’158, In this way education in human rights must call
on a man’s creative talents, his responsibility and his capacity for full
growth, Before birth every man has in germ a set of aptitudes and quali-
ties for him to bring to fruition. The development of these will be the
result of the education he receives together with his own personal ef-
forts.

But it is obvious that education in human rights cannot be given
piecemeal. Wherever men live and have to meet the demands of living
with others, questions of justice and of fundamental human rights are
closely interwoven. Man is a single whole, a comprehensive entity, and

150 GS 82.
151 Cf, GS 89.

_ 182 “This indicates the importance of education for life in society in
which there are called to mind not only information on each one’s rights,
but also their necessary correlative: the recognition of the duties of each
one ix;axifgai-g to others.” 0A 24.

1
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1. ACTION AT THE INTERNATIONAL LEVEL

106. It is well known that human rights are a world-wide concern,
transcending all national frontiers or regional cultures. But this ‘“univer-
sality’’ does not mean that human rights are something abstract or static.
Rather they are a matter of hard fact in constant evolution which every-
one should observe and comprehend, especially in the context of the social
conditions in his own country, i

107. Collaboration with governmental and non-governmental Organiza-
tions which help to defend and promote human rights within the community
is an absolute necessity and a duty incumbent on every citizen and every
Christian.

The choice of such collaboration may take one of many forms accord-
ing to need or the exigencies of the moment. There is an almost infinite
variety of choice. We here suggest a few, as simple examples, though we
call attention of the National Commissions to the fact that some of the
international instruments listed below should be treated wih some reserve
on certain points, despite their genuine desire to defend human rights.

Here then are a few points on which collaboration is possible:

108. To press for the application of internationai legal instruments,
which provide concrete protection for human rights. :

Special attention should be paid to:

—The two International Covenants already quoted on ‘‘Economic, So-
cial, and Cultural Rights”’ and on “Civil and Political Rights” with its
relevant Optional Protocol (1966). It is urgent that these be ratified every-
where162, ’

—~The International Convention on the ‘“Elimination of All Forms of
Racial Diserimination,” an appropriate measures to apply the norms set
out therein (21 December 1965).

—The UNESCO Convention on ‘‘Discrimination in Education,” (14 De-
cember 1960).

—The procedure laid down in Resolution 1503 (48th Session), approved
in 1970 by the United Nations Economic and Social Council, which author-
ized the Sub Committee for the campaign against acts of discrimination
and for protecting minorities to set up a work group to study reports of
any violations of human rights according to certain eriteria of admissi-
bility.

162 Cf, Paul VI, “Message to the UN on the 25th Aniversity of the
‘Universal Declaration of Human Rights, op. cit., p. 10; also the “Joint
Statement of the Pontifical Commission Justice and Peace and the World
Council of Churches,” op. cit.,, p. 10.
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2. ACTION AT THE NATIONAL LEVEL

119. This is where National Commissions are most especially called on
to make an objective diagnosis of certain local conditions which infringe
human rights in some particular séctor and at the same time offer a
choice of remedies. But it will not be possible for human rights to be
‘studied and understood in the home, the school, the parish, the diocese, in-
deed throughout the nation, without using all the media of social commu-
nication, such as:

—the press, preparing, for example, popular editions of the Univer-
sal Declaration of Human Rights with quotations of passages from the
social docetrine of the Church; the text and a short commentary of Pacem
in Terris with its Magna Charta on human rights; pamphlets on racism,
on people’s rights to self-determination on the right to development, on
the right to be born; brief, succinet articles explaining the problems of
human rights to appear in daily or weekly newspapers or periodicals, both
Catholic -and non-Catholic;

" —radio and television, with talks or group discussions on any rights
which have been particularly violated in their own society.

At parochial or diocesan- levels it should be possible to organize Hu-
man Rights Campaigns at particular periods of the liturgical year, in-
corporating appropriate means of publicity, such as speeches, leaflets,
posters, handbills and streamers, lecture courses, films, sermons and reli-
gious services. It is important, indeeed imperative, that such campaigns
should be planned by both clergy and laity together.

" 120. National Commisssions also conrtibute by making Christians better
informed and more sensitive about these matters by reminding them- of:

1) their duty to watch out for any action or behaviour, in any quarter
whatsoever, which is an affront to human rights;166

2) the need to bring pressure to bear on public authorities to ensure
that those human rights which have already been affirmed by the United
Nations in numerous Declarations and Conventions are incorporated into
legal systems and given effect in administrative regulations of their own
state; :

3) the usefulness and need of makmg public those rights whlch have
suffered most violation in their own country,187 and to correct these abuses

166 “A primary responsibility, in this regard, is for Christians to look
at their own institution—churches, sc'hools, hospitals—to ensure that in
each instance the demand of the Gospel is faithfully given witness.”” “Ba-
den: Consultation,” op cit., no. 86, p. 72, It might be well worthwhile to do
some research into the attltudes and behaviour of individuals and groups
-which -either encourage or obstruct human rights in interpersonal relations.

187 Governments should be urged seriously to consider the creation of
the office of Ombudsman for defence of human rights. This has proved
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by informing the competent authorities both in the Church and in the
State and by alerting public opinion and keeping it regularly informed;

4) the need and opportunity to make the public aware of the attitude
of the national government towards ratifying the UN Convention for safe-
guarding fundamental human rights, especially the two Convenants with
the additional Protocol of 1966;

5) the need to welcome and encourage young people to play their part
in defending and promoting human rights and to make their distinetive
contribution towards social development in this field!s,

121. In conclusion, whatever action we take whether at national or
international levels must always bear the stamp of healthy realism and
Christian optimism.

While fundamental human rights are an incalculable social benefit for
every culture, we must not forget their historic background or their dyna
mic dimension. In every age rights emerge in new dlmenswns, and old
problems are seen in a new light. “On a permanent basis, therefore, law
is continually developing, It is thus necessary to be involved in the search
for new aspects of human rights at the same time as one works on the
institution of those already acquired. This is one of the tasks of the Chris-
tian’s prophetic role’’169,

122, At times the grave problems of human rights may make it seem
as if their full realization is humanly speaking, a Utopia; but then the
eschatological dimension will inspire us to continue working with undimi-
nished fidelity and zeal towards the coming of a new heaven and a new
earth (Rv 21, 1).

We know that legal means are not enough by themselves to ansure
the protection of human rights. The lack of success of international agen-
cies in this respect makes us daily more conscious of their limitations.
For this reason it is necessary to endeavour to create, both at national and
international levels, a new social and political order, which will have strue-
tures capable of satisfying the demand for justice among peoples, societies
and individuals.

very effective in many countries as a simple and rapid means of correcting
legal, executive or administrative malpratices. T'hey should also consider
setting up local “Commissions on Human Rights,’ especially in large
cities where there are minorities of considerable size.

168 The Baden Consultation “suggests that the Christian Church
should strive now to define the evolving' rights of young people in both a
legal and a social context, and to seek within the Church structure to allow
and a social context, and to seek within the Church structure to allow
for full and equal youth participation in the cause of peace” ep. cit., no
65, p. 65-66.

169 Jbid., no, 83, p. 71
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The very concept of human rights may perhaps reflect too closely
the Western humanist tradition; but in fact its worldwide range and uni-
versal character should make # possible, with a reasonable degree of flexi-
bility and a pluralist outlook, to embrace the widely differing thinking
and circumtances of all the nations in the world. Here again the coopera-
tion of National Commissions should prove invaluable,

Finally, the dynamism of our faith always accompanies us as we de-
fend and promote human rights, carefully scrutinizing the signs of the
tites in all circumstances in order to build up for all men “a human city,
ohe ‘that is to be peaceful, just and fraternal and acceptable as an offer-
ing ‘to ‘God’'170,
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PRIESTS AND LEADERSHIP
_IN THE PHILIPPINE CHURCH TODAY
. B
Teotimo PZcis, C.M.
Bishop of Legaspi
(PPI Convention Jan. 20-22, 1976)

Once upon a time I joined the PPI, believing it was an organiza-
tion of concerned and committed priests. Later I became allergic
to it, thinking it was run by a clever clique of manipulators, radicals
and activists. Now I am beginning to suspect that perhaps there may
be room for one more.

-1—
PPI and AMRSM

We are all aware of the emergence, within the Philippine Church,
of a corporate priestly leadership, on the national scene, spearheaded
by the PPI and the AMRSM, the one for diocesan and the other for
religious priests. It is an outspoken and scholarly leadership; sensi-
tive to the signs of the times, touchy in matters of truth, justice and
freedom; most often a lonely voice crying in the wilderness; struggling
to articulate, in word and in action, what they think the Gospel de
mands in the face of current events. :

Both the PPI and the AMRSM are independent and autonomous

entities. They formulate their own policies and make their own
decisions, sometimes ahead of, and other times at loggerheads with

the CBCP.

There is also emerging a new phenomenon in the priests’ leader-
» Slllp in this country: the phenomenon of solidarity and concern. This
~is evident in the PPI’s action supportive of dlstressed priests and in
its abortive pension plan. S






PRIESTS AND LEADERSHIP 153

2. The Priest-Administrator.  An efficient executive, he runs the
parish like a business venture. He is conspicuous for exactness as
far a5 thé arancel is concerned. TFor every service a fee. No
fée mo service. For him service is busimess. This is the core and
kemnel of his pastoral policy. He balances the books and pays his
chancery dues promptly, regularly, generously. For him a parish is
gaod, if it yields a good income. And he devises means and ways to
. generate income even at the expense of the poor.

3. The Priest-Educator. He holds a BSE Degree, Major in RE
Flis Sunday sermons are both catechetical and kilometrical. -
prédches even on ordinary days. He conducts lecture series and dIS 4
cussion groups. He trains and supervises an efficient and dedicated
CCD staff. He boasts that all children in his parish under cateche-
tical age receive instruction. He maximize the evangelizing aspect
of the Liturgy. —

4. The Priest-Organizer. Through the parish council, in the
mould of the federative system, he coordinates all the various and
diverse activities of the parish: meetmgs rallies, choir practice, schedufe
" of Masses in the barrios, fund-raising campaigns, Alay Kapwa pro
g, CRS Nutrition and Food for Work Program, etc... He is
good in mobilizing people. In decisions and in execution he has much
ot an authoritiarian.

5. The Cultic Priest. Always with his cassock ‘on, he says Mass
devolitly and edifyingly. 'For him this is his primary function, the
Beiall and tHe end-all of ’his priesthood. He sits Tong howrs in ‘the
confessionifl, He never nisses ‘the ‘Holy Hour on the Eve of Fist
Fridays. A man of prayer and solitude, he is seldom seen ‘ou¥side the
premises of the rectory or the sacristy.

‘6. The Priest-Activist. Next to the Gospel, his favorite reading
is “The Pedagogy of the Oppressed”. For him evangelization is real-
i7#d in terms of politicalization through comscientization. ‘He has
developed a sort of messianic complex with passion for justice amd
Mberation. He hates structures #nd dislikes Bishops, Someétimes he
gets so involved and so identified with the people he serves that he
loses the vertical and sacro-sacramental dimension of his priesthood.

7. Last but not least, the Priest‘Community Builder. He has
attended Pastoral Renewal Seminhars in ISO and in Novaliches. He
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considers as his main task the building up of his parish into a living
Christian community with Christ-Eucharist as the core and center. His
pastoral plan is tri-dimensional. As prophet, he shares with his people
the Word of God (Catechetics), As priest, he shares with his people
the grace of the sacraments (Liturgy). And as pastor, he lays down
his life in the service of the development of his people (Social Action).

As I have observed earlier, we have to make room for individual
_ differences. There are no two priests alike as there are no two
blades of grass alike. Perhaps a combination of several traits, in a
balanced and selective proportion, according to the potentialities of
the person and the needs of the times may make the 1deal pnest-
leader for today. A

3
Priest-Leaders in Relation to the New Society

Consequent upon the assumption that all pastors are leaders ex
cfficio and that whatever they say or do influences the community
for better or for worse, I feel we should take cognizance of three main
postures of priests in relation to the present condition of the -country,
namely: silence, subservienice, and impatience. -

a. Silence. There are among us priests who, either through fear

“or-prudence, chose to be non-commital. They believe in the biblical
~“tempus tacendi”. They believe that for us today silence is not only
a right but also a duty. They feel we would be betraying our pas-
toral prudence if we get involved in political options and thereby con-
vert ourselves into elements of division instead of being centers of unity
among our people. :
- b. Subservience. There are also priests among us who, ither by
personal convenience of personal conviction, believe that the present
situation is the best that can ever happen to this “and of the morm-
ing”. Hence to them to cooperate with the New Society is not only
legitimate, but also conducive to human development and to evan-
gelization. , -

c. Impatience. Among us is another group of priests who find
‘the present situation oppressive: incompatible with Christian values
and violative of human rights. They subscribe to the “Message of
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In the heart of much involvement there is contemplation. And after
much togetherness there is solitude. :

The more 1 read this nearly silent sentence locked in betwecn
the loud words of action, the more I have the sense that the secret
of Jesus’ ministry is hidden in that lonely place where he went to
pray early in the morning, long before dawn.” (Out of Solitude, Ave
Maria Press, Notre Dame, Indiana, 1974).

In the last analysis, I must say that the leader we need in the

Philippines today, more than anyone else, is a SAINT ... in the sense
a new Cure of Ars, a new John XXIII, a NEW CHRIST ... a man

for men who is at once a man of God.



LITURGY

SANCTUARY LAMPS AND CANDLES

By
Herman J, Graf, S.V.D.

A Telegram

“INQUIRING RULE ON ELECTRIC SANCTUARY LAMP AND ELECTRIC
CANDLES FOR LITURGICAL SERVICES STOP WILL APPRECIATE AN-
SWER SOONEST POSSIBLE THANKS.”

Sanctuary Lamps

Local legislation concerning the sanctuary lamp existed as early as
the thirteenth century. The use of a lamp burning day and night near
the tabernacle was made mandatory for the whole Church by the Caere-
moniale Episcoporum (AD 1600) and the Roman Ritual (AD 1614). This
prescription became part of the Code of Canon Law (AD 1917). It states
that at least one lamp must burn day and night before the tabernacle
in which the Blessed Sacrament is reserved. ' This lamp is to be main-
tained by olive oil or beeswax. Wherever olive oil cannot be had the
Ordinaries are free to permit the use of other oils, vegetable as far as
possible (C.I.C., can. 1271). )

Because of World War I and in response to numerous requests from

. bishops, the Congregation of Rites granted on February 23, 1916 a tem-

porary indult whereby as a last resort even electric light could be used
for the lamp before the Blessed Sacrament. This indult was renewed
during World War II (May 13, 1943). On August 18, 1949, four years after
the war, the same Congregation stated that the indult of May 13, 1943 re-
mained in effect as regards the lamps before the Blessed Sacrament.
According to a more recent statement of the same Congregation (Deec.
13, 1957) a specially prepared candle may be used in place of oil as a
sanctuary lamp which burns uninterruptedly for about seven days.

After Vatican II the Instruction on the Worship of the Eucharist (May
25, 1967) dealt also with the tabernacle snd prescribed: ‘“According to the
traditional practice, a lamp should burn continually near the tabernacle
as a sign of the honor paid to the Lord” (n. 57). One chapter of said
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Instruction was entitled ‘“Holy Communion and the Cult of the Mystery of
the Eucharist outside Mass”. In a revised form the Sacred Congregation
for Divine Worship published it in a definitive edition with the full ap-
proval of Pope Paul VI (June 21, 1973). This fascicle of the new Roman
Ritual states that the lamp before the tabernacle should be maintained
‘“oleo vel cera”. The Latin does no longer say ‘oleo eolivarum’’ nor ‘“cera
apum’. So the prescription of the Code of Canon Law that olive oil had
to be used has been dropped. Nor does Rome insist any longer on plant
oil. Also beeswax is no longer prescribed. One may use candles made of
stearin.

Rome has always refrained from granting a general indult allowing
the use of electric light before the tabernacle ‘‘in order that the symbolic
significance by which the tabernacle light represents our faith and love
might be retained, and also, according to the nature of divine worship
the destruction of visible matter” (Decree of May 13, 1943). In individual
cases and on the basis of special conditions, however, the Congregation
for the Sacraments and Divine Worship permits the use of electric light
as sanctuary lamp. During the last two years this concession has been
granted to the diocese of Angers, France (Notitiae, 1973, p. 128), to the
archdiocese of Corrientes, Argentina (Ibid.), and to the military vicariate
of the armed forces of the United States (Notitiae, 1974, p. 120). Nothing
is known whether a local Ordinary in the Philippines obtained a similar
indult. )

Altar Candles

According to the Missal of 1970 ‘‘on or near the altar are placed a
cross and at least two lighted candles. Four or six candles may be
used or, if the diocesan bishop celebrates, seven. The cross and candles
may be carried in the entrance procession’ (General Inst. of the Missal,
n. 79). Note that the candles need not placed any longer on the altar;
they may stand also around the altar or in the sanctuary. For exposi-
tion in the monstrance four to six candles are lighted as at Mass. For
exposition of the Blessed Sacrament in the ciborium, at least two candles
should be lighted’” (On the Worship of the Eucharist, n. 85). Because of
local shortages a decree of the Congregation of Rites allowed the episcopal
conferences to determine what is a becoming part of beeswax for altar
candles (December 13, 1957). ’

Besides the traditional materials for sacred furnishings, others may
be chosen if they are durable, of good quality according to contemporary
taste, and well adapted to sacred use. The conference of bishops will be






HOMILETICS

by
Bernard J. LeFrois, S.V.D.

I. BIBLICAL NOTES FOR HOMILIES

FIFTH SUNDAY OF LENT
(April 4, 1976)

First Reading: Jeremiah 31:31-34
Second Reading: Hebrews 5:7-9
Gospel Reading: John 12:20-33

A. First Reading: Jeremiah in intense persecution and suffering emi-
nently prefigures the suffering Christ. IL was fitting that from this pro-
phet’s lips should come the remarkable oracle concerning the “New Cov-
enant”, a term no where else found in the Old Testament. Quoted in
full in Hebrews 8:8-12, it is adequately realized only in the Blood of Jesus
(Lk. 22:20; 1 Cor. 11:25), the God-Man uniting his People with his Father
and with one another in the most intimate union of his Body-Person.
It will endure for all eternity. In contrast to the Law written on stone
tablets (Ex. 31:18) or in a book (Ex, 24:7) the new Law of Love will be
imprinted in the heart that is, in the inner spirit of man. This can only
be brought about by the Spirit of God himself. Intimacy of each indi-
vidual with God in Christ, and deep, loving knowledge of God imparted
by the inner Spirit will characterize the New People of God. Covenantal
love (in the Spirit) insures the blotting out of all sin and its remem-
brance. '

B. Gospel Reading: Greek (Gentiles) seek an audience with Jesus by
approaching Philip, who together with Andrew bore a. Greek name and
likely spoke the koiné Greek language. Jesus did not grant the audience
al that time, for his mission was to the House of Israel (Mt. 15:24).
-Instead, he speaks of his “hour’’ of coming glorification. In John, both
the death and the resurrection of Jesus comprise his glory.- Jesus illus-
trates his point with a grain of wheat which has great potential, but re-
mains alone by itself unless planted, that is, subjected to ‘“death and bu-






BIBLICAL NOTES 165

in death, even the pagan centurion acknowledged him to be the Son
of God (14: 39), which Mark presents in its full meaning as the profes-
sion of the Gentile converts.

C. Second Reading: A magnificent hymn on the kenosis or humilia-
tion of the God-Man and his subsequent exaltation. Explanation given in
detail in Bol. Ecl.  July 1975, 488.

HOLY THURSDAY
(April 15, 1976)

First Reading: Exodus 12: 1.8, 11-14
Second Reading: First Corinthians 11: 23-26
Gospel Reading: John 13: 1-15

A, First Reading: The Paschal Lamb was both sacrifice (12:17) and
sacrificial meal. It eminently prefigured Christ, our tfrue Paschal Lamb
who has been sacrificed (1 Cor. 5:7): innocent and without blemish, im-
molated in the evening, its flesh eaten, its blood communicated to the
dwelling places as a sign of salvation and well-being. St. Justin also
mentioned that the Paschal Lamb was placed on two spits in the form
of a cross before it was immolated.

The actions and gestures accompanying the paschal meal as it was
celebrated year after year were to remind God’s People of their pass-
ing out of slavery to the freedom of the promised land. The word ‘“pass-
over” was given a popular etymology taken from the Hebrew pesach
(Aramaic pascha), meaning to pass through and to pass over. Both
meanings are applied by the sacred writer to the situation at hand. God
passed over Israel sparing her, -and Israel passed through the sea to
freedom.

B. Gospel Reading: In this passage, two trends of thought are pre-
sented:

1) The stupendous example of humble service, given by him ‘‘who
was fully aware that he came from God’ (v. 3), by an action usually
performed by slaves, to summarize and climax an entire life of - total
service to others in this supreme symbol of service.

2) The emphasis on cleansing by means of Christ’s salvific work reahzed
through his “‘self-emptying”, as well as the necessity of accepting Christ’s
standpoint in this matter, in order to have any fellowship with him.
The- “washing” and “cleansing” conjure up the sacrament of imtlatlon
irto Christ: baptism,
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pels). God’s plan of salvation for mankind is concentrated in Jesus of
Nazareth, climaxing Israel’s salvation history. Peter proclaims the Good
News in its chief points:

1) The divine mission of Jesus, ancinted by the Spirit.

2) His death on the cross.

3) His resurrection. The Apostles are witnesses to the Risen Lord.
4) His command to proclaim the Good News of salvation.

5) His Glorious Coming: as Judge of all.

6) One result of his salvific. work: forgiveness of sin,

B. Gospel Reading: Though no one was present to witness the resur-
rectlon itself, all the Apostles bore witness to the fact that Jesus had
risen, and was alive in their midst. They had never understood his
prophecying about his rising from the dead, so it is no wonder that only
now even John came to believe it. Although the Apostles that same day.
were all given to see the Risen Christ in person (except Thomas), yet
already now the very fact that the tomb was empty with the linens re-
taining the same position of the body laid in the tomb (and not thrown into
a héap) convinced John ¢f what had happened. The recent controversy
whether the dead body of Jesus might still be found (since his glorified
body is a totally transformed one) is pointless, for the enemies could so
easily havé removed the stone and made a laughing-stock of the Apostles’
testimony. The ridiculous story of the Apostlés’ stealing thé body needs
no comment, for the entire tenor of the Gospel narrative argues against
it. Only the Risen Christ could have made the Apostles the staunch wit-
nesses they proved to be, and only then, when he first gave them- his
Spirit. The fact of the resurrection, preached far and wide by the Apos-
tles, made such an impression on contemporaries, that the Early Church
increased by leaps and bounds. Christ has died but Christ is risen, and

is in our midst.

C. Second Reading: The Risen Christ is the source of new life for
every Christian who also has risen spiritually (or in spirit) to new life
in Christ. Since Christ is enthroned at the Father’s right hand, let the
Christian: pursue the aims of Christ, and not merely material aims, Even
though his work be in the things of earth, his aim. must be to furthet the
work of Christ who as head of the universe builds through his members
the world to come, In baptism, the Christian has died to all that dis-
pleases God. His new life, though lived in the midst of the world, is in-
terior,. hidden in Christ, living the Christlife to the full, which means
deing good- to his fellowmen. When Christ comes in glory, the’ faithfil

Christian will openly share his glory.
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The doubt of Thomas and his subsequent profession of faith only
serves to confirm the readers’s conviction that the Apostles are proclaim-
ing the truth about the Risen Christ. On the lips of Thomas is the faith
of the entire believing community. John follows this up with the double
aim of his gospel-writing: faith in Jesus as Messiah—King (Christ) and
Son of God, and sharing by means of this living faith the divine life
which he imparts. This twofold purpose run through the entire gospel
of John and lights up every chapter.

C. Second Reading: A typical inclusion. The theme begins with
faith in Jesus as the Christ, passes over to love of God and fellowmen,
and ends with faith in Jesus Son of God. Faith is the foundation of all
true love. If one loves the Father, one will want to love all his chil-
dren. But love must be shown by deeds, as Jesus commanded: Love one
another as I have loved you, Faith in Christ’s divinity is the rock-bottom
of our Christian religion, and love of God’s children (all our fellowmen)
is the necessary blossoming of that faith. This attitude of faith and love
conquers all the wiles of adverse powers,

II. HOMILIES

SUFFERING WILL BEAR FRUIT
April! 4, 1976: Fifth Sunday of Lent

The Human Situation: Kathie was 12 years old when she was run
over by a truck, the first time such a tragedy had hit a lovely family of
devoted Catholic parents and seven children. Kathie was rushed to the
hospital and through the intense care of specialists, nurses and interns,
Kathie survived, though it was a long road back to a somewhat normal
life again. During all that time, not only every member of the family
but dozens of hospital staff members showered love and attention on the
plucky little girl. It seemed that everyone was intensely interested in
her recovery and wanted to do everything possible to help it along. Love
resulted from what was first the greatest suffering for the whole family.
Again it showed how suffering can bear the choicest fruits in ways known
only to God.

The Good News: Suffering enters into everyone’s life and many can-
not find the right answer for it. Why is a father killed in a plane crash
leaving a young widow to care for a growing family? Why do thousands
live homeless and starving only to die on the very streets of our large -
cities? Why must war fill our wards with maimed and crippled men? Why
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ferings they could bear abundant fruit, a life of virtue now, and a life
ot everlasting glory then in the world to conte.

That is why in today’s gospel he exhorts us to follow him, and not
to prefer the comforts and pleasures of this life to that which awaits man
ag a reward in glory. ‘The man who lives this life Ioses it” he said.
Life is then the passageway fo true life with Christ in glory. His suffer-
-iugs have a deep meaning. Like Paul, one can find joy in suffering, for
he “fills up in his own flesh what is lacking of the sufferings-of Christ for
the sake of his Body, the Church” (Col. 1:24). Suffering, borne out of
mve will bring fruit in abundance, both for the one suffering, and for
an' the members of Christ’s Body.

Our response: Endeavoring to help minority groups or those in dire
need, we may suffer much because of our very inability to aid them ade-
quately, but this very entering into the sufferings of others may help them
more than material help itself. What people need most is love and an
understanding heart. If we can show them the value of their suffering,
much is already accomplished. But only if we relate all suffering in some
way: to the suffering Christ, will there be any lastirig effect. Suﬂering
has a meaning, when we let Christ suffer in us for the designs of God.

UNDYING LOVE
Holy Thursday: April 15, 1976

The Human Situation: When the father of the family dies, he leaves
them all that he has- as his last will and testament. He dies happily if
he knows. that his earnings will enable his family to live decently until
they can fend for themselves. The evening before he died, Jesus left to
the. family of God as his last will and. testament all that he was and all
that he had: Himself in the most precious gift of the Eucharist.

The Good News:  Holy Thursday brings before our minds the stu-
pendous love of Christ for man. Jesus washes the feet of his disciples
humbly and lovingly, in. a supreme symbol of self-abasement and: service.
That God’s. own Son took- on- our sinful nature with all its imperfections
was marvel enough, but that he would stoop to- take the role of a slave
in. the. washing of feet is love beyond all telling, How could he have
better imprinted on our minds that what he. really wanted of his foHowers
was: a. life of humble and loving service toward their felowmen? “What
I just did to you was to give you an example.” (Jn. 13:15) “Such as my
love has been for you, so must your love be for each other.” (Jn. 13:34)

N.B. — Palm Sunday: April 11, 1976 — The reading of the Passion.
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“The Son of man has come not to be served by others, but to serve, to
give his own life as a ransom for the many.” (Mt. 20:28)

But Jesus on this hallowed evening manifested his love still more.
His divine mind instituted the Eucharist, that mystery of faith and love,
which only -boundless love could think out and make a reality. Under
the humblest forms of bread and wine Jesus wishes to offer himself con-
tinually to the Father as the supreme gift which surpasses all other of-
ferings, and together with himself he offers also all who form one Body
with him. We are caught up in his paschal mystery, our sufferings and
our labors are made part of his continual gift to the Father, so that one
day we may also share his glorious resurrection which climaxed the pas-
chal mystery and sent the Spirit of divine love into human hearts. But
the Eucharist is also our sacrificial meal, the food and drink so badly
needed by all God’s children to live manfully the Christian commitment
to which they were called in baptism. This is the food of the strong,
the manna given to God’s people by the Father to be their sustenance
and strength in their earthly sojourn. What more could the Lord Jesus
give us than himself totally and wholly? '

But that the people of God may have at all times this great sacri-
fice of the Body and Blood of Christ, and be fed by the manna which is
Christ, Jesus on this hallowed evening also instituted the priesthood of
the New Covenant to perpetuate the mystery of faith. For he said to his
chosen ones: “Do this in remembrance of me.” (1 Cor. 11:24-26) With-
out the priesthood there would be no Eucharist, and without the Eucharist,
the food that makes man strong, where would the Christian get the sta-
mina to lovingly serve his fellowmen as the Master commanded? Who
then can doubt the love of God manifested in these marvelous actions of

~ Christ the night before he died? His every move is a manifestation of

the Father’s great love for man, and an outpouring of divine love on their
behalf. He emptied himself and took on the role of a slave. He willed
to be our sacrifice and our food in the tiny wafer and the cup. He let
mere men share his sublime priestly calling, unworthy though they be,
sc that he himself could be with us always, taking our part before the
Father by the offering of himself. What more could the divine mind ot
Christ think up to manifest his love for us?

Our Response: The washing of the feet is to continue on in manifold
and various forms of service whichi the followers of Jesus render to one
another in their respective capacities and professions. With the example
ot Christ ever before their eyes, and strengthened by the Eucharist in
its double aspect of sacrifice and nourishment, the Christian is called upon
to manifest Christ’s Iove for others, especially the poor, the forgotten,
the undernourished. We only begin to really live our faith when we share
love and concern with those whose lives are bereft of love. This is
Christianity in its full color. ’
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THE TRIUMPH OF VICTORY
Easter Sunday: April 18, 1976

Death was by no means the end of the work of Jesus, as his ad-
versaries supposed and even his disciples feared at first. On the con-
trary, it led to the full flowering of the Paschal Mystery, the passage-
way to new life, a totally new mode of existence, the glorified life of
the Risen Christ. Christ is risen, never more to die. He has vanquished
death, he has triumphed over Satan, he has been victorious over all the
adversaries of mankind.

Now the Father rewards his Son for the ‘‘reverent submission’”” (Hebr.
5:7) with which he accepted the divine will in all things even to the ex-
cruciating death on the cross. Now the Father glorifies his Son with the
glory that was his before the world began. (Jn, 17:5). Now ‘‘all authority
is given to him in heaven and on earth” (Mt. 28:18), for he is King and
Lord supreme, exalted Head of the church, sovereign heir of the uni-
verse (Hb. 1:2), and source of divine life for everyone who accepts him.

Christ’s resurrection is not an isolated event, It has its effect in
everyone who in baptism is immersed into his paschal mystery, Having
died with Christ, the Christian rises spiritually to a new lfe in the Spirit,
to help build a better world by living fully the Christ-life in the environ-
ment in which he lives. He awaits with deep Christian hope the full re-
demption of his entire being, ‘“when Christ will raise our mortal bodies
and make them like his own in glory.” (Euch, prayer III). Then the
whole universe will participate in the fullness of redemption, actuated
by the glorious resurrection of the Savior of the World.

Let us lift up our hearts today in joyful praise for the mighty works
of God, and anticipate already now that outburst of exultation on the lips
of all the blessed Alleluja! Praise the Lord. ’ !

BLEST ARE THOSE WHO BELIEVE
Second Sunday of Easter: April 25, 1976 '

The Human Situation: A woman lay dying on a street corner in India.
Pale and emaciated, with a child at her breast, she was the victim of
starvation. No one seemed to care. No one bothered to stoop down to
help her. When at last a merciful heart bent over to inquire, it was too
late. But there was no complaint on her lips. With her finger pointing
upward, she gasped: There is One who will take care. And with that
she died. What a remarkable example of deep faith and frust in God!

The Good News: If Jesus demanded anything from his followers it
was faith in his person and in his message. How easy it had been to
accept him when he cured the sick of all kinds of ailments, fed them






SHORT NOTICES ON BOOKS

gj;’g%e:-ﬂaider, Antén. Vocabulario Préctico de la Biblia. Editorial
erder, Barcelona, 1975 — 1,652 pigs. — Tela 980 Pesetas.

Last year Herder launched such an outstanding work as De la Brosse’s
Diccionario del Cristianismo, of 1,100 pages in octavo, which is a real
“must” in any library as a necessary book of reference. Its contri-
butors are 66 scholars, 37 of which are Dominicans, 6 Benedictines,
several Jesuits, etc.

The present Vocabulario Prdctico d¢ la Biblia, of 1,652 pages in octavo,
contains about 2,000 entries or short articles on biblical topics, from
geography to hermeneutics, contributed by 40 Catholics (of whom 13
are women) and 16 Protestants (of whom 6 are of the devout femi-
nine sex).

We scanned over it, and found some. controversial propositions such
as: Real presence means that of Christ in the Blessed Sacrament, and
of God in the Church and in the faithful (c¢f. p. 1242); St. Luke who
was St. Paul’s companion could not be the author of the gospel under
his name (cf. p. 931) ; and: “The narrations about the empty sepulcher
contain disagreements and even evident contradictions. So what value
do such stories have? They do not aim to offer in any way a correct
description of what really happened” (p. 1874). And all the above
asgertions are by Catholics.

It is apparent that the authors, perhaps with a keen eye on the main
chance, watered down many topics controverted between Catholics
and Protestants in the interest of appealing to a bigger number of
book-lovers. This reviewer would heartily recommend this book to
non-Catholic and Jewish readers and even Catholic exegetes; but for
the ordinary Catholic lay man or woman the above-mentioned De la
Brosse’s Diccionario del Cristianismo should be adequate, and is entirely
dependable to boot.

Hofinger, 8. 1., Johannes: Cristo. Editorial Herder, Barcelona, 1975 — 156
. pags. — Rastica 220 pesetas.

This concise book will be very helpful for every catechist, teacher
or instructor of religion. It is a thoroughly solid Catholic cate-
chism, though in page 50 it hints that Adam’s sin — original sin —
may mean as well the sum of all men’s sins. It is recommended
that this book — small as it is — be supplemented by that other
very good book entitled The Cathechim of Modern Man (all in the
words of Vatican IT), published by St. Paul Publications, Pasay City,
Philippines, .

Kiing, Hans: Libertad del Cristiano. Editorial Herder, Barcelona —

- Qoleccién Controversia, no. 19 — 1975 — 212 pags. — Rdstica 220
pesetas.

We searched to no avail for a clear definition of the length, width,
height and depth of freedom or liberty in its entire dimension, to
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