
"...BUT ONLY THOSE TO WHOM 
IT IS GRANTED" 

There were two points of doctrine and discipline which Pope 
Paul VI reserved for his decision with no discussions thereon 
allowed at the session halls of the II Vatican Council. Not all 
— even amongst the Council Fathers — felt happy about the reser-
vation. Yet, the Holy Father's decision rested upon reasons that 
must have appeared obvious, not only to the Pope himself, but for 
the immense majority of the Council Fathers, as well as for anyone 
fairly acquainted with Church affairs. 

The papal verdict on the matter of the legitimate means open 
for the regulation of births within wedlock is still anxiously awaited 
by all. 

On the other hand, the Holy Father has already given his 
pronouncement on priestly celibacy, both in regard to its richly 
dogmatic content and its benefits for the priests and the Church 
at large. 

But for the defined dogmatic and sacramental truths, perhaps 
no other points of doctrine and practice can compare to the far-
reaching importance of these two questions meriting papal reser-
vation. Indeed, therein lie the two-fold sources of life in the Kingdom 
of God, to wit, natural fatherhood that springs from the Sacrament 
of Matrimony and spiritual paternity that flows from the Sacrament 
of Holy Orders. The latter is made more patent when Christians 
employ the word Father for the Pope, the Bishops, and the priests. 

The reaction to the Encyclical, Sacerdotalis Caelibatus has 
varied according to individual taste. A sector of the press ill con-
cealed its bitter feelings for the Pope's allusion to "clerical celibacy 
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as 'a brilliant jewel' which the Church should retain even though 
many young priests—and a few bishops as well—now consider it 
a tarnished relic left over from the monkish Middle Ages". In an 
unbecoming dogmatic tone, the opinion further expounds: "In 
truth celibacy is not a Church doctrine, but rather a venerable 
tradition growing out of the early Christian monastic movement 
that was made mandatory for all priests of the Western Church 
in the twelfth century". 

That this, blunt assertion is contradicted by the canons of 
Provincial Councils of all Western nations before the twelfth cen-
tury does not seem to bother the secular press. Would it be too 
much of an imposition to expect it to check its facts previously? 

Then there is the reaction of some Catholics, laymen and 
seminarians, who clearly echo their "progressive" "theologians": 
"The Lope has simply reaffirmed a rule. But we will have to study 
the arguments of the Pope to see if they are valid." 

How edifying it would be to out-Pope the Pope? 

For our part, we feel happy to offer our readers the text of 
the Encyclical for information and meditation. 

Its contents make reference to the innermost life of the spirit. 
It will certainly be best appreciated by those that are called. 
Perpetual continence is a gift, perhaps, the most sublime of gifts, 
most closely uniting the fathers of the people of God to Christ, 
the High Priest: "If you only knew what God is offering...." 
(Io. 4:10). Yet, it is a gift dearly demanding of the chosen. Such 
is the force of the Hebrew text: "There are eunuchs who have made 
themselves that way for the sake of the kingdom of heaven. Let 
anyone accept this who can." (Matth. 19:10). 

As the Jerusalem Bible comments: "Christ invites to perpetual 
continence those who would consecrate themselves entirely to the 
kingdom of God". 



ACTS OF PAUL VI 

"Sacerdotalis Caelibatus" 

POPE PAUL VI 

Consecrated Celibacy Today 

1. Priestly celibacy has been guarded by the Church for centuries 
as a brilliant jewel, and retains its value undiminished even in our time 
when mentality and structures have undergone such profound change. 

Amid the modern stirrings of opinion, a tendency has also been 
manifested, and even a desire expressed, to ask the Church to re-examine 
this characteristic institution of hers. It is said that in the world of 
our time its observance has come to be of doubtful value and almost 
impossible. 

A Promise We Made 

2. This state of affairs is troubling consciences, perplexing some 
priests and young aspirants to the priesthood; it is a cause for alarm 
in many of the faithful and constrains us to fulfill the promise we made 
to the Council Fathers. We told them that it was our intention to 
give new luster and strength to priestly celibacy in the world of today.' 
Since saying this we have over a considerable period of time earnestly 
implored the enlightenment and assistance of the Holy Spirit and have 
examined before God opinions and petitions which have come to us 
from all over the world, notably from some pastors of God's Church. 

1  Letter of Oct. 10, 1965 to H.E. Card. E. Tisserent, read in the 146th 
General Congregation on Oct. 11. 
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Breadth and Gravity of the Question 

3. The great question concerning the sacred celibacy of the clergy 
in the Church has long been before our mind in its deep seriousness: 
must that grave, ennobling obligation remain today for those who have 
the intention of receiving major orders? Is it possible or appropriate 
nowadays to observe such an obligation? Has the time not come to 
break the bond linking celibacy with the priesthood in the Church? 
Could the difficult observance of it not be made optional? Would 
this not be a way to help the priestly ministry and facilitate ecumenical 
approaches? And if the golden law of sacred celibacy is to remain, 
what reasons are there to show that it is holy and fitting? What means 
are to be taken to observe it, and how can it be changed from a burden 
to a help for the priestly life? 

Facts and Problems 

4. Our attention has rested particularly on the objections which 
have been and are still made in various forms against the retention of 
sacred celibacy. In virtue of our apostolic office we are obliged by 
the importance and indeed complexity, of the subject to give faithful 
consideration to the facts and the problems they involve, at the same 
time bringing to them as it is our duty and our mission to do, the light 
of truth which is Christ. Our intention is to do in all things 
the will of Him who has called us to this office and to show what we 
are in the Church, the servant of God's servants. 

OBJECTIONS AGAINST PRIESTLY CELIBACY 

Celibacy and the New Testament 

5. It may be said that today ecclesiastical celibacy has been examined 
more penetratingly than ever before and in all its aspects. It has been 
examined from the doctrinal, historical, sociological, psychological and 
pastoral point of view. The intentions prompting this examination have 
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frequently been basically correct although reports may sometimes have 
distorted them. 

Let us look openly at the principal objections against the law that 
links ecclesiastical celibacy with the priesthood. 

The first seems to come from the most authoritative source, the New 
Testament which preserves the teaching of Christ and the Apostles. It 
does not demand celibacy of sacred ministers but proposes it rather as 
a free act of obedience to a special vocation or to a special spiritual gift 
(cf. Matt. 19:11-12). Jesus Himself did not make it a prerequisite in 
His choice of the Twelve, nor did the Apostles for those who presided 
over the first Christian communities (cf. 1 Tim. 3 :2-5; Tit. 1 :5-6). 

The Fathers of the Church 

6. The close relationship that the Fathers of the Church and eccle-

siastical writers made over the centuries between the ministering priest-
hood and celibacy has its origin in a mentality and historical situations 
far different from ours. In patristic texts more frequently we find ex-
hortations to the clergy to abstain from marital relations rather than 
those which recommend that they observe celibacy; and the reasons 
justifying the perfect chastity of the Church's ministers seem often to 
be based on an over-pessimistic view of man's earthly condition or on 
a certain notion of the purity necessary for contact with sacred things. 
In addition, it is said that the old arguments no longer are in harmony 
with the different social and cultural milieus in which the Church today, 
through her priests, is called upon to work. 

Vocation and Celibacy 

7. Many see a difficulty in the fact that in the present discipline 
concerning celibacy the gift of a vocation to the priesthood is identified 
with that of perfect chastity as a state of life for God's ministers. And 
so people ask whether it be right to exclude from the priesthood those 
who, it is claimed, have been called to the ministry without having been 
called to lead a celibate life. 
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Celibacy and Shortage of Priests 

8. It is asserted, moreover, that the maintaining of priestly celibacy 
in the Church does great harm in those regions where the shortage of 
the clergy—a fact recognized with sadness and deplored by the same 
Council2—gives rise to critical situations; that it prevents the full realiza-
tion of the divine plan of salvation and at times jeopardizes the very 
possibility of the initial proclamation of the Gospel. Thus the disquiet-
ing decline in the ranks of the clergy is attributed by some to the heavy 
burden of the obligation of celibacy. 

Difficulties of Celibacy 

9. Then there are those who are convinced that a married priesthood 
would remove the occasions for infidelity, waywardness and distressing 
defections which hurt and sadden the whole Church. These also main-
tain that a married priesthood would enable Christ's ministers to witness 
more fully to Christian living, by including the witness of married life, 
from which they are excluded by their state of life. 

Violence to Nature? 

10. There are also some who strongly maintain that priests by rea-
son of their celibacy find themselves in a situation that is physically 
and psychologically detrimental to the development of a mature and 
well-balanced human personality. And so it happens, they say, that 
priests often become hard and lacking in human warmth; that, excluded 
from sharing fully the life and destiny of the rest of their brothers, 
they are obliged to live a life of solitude which leads to bitterness and 
discouragement. 

Is all this perhaps indicative of unwarranted violence to nature and 
an unjustified disparagement of human values which have their source 
in the divine work of creation and have been made whole through the 
work of the redemption accomplished by Christ? 

2  Second Vatican Ecumenical Council, Decree Christus Dominus, n. 35; 
Apostolicam actuositatem, n. 1; Presbyterorum Ordinis, nn. 10, 11; Ad Gentes, 
nn. 19, 38. 
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Inadequate Formation 

11. Again, in view of the way in which a candidate for the priesthood 
comes to accept an obligation as momentous as this, the objection is 
raised that in practice this acceptance results, not from an authentically 
personal decision, but rather from an attitude of passivity, the fruit of 
a formation that is neither adequate nor one that makes sufficient 
allowance for human liberty. For the degree of knowledge and power 
of decision of a young person and his psychological and physical ma-
turity fall far below—or at any rate are disproportionate to—the seri-
ousness of the obligation he is assuming, its real difficulties and its 
permanence. 

Correct Points of View 

12. We well realize that there are other objections that can be 
made against priestly celibacy. It is a very complex question and 
one which touches intimately on the ordinary view of life, to which 
it brings the shining light of divine revelation. A never-ending series 
of difficulties will present themselves to those who "cannot receive this 
precept" (Matt. 19:11, and who are unaware of the higher logic of 
that new concept of life, its wonderful efficacy and abundant riches. 

Testimony of the Past and Present 

13. The sum of these objections would appear to drown out the 
solemn and age-old voice of the pastors of the Church and of the 
masters of the spiritual life and to nullify the living testimony of the 
countless ranks of saints and faithful ministers of God, for whom 
celibacy has been the object of the total and generous gift of them-
selves to the mystery of Christ, as well as its outward sign. But no, 
this voice, still strong and untroubled, is the voice not just of the past 
but of the present too. Ever intent on seeing things as they are, we 
cannot close our eyes to this magnificent, wonderful reality : that there 
are still today in God's holy Church, in every part of the world where 
she exercises her beneficent influence, great numbers of her ministers-
subdeacons, deacons, priests and bishops—who are living their life of 
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voluntary and consecrated celibacy in the most exemplary way. Nor 
can we overlook the immense ranks of religious men and women at 
their side, of laity and of young people too, united in the faithful obser-
vance of perfect chastity. They live in chastity, not out of disdain for 
the gift of life, but because of a greater love for that new life which 
springs from the paschal mystery. They live this life of courageous 
self-denial and spiritual joyfulness with exemplary fidelity and also 
with relative facility. This magnificent phenomenon bears testimony 
to an exceptional facet of the Kingdom of God living in the midst of 
modern society, to which it renders humble and beneficial service as 
the "light of the world" and the "salt of the earth" (cf. Matt. 5 :13-14). 
We cannot withhold the expression of our admiration; the spirit of 
Christ is certainly breathing here. 

Validity of Celibacy Confirmed 

14. Hence we consider that the present law of celibacy should today 
continue to be firmly linked to the ecclesiastical ministry. This law 
should support the minister in his exclusive, definitive and total choice 
of the unique and supreme love of Christ; it should uphold him in the 
entire dedication of himself to the public worship of God and to the 
service of the Church; it should characterize his state of life both among 
the faithful and in the world at large. 

Power of the Church 

15. The gift of the priestly vocation dedicated to the divine worship 
and to the religious and pastoral service of the People of God, is 
undoubtedly distinct from that which leads a person to choose celibacy 
as a state of consecrated life (cf. no. 5, 7). But the priestly vocation, 
although inspired by God, does not become definitive or operative with-
out having been tested and accepted by those in the Church who hold 
power and bear responsibility for the ministry serving the ecclesial com-
munity. It is therefore the task of those who hold authority in the 
Church to determine in accordance with the varying conditions of time 
and place, who in actual practice are to be considered suitable candi- 
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dates for the religious and pastoral service of the Church, and what 
should be required of them. 

Purpose of the Encyclical 

16. In a spirit of faith, therefore, we look on this occasion afforded 
us by Divine Providence as a favorable opportunity for setting forth 
anew and in a way more suited to the men of our time, the fundamental 
reasons for sacred celibacy. If difficulties against faith "can stimulate 
the mind to a more accurate and penetrating grasp" of it' the same 
is true of the ecclesiastical discipline which guides and directs the life 
of the faithful. 

We are deeply moved by the joy this occasion gives us of con-
templating this aspect of the divine riches and beauty of the Church of 
Christ. Her beauty may not always be immediately apparent to the 
human eye, because it is the fruit of the love of the divine Head of the 
Church and because it reveals itself in that perfection of holiness (cf. 
Eph. 5:25-27) which moves the human spirit to admiration, since it 
finds the resources of the human creature inadequate to account for 
It. 

FIRST PART 

I. REASONS FOR SACRED CELIBACY 

The Council and Celibacy 

17. Virginity undoubtedly, as the Second Vatican Council declared, 
"is not, indeed, demanded by the very nature of the priesthood, as is 
evident from the practice of the primitive Church and from the tradition 
of the Eastern Churches'''. But at the same time the council did not 
hesitate to confirm solemnly the ancient, sacred and providential present 
law of priestly celibacy. In addition, it set forth the motives which 

3  Second Vatican Ecumenical Council, Constitution Gaudium et Spes, n. 62. 
4  Decree Presbyter. Ordinis, n. 16. 
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justify this law for those who, in a spirit of faith and with generous fervor, 
know how to appreciate the gifts of God. 

New Light on Old Arguments 

18. Consideration of the "manifold suitability" (loc. cit.) of celibacy 
for God's ministers is not something recent. Even if the explicit reasons 
have differed with different mentalities and different situations, they 
were always inspired by specifically Christian considerations; and from 
these considerations we can get an intuition of the more fundamental 
motives underlying them. These can be brought into greater evidence 
only under the influence of the Holy Spirit, prcmised by Christ to His 
followers for the knowledge of things to come (cf. John 16:13) and to 
enable the People of God to increase in the understanding of the mystery 
of Christ and of the Church. In this process the experience gained 
through the ages from a deeper penetration of spiritual things also has 
its part.' 

THE CHRISTOLOGICAL SIGNIFICANCE OF CELIBACY 

The Newness of Christ 

19. The Christian priesthood, being of a new order, can be under-
stood only in the light of the newness of Christ, the Supreme Pontiff 
and eternal Priest, who instituted the priesthood of the ministry as a real 
participation in His own unique priesthood.' The minister of Christ 
and dispenser of the mysteries of God (1 Cor. 4 :1), therefore, looks 
up to Him directly as his model and supreme ideal (cf. 1 Cor. 11:1). 
The Lord Jesus, the only Son of God, was sent by the Father into the 
world and He became man, in order that humanity which was subject 
to sin and death might be reborn, and through this new birth (John 
3 :5; Tit. 3:5) might enter the kingdom of heaven. Being entirely con- 

5  Second Vatican Ecumenical Council, Dogmatic Constitution Dei Verbum 
n. 8. 

Second Vatican Ecumenical Council, Dogmatic Constitution Lumen 
Gentium, n. 28; Decree Presbyter. Ordinis, n. 2. 
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secrated to the will of the Father (John 4:34; 17:4), Jesus brought forth 
this new creation by means of His paschal mystery (2 Cor. 5:17; Gal. 
6:15); thus, He introduced into time and into the world a new form 
of life which is sublime and divine and which transforms the very earthly 
condition of human nature (cf. Gal. 3 :28). 

Matrimony and Celibacy in the Newness of Christ 

20. Matrimony according to the will of God continues the work 
of the first creation (Gen. 2:18); and considered within the total plan 
of salvation, it even acquires a new meaning and a new value. Jesus, 
in fact, has restored its original dignity (Matt. 19:3-8), has honored it 
(John 2:1-11) and has raised it to the dignity of a sacrament and of a 
mysterious symbol of His own union with the Church (Eph. 5:32). 
Thus, Christian couples walk together toward their heavenly fatherland 
in the exercise of mutual love, in the fulfillment of their particular obliga-
tions, and in striving for the sanctity proper to them. But Christ, 
Mediator of a more excellent Testament (Heb. 8:6), has also opened 
a new way, in which the human creature adheres wholly and directly 
to the Lord, and is concerned only with Him and with His affairs (1 
Cor. 7:33-35) ; thus, he manifests in a clearer and more complete way 
the profoundly transforming reality of the New Testament. 

Celibacy and Priesthood in Christ the Mediator 

21. Christ, the only Son of the Father, by the power of the Incarna-
tion itself was made Mediator between heaven and earth, between the 
Father and the human race. Wholly in accord with this mission, Christ 
remained throughout His whole life in the state of celibacy, which signi-
fied His total dedication to the service of God and men. This deep 
connection between celibacy and the priesthood of Christ is reflected 
in those whose fortune it is to share in the dignity and in the mission of 
the Meditor and eternal Priest; this sharing will be more perfect the 
freer the sacred minister is from the bonds of flesh and blood.' 

7  Decree Presbyter. Odinis, n. 16. 
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Celibacy for the Kingdom of Heaven 

22. Jesus, who selected the first ministers of salvation, wished them 
to be introduced to the understanding of the mysteries of the kingdom 
of heaven (Matt. 13:11; Mark 4:11; Luke 8:10, to be co-workers 
with God under a very special title, and His ambassadors (2 Cor. 5:20). 
He called them friends and brethren (John 15:15; 20:17), for whom 
He consecrated Himself so that they might be consecrated in truth (John 
17:19, He promised a more than abundant recompense to anyone 
who should leave home, family, wife and children for the sake of the 
kingdom of God (Luke 18:29-30). More than this, in words filled 
with mystery and hope, He also commended' an even more perfect 
consecration to the kingdom of heaven by means of celibacy, as a spe-
cial gift (Matt. 19:11-12). The motive of this answer to the divine 
call is the kingdom of heaven (ibid. v. 12); similarly, the idea—of this 
kingdom (Luke 18:30, of the Gospel (Mark 10:29), and of the name 
of Christ (Matt. 19:29), are what motivate those invited by Jesus to 
the difficult renunciations of the apostolate, by a very intimate participa-
tion in His lot (cf. Mark loc. cit.). 

Testimony to Christ 

23. This, then, is the mystery of the newness of Christ, of all that 
He is and stands for; it is the sum of the highest ideals of the Gospel 
and of the kingdom; it is a particular manifestat ion of grace, which 
springs from the paschal mystery of the Saviour and renders the choice 
of celibacy desirable and worthwhile on the part of those called by Our 
Lord Jesus. Thus, they intend not only to participate in Christ's priestly 
office, but also to share with Him His very condition of living. 

Fullness of Love 

24. The response to the divine call is an answer of love to the 
love which Christ has shown us so sublimely (John 15 :13; 3:16. This 
response is included in the mystery of that special love for those souls, 

8 Decree Pesbyter. Ordinis, n. 16. 
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who have accepted His most urgent appeals (cf. Mark 10:21). Grace 

with a divine force increases the longings of love. And love, when it is 
genuine, is total, exclusive, stable and lasting, an irresistible spur to all 

forms of heroism. And so, the free choice of sacred celibacy has always 
been considered by the Church "as something that signifies and stimulates 
charity" : 9  it signifies a love without reservations, it stimulates to a 

charity which is open to all. Who can see in such a life so completely 

dedicated and motivated as shown above, the sign of a spiritual poverty, 

of self-seeking, and not rather see that celibacy is and ought to be a 

rare and very meaningful example of a life whose motivation is love, 

by which man expresses his own unique greatness? Who can doubt 

the moral and spiritual richness of such a consecrated life, consecrated 

not to any human ideal no matter how noble, but to Christ and to His 
work to bring about a new form of humanity in all places and for all 
generations? 

Invitation to Study 

25. This biblical and theological vision associates our ministerial 
priesthood with the priesthood of Christ; it is modeled on the total and 

exclusive dedication of Christ to His mission of salvation, and makes 

it the cause of our assimilation to the form of charity and sacrifice 

proper to Christ our Saviour. This vision seems to us so profound and 

rich in truth, both speculative and practical, that we invite you, Vene-

rable Brothers, and we invite you, eager students of Christian doctrine 

and masters of the spiritual life, and all priests who have gained a super-

natural insight into your vocation—to persevere in the study of this 
vision, and to go deeply into the inner recesses and wealth of its reality. 

In this way, the bond between the priesthood and celibacy will be seen 

in an ever improving union, owing to its clear logic and to the heroism 

of a unique and limitless love for Christ the Lord and for His Church. 

9  Constitution Lumen Gentium, n. 42. 
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THE ECCLESIOLOGICAL SIGNIFICANCE OF CELIBACY 

Celibacy and the Love of Christ and of the Priest for the Church 

26. "Made captive by Christ Jesus" (Phil. 3:12 unto the com-
plete abandonment of one's entire self to Him, the priest takes on the 
likeness of Christ most perfectly, even in the love with which the eternal 
Priest has loved the Church His Body and offered Himself entirely for 
her sake, in order to make her a glorious, holy and immaculate Spouse 
(cf. Eph. 5:25-27). 

The consecrated celibacy of the sacred ministers actually manifests 
the virginal love of Christ for the Church, and the virginal and super-
natural fecundity of this marriage, by which the children of God are born 
but not of flesh and blood (John 1:13)." 

Unity and Harmony of the Priest's Life: the Ministry of the Word 

27. The priest dedicates himself to the service of the Lord Jesus and 
of His Mystical Body with complete liberty, which is made easier by his 
total offering, and he realizes more fully the unity and harmony of the 
priestly life.' His ability increases for listening to the Word of God 
and for prayer. Indeed, the Word of God, as preserved by the Church, 
stirs up in the priest, who daily meditates on it, lives it and preaches it 
to the faithful, echoes that are vibrant and profound. 

Divine Office and Prayer 

28. Like Christ Himself, His minister is wholly and solely intent 
on the things of God and the Church (cf. Luke 2:49; 1 Cor. 7:32-33), 
and he imitates the great high Priest who stands in the presence of God 
ever living to intercede in our favor (Heb. 9:24; 7:25). So, he receives 
joy and encouragement unceasingly from the attentive and devout recita-
tion of the Divine Office, by which he dedicates his voice to the Church 

1° Cf. Dogmatic Constitution Lumen Gentium, n. 42; Decree Presbyter. 
Ordinis, n. 16. 

11  Decree Presbyter. Ordinis, n. 5. 
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who prays together with her Spouse,' and he recognizes the necessity of 
continuing his diligence at prayer, which is the profoundly priestly occupa-
tion (Acts 6:4). 

The Ministry of Grace and of the Eucharist 

29. The rest of a priest's life acquires a greater richness of mean-
ing and sanctifying power. In fact, his individual efforts at his own 
sanctification find new incentives in the ministry of grace and in the 
ministry of the Eucharist, in which all the riches of the Church are con-
tained:" acting in the person of Christ, the priest unites himself most 
intimately with the offering, and places on the altar his entire life, which 
bears the marks of the holocaust. 

A Life Most Full and Fruitful 

30. What other considerations can we make to describe the increase 
of the priest's power, of his service, his love and his sacrifice for the 
entire People of God? Christ spoke of Himself : "Unless a grain of 
wheat falls into the earth and dies, it remains alone; but if it dies, it 
bears much fruit" (John 12:24. And the Apostle Paul did not hesitate 
to expose himself to daily death, in order to obtain among his faithful 
glory in Christ Jesus (1 Cor. 15:31). In a similar way, by a daily 
dying to himself, and by giving up the legitimate love of a family of his 
own for the love of Christ and of His kingdom, the priest will find the 
glory of an exceedingly rich and fruitful life in Christ, because like Him 
and in Him, he loves and dedicates himself to all the children of God. 

The Celibate Priest in the Community of the Faithful 

31. In the community of the faithful commited to his charge, the 
priest is Christ present. Thus, it is most fitting that in all things he 
should reproduce the image of Christ and follow in particular His 
example, both in his personal as well as in his apostolic life, to his chil- 

12  Cf. Decree Presbyter. Ordinis, n. 13. 
13  Decree Presbyter. Ordinis, n. 5. 
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dren in Christ, the priest is a sign and a pledge of that sublime and new 
reality which is the kingdom of God, of which he is the dispenser; he 
possesses it on his own account and to a more perfect degree, and 
nourishes the faith and the hope of all Christians, who because they 
are such, are bound to observe chastity according to their proper state 
of life. 

The Pastoral Efficacy of Celibacy 

32. The consecration to Christ, by virtue of a new and lofty title 
like celibacy, evidently give s  to the priest, even in the practical field, 
the maximum efficiency and the best disposition of mind, psychologically 
and affectively, for the continuous exercise of a perfect charity. This 
charity will permit him to spend himself wholly for the welfare of all, 
in a fuller and more concrete way (2 Cor. 12:15). 14  It also guarantees 
him obviously a greater freedom and flexibility in the pastoral ministry," 
in his active and loving presence in the world, to which Christ has invited 
him (John 17:18), so that he may pay fully to all the children of God 
the debt due them (Rom. 1:14). 

THE ESCHATOLOGICAL SIGNIFICANCE OF CELIBACY 

The Longing of the People of God for the Heavenly Kingdom 

33. The kingdom of God which is not of this world (John 18:36) is 
present here on earth in mystery, and will reach her perfection with the 
glorious coming of the Lord Jesus." The Church here below constitues 
the seed and the beginning of this kingdom. And as she continues to 
grow slowly but surely, she longs for the perfect kingdom and desires 
vehemently with all her energy to unite herself with her King in glory." 

The pilgrim People of God, as seen in history, is on a journey toward 
its true homeland (Phil. 3:20), where the divine sonship of the redeemed 

14  Decree Optatarn totius, n. 10. 
15  Decree Presbyter. Ordinis, n. 16. 
16  Pastoral Constitution Gaudium et Spes, n. 39. 
17  Dogmatic Constitution Lumen Gentium, n. 5. 
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(1 John 3:2) will be fully revealed and where its splendor will be defini-
tively attained by the transformed loveliness of the Spouse of the Lamb 
of God.' 

Celibacy as a Sign of Heavenly Treasures 

34. Our Lord and Master has said that "in the resurrection they 
neither marry nor are given in marriage, but are like angels in heaven" 
(Matt. 22:30). In the world of man, so deeply involved in earthly con-
cerns and to often enslaved by the desires of the flesh (cf. 1 John 2:16), 
the precious divine gift of perfect continence for the kingdom of heaven 
stands out precisely as a "singular sign of the blessings of heaven"," it 
proclaims the presence on earth of the final stages of salvation (cf. 1 Cor. 
7:29-31) with the arrival of a new world, and in a way it anticaptes the 
fulfillment of the kingdom as it sets_ forth its supreme values which will 
one day shine forth in all the children of God. This continence, there-
fore, stands as a testimony to the necessary progress of the People of 
God toward the final goal of their earthly pilgrimage, and as a stimulus 
for all to raise their eyes to the things above, where Christ sits at the 
right of the Father lnd where our life is hidden in Christ with God until 
His appears in glory (Col. 3 :14). 

II. CELIBACY IN THE LIFE OF THE CHURCH 

Antiquity 

35. Although it would be too long, still it would be quite instructive 
to study the historical documents on eclesiastical celibacy. Let the fol-
lowing indication suffice. In Christian antiquity the Fathers and eccle-
siastical writers testify to the spread through the East and the West of 
the voluntary practice of celibacy by sacred minisers" because of its pro- 

18  Dogmatic Constitution Lumen Gentium, n. 48. 
19  Second Vatican Ecumenical Council, Decree Perfectae caritatis, n. 12. 
20  Cf. Tertullian, De exhort. castitatis, 13: PL 2, 930; St. Epiphanius, 

Adv. haer. II, 48, 9 and 59, 4: PG 41, 869, 1025; St. Ephrem, Carmina 
nisibena, XVIII, XIX, ed. G. Bickell, Leipzig, 1866, p. 122; Eusebius of 
Caesarea, Demonstr. evang. 1, 9; PG 22, 81; St. Cyril of Jerusalem, Catech. 
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found suitability for their total dedication to the service of Christ and 
of His Church. 

The Church of the West 

36. The Church of the West, from the beginning of the fourth 
century, strengthened, spread, and approved this practice by means of 
various provincial councils and through the Supreme Pontiffs.' More 
than any others, the supreme pastors and teachers of the Church of God, 
the guardians and interpreters of the patrimony of the faith and of 
holy Christian practices, promoted, defended, and restored ecclesiastical 
celibacy in successive eras of history, even when they met opposition from 
the clergy itself and when the practices of a decadent society did not 
favor the heroic demands of virtue. The obligation of celibacy was then 
solemnly sanctioned by the Sacred Ecumenical Council of Trent' and 
finally included in the Code of Canon Law (can. 132 no. 1). 

The Most Recent Papal Teaching 

37. The most recent Sovereign Pontifs who preceded us, making 
use of their doctrinal knowledge, and spurred on by ardent zeal, strove 
to enlighten the clergy on this matter, and to urge them to its observance.' 
And we do not wish to fail to pay homage to their revered memory, 
especially to that of our well-beloved immediate predecessor which is 

12, 25: PG 33, 757; St. Ambrose, De offic. ministr. 1, 50: PL 16, 97 ff.; 
St. Augustine, De moribus Eccl. cathol. 1, 32: PL 32, E399; St. Jerome, 
Adv. Vigilant. 2: PL 23, 340-41; Sinesius, Bishop of Ptolemais, Epist. 105: 
PG 66, 1485. 

21  The first time in the Council of Elvira in Spain (c. a. 300), c. 33: 
Mansi II, 11. 

22  Session XXIV, can. 9-10. 
23  St. Pius X, Exhortation Haerent animo, Aug. 4, 1908: AAS 41, 1908, 

pp. 555-577; Benedict XV, Letter to F. Kordac, Archbishop of Prague, Jan. 29, 
1920: AAS 12, 1920, p. 57 f.; Consist. Alloc. Dec. 16, 1920: AAS 12, 1920, 
pp. 585-588; Pius XI, Encyclical Ad catholici sacerdotii, Dec. 20, 1935: AAS 
28, 1936, pp. 24-30; Pius XII, Apostolic Exhortation Menti Nostrae, Sept. 23. 
1950: AAS 42, 1950, pp. 657-702; Encyclical Sacra virginitas, March 25, 1954: 
AAS 46, 1954, pp. 161-191; John XXIII, Encyclical Sacerdotii Nostri pri-
mordia, Aug. 1, 1959: AAS 51, pp. 554-556. 
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still fresh in the hearts of men all over the world. During the Roman 
Synod, with the sincere approval of all the clergy of the city, he spoke 
as follows : "It deeply hurts us that ... anyone can dream that the 
Church will deliberately or even suitably renounce what from time im-
memorial has been, and still remains, one of the purest and noblest 
glories of her priesthood. The law of ecclesiastical celibacy and the 
efforts necessary to preserve it always recall to mind the struggles of 
the heroic times when the Church of Christ had to fight for and suc-
ceeded in obtaining her threefold glory, always an emblem of victory, 
that is, the Church of Christ, free, chaste and catholic"." 

The Church of the East 

38. If the legislation of the Eastern Church is different in the 
matter of discipline with regard to clerical celibacy, as was finally estab-
lished by the Council in Trullo held in the year 692,25  and which has 
been clearly recognized by the Second Vatican Council,' this is due to 
the different historical background of that most noble part of the Church, 
a situation which the Holy Spirit has providentially and supernaturally 
influenced. 

We ourselves take this opportunity to express our esteem and our 
respect for all the clergy of the Oriental Churches, and to recognize in 
them examples of fidelity and zeal which make them worthy of sincere 
veneration. 

The Voice of the Oriental Fathers 

39. We find further comforting reasons for continuing to adhere 
to the observance of the discipline of clerical celibacy in the exaltation 
of virginity by the Oriental Fathers. We hear within us, for example, 
the voice of St. Gregory of Nyssa, reminding us that, "the life of vir-
ginity is the image of the blessedness that awaits us in the life to come."' 

24  Second Allocution to the Roman Synod. Jan. 26, 1960: AAS 52, 1960, 
pp. 235-236 (Latin text p. 226). 

25 Can. 6, 12, 13, 48: Mansi XI, 944-948, 965. 
26  Decree Presbyter. Ordinis, n. 16. 
27  Decree De Virginitate, 13: PG 46, 381-382. 
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We are no less assured by the treatment of the priesthood by St. John 
Chrysostom, which is still a fruitful subject for reflection. Intent on 
throwing light on the harmony which must exist between the private 
life of him who ministers at the altar and the dignity of the order to 
which his sacred duties belong he affirmed, " . it is becoming that he 
who accepts the priesthood be as pure as if he were in heaven". 28  

Significant signs in Eastern Tradition 

40. Further, it is by no means futile to observe that in the East only 
celibate priests are ordained bishops, and the priests themselves cannot 
contract marriage after their ordination to the priesthood. This indicates 
that these venerable Churches also possess to a certain extent the principle 
of a celibate priesthood. It shows too that there is a certain appropriate-
ness for the Christian priesthood, of which the bishops possess the 
summit and the fullness, of the observance of celibacy.' 

The Faithfulness of the Church of the West to Her Own Tradition 

41. In any case, the Church of the West cannot weaken her faithful 
observance of her own tradition. And it is unthinkable that for cen-
turies she has followed a path which, instead of favoring the spiritual 
richness of invidual souls and of the People of God, has in some way 
compromised it, or that she has with arbitrary juridical prescriptions 
stifled the free expansion of the most profound realities of nature and 
of grace. 

Particular Cases 

42. In virtue of the fundamental norm of the government of the 
Catholic Church, to which we alluded above (no. 15), while, on the 
one hand, the law requiring a freely chosen and perpetual celibacy of 
those who are admitted to Holy Orders remains unchanged, on the other 
hand, a study may be allowed of the particular circumstances of married 

28  De Sacerdotio, 1. III, 4: PG 48, 642. 
29  Dogmatic Constitution Lumen Gentium, n. 21, 28, 64. 
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sacred ministers of Church or other Christian communities separated 
from the Catholic communion, and of the possibility of admitting to 
priestly functions those who desire to adhere to the fullness of this 
communion and to continue to exercise the sacred ministry. The cir-
cumstances must be such, however, as not to prejudice the existing dis-
cipline regarding the celibacy. 

And that the authority of the Church may not hesitate to exercise 
her power in this matter can be seen from the recent Ecumenical Council 
which foresaw the possibility of conferring holy diaconate on men of 
mature age who are already married." 

Confirmation 

43. All this, however, does not signify a relaxation of the existing 
law, and must not be interpreted as a prelude to its abolition. There 
are better things to do beside promoting this hypothesis, which tears 
down that vigor and love in which celibacy finds security and happiness, 
and which obscures the true doctrine that justifies its existence and exalts 
its splendor. It would be much better to promote serious studies in 
defense of the spiritual meaning and moral value of virginity and celi- 
L_ 31 
Dag' 

Confidence of the Church 

44. Holy virginity is a very special gift. Nevertheless, the whole 
present-day Church, solemnly and universally represented by the pastors 
responsible for her welfare (with due respect, as we have said, for the 
discipline of the Eastern Churches) manifested her absolute faith in the 
Spirit "that the gift of celibacy so helpful for the priesthood of the 
New Testament, will be liberally granted by the Father, on condition 
that those who participate in Christ's priesthood through the sacrament 
of Orders, and indeed the whole Church, humbly and perseveringly ask 

for it."" 

30  Constitution cit., n. 29. 
31  Constitution cit., n. 49. 
32  Decree Presbyter. Ordinis, n. 16. 
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The Prayer of the People of God 

45. We wholeheartedly call on the entire People of God to do their 
duty in bringing about an increase in priestly vocations." We ask them 
fervently to beg the Father of all, the divine Spouse of the Church, and 
the Holy Spirit, her principle of life, through the intercession of the 
Blessed Virgin Mary, Mother of Christ and of His Church, to pour 
out, especially at present, this divine gift, which the Father certainly 
does not wish to give stintingly. They should also fervently pray, in 
like manner, that souls may dispose themselves to receive it by a pro-
found faith and a generous love. In this way, in our world, which 
needs God's glory (cf. Rom. 3:23), priests, ever more perfectly con-
formed to the one and supreme Priest, will be a real glory to Christ (2 
Cor. 8:23), and, through them, "the glory of the grace" of God will 
be magnified in the world of today (cf. Eph. 1:6). 

The World of Today and Consecrated Celibacy 

46. Yes, venerable and well-beloved brothers in the priesthood, whom 
we cherish "with the affection of Christ Jesus" (Phil. 1:8), it is truly 
this world in which we live, tormented by the pains of growth and 
change, justly proud of its human values and human conquests, which 
urgently needs the witness of lives consecrated to the highest and most 
sacred spiritual values. This witness is necessary in order that the refined 
and incomparable light, radiating from the most sublime virtues of the 
spirit, may not be wanting to our times. 

The Numerical Scarcity of Priests 

47. Our Lord Jesus Christ did not hesitate to confide the formidable 
task of evangelizing the world, as it was then known, to a handful of men 
to all appearances lacking in number and quality. He bade this "little 
flock" not to lose heart (Luke 12:32), for, thanks to His constant 
assistance (Matt. 28:20), through Him and with Him, they would 
overcome the world (John 16:33). Jesus has taught us also that the 
Kingdom of God has an intrinsic and unobseravable dynamism 
which enables it to grow without man's awareness of it (Mark 4:26-29). 

33  Decree Optatam totius, n. 2; Presbyter. Ordinis, n. 11. 
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The harvest of God's Kingdom is great, but the laborers, as in the begin-
ning, are few. Actually, they have never been as numerous as human 
standards would have judged sufficient. But the Lord of the Kingdom 
demands prayers, that it may be He, the Lord of the harvest, Who will 
send out laborers into His harvest (Matt. 9:37-38). The counsels and 
prudence of man cannot supercede the hidden wisdom of Him who, in 
the history of salvation, has challenged man's wisdom and power by His 
own foolishness and weakness (1 Cor. 1 :20-31). 

The Courage of Faith 

48. We appeal to the courage of faith to express the Church's deep-
est conviction that a more energetic and generous answer to grace, a 
more explicit and substantiated hope, a more complete and open witness 
to the mystery of Christ, will never be the cause of her failing in her 
salvific mission to all mankind. It is necessary for us to learn to do all 
things in Him who alone gives strength to souls (Phil. 4:13) and increase 
to His Church (1 Cor. 3 :6-7). 

The Root of the Problem 

49. It is simply not possible to believe that the abolition of ecclesias-
tical celibacy would considerably increase the number of priestly voca-
tions: the contemporary experience of those Churches and ecclesial com-
munities which allow their ministers to marry seems to prove the con-
trary. The cause of the decrease in vocations to the priesthood is to 
be found elsewhere, especially for example, in the fact that individuals 
and families have lost their sense of God and of all that is holy, their 
esteem for the Church as the institution of salvation through faith and 
sacraments, the institution which must study the true roots of the pro-
blem. 

III. CELIBACY AND HUMAN VALUES 

Celibacy and Love 

50. As we said above (cf. no. 10), the Church is not unaware that 
the choice of consecrated celibacy, since it involves a series of hard 
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renunciations which affect the very depths of a man, presents also grave 
difficulties and problems to which the men of today are particularly 
sensitive. In fact, it might seem that celibacy conflicts with the solemn 
recognition of human values by the Church in the recent council. And 
yet a more careful consideration reveals that the sacrifice of human 
love as experienced in a family and as offered by the priest for the love 
of Christ, is really a singular tribute paid to that superior love. Indeed, 
it is universally recognized that man has always offered to God what is 
worthy of both the giver and the receiver. 

Grace and Nature 

51. On the other hand, the Church cannot and should not set aside 
the fact that the choice of celibacy—provided that it is made with human 
and Christian prudence and responsibility—is governed by grace which, 
far from destroying or doing violence to nature, elevates it and imparts 
to it supernatural powers and vigor. God, who has created and redeemed 
man, knows what He can ask of him and gives him everything neces-
sary to be able to do what his Creator and Redeemer asks of him. St. 
Augustine, who had fully and painfully experienced in himself the nature 
of man, exclaimed: "Grant what You command, and command what 
You will."" 

The Real Weight of the Difficulties 

52. A true knowledge of the real difficulties of celibacy is very use-
ful, even necessary, for the priest, so that he may be fully aware of what 
his celibacy requires to be genuine and beneficial. But with equal fidelity 
to the truth, these difficulties must not be given greater value or weight 
than they actually have in the human or religious sphere, or declared 
impossible of solution. 

Celibacy is Not Contrary to Nature 

53. After what science has now ascertained, it is not just to continue 
repeating (cf. no. 10) that celibacy is against nature because it runs 

34  Confess. X, 29, 40: PL 32, 796. 
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counter to lawful physical, psychological and affective needs or to claim 
that a completely mature human personality demands fulfillment of 
these needs. Man, created to God's image and likeness (Gen. 1:26-27) 
is not just flesh and blood; the sexual instinct is not all that he has; 
man is also, and preeminently, understanding, choice, freedom, and 
thanks to these powers he is, and must remain, superior to the rest of 
creation; they give him mastery over his physical, psychological and affec-
tive appetites. 

The Deep Reason for Celibacy 

54. The true, deep reason for dedicated celibacy is, as we have 
said, the choice of a closer and more complete relationship with the 
mystery of Christ and the Church for the good of all mankind: in this 
choice there is no doubt, that those highest human values are able to 
find their fullest expression. 

Celibacy as an Exaltation of Man 

55. The choice of celibacy does not connote ignorance, or the des-
pisal of the sexual instinct and affectivity. That would certainly do 
damage to the physical and psychological balance. On the contrary it 
demands clear understanding, careful self-control and a wise sublima-
tion of the psychological life on a higher plane. In this way celibacy 
sets the whole man on a higher level and makes an effective contribu-
tion to his own perfection. 

Celibacy and the Development of Personality 

56. The natural and lawful desire a man has to love a woman 
and to raise a family are renounced by celibacy, but marriage and the 
family are not said to be the only way for fully developing the human 
person. In the priest's heart love is by no means extinct. His charity 
is drawn from the purest source (cf. 1 John 4:8-16) practiced in the 
imitation of God and Christ, and no less than any other genuine love is 
demanding and real (cf. 1 John 3 :16-18). It gives the priest a limit-
less horizon, deepens and gives breadth to his sense of responsibility- 
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a sign of mature personality—and inculcates in him as a sign of a higher 
and greater fatherhood, a generosity and refinement of heart' which 
offer a superlative enrichment. 

Consecrated Celibacy and Marriage 

57. All of God's People must give testimony to the mystery of 
Christ and His Kingdom but this witnessing does not take the same form 
for all. The Church leaves to her married children the function of 
giving the necessary testimony of a genuinely and fully Christian married 
and family life. She entrusts to her priests the testimony of a life wholly 
dedicated to the ever new, absorbing realities of God's Kingdom. 

If this means that the priest is without a direct personal experience 
of married life, he will by his training, his ministry and the grace of his 
office, certainly not lack a knowledge, perhaps a deeper knowledge, of 
the human heart. This will allow him to meet those problems at their 
source and give solid support by his advice and assistance to married 
persons and Christian families (cf. 1 Cor. 2:15). The presence in the 
Christian family of the priest who is living his life of celibacy to the 
full will underscore the spiritual dimension of every love worthy of the 
name, and his personal sacrifice will merit for the faithful united in the 
holy bond of matrimony the grace of a true union. 

The Solitude of the Celibate Priest 

58. The priest by reason of his celibacy is a solitary: that is true, 
but his solitude is not emptiness because it is filled with God and the 
brimming riches of His Kingdom. Moreover, for this solitude, which 
should be an internal and external plenitude of charity, he has prepared 
himself, if he has chosen it with full understanding, and not through 
any proud desire to be different from the rest of men, or to withdraw 
himself from common responsibilities, or to alienate himself from his 
brothers, or to show contempt for the world. Though set apart from the 
world, the priest is not separated from the People of God, because he has 
been appointed to act on behalf of men (Heb. 5:1), since he is con- 

35  Cf. 1 Th. 2:11; 1 Cor. 4:15; 2 Cor. 6:13; Gal. 4:19; 1 Tim. 5:1-2. 
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secrated completely to charity (cf. 1 Cor. 14:4 ff.) and to the work 
for which the Lord has chosen him." 

Christ and the Loneliness of the Priest 

59. At times loneliness will weigh heavily on the priest, but not 
for that reason will he regret having generously chosen it. Christ, too, 
in the most tragic hours of His life was alone—abandoned by the very ones 
whom He has chosen as witnesses to, and companions of, His life, and 
whom He had loved unto the end (John 13:1, but He stated, "I am 
not alone, for the Father is with me" (John 16:32). He who has chosen 
to belong completely to Christ will find, above all, in intimacy with 
Him and in His grace, the power of spirit necessary to banish sadness 
and regret and to triumph over discouragement. He will not be lack. 
ing the protection of the Virgin Mother of Jesus nor the motherly 
solicitude of the Church, to whom he has given himself in service. He 
will not be without the kindly care of his father in Christ, his bishop; 
nor will the fraternal companionship of his fellow priests and the com• 
fort of the entire People of God be lacking to him. And if hostility, 
lack of confidence and the indifference of his fellowmen make his soli-
tude quite painful, he will thus be able to share, with dramatic clarity, 
the very experience of Christ, as an apostle who is not above Him by 
whom he has been sent (cf. John. 13:16; 14:18), as a friend admitted 
to the most painful and most glorious secret of his divine Friend who 
has chosen him to bring forth the mysterious fruit of life in his own life, 
which is only apparently one of death (cf. John 15:15-16, 20). 

PART II 

I. PRIESTLY FORMATION 

An Adequate Formation 

60. Our reflection on the beauty, importance and intimate fittingness 
of holy virginity for the ministers of Christ and His Church makes it 

" Decree Presbyter. Ordinis, n. 3. 
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incumbent on the Teacher and Pastor of that Church to assure and pro-
mote its positive observance, from the first moment of preparation to 
receive such a precious gift. 

In fact, the difficulties and problems which makes the observance 
of chastity very painful or quite impossible for some, spring, not infre-
quently, from a type of priestly formation which, given the great changes 
of these last years is no longer completely adequate for the formation 
of a personality worthy of a man of God (1 Tim. 6: 11 ) 

The Execution of the Norms of the Council 

61. The Second Vatican Council has already indicated wise criteria 
and guidelines to this end. They are in conformity with the progress 
of psychology and pedagogy as well as with the changed conditions of 
mankind and of contemporary society." It is our will that apposite 
instructions be drawn up with the help of truly qualified men treating 
with all necessary detail the theme of chastity. They should be sent out 
as soon as possible to provide those who, within the Church, have the 
great responsibility of preparing future priests, with competent and timely 
assistance. 

Personal Response to the Divine Vocation 

62. The priesthood is a ministry instituted by Christ for the service 
of His Mystical Body which is the Church. To her belongs the authority 
to admit to that priesthood those whom she judges qualified: that is, 
those to whom God has given, along with other signs of an ecclesiastical 
vocation, the gift of a consecrated celibacy (cf. no. 15). 

In virtue of such a gift, corroborated by canon law, the individual is 
called to respond with free judgment and total dedication, subordinating 
his own ego to the will of God who calls him. Concretely, this divine 
calling manifests itself in a given individual with his own definite per-
sonality structure which under normal circumstances, is not violently 
mastered by grace. In the candidates for the priesthood, therefore, the 
sense of receiving this divine gift should be cultivated; so too a sense 

37 Decree Optatam totius, nn. 3-11; cf. Perfectae caritatis, n. 12. 
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of responsibility in their meeting with God with the highest importance 
given to supernatural means. 

The Plane of Grace and the Plane of Nature 

63. It is likewise necessary that exact account be taken of the bio-
logical and psychological state of the candidate in order to guide and 
orient him toward the priestly ideal; so a truly adequate formation 
should coordinate harmoniously grace and nature in the man in whom 
one clearly sees the objective conditions and effective capability of receiv-
ing the gift of chastity. These condition should be ascertained as soon 
as signs of his holy vocation are first indicated; not hastily or superficially, 
but carefully, with the assistance and aid of a doctor and of a competent 
psychologist. A serious investigatior. of hereditary factors should not 
be omitted. 

The Unfit 

64. Those who are discovered to be unfit—either for physical, 
psychological or moral reasons—should be quickly removed from the 
path to the priesthood. Let educators appreciate that this is one of 
their very grave duties. Let them not abandon themselves to false 
hopes and to dangerous illusions and let them not permit the candidate 
to nourish these hopes in any way, with resultant damage either to him-
self or to the Church. The life of the celibate priest, which engages the 
whole man so totally and so delicately, excludes in fact those of insuf-
ficient psycho-physical and moral balance. Nor should anyone pretend 
that grace supplies for the defects of nature in such a man. 

Development of the Personality 

65. After the capability of a man has been ascertained and he has 
been admitted to the course of studies leading to the goal of the priest-
hood, care should be taken for the progressive development of his per-
sonality through the means of physical, intellectual and moral education 
directed toward the control and personal dominion of his instincts, senti-
ments and passions. 
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The Necessity of Discipline 

66. This will be proved by the firmness of the spirit with which he 
accepts the personal and community type of discipline demanded by the 
priestly life. Such a regime, the lack or deficiency of which is to be 
deplored because it exposes the candidate to grave dangers, should not 
be borne only as an imposition from without. It should be interiorized 
and implanted within the context of the spiritual life as an indispensable 
component. 

Personal Initiative 

67. The educator should skillfully stimulate the young man to that 
totally evangelical virtue of sincerity (cf. Matt. 5:37) and to spon-
taneity by approving of every good personal initiative, so that he will 
come to know, and properly evaluate himself, assume wisely his own 
responsibilities, and train himself to that self-control which is of such 
importance in the priestly education. 

The Exercise of Authority 

68. The exercise of authority, the principle of which ought to be 
held to firmly, will be animated by wise moderation and by a pastoral 
attitude. It will be used in a climate of dialogue and will be imple-
mented in a gradual way which will afford the educator an ever deepen-
ing understanding of the psychology of the young man, and will appeal 
to personal conviction. 

Conscious Choice 

69. The complete education of the candidate to the priesthood 
ought to be directed to help_ him acquire a tranquil, convinced and 
free choice of the grave responsibilities which he must assume in con-
science before God and the Church. Ardor and generosity are mar-
velous qualities of youth; illuminated and supported, they merit, along 
with the blessing of the Lord, the admiration and confidence of the 
whole Church as well as of all men. None of the real personal and social 
difficulties which their choice will bring in its train should remain hidden 
to the young men so that their enthusiasm will not be superficial and 
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illusory. At the same time it will be right to highlight with at least 
equal truth and clarity the sublimity of their choice, which on the one 
hand leads to a certain physical and psychic void but on the other hand, 
brings with it an interior richness capable of elevating the person most 
profoundly. 

An Asceticism for the Maturation of the Personality 

70. The young candidates for the priesthood should convince them-
selves that they are not able to follow their difficult way without a spe-
cial type of asceticism more demanding than that which is asked of all 
the other faithful, which is proper to themselves. It will be a demanding 
asceticism but not a suffocating one which consists in the deliberate 
and assiduous practice of those virtues which make a man a priest : self-
denial in the highest degree—an essential condition if one would follow 
Christ (Matt. 16:24; John 12:25), humility and obedience as expres-
sions of internal truth and of a guided liberty; prudence, justice, courage 
and temperance, virtues without which it is impossible for true and pro-
found religious life to exist; a sense of responsibility, of fidelity and 
of loyalty in the acceptance of one's obligations; a balance between 
contemplation and action; detachment and a spirit of poverty which will 
give tone and vigor to evangelical freedom; chastity, the result of a per-
severing struggle, harmonized with all the other natural and super-
natural virtues; a serene and secure contact with the world for the service 
which the young man will dedicate himself for Christ and for His 
Kingdom. 

In such a way the aspirant to the priesthood will acquire, with the 
help of divine grace, a balanced personality, strong and mature, a com-
bination of inherited and acquired qualities, harmony of all of his powers 
in the light of faith and intimate union with Christ, when he has chosen 
for himself and for the ministry of salvation to the world. 

Periods of Experimentation 

71. However, to judge with better certainty the fitness of the young 
man for the priesthood and to have successive proofs of his attained 
maturity on both the human and supernatural levels, in consideration 
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of the fact that "It is more difficult to conduct oneself correctly in the 
service of souls because of dangers coming from outside"," it will be 
advisable to have the obligation of holy celibacy observed during speci-
fied periods of experimentation before it becomes something stable and 
definitive with the priesthood." 

The Choice of Celibacy as of a Gift 

72. Once moral certainty has been obtained that the maturity of 
the candidate is sufficiently guaranteed, he will be in a position to take 
on himself the heavy and sweet burden of sacerdotal chastity as a total 
gift of himself to the Lord and to His Church. 

In his way, the obligation of celibacy, which the Church adds as an 
objective condition to Holy Orders becomes the candidate's own accepted 
personal obligation under the influence of divine grace and with full 
reflection and liberty, and evidently not without the wise and prudent 
advice of competent spiritual directors who are concerned not to impose 
the choice, but rather to dispose the candidate to become more conscious 
in his choice. Hence, in that solemn moment when the candidate will 
decide once and for his whole life, he will not feel the weight of an im-
position from outside, but rather the interior joy that accompanies a 
choice made for the love of Christ. 

II. THE PRIESTLY LIFE 

An Unending Conquest 

73. The priest must not think that ordination makes everything easy 
for him and screens him once for all from every temptation or danger. 
Chastity is not acquired all at once but results from a laborious con-
quest and daily affirmation. Our world today stresses the positive values 
of love between the sexes but has also multiplied the difficulties and 
risks in this sphere. In order to safeguard his chastity with all care and 
affirm its sublime meaning, the priest must consider clearly and calmly 

38  St. Thomas Aquinas, Summa th. IIa-IIae, q. 184, a. 8 c. 
38  Decree Optatam totius, n. 12. 
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his position as a man exposed to spiritual warfare against the seduc-
tions of the flesh in himself and in the world, continually renewing his 
resolution to give an ever increasing and ever better perfection to the 
irrevocable offering of himself which obliges him to a fidelity that is 
complete, loyal and real. 

Supernatural Means 

74. Christ's priest will receive new strength and joy daily as he 
deepens in his meditation and prayer the motives for his gift and the 
conviction that he has chosen the better part. He will ask humbly and 
perseveringly for the grace of fidelity, never denied to those who ask 
it sincerely. At the same time he will use the natural and supernatural 
means at his disposal. In particular he will not disregard those ascetical 
norms, guaranteed by the Church's experience and no less necessary in 
modern circumstances than in former times." 

Intense Spiritual Life 

75. The priest should apply himself above all else to developing, 
with all the love grace inspires in him, his close relationship with Christ 
searching the inexhaustible and enriching mystery; he should also acquire 
an ever deeper sense of the mystery of the Church. There would be 
the risk of his state of life seeming unreasonable and unfounded if seen 
apart from this mystery. 

Priestly piety, nourished at the table of God's Word and the Holy 
Eucharist, lived within the cycle of the liturgical year, inspired by a 
warm and enlightened devotion to the Virgin Mother of the Supreme 
and Eternal High Priest and Queen of the Apostles'', will bring him 
to the source of a true spiritual life which alone provided a solid founda-
tion for the observance of celibacy. 

The Spirit of the Priestly Ministry 

76. In this way the priest with grace and peace in his heart will face 
with generosity the manifold tasks of his life and ministry. If he performs 

40  Decree Presbyter. Ordinis, nn. 16, 18. 
41  Decree Presbyter. Ordinis, n. 18. 
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these with faith and zeal he will find in them new occasions to show 
that he belongs entirely to Christ and His Mystical Body, for his own 
sanctification and the sanctification of others. The charity of Christ 
which urges him on (2 Cor. 5:14) will help him not to renounce his 
higher feelings but to elevate and deepen them in a spirit of consecration 
in imitation of Christ the High Priest, who shared intimately in the life 
of mankind, loved and suffered for them (Heb. 4:15), and of Paul 
the Apostle who shared the cares of all (1 Cor. 9:22; 2 Cor. 11:29), 
in order to bring the light and power of the Gospel of God's grace to 
shine in the world (Acts 20.24). 

Defense Against Dangers 

77. Rightly jealous of his full self-giving to the Lord, the priest 
should know how to guard against sentimental tendencies which imperil 
an affectivity not sufficiently enlightened or guided by the Spirit. He 
should beware of looking for spiritual or apostolic pretexts for what are 
in fact dangerous inclinations of the heart. 

Virile Asceticism 

78. The priestly life certainly requires an authentic spiritual intensity 
in order to live by the Spirit and to conform to the Spirit (Gal. 5 :25) ; 
it requires a truly virile asceticism both interior and exterior in one who, 
belonging in a special way to Christ, has in Him and through Him 
crucified the flesh with its passions and desires (Gal. 5:24, not hesitating 
to face arduous and lengthy trials in order to do so (cf. 1 Cor. 9:26-27). 
In this way Christ's minister will be the better able to show to the world 
the fruits of the Spirit which are "love, joy, peace, patience, kindness, 
goodness, long-suffering, mildness, faithfulness, gentleness, self-control, 
chastity" (Gal. 5 :22-23). 

The Brotherhood of Priests 

79. Moreover, priestly chastity is increased, guarded and defended 
by a way of life, surrounding and activity suited to a minister of God. 
For this reason the "close sacramental brotherhood"' which all priests 

49 Decree Presbyter. Ordinis, n 8. 
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enjoy in virtue of their ordination must be fostered to the utmost. Our 
Lord Jesus Christ has taught the urgency of the new commandment of 
charity. He gave a wonderful example of it when He instituted the 
sacrament of the Eucharist and the Catholic priesthood (John 13:15; 
34-35), and prayed to His Heavenly Father that the love the Father 
bore for Him from all eternity should be in His ministers and that He 
too should be in them (John 17 :26). 

Unity of Priests in Spirit and Life 

80. So the unity of spirit among priests should be perfect and 
they should be active in their prayers, friendship and help of all kind 
for one another. On cannot sufficiently recommend to priests a life lived 
in common and directed entirely toward their sacred ministry; the practice 
of having frequent meetings with a fraternal exchange of ideas, counsel 
and experience with their brother priests; the movement to form associa-
tions which encourage priestly holiness. 

Charity for Fellow Priests in Danger 

81. Priests should reflect on the advice of the council" which re-
minds them of their common sharing in the priesthood so that they 
may feel a lively responsibility for fellow priests troubled by difficulties 
which gravely endanger the divine gift they have. They should have 
a burning charity for those who have greater need of love, understanding 
and prayer, who have need of prudent but effective help, and who have 
a claim on their unbounded charity as those who are, and should be, 
their truest friends. 

Renewal of the Choice 

82. Venerable 'brothers in the episcopacy, priests and ministers of 
the altar, by way of completing and leaving a remembrance of this written 
conversation with you, we should like to suggest this resolution to you: 
that on the anniversary of his ordination, or on Holy Thursday when 
all are united in spirit commemorating the mystery of the institution of the 
priesthood, each one should renew his total gift of himself to Christ our 

43 Decree cit., ibid. 
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Lord; reviving in this way the awareness that He has chosen you for 
His divine service, and repeating at the same time, humbly and courageous-
ly, the promise you have of unswerving faithfulness to His love alone 
in your offering of perfect chastity (cf. Rom. 12 :1). 

III. LAMENTABLE DEFECTIONS 

True Responsibility 

83. Now with fatherly love and affection, our heart turns anxiously 
and with deep sorrow to these unfortunate priests who always remain our 
dearly beloved brothers and whose misfortune we keenly regret : those 
who, retaining the sacred character conferred by their priestly ordination, 
have been or are unfortunately unfaithful to the obligations they accepted 
when they were ordained. 

Their sad state and its consequences to priests and to others move 
some to wonder if celibacy is not in some way responsible for such 
dramatic occurrences and for the scandals they inflict on God's People. 
In fact the responsibility falls not on consecrated celibacy in itself but 
on a judgment of the fitness of the candidate for the priesthood which was 
not always adequate or prudent at the proper time, or else it falls on the 
way in which sacred ministers live their life of total consecration. 

Reasons for Dispensations 

84. The Church is very conscious of the sad state of these sons 
of hers and judges it necessary to make every effort to avert or to remedy 
the wounds she suffers by their defection. Following the example of our 
immediate predecessors of holy memory we also have, in cases con-
cerning ordination to the priesthood, been prepared to allow inquiry to 
extend beyond the provisions of the present canon law (cf. C.I.C. can. 
214) to other very grave reasons which give ground for really solid 
doubts regarding the full freedom and responsibility of the candidate 
for the priesthood and his fitness for the priestly state. This has been 
done to free those who, on careful judicial consideration of their case, 
are seen to be really unsuited. 
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The Church's Justice and Charity 

85. The dispensations which are granted after such consideration—
a minimal percentage when they are compared with the great number 
of good, worthy priests—provide in justice for the spiritual salvation of 
the individual and show at the same time the Church's concern to safe-
guard celibacy and the complete fidelity of all her ministers. In grant-
ing such dispensations the Church alWays acts with heartfelt regret, 
especially in the particularly lamentable cases in which refusal to bear 
worthily this sweet yoke of Christ results from crises in faith, or moral 
weakness, and is thus frequently a failure in responsibility and a 
scandal. 

An Heartrending Appeal 

86. If these priests knew how much sorrow, dishonor and unrest 
they bring to the holy Church of God; if they reflected on the seriousness 
and beauty of their obligations and on the dangers to which they are 
exposed in this life and in the next, there would be greater care and 
reflection in their decisions, they would pray more assiduously, and would 
show greater courage and logic in forestalling the causes of their spiritual 
and moral collapse. 

The Church's Motherly Care 

87. The Church has particular interest in those young priests who 
are on the threshold of their ministry and full of zeal and enthusiasm. 
Because of the tensions to which their priestly obligations are subject, 
is it not to be expected that they will experience moments of diffidence, 
doubt, passion, folly? Hence, it is the wish of the Church that every 
persuasive means available be used to lead them from this wavering state 
to one of calm, trust, penance, recovery. It is only when no other solu-
tion can be found for a priest in this unhappy condition that he should 
be relieved of his office. 

The Granting of Dispensations 

88. There are some whose priesthood cannot be saved, but whose 
serious dispositions nevertheless give promise of their being able to live 
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as good Christian lay people. To these the Holy See, having studied all 
the circumstances with their bishops or with their religious superiors, some-
times grants a dispensation, thus letting love conquer sorrow. In order, 
however, that her unhappy but always dear son may have a salutary 
sign of her maternal grief and a keener remembrance of the universal 
need of God's mercy, in these cases she impose some works of piety and 
reparation. 

Encouragement and Warnings 

89. Inspiring this discipline, which is at once severe and merciful, 
are justice and truth, prudence and reserve. It is without doubt a 
discipline which will confirm good priests in their determination to live 
lives of purity and holiness. At the same time it will be a warning to 
those aspiring to the priesthood. These, guided by the wisdom of those 
who educate them, will approach their priesthood fully aware of its 
obligations, disinterested and responding generously to divine grace and 
the will of Christ and His Church. 

Consolations 

90. Finally and with deep joy, we thank Our Lord because many 
priests who for a time had been unfaithful to their obligations, have 
with the grace of the High Priest found again the path and given joy 
to all by becoming anew exemplary pastors. With admirable good will, 
they used all the means which were helpful to ensure their return, es-
pecially an intense life of prayer, humility, persevering effort sustained 
by regular reception of the Sacrament of Penance. 

THE BISHOP'S FATHERLINESS 

91. There is an irreplaceable and very effective means to ensure 
for our dear priests an easier and happier way of being faithful to their 
obligations, and it is one which they have the right and duty to find in 
you, venerable brother bishops. It was you who called them and destined 
them to be priests; it was you who placed your hands on their heads; 
with you they are one in sharing the honor of the priesthood by virtue 
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of the sacrament of Orders; it is you whom they make present in the 
community of the faithful; with you they are united in a spirit of trust 
and. magnanimity since, in as far as is compatible with their order, they 
take upon themselves your duties and care." In choosing a life dedi-
cated to celibacy they follow the ancient examples of the prelates of the 
East and the West; this provides a new motive for union between bishop 
and priest and a sound hope that they will live together more closely. 

Responsibility and Pastoral Love 

92. The affection which Jesus had for His Apostles showed itself 
very clearly when He made them ministers of His real and Mystical 
Body (cf. John 13-17) ; and even you in whose person "Our Lord Jesus 
Christ, the Supreme High Priest, is present in the midst of those who 
believe"45  know that you owe the best part of your hearts and pastoral 
care to your priests and to the young men preparing to be priests." In 
no other way can you better show this conviction than in the conscious 
responsibility and sincere and unconquerable love with which you preside 
over the education of your seminarians, and help in every way possible 
your priests to remain faithful to their vocation and their duties. 

A Bishop's Kindness 

93. It is your fraternal and kindly presence and deeds that must 
fill up in advance the human loneliness of the priest, which is so often 
the cause of his discouragement and temptations.' Before being the 
superiors and judges of your priests, be their masters, fathers, friends, their 
good and kind brothers always ready to understand, to sympathize and 
to help. In every possible way encourage your priests to be your personal 
friends and to be very open with you. This will not weaken the relation-
ship of juridical obedience; rather it will transform it into pastoral love 
so that they will obey more willingly, sincerely and securely. If they 
are your devoted friends and if they have a filial trust in you, your priests 
will be able in time to open up their souls and to confide in you their 

44  Dogmatic Constitution Lumen Gentium, n. 28. 
45  Dogmatic Constitution Lumen Gentium, n. 21. 
46  Decree Presbyter. Ordinis, n. 7. 
47  Decree cit., ibid. 



654 

difficulties in the certainty that they can rely on your kindness to be 
protected from eventual defeat, without a servile fear of punishment, 
but in the filial expectation of correction, pardon and help, which will 
inspire them to resume their difficult journey with a new confidence. 

Authority and Fatherliness 

94. Venerable brothers, all of you are certainly convinced that to 
restore to the soul of a priest joy in and enthusiasm for his vocation, 
interior peace and salvation is an urgent and glorious ministry which 
has an incalculable influence on a multitude of souls. There will be times 
when you must exercise your authority by showing a just severity towards 
those few who, after having resisted your kindness, by their conduct 
cause scandal to the People of God; but you will take the necessary 
precautions to ensure their seeing the error of their ways. Following the 
the example of Our Lord Jesus, the Pastor and Bishop of our souls (1 Pet. 
2:25), do not crush the bruised reed nor quench the smoking flax (Matt. 
12 :20) ; like Jesus, heal their wounds (cf. 9:12, save what was lost (cf. 
Matt. 18 :11), with eagerness and love go in search of the lost sheep 
and bring him back to the warmth of the sheepfold (cf. Luke 15:4 ff.) 
and, like Him, try until the end (cf. Luke 22:48, to call back the un-
faithful friend. 

Teaching and Vigilance 

95. We are certain, venerable brothers, that you will leave nothing 
undone to foster by your teaching, prudence and pastoral zeal, the ideal 
of consecrated celibacy among your clergy. We are sure too that you 
will never neglect those priests who have strayed from the house of God, 
their true home, no matter where their painful odyssey has led them, 
since they still remain your sons. 

V. ROLE OF THE FAITHFUL 

Responsibility of the Entire People of God 

96. Priestly virtue is a treasure that belongs to the whole Church. 
It is an enrichment and a splendor above the ordinary, which redounds 
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to the building up and the profit of the entire People of God. We 
wish therefore to address to all the faithful, our children in Christ, an 
.iffectionate and urgent exhortation. We wish that they too feel respon-
sible for the virtue of those brothers of theirs who have undertaken the 
mission of serving them in the priesthood for the salvation of their souls. 
They should pray and work for priestly vocations; they should help 
priests wholeheartedly, with filial love and ready collaboration; they should 
have the firm intention of offering them the consolation of a joyous 
response to their pastoral labors. They should encourage these, their 
fathers in Christ, to overcome the difficulties of every sort which they 
encounter as they fulfill their duties with entire faithfulness, to the 
edification of all. They should foster in a spirit of faith and of Christian 
love a deep respect and a delicate reserve in their dealings with priests, 
on account of their condition as men entirely consecrated to Christ and 
to the Church. 

Invitation to the Laity 

97. Our invitation goes out specially to those lay people who seek 
God with greater earnestness and intensity, and strive after Christian 
perfection while living in the midst of their fellow men. By their devoted 
and warm friendship they can be of great assistance to the Church's 
ministers since it is the laity, occupied with temporal affairst while at the 
same time aiming at a more generous and more perfect response to their 
baptismal vocation, who are in a position, in many cases, to enlighten 
and encourage in priest. Moreover, the perfect response to a vocation 
that plunges him into the mystery of Christ and the Church can suffer 
harm from various circumstances and from contamination with a certain 
kind of worldliness. In this way the whole People of God will honor 
Christ Our Lord in those who represent Him and of whom He has 
said : "He who receives you receives me, and he who receives me receives 
Him Who sent me," (Matt. 10:40), promising an assured reward to who-
ever in any way shows charity toward those whom He has sent (ibid. 
v. 42). 
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CONCLUSION 

Mary's Intercession 

98. Venerable brothers, pastors of God's flock throughout the world, 
and dearly beloved priests, our sons and brothers : as we come to the 
end of this letter which we have addressed to you, we invite you, with a 
soul responsive to Christ's great love, to turn your eyes and heart with 
renewed confidence and filial hope to the most loving Mother of Jesus 
and Mother of the Church, and to invoke for the Catholic priesthood 
her powerful and maternal intercession. In her the People of God admire 
and venerate the image of the Church, and model of faith, charity and 
perfect union with Him. May Mary Virgin and Mother, obtain for the 
Church, which also is hailed as virgin and mother,' to rejoice always, 
though with due humility, in the faithfulness of her priests to the sublime 
gift they have received of holy virginity, and to see it flourishing and 
appreciated ever more and more in every walk of life, so that the army 
of those who follow the divine Lamb wherever He goes (cf. Apoc. 14:4) 
may increase throughout the earth. 

Confident Hope of the Church 

99. The Church proclaims her hope in Christ; she is conscious of 
the critical shortage of priests when compared with the spiritual necessities 
of the world's population; but she is confident in her expectation which 
is founded on the infinite and mysterious power of grace, that the high 
spiritual quality of her ministers will bring about an increase also in 
their numbers, for everything is possible to God (cf. Mark 10:27; Luke 
1 :37) . 

In this faith and in this hope, may the apostolic blessing which we 
impart with all our heart be for all a pledge of heavenly graces and the 
testimony of our fatherly affection. 

Rome, at St. Peter's, June 24, 1967, feast of St. John the Baptist, 
fifth year of our Pontificate. 

POPE PAUL VI 

48  Dogmatic Constitution Lumen Gentium, nn. 63, 64. 



ROMAN CURIA AND PHILIPPINE HIERARCHY 

SATURDAY AFTERNOON MASS FULFILLS SUNDAY 
OBLIGATION; PRIVILEGE HOLDS ON HOLY DAYS 

The following is an English translation of the Petition of the 
Philippine Hierarchy for permission to allow fulfillment of Sunday 
obligation on Saturday afternoon and the Sacred Congregation of 
the Council's document allowing the privilege. 

Most Holy Father: 

The President of the Bishops' Conference of the Philippines humbly 
submits the following : 

In the last gathering of this Conference of Bishops the great soli-
citude for the good of souls gave occasion to seriously discuss the 
difficulties being met by the faithful in hearing Mass during Sundays 
and Holy Days of Obligation. 

Consequently, it was almost the unanimous opinion of the Ordinaries, 
that, owing to the lack of priests, who could celebrate Mass according 
to the convenience of the faithful, one of the remedies found for the 
said difficulties, was in the possibility of satisfying this grave precept 
of hearing Mass on the afternoon of Saturday together with the other 
privileges which accompany solemn feasts. 

For this reason, the Petitioner also in the name of their Excellencies, 
the Bishops of the Conference, beg of Your Holiness the (necessary) 
faculty so that the faithful could comply with the above-mentioned obliga-
tion of hearing Mass on the afternoon of Saturday together with the 
other privileges also mentioned above. 

The Sacred Congregation of the Council, taking into consideration 
what has been submitted (presented), benignly grants the Bishops of 
the Conference of the Philippines the requested faculty, for five years, 
as long as everything is done so that it will be impressed on the minds 
of the faithful that according to the venerable tradition of the Church, 
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Sunday is the Day dedicated to the Lord, and with the added caution 
that, in the given circumstances, the liturgical texts of the Sunday or 
of the feast of the day, be adhered to, in accordance with the ruling 
of the Sacred Congregation of Rites on the 25th of September 1965, n. 
50/965, and the homily and prayer of the faithful be not omitted, 
according to• the mind of the Instruction of the same Sacred Congre-
gation of Rites on the 26th of September 1965, nn. 53-56, everything else 
de jure being observed, especially that which pertains to catechetical 
instruction. 

Given in Rome, on the 1st day of March, 1967. 

SOLUTION TO CASES 

An Episcopal Curia of the Philippines submitted to the Sacred Con-

gregation of the Council the following case: 

"There are in the Diocese Communities of Men Religious. These 
are distributing envelopes to the faithful asking them to place inside 
these envelopes whatever amount even as low as P1.00 as their offering 
for the Masses for the dead. With this amount, so many thousands 
of masses for their dead will be said by the religious priests throughout 
the year. This statement of assurance of thousands of Masses appears 
as printed on the envelopes, aside from the sermons of said priests 
given in their churches from time to time. For this reason, most of 
our faithful in the diocese prefer to send their offering for Masses to 
these Religious Houses, instead of giving them to their Parish Priests. 
The Parish Priests have noticed that they have less Mass Stipends every 
time." 

The Congregation submittted the case to the Conference of Bishops 
of the Philippines and the Conference approved the following: 

"Acting on a letter received by the Apostolic Nuncio and endorsed 
to the Conference regarding some practices in the collection of Mass 
stipends, the Conference gives the rule that no appeals for donations 
which mention sharing in Mass intentions shall be permitted in this 
country, but appeals which mention share in the prayers of a Religious 
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Congregation and the like may be permitted. Also in this regard, no 
Congregation may freely distribute appeals without proper clearance from 
the Ordinary of the place of his diocesan chancery." 

Prot. n. 3120/66 

Instante Exc.mo Domino Lino R. Gonzaga, Praeside Conferentiae 
Episcoporum Insularum Philippinarum, litteris die 3 novembris 1966 
datis, facultatibus huic Consilio a Summo Pontifice Paulo Pp. VI tri-
buns, interpretationem anglicam Praefationum pro tempore Adventus et 
pro festo SS.mi Sacramenti pro Dioecesibus Civitatum Foederatarum 
Americae Septentrionalis die 23 martii 1966 (Prot. n. 239/66) appro-
batam perlibenter probamus seu confirmamus etiam pro Dioecesibus Insu-
larum Philippinarum. 

Contrariis quibuslibet minime obstantibus. 
E Civitate Vaticana, die 18 novembris 1966. 

(SOD.) IACOBUS CARD. LERCARO 

Praeses 

DIOCESE OF MALOLOS 

THE CHAPEL IN GAYA-GAYA 

On account of the failure of the owners of the lot and the Chapel 
in Gaya-Gaya, San Jose del Monte to comply with the conditions required 
of them so that said Chapel could be declared a public oratory, We 
Manuel P. del Rosario, DD., hereby decree that the celebration of the 
Holy Sacrifice of the Mass, as heretofor is being observed, be suspended 
effective on the Fourteenth of May 1967. 

Furthermore all faculties granted to priests to say Mass, preach and 
hear confession in said Chapel and in the grotto are hereby revoked. 
Malolos, April 19, 1967 

MANUEL P. DEL ROSARIO, D.D. 
Bishop of Malolos 



NOTES AND COMMENTS 

Eucharist — Sacrament Unity 

In his Corpus Christi sermon 
at St. John Bosco church, Rome, 
the Pope took as his subject the 
unifying aspects of the Eucharist. 

The Eucharist was instituted, 
he said, "not only for the union 
of the individual faithful with 
Christ, but also for that of all 
Christians among themselves." 

This sociological aspect of the 
Eucharistic Mystery, "charac-
terizes the living piety of the 
Church in our times — that litur-
gical piety which in no way con-
flicts with personal piety but in-
deed nourishes it and is in turn 
nourished by it." 

He asked the huge congregation 
to pray that this "supernatural 
sociology which springs from the 
Paschal Mystery may spread to 
the entire human family, bringing 
with it an appreciation of true 
human values, the promotion of 
sincere brotherhood, and the safe-
guarding and preservation of 
peace." 

The Church makes use of the 
feast of Corpus Christi to "form 
in us this awareness of unity,  

brotherhood, solidarity and friend-
ship which are still so sorely lac-
king even among Catholics. There-
fore if we desire and hope for fruit 
from this celebration, let it be 
that of a greater sense of spiritual 
and social unity among ourselves 
— who are fortunate members of 
the Catholic Church and Eorm a 
single body nourished by the same 
Bread while our thirst is quenched 
by the same Chalice. 

"We will ask Christ to grant 
this grace of unity to His Church: 

—"The grace to see gathered 
at the same Eucharistic table—
attracted there by the same faith 
and adhesion to the same Church 
—our Christian brothers still ab-
sent from our and their Father's 
house. 

—"The grace to see Catholics 
more closely united among them-
selves in greater concord, more 
disciplined, and capable of giving 
effective expression to their funda-
mental identity of principles for 
the defense and spread of Chris-
tianity in a modern world so con-
fused and so inreligious. 



—"The grace to see this super-
natural sociology, which springs 
from the Paschal Mystery, spread 
to the entire human family, bring-
ing with it an appreciation of true  
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human values, the promotion of 
sincere brotherhood, and the safe-
guarding and preservation of 
peace." 

No More Psychoanalysis 

Official Decision on Case of 
Mexican Prior 

The special commission of car-
dinals appointed by Pope Paul VI 
to hear the case of Father Gre-
goire Lemercier, a Benedictine 
prior in Mexico, who had brought 
psychoanalysis into the govern-
ment of his monastery, has for-
bidden him to practice psycho-
analysis. 

The commission consisted of 
Cardinals Roberti, Heard and 
Forni. 

A Vatican spokesman has com-
mented : "In cases of this sort, 
the commission never renders its 
judgment public." The Vatican 
press spokesman, Mgr. Fausto 
Vallaine later told NC News Ser-
vice that it was in fact Father 
Lemercier who had divulged the 
information on the commission's 
decision. 

Mgr. Vallaine, also said : "The 
commission (of cardinals) was 
not charged with judging upon the  

nature of psychoanalysis, and 
therefore was not to give a judg-
ment, whether negative or posi-
tive, upon psychoanalysis. 

"The judgment of the commis-
sion concerned solely the dis-
ciplinary act still in force, a decree 
of 1961 based in turn upon the 
prescription of canon law which 
forbids clerics from practising psy-
choanalysis." 

The decision of the commission 
was : "He is severely warned not 
to uphold either publicly or pri-
vately the theory or practice of 
psychoanalysis which he himself re-
cognizes as 'psychoanalysis pro-
perly so-called, in the strictest 
sense', under pain of incurring by 
this very fact suspension 'a divinis' 
reserved specially to the Holy See. 

"It is likewise forbidden to Rev-
erend Father Lemercier under pain 
of destitution (from office) in-
flicted by the Holy See to demand 
in the future of candidates for mo-
nastic life, even under the form 
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of an invitation or merely of a 
proposal, preliminary psychoana-
lytic formation, whether in the 
Psychoanalytic Centre of Emmaus 
or in any other place. 

"For abuse of ecclesiastical 
power and for disobedience, ac-
cording to Canons 2404 and 2331, 
the suspension 'a divinis' is im-
posed upon him for eight days, 
during which he will make the  

spiritual exercises at the Abbey 
of San Girolamo. " 

The national Catholic news-
paper L'Avvenire D'Italia, in an 
article Mgr. Vallaine described 
as "quite correct," said, "it seems 
that the 'disobedience' attributed 
to Father Lemercier must refer to 
his return to the monastery of 
Cuernavaca on May 20, 1965, 
which was forbidden him by the 
Congregation of Religious." 

Spanish Law on Religious Liberty 
Enacted 

The Spanish parliament has 
passed a law granting religious 
liberty to all denominations in 
Spain and guaranteeing the right 
of all Spaniards to worship in 
safety and peace regardless of 
religious affiliation. 

This law, passed by 391-9, im-
plements one of the sweeping 
changes in Spanish constitutional 
law approved on December 14, 
1966, in a national referendum. 

The Minister of Justice, Anto-
nio Maria Oriol, said the legisla-
tion in no way threatens Spain's 
Catholic unity. What the law 
means is, he said, that the govern-
ment will assure protection  

"against any attempt to violate the 
right of religious freedom for pur-
poses which are not religious." 

The chief beneficiaries of the 
new law are the 30,000 Protestants 
and 25,000 Jews and Moslems in 
Spain, who will be free to worship 
publicly. 

The text of the law says that the 
Spanish state recognizes that reli-
gious freedom 'is a right based 
on the dignity of the individual 
to whom it assures—through need-
ed protection — immunity from 
any coercion for the legitimate 
exercise of such a right." All 
Spaniards, regardless of religion 
shall be treated equally and all 



will have the same rights for 
exercising any work or activity, in-
cluding the holding of public of-
fice. Civil marriage is permitted 
to non-Catholics. 

Some non-Catholic opposition 
to the new religious freedom law 
appeared in the form of a letter 
f r o m Protestant Evangelical 
groups, filed with the minister of 
justice, protesting against the pro-
vision requiring non-Catholic  
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churches to register periodically 
with the government as civil as-
sociations. This requirement, the 
letter says, is the main source of 
non-Catholics' objection to the 
law : such registration constitutes 
discrimination and violates "our 
religious conscience." Although 
Christian Evangelical Churches 
exist "as a sociological fact, we do 
not pretend to regard ourselves as 
private associations." 

MAY PAGANS BE SAVED? 

1. DIFFICULTY: 

"We should not posit any proposition from which an untenable 
conclusion follows. But, if we claim that explicit belief is necessary 
for salvation, an untenable conclusion follows. For it is possible 
for someone to be brought up in the forest or among wolves, and 
such a one cannot have explicit knowledge of any matter of faith. 
Thus, there will be a man who will inevitably be damned. But this 
is untenable. Hence, explicit belief in something does not seem 
necessary." 

2. ANSWER: 

"Granted that everyone is bound to believe something explicit-
ly, no untenable conclusion follows even if someone is brought up 
in the forest or among wild beasts. For it pertains to divine provi-
dence to furnish everyone with what is necessary for salvation, pro-
vided that on his part there is no hindrance. Thus, if someone so 
brought up followed the direction of natural reason in seeking good 
and avoiding evil, we must most certainly hold that God would 
either reveal to him through internal inspiration what had to be 
believed, or would send some preacher of the faith to him as he 
sent Peter to Cornelius (Act 10:20)." 

ST. THOMAS 
De Vent. q. 14, art. 11. 



THE LAYMAN'S VIEW 

The Celibacy of the Clergy 

ENRIQUE FERNANDEZ LUMBA 

Recently, some sectors of our press gave prominent treat to the 
lamentable news of a certain British priest that has not confined himself 
to abandoning his congregation in order to marry but that, moreover, 
has announced his intentions to work for the "rights of the clergy to 
marry." And he was confident that he will succeed. He thus intends 
to marry and remain a catholic priest. This news included figures of 
an alleged increasing number of catholic priests repudiating their vow 
to reverse the law of clerical celibacy. We choose to believe that the pro-
minence given to the news was not inspired by any malicious intent but 
simply by its journalistic value precisely for considering it something 
extraordinary in our Church. For, the truth is that the majority of 
the catholic clergy maintain themselves heroically faithful to their vows, 
freely and solemnly professed. And they not only keep them but, in 
addition, they cherish them. 

We can safely conjecture almost to the point of not erring in this, 
that if the public pulse of the faithful were auscultated, they will manifest 
overwhelmingly in favor of celibacy for the clergy. Many are the rea-
sons that may be adduced to the support of such stand, but principally 
that of considering the priest, for being such, the representative of Christ; 
he is another Christ, like Him, is nailed to the cross of the priesthood in 
obedience and chastity; and in that cross he persists voluntarily and he-
roically, to redeem a world that, constantly and unfortunately grows 
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inclined to not being obedient nor chaste. We — the men in general 
— show rebelliousness; we desire abundance and we succumb to sensuality. 
But those who are not rebels, nor avaricious, nor sensual find as motiva-
tion of their conduct, the example of the heroic priests that remain nailed, 
with their vows, to the cross of their clerical state. If some waver 
it is because those of the world have forgotten in dealing with them, 
to render what is due the priesthood; they have forgotten that 
the priest is another Christ not only in the offering of the Holy Sacrifice 
and in the ministration of the Sacraments, but also in any other moment 
of his life and his actuations. It is true that they remain human and 
subject to all the frailties that beset any man, but, with certainty, the 
thought of his high dignity as representative of Christ fortifies him in his 
heroism. Great good would the faithful do if they assist the priest not 
to forget his sublime state, respecting him always in whatever circum-
stances, 

Finally, it is opportune and necessary to recall what his Holiness, 
Pope Paul VI, had said on the question of ecclesiastical celibacy. In 
a message addressed to the Dean of Cardinals, Msgr. Tisserant, he says 
as follows: "It is our purpose not only to conserve with all our efforts, 
this ancient rule, sacred and providential (of celibacy); but also to 
strengthen its observance by calling all the priests of the Latin Church 
so that they be conscious of the causes and reasons that now, precisely 

now, in a special manner, make this law very apt, thanks to which the 
priests can consecrate all their love only to Christ, and dedicate them-
selves entirely and generously to the _service of the Church and of the 
souls." 



PASTORAL SECTION 

HOMILETICS 

XX SUNDAY AFTER PENTECOST (October 1) 

COME 'DOWN AND HEAL MY SON 

Why We Suffer 

Whenever God sends us sicknesses or trials, He acts from His 
wisdom and goodness. The illness of the son of the royal official in 
today's Gospel is a proof of it, for Our Lord was for that entire house-
hold a fount of grace and salvation. 

Why does God send us sickness and afflictions? In order to make 
us know and feel that He is the supreme Lord of our health and our life. 
We forget this only too frequently, and to remind us of it sends us these 
adversities. How many times did God call us, urging us to desert sin, 
and we turned a deaf ear to Him. Then, by visiting us with sickness 
or some other affliction, He obliged us to run to Him. It was thus 
that He converted the royal official of the Gospel. 

Then also to exercise His justice and chastise us for our sins. When 
we are struck with a certain infirmity or affliction, we suffer deservedly, 
because we have sinned. That is why when we suffer a trial of this kind, 
we should humble ourselves and think that God wishes thus to give us 
an occasion to expiate for some fault, present or past, mortal or venial. 
This is an occasion in which we can exclaim with great profit with St. 
Augustine: Lord, here burn, here cut off, here do not spare, that in the 
next life you may spare. 
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Oftentimes too, in His goodness and mercy, God sends us trials and 
sufferings in order to deprive us of the occasions or means of sinning, 
to detach us from the deceitful pleasure of the world and to make us 
acquire more merits for heaven. 

Finally, His great love for us does visit us at times with pain and 
affliction. Yes, only because He loves so much, He wants to make us 
more and more like His Divine Son crucified, climb up the hill of Calvary 
with Him, soar the heights of sanctity and gain the most beautiful crown 
in heaven. As gold is proved and purified in the furnace, so He proves 
us and makes us most worthy of Him. 

How To Suffer 

So, dear brethren, after these considerations, after studying these 
designs of God's goodness and love on us, sickness and pain do not 
appear so terrifying. In fact, they are precious blessings in disguise. 
The best and most reasonable thing for us to do in the midst of suffering 
is to conform ourselves humbly, generously and lovingly to God's plan 
and accept all that He wishes to send us or permits us to undergo. 

Let us honour His justice, which deigns to chastise us in this life. 
Let us hasten to satisfy Him with a contrite and humble heart. 

Let us honour His providence, even if at times it appears inexplicable 
and severe. It may seem that if we enjoyed good health and fortune, 
we would serve God better. Ah, but He sees more and better than we. 
Perhaps health and fortune will lead you to sin and hell, while sickness, 
poverty and affliction will sanctify you and bring you to heaven. 

Let us consider it the greatest possible honour and privilege to be 
selected, in spite of our unworthy selves, to share in a special manner 

in the sufferings and crucifixion of Our Lord. To merit heaven it is 

necessary to conform ourselves with Jesus. What honour and blessing, 
to help Him carry the heavy cross of atonement for mankind. Christ 
suffered for us, leaving us an example, that we may follow His footsteps, 
says St. Paul. He, the saintly, the innocent; we, the culpable, the sinners. 
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Faith In Suffering 

In any tribulation, let us lift our hearts to our loving Father in 
heaven and repeat that wonderful prayer of Sara in the Scripture: He 
who adores you, 0 Lord, knows for sure that if he is proved by affliction, 
he will be crowned; and if he is in tribulation, he will be freed; and if 
the scourge of punishment falls on him, he will be able to take refuge 
in your mercy because you do not take pleasure in our perdition, because 
after the tempest you give the good things, and after the tears and 
sighs you infuse joy undiluted. Oh God, blessed be forever Your holy 
name. 

XXI SUNDAY AFTER PENTECOST (October 8) 

THE FORGIVENESS OF INJURIES 

Introduction 

In this parable Christ depicts two pictures of unbelievable reality, in 
the first, we see the infinite mercy of God and His forgiveness; in the 
second, the brutality of man, his selfishness, his unwillingness to forgive, 
his rebellion against forgiving. The first, pictures the sentiment of God 
towards man, the second, the behavior of man towards his neighbors. 

The Parable 

A servant, overseer of the vast properties of his Master was sum-
moned to explain, was accused and convicted of embezzling 10,000 
talents. The poor man seemed lost, but he knew of the merciful char-
acter of his Master and in spite of his abuses and the damaging evidences 
against him, never gave up hope, he asked for mercy and the Master 
moved with pity, forgave him, thinking that out of gratitude for the 
kind Master, he would become an example of generosity. When the 
servant met the man who was indebted to him a trifle sum, a hundred 
pence, instead of feeling compassion and mercy, laying hold of him 
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he threatened to strangle him saying: "Pay me what thou owest or I'll 
choke thee." His companion begged for more time to pay, but he 
would not listen instead cast him into prison. The picture depicts an 
act of cruelty that knows no equal. 

We are debtors with respect to God 

The sin of the servant is the most common in society. The mag-
nificent king is God. Each of us is represented by the unfaithful servant. 
The embezzlement of the property is nothing compared to the seriousness 
of the act when we commit a mortal sin against God. 

The creditor is: a) infinite wisdom, infinite love, infinite bene-
volence : b) the wealth which we received from Him, the capital which 
we squandered is life itself with all its treasures, properties, talents, in-
genuity, education, beauty of soul and body, power, church, sacraments, 
Redemption, etc. All these He gave us that we may serve and honor 
Him, but instead we used them, to satisfy our passions, for worldly use 
and for satan. 

Although we are a witness to His example of infinite mercy, of for-
giveness, we insist on being like the unfaithful servant, treating our 
brothers with cruelty and denying forgiveness to those who offend us. 

God forgives us generously. We do it in a half-hearted way. The 
debt we owe God is enormous, our neighbor's is trifle, insignificant. 

We must Forgive 

We must forgive if we want to be forgiven. This is the lesson the 
parable teaches. God's mercy is infinite, so also must ours be, infinite. 
This is an indispensable means to obtain forgiveness. And not only 
must we forgive to escape eternal punishment but because this is God's 
will, sealed by the examples of the Saints. Pater dimitte 
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XXII SUNDAY AFTER PENTECOST (October 15) 

GOD AND CAESAR 

Introduction 

In this Gospel God speaks of the great question regarding the Divine 
and Human Powers of Society and establishes the distinction of those 
two powers where culture and civilization rest. 

The fundamental laws of these two powers consist of : the temporal 
and spiritual, each one in its respective sphere ... and the obligation 
to submit and obey each, as long as they do not conflict with each other. 

Give to Caesar what is Caesar's 

In this magnificent statement the Lord analizes all the duties of man, 
the final end of which is to serve God, living in a society with his fellow-
men. That is why the Church has always taught obedience towards God. 
For that is the fundamental basis that establishes likewise the similarity 
and distinctions of powers and laws of true liberty of conscience that 
guarantees the dignity of the sovereigns of the State and of the subjects, 
emphasizing to one and the other the arbitrary distinction between anarchy 
and servility. 

To Caesar what is Caesar's. Man by nature seeks to live in a society. 
1) He can not by himself, in solitude procure, all that necessity requires 
and, the decorum of corporeal life. 2) He can not by himself reach 
the peak of his destiny to a perfection of both mind and soul. 3) His 
association with society and his fellowmen, both domestic and civil are 
the only ones that can give him the necessary tools for a life of perfection. 

Give to God what is God's 

Just as no society can subsist or exist without the authority of a 
sovereign being that imprints in every member the same impulsion, the 
end of which is the common good ... so also does every human society 
needs an authority to guide it, an authority like that of the society 
itself, emanating from nature, consequently from the same God, Who is 
the Author. According to this doctrine, the public authority has no right 
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to demand obedience from its subordinates neither in the name of its 
country nor the name of its constitution, but in the name of God alone. 
Suppressing the Divine authority all human authority will be a failure, 
nothing will be left except Anarchy or Servility. What enhances civil 
power is the being representative of God, that is the Minister of God. 
Remove from the civil power the "halo" which surrounds religion, what 
then would be lefty  man, who is inferior, man with his passions, 
rebellions, and concupiscences. In this case, obedience would result to 
mere degradation. On the other hand, looking at civil authority as 
emanating from God preserves all its grandeur and majesty. Once the 
citizens are convinced that their sovereigns receive their authority from 
God, they will realize and they will be obliged to do their duties towards 
justice, to obey the principles, to honor them, to have faith and loyalty, 
just as a devoted son enjoys to honor and obey his parents. Saint Paul 
teaches: "He who resists the Power, resists the same order of God; 
and he who resists God bring condemnation upon themselves." 

XXIII THIRD SUNDAY AFTER PENTECOST (October 22) 

THE SUPPLICATION OF JAIRO 

Introduction 

The Gospel tells us of the miracle that the Lord Has done in 
resuscitating the daughter of Jairo, chief of the Synagogue of Capharnaum. 

How He Prayed 

In the supplication of Jairo we notice two things : 

a) Jairo goes near God not merely going past Him but goes direct-
ly and comes to His Presence. This too is the first thing we must do 
when we ask something from God, to go near Him, to approach Him. 
God is everywhere, but oftentimes our thoughts depart from Him when 
they busy themselves with the things of the world, with passions, . . . . 
etc. The first thing we must do is to preserve our thoughts, keep them 
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away from worldly pleasures and bring them closer to God. It is 
essential that we approach God for our supplications, to think of God 
because directing our words without thinking of Him is like saying prac-
tically nothing. In this case it would not be a supplication to God, 
and therefore He would not attend to it. Could we believe that Jesus 
would have paid attention to Jairo had he directed his supplication 
without sincere concentration to whatever he was saying—instead pre-
occupied with other things? The first thing therefore is to come close 
to God and think of Him. 

Jairo goes near him, kneels before Him, and adores Him. Desirous 
to obtain the grace which he wanted to ask from Him, he prostrated 
himself before Him confessing his pains, his necessities, and his inability 
to acquire his needs. 

These sentiments must encourage us to bring ourselves close to God 
for our supplication for our miseries, and to express our confidence in 
the power and mercy of God. 

What was Asked 

What did Jairo ask for? Here are his words: "Lord, my daughter 

has just died, but come and touch her with Your hands and she will 
live." He asked for a temporal favor.... and this too we can ask 
God in our prayers. But we must ask for these favors with an end that 
will facilitate our eternal good. Because, if we ask with other ends in 
mind, God will not listen to us. God has promised us especially spiritual 
well-beings, those that refer to our salvation. Our spiritual well-being 
comes before our temporal well-beings. 

How He was Attended To 

Having addressed God in the right manner, with respect, humility 
and confidence, Jesus stood up and together with His disciples, followed 
Jairo to give life to his daughter . 

That is how our prayers well done, are answered. God desires 
nothing more than to attend to us. Many christians do not obtain what 
they ask for, because they ask for the bad, without attention, respect, 
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humility, and confidence, because they ask for things they should not 
ask, things that satisfy their passions more, to divert themselves from 
God and making them forget of their eternal destinies. Many ask 
solely for temporal favors, anything that could increase their wealth, 
recovery from illness to enable themselves to do vengeance to their 
enemies. Sometimes God may neglect us, but let us not despair, let 
us go on asking, asking for things we should, and God will attend 
to us. The important thing is to accustom ourselves in life to pray, 
which is essential to our eternal salvation. It is prayer that gives us 
grace, and makes us stand against temptations and other trials. It is a 
weapon to conquer enemies like the golden sword of Judas Macabeus. 

XXIV SUNDAY AFTER PENTECOST (October 29) 

FEAST OF CHRIST THE KING 

"I am a king." (John XVIII, 37) 

Introduction: 

His name was Antonio Molle. On the 10th of August 1936 at 
the Villa de Pefiaflor, he was caught in the dragnet of a communist 
wave. 

When the Communists cut off his ears slowly with sadistic relish, 
he shouted: "Viva Cristo Rey." They pierced his eyes with two big 
nails, and he shouted: "Viva Cristo Rey." They husted and flattened 
his nose, and he shouted: "Viva Cristo Rey." They butted and beat 
him; he shouted: "Viva Cristo Rey," until his voice failed him. Twenty 
one year old Antonio died for his country and his Faith acknowledging 
the Kingship of Christ. 

Christ The King: 

Not only in Spain, but also in Hungary, Poland, China, Korea 
and Vietnam, how many Antonios died for Christ the King! They 
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died to live in His eternal kingdom. They suffered in order to enjoy 
life everlasting. 

Christ is king indeed; "My kingdom is not of this world." "All 
power is given to me in heaven and on earth." He has power. He pro-
mulgated the Laws of His kingdom in the Sermon of the Mount, and 
in the Commandment of Love. 

And He admitted having a supreme judicial power: "For neither 
Both the Father judge any man but bath given all judgment to the Son." 
But above all, Christ is God. He sits at the right hand of God the 
Father almighty; and He shall come to judge the living and the dead. 

His Kingdom: 

Christ is king, but His kingdom is not of this world. He is the 
king of life everlasting; the king of truth; He is One everlasting Truth. 

And people there are, who acknowledge Christ the King; they 
seek Christ the King, the king of life indeed; but of an economic, political 
and social life. 

They seek Christ for security in this world, not for security in the 
world to come. Is Christ the king of rice? Are we rice Christians? 

And do we seek the kingdom of truth, the truth that pains or the 
truth of our own making? 

The Keys of the Kingdom: 

There is only one Kingdom of God, as there is only one everlasting 
Life, and one supreme Truth. 

Hence, there is only one real Way to the Kingdom of God; Christ 
the King Himself. "I am the Way." And we know that all power 
was given to Him in heaN;en and on earth. 

But by His supreme power, to whom did He give the Keys of 
the Kingdom, the Supreme authority on earth over the Kingdom of God? 
To St. Peter. "I will give thee the keys of the kingdom of heaven." 
But where is the Seat of St. Peter? 



CASES AND QUERIES 

CUSTODY OF THE BLESSED SACRAMENT 
IN A COLLEGE'S CHAPEL 

A pressing demand that we should accept still more students forced 
us into much expansion and relocation within our College, a concrete 
building, with the result that now we have to accommodate class-rooms 
and office space just above our Chapel. Some in our Community have 
raised the question whether now we may keep the Blessed Sacrament 
permanently in the College's Chapel. On this situation, may I ask Your 
Reverence to clarify these two points: 

1. Can we permanently keep the Blessed Sacrament on our Chapel 
while classes and office work is carried out just above in the next floor? 

2. Is there any canonical procedure we should follow to enjoy this 
privilege? 

1. The answer to the first question is in the affirmative. The Blessed 
Sacrament not only may but should be kept permanently in your Chapel 
even if classes and office work go just in the next floor above the Chapel. 
The conditions to be observed about chapels with regard to the reverence 
due to the holy Eucharist are described in canon 1192. This canon does 
not mention anything that may forbid the keeping of the Blessed Sacra-
ment in the Chapel of your description. If instead of school or office 
work, there were a dormitory above the Chapel, a question might perhaps 
be raised. The comment to this canon (1192) by the illustrious Beste 
reads: 

"Iuxta praxim S.R.C. cubicula ad habitandum et dormitoria 
ad pernoctandum immediate supra oratorium instrui vetantur, 
maxime si inibi missa celebretur vel SS. Eucharistiae sacra- 
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mentum asservetur; cessat autem haec prohibitio, si inter 
sacellum et huiusmodi cubicula aliud tabulatum (story) inter-
ponatur, ita ut loca separentur duplici concameratione. Quodsi 
difficultati amovendi cubiculum supra oratorium sine gravi in-
commodo occurri nequeat mutando locum vel transferendo ora-
torium, tunc autem ampla umbella, vulgo baldachino, altari 
superponenda est". (cfr. Udalricus BESTE, OSB, ICD, 
Neapoli, 1956, pag. 629-630). 

The obvious conclusion from these words is that the Blessed 
Sacrament may be allowed in this Chapel. Not even the provision of 
double ceiling or of a baldachino is called for in this case. 

That there is an obligation to keep the Blessed Sacrament in this 
Chapel will not be challenged by anyone after Vatican II has given such 
impetus to the role of the Liturgy, especially that of the Eucharistic 
Mystery, in the life of every Christian. We would rather say that in all 
Catholic schools and colleges, especially in those run by a Community 
of Priests or Sisters, as it is the case of our questioner, the chapel should 
be the center of all activity, educational and religious, and the Blessed 
Sacrament should be regarded as the very soul of all education both for 
the members of the faculty and for the students. 

2. The answer to the second point is in the affirmative too. In order 
to keep the Blessed Sacrament permanently in this Chapel, the Superior 
should previously secure the permission of the local Bishop (Canon 
1262, par. 1, 2o.). The Bishop, after having secured evidence that 
everything in the Chapel is in order (canon 1192, par. 2), will gladly 
grant this permission. 

It may be noted in passing, in order to dispel useless scruples in this 
matter, that after Vatican II the old concept of minute regulations has 
given way to the concept of the educating and sanctifying power of the 
Sacred Mysteries. This applies in a special manner to the Paschal Mys-
tery of both the Mass and the perennial adoration of the Blessed Sacra-
ment in the Tabernacle. 
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Furthermore, even in the case of a needed dispensation from the 
Church's laws to this effect, no bishop will hesitate to use the ample 
faculties granted to all bishops by Paul VI for the purpose of fostering 
the spiritual life of the faithful. (Motu Proprio "De Episcoporum Mune-
ribus", VII. cfr. Boletin Eclesicistico de Filipinas, Vol. XL, (1966), pag. 
468, sq.) 

This liberal opening of the treasures hidden in the Holy Eucharist 
have turned still more liberal by the generous faculties granted in the 
new INSTRUCTION ON THE WORSHIP OF THE EUCHARIS-
TIC MYSTERY issued on May, 25th, 1967. 

QUINTIN M. GARCIA, O.P. 

EXPOSITION AFTER MASS 

1. Every Wednesday morning we make the novena to Our Lady 
of Perpetual Help right after Mass in about ten minutes and at the end 
of the novena we make the exposition and Benediction of the Blessed 
Sacrament. 

2. Every first Friday we have a Mass at 6:00 p.m. and right after 
Mass we make the exposition of the Blessed Sacrament singing 0 Salu-
taris; afterwards we recite the Litanies of the Sacred Heart of Jesus and 
immediately after, the Benediction. 

Do you think these two practices are against the letter or the spirit 
of the Instruction on the Worship of the Eucharistic Mystery, n. 66? 

1. The answer to the first query is in the affirmative. The exposi-
tion of the Blessed Sacrament every Wednesday morning right after 
Mass, at the end of the novena, as here described, does not seem to have 
other purpose than the imparting of the Eucharistic Benediction to the 
congregation. This practice is hereafter excluded by the new "Instruc- 
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tion" n. 66: "Exposition merely for the purpose of giving Benediction 
after Mass, is forbidden." AAS, (1967), p. 572. Now, the ten minutes 
of recitation of the novena prayers do not seem to alter the situation, so 
that the Benediction may remain the only reason for the exposition after 
the Mass, without any reasonable time for anything between Exposition 
and Benediction. 

2. To the second query our answer is in the negative. In this case 
no opposition appears either to the spirit or to the letter of the new 
Instruction. The spirit of piety and adoration to the Eucharistic Heart 
of Jesus is evident here. The prescriptions of the new law are also most 
fittingly observed : The exposition "should be so arranged that before 
the blessing with the Blessed Sacrament reasonable time is provided for 
readings of the "Word of God, hymns, prayers, and silent prayers as cir-
cumstances permit." 

QUINTIN M. GARCIA, 0.P. 



THE CHURCH HERE AND THERE 

Bulgaria 

Intencified atheistic drive in Bul-
garia. Various measures to increase 
the spread of atheist propaganda and 
to train people in atheism have been 
ordered by the central committee of 
the Bulgarian Communist Party, ac-
cording to KNA, German Catholic 
news agency. 

The committee's decision, reached 
last December and now made public 
was based on the growth and in-
creased activities of religious denomi-
nations. 

There is growing evidence, the 
committee said, that the Churches 
have been used to subvert the Com-
munist government in East Germany: 
the Churches in Bulgaria, have 
trained personnel and are in a sound 
financial position. The increased in-
fluence of the Churches and the 
futility of atheist propaganda in 
recent years demand intensification of 
anti-church efforts. 

The committee has ordered intensi-
fied anti-religious efforts in radio, 
television, and the press, including the 
production of more anti-religious 
broadcasts and films and of special 
anti-religious textbooks for schools. 
Local Communist groups are urged to 
organize special atheist clubs for the  

spread of anti-religious propaganda 
in the ideological and cultural 
spheres. 

The central committee expressed 
the hope that, by these measures, the 
remnants of the anti-Communist 
ideology supported by the Churches 
will be eliminated. 

Rome 

First Belgrade pilgrimage to Rome. 
The first pilgrimage to Rome from 
the archdiocese of Belgrade was re-
ceived by the Pope last month. 

Paraphrasing the words of St. Paul 
to the Corinthians, the Pope said in 
Latin: "Our mouth is open to you, 
our heart expands." 

"A new dawn of hope and of peace 
is rising over the horizon of the 
Church in your strong and tenacious, 
sober and generous land," he went 
on. "You have announced it to us 
anew, you bring us confirmation of 
it and assure us of its reality. 

"How we want you to read in 
our inmost being the sentiments that 
we cherish towards you and towards 
your fellow citizens: feelings of 
respect, esteem and admiration, of af-
fection, expectation and joy!" 

He asked each of the pilgrims—
"let us repeat, each one of you".—to 
take his thoughts and encouragement 
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"to your family and friends, especial-
ly to your children, to the workers, 
to those who suffer in body and in 
spirit, to the elderly." 

Holland  

Dutch liturgical changes. Liturgical 
changes announced by the Dutch 
bishops allow priests to introduce the 
vernacular Canon into the Mass, al-
low Sisters and lay people to distri-
bute the Eucharist and allow the ad-
ministration of all sacraments in the 
vernacular. 

The bishops specify that only those 
known to be reliable and pious Chris-
tians will be allowed to distribute 
Communion and further insist that all 
these seeking permission to distribute 
the Eucharist must be properly 
trained. 

Criticizing the changes, the Dutch 
national Catholic daily De Tijd 
commented: "In this country, consi-
dered to be progressive, there is a 
growing cult of religious do-it-your-
selfers. Lay people mount the pulpit, 
play with the liturgy, drink wine 
and eat bread. The number of 
priests is diminishing, but the group 
of cranky pseudo-clergy is getting 
louder." 

Yugoslavia 

Eucharistic Congress in Yugoslavia. 
For the first time since World War 
II a national Eucharistic congress has 
been held in Communist-ruled Yugos-
lavia. 

Then thousands of people con-
verged on the coastal town of Pula 
for the congress, many of them mak- 

ing a pilgrimage there in foot. The 
congress included a Mass concelebrat-
ed by Cardinal Seper of Zagreb and 
several bishops and priests, among 
whom was Bishop Emile de Smedt 
of Bruges, Belgium. 

Government authorities gave per-
mission to the Church to hold the 
congress. Later they put many 
obstacles in its way to interfere and 
obstruct the congress, according to 
the Austrian Catholic news agency, 
Kathpress. 

All attempts to obtain permission 
for a procession and open-air Mass 
in Pula—the church being too small 
for the large number of congress 
participants—were rejected by civil 
authorities. 

Government and Communist Party 
authorities organized a number of 
public events, such as car race, 
parades by youths and soldiers, and 
a boxing match in an old arena of 
Roman origin (where the Church 
had planned to hold the open-air 
Mass celebrated by the Cardinal). All 
students and school children were 
compelled to take part in these 
events. 

Mosaboni, India  

Jamshedpur nun permitted to dis-
tribute communion. The superior of 
St. Joseph's convent here has been 
granted permission to distribute Com-
munion. She is the first Sister to re-
ceive the permission from Bishop 
Lawrence T. Picachy, S.J., of Jam-
shedpur. 

The bishop has received a dispen-
sation by the Holy See to permit Sis- 
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ters of his diocese to distribute Com-
munion in their convent chapels. The 
dispensation, granted for a period of 
three years, also invests Bishop Pi-
cachy with authority to allow Sisters 
to take Communion to the sick under 
certain special circumstances. 

Mosaboni, a mining town about 45 
miles from the diocesan headquarters, 
has no resident priest. 

Bonn, Germany 

Religious instruction registration in 
Hungary. The special registration 
held annually for religious instruction 
in Hungarian elementary and secon-
dary schools has been held, but the 
results have not been disclosed, ac-
cording to the German Catholic news 
agency KNA. 

Church authorities reminded par-
ents on preceding Sundays of the 
dates of registration (June 21 and 
22), and urged them to register on 
the appointed days, since the govern-
ment will not permit late registration 
and religious instruction is permitted 
only in classes where at least 10 per 
cent of the parents of students have 
registered for it. 

Registration last year dropped by 
approximately 15 per cent, largely be-
cause Communist party functionaries 
made special efforts to deter parents 
from registering their children for 
religious instruction. 

KNA said that this year school 
principals have been urged to "limit" 
registrations as much as possible. 

The Philippines 

Nuncio gets new station. Arch-
bishop Carlo Martini, apostolic nuncio  

to the Philippines has been named 
apostolic nuncio to the Republic of 
Chile, according to word received 
from Rome by the Catholic Bishops 
Conference. 

Archbishop Martini was appointed 
by His Holiness, Pope Paul VI as 
apostolic nuncio to the Philippine on 
Nov. 29, 1963 and arrived on Feb. 4, 
1964. 

During his three years incumbency 
as the personal representative of the 
Holy Father to this country, he was 
most instrumental in the creation of 
four dioceses and one prelature 
"nullius", as well as the appointment 
of one archbishop, six residential 
bishops, three auxiliary bishops and 
two apostolic administrators. 

Msgr. Mario Peressin, charge 
d'affaires ad interim of the apostolic 
nunciature in the Philippines, will 
continue to direct the office vacated 
by Msgr. Martini until the arrival 
of a new apostolic nuncio to this 
country. 

The Boletin Eclesicistico sends a 
cordial greeting to Archbishop 
Martini with hopes of further suc-
cesses in his new field of apostolate. 

Pope creates new diocese. Pope 
Paul VI has created the new diocese 
of Dipolog to be placed under 
newly-appointed Bishop Felix Zafra y 
Sanchez, a secular clergy in the 
diocese of Tagbilaran. 

This was learned from the apos-
tolic nunciature in Manila. 

The diocese of Dipolog comprises 
the entire civil province of Zam-
boanga del Norte. 
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Formerly belonging to the arch-
diocese of Zamboanga, the new 
diocese brings to 46 the territorial 
jurisdictions in the Philippines. 

Father Zafra becomes the 56th 
member of the Catholic hierarchy of 
the Philippines. 

Father Zafra was born on Jan. 14, 
1919 in Clarin, Bohol. He entered  

the San Carlos seminary in Cebu 
City where he completed his studies 
with distinction. He was ordained 
priest in March 1944. 

The Boletin Eclesiastico extends 
heartfelt congratulations to the new 
bishop with prayers for a fruitful 
apostolate in his new diocese. 

DATUM REVELATUM 

I must insist that I believe in theology very, very, very strongly. 

I am convinced that theology is necessary in the present condition 

of the Church. At Le Saulchoir, where I studied theology from 

1926 to 1931, the true notion of theology was that which Pere 

Ambroise Gardeil explained in his book of 1909;—Donne Revele 

et la Theo/ogie. This book should be translated into English. The 

very title of it is extremely important, for theology depends on 

le donne — the data of revelation. This includes the Scriptures, 

the Fathers, the liturgy. In a word, the whole tradition of the Church. 

Theology must always be related to le donne, for this is where it 

received its life and criterion. 

FATHER CONGAR, O.P. 



BOOK REVIEWS 

GOD'S PEOPLE ON THE MARCH—By W. M. Bekkers, D.D.; translated 
from the Dutch by Catherine Jarrott; Holt, Rinehart and Winston, New York, 
1966; pp. 180; $4.95. 

This book contains the discussions and talks of the late Msgr. Wilhelmus 
Marinus Bekkers, resident bishop of Den Bosch, Holland, who died in 1966, 
still in the vigour of his life. 

A bare reading of the titles of the chapters making up this book, viz., 
Christians in the World, Liturgical Reform, The Priest of the Future, The 
True Spirit of Unit, and the like shows how the author seeks to involve the 
people in the basic issues of the II Vatican Council. In these chapters he 
adequately helps the faithful see themselves as responsible members of the 
Church. 

In this book it stands clear that Bishop Bekkers wanted "Christians to 
remember they are pilgrims in a world of change and development, to live 
by faith in a time of uncertainty, and to see the challenge of our age as an 
opportunity to express their love for mankind." And he has, indeed, suc-
ceeded. 

This small, but substantial, book is therefore to be highly recommended 
to both laymen and priests for their mutual better understanding. — 

FR. FAUSTO GomEz, O.P. 

WHAT IS MYSTICISM? — by David Knowles; Burns and Oates, London, 
1967; pp. 140; 18 s net. 

"This book attempts to set out in very short compass a description, and 
the traditional explanation of the mystical or contemplative life as the fullness 
of the life of grace." As such try it must be rated a success. 

To be sure, the treatise does not exhaustively treat of the reality of 
mysticism, but, whatever it says thereof is authoritative and enlightening enough. 
The typical examples of St. Teresa of Avila and St. John of the Cross do 
help immensely in perceiving the reality of this highest of religious experiences. 
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Both the scholarly attainments of the author and his considerable number 
of books published serve to establish his competence and stamp this latest work 
with a note of authority. 

"What Is Mysticism" could certainly find a place of preference in any 
Catholic library worth its salt. 

FR. FAUSTO GOMEZ, O.P. 

PETER G. GOWING, Islands under the Cross, The Story of the Church 

in the Philippines, Manila, 1967, pp. I-XI, 1-286. 

Gowing's Islands under the Cross is a history of the Church in the 
Philippines from Magellan's arrival in the 16th. century down to our present 
times. The story of the major religious events is narrated in the context of 
political, social and educational developments closely associated with the Church. 
Almost one half of the book deals with three centuries of Catholicism in the 
Islands, while the other half, devoted to the present century, deals also —
and mainly — with the Protestant denominations, the Philippine Independent 
Church and other non-Catholic sects. The arrival of the latter churches, often-
times ignored by Catholic historians, was significant indeed, or rather, symptho 
matic of the revolutionary changes forced in the political set-up of the nation. 
But for all the improvements they might have brought to the religious life of 
the country, one fails to see how the period of 1898-1909 can be considered 
the revolving center or the "pivotal years" of the Church in the Philippines. 

Written with scholarly style, Gowing's book is not meant for scholars . 

It is a work of synthesis, not of research. The author is the first to realize 
that his lack of knowledge of Spanish closed to him the doors of the original 
documents and made him rely solely on secondary sources, at least for the 
first period. We may add, not without regret, that some of these sources 
are not the best, and sometimes clearly biased against the religious Orders, 
backbone of Catholic apostolate for three centuries. Hence, the religious 
Orders are viewed under poor light, especially by the end of the Spani&i, 
colonial period. The abuses of a few can certainly be recorded, but they 
should never lead to generalizations. 

For those unfamiliar with the subject, the author's coverage of the Protestant 
denominations and of the Philippine Independent Church, their beginnings, 
progress, divisions and subdivisions, appears to be a concise, handy, well informed 
and informative synthesis of the subject, and the last chapter on the challenges 
of the Church in our Changing Philippines is an enlightening study on religious 
problems and solutions. 
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Appendixes with statistics about membership of the various churches, and 
an extensive and carefully selected bibliography on Church history in the 
Philippines add particular interest to this book. 

As Gowing hopefully says, his Islands under the Cross is only "an outline 
— the bones on which the flesh of a full history waits to appear". We also 
hope that a full history of the Church in the Philippines, flesh and bones 
making a proportionate and well balanced body, fruit of serious historical re-
search, will some day bring to life the whole story of the Christian evangeliza-
tion of this country. 

F. VILLAROEL, O.P. 

SOURCEBOOK FOR PREACHING 
(An Anthology of Recent Sermons and Outlines from the Homiletic and 
Pastoral Review) 
Edited by Joseph F. Wagner, Copyright 1967 Joseph F. Wagner, Inc. New 
York, New York, pp. 242 

This book is divided into two parts. The first part contains complete 
sermons for all Sundays and Feastdays of the year, and the second part con-
sists of sermon outlines for the same occasions. This is a very handy book 
for busy pastors and preachers. It is written in the language of our day with 
practical applications and exegetical explanations. In most of the Outlines we 
find materials for sermons on the "first reading" and another for the "second 

-reading." 
This book is to be recommended for those who have no access to richer 

sources such as the Verbum Christi translated into English. 

A. GONZALEZ, O.P. 
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